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GENERAL PREFACE

The Tyndale Commentaries have been a flagship series for evangelical readers of the Bible for over sixty years. Both the original New Testament volumes (1956–1974) as well as the new commentaries (1983–2003) rightly established themselves as a point of first reference for those who wanted more than is usually offered in a one-volume Bible commentary, without requiring the technical skills in Greek and in Jewish and Graeco-Roman studies of the more detailed series, with the advantage of being shorter than the volumes of intermediate commentary series. The appearance of new popular commentary series demonstrates that there is a continuing demand for commentaries that appeal to Bible study leaders in churches and at universities. The publisher, editors and authors of the Tyndale Commentaries believe that the series continues to meet an important need in the Christian community, not least in what we call today the Global South, with its immense growth of churches and the corresponding need for a thorough understanding of the Bible by Christian believers.

In the light of new knowledge, new critical questions, new revisions of Bible translations, and the need to provide specific guidance on the literary context and the genre of the individual passages as well as on theological emphases, it was time to publish new commentaries in the series. Three authors have revised their commentaries that appeared in the second series. The original aim remains. The new commentaries are neither too short nor unduly long. They are exegetical and thus root the interpretation of the text in its historical context. They do not aim to solve all critical questions, but they are written with an awareness of major scholarly debates which may be treated in the Introduction, in Additional notes or in the commentary itself. While not specifically homiletic in aim, they want to help readers to understand the passage under consideration in such a way that they begin to see points of relevance and application, even though the commentary does not explicitly offer these. The authors base their exegesis on the Greek text, but they write for readers who do not know Greek; Hebrew and Greek terms that are discussed are transliterated. The English translation used for the first series was the Authorized (King James) Version, while the volumes of the second series mostly used the Revised Standard Version; the volumes of the third series use either the New International Version (2011) or the New Revised Standard Version as primary versions, unless otherwise indicated by the author.

An immense debt of gratitude for the first and second series of the Tyndale Commentaries was owed to R. V. G. Tasker and L. Morris, who each wrote four of the commentaries themselves. The recruitment of new authors for the third series proved to be effortless, as colleagues responded enthusiastically to the opportunity to be involved in this project, a testimony to the larger number of New Testament scholars capable and willing to write commentaries, to the wider ethnic identity of contributors, and to the role that the Tyndale Commentaries have played in the church worldwide. It continues to be the hope of all those concerned with this series that God will graciously use the new commentaries to help readers understand as fully and clearly as possible the meaning of the New Testament.

Eckhard J. Schnabel, Series Editor

Nicholas Perrin, Consulting Editor

		

AUTHOR’S PREFACE

I am especially grateful to the editor of this series, Eckhard Schnabel, for the invitation to write a commentary on Romans. I benefited immensely from his own masterful two-volume commentary on Romans. I am also indebted to the legion of interpreters of Romans who have devoted their energies and wide-ranging expertise towards bringing clarity to this letter. Unfortunately, not all their names are reflected in the footnotes. I am grateful to Philip Duce at Inter-Varsity Press for his insightful comments; he has been most gracious. My graduate assistants at George W. Truett Theological Seminary, Baylor University, have been invaluable throughout the course of this project. Tia Kim managed to hunt down hundreds of articles on Romans and checked early chapters. I am also thankful for my other graduate students, James Heikkila and Daniel Xingshi Gao; and Lisa Meister Rondina especially provided indispensable help and constructive criticism. All of these students have inspired me with their friendship, stout faith, academic acumen and dedication to ministry. I am also grateful to Dr Howard Batson, pastor of First Baptist Church, Amarillo, Texas, for his comments after reading a rough draft. Romans belongs to the gathered church and not the academy, and I was heartened by his encouragement and conviction that this commentary could be useful for those seeking to proclaim and teach Romans in their various ministerial roles and settings. I am highly indebted to Suzanne Mitchell for her careful and skilful copy-editing and to Belinda Latchford for her proofreading. Naturally, the errors that remain are mine. Finally, I am most grateful for the support of my wife, Nancy Minter, who has brightened my life in countless ways as one who is incredibly loving, gracious and generous.

Thomas Schreiner reflects that Paul ‘ultimately wrote Romans as a servant of God to honor his Lord’ (Schreiner, p. 26). The fondest hope of any commentator on Romans is that his or her work might also in some small way bring honour and praise to God’s name.

David E. Garland

		

ABBREVIATIONS

General




	AASF

	Annales Academiae Scientiarum Fennicae





	AB

	Anchor Bible





	ABR

	Australian Biblical Review





	ACNT

	Augsburg Commentaries on the New Testament





	ANTC

	Abingdon New Testament Commentaries





	BBR

	Bulletin for Biblical Research





	BCBC

	Believers Church Bible Commentary





	BDAG

	A Greek–English Lexicon of the New Testament and Other Early Christian Literature, ed. W. Bauer, F. W. Danker, W. F. Arndt and F. W. Gingrich, 3rd edn (Chicago: University of Chicago Press, 2000)





	BECNT

	Baker Exegetical Commentary on the New Testament





	Bib

	Biblica





	BibInt

	Biblical Interpretation Series





	BN

	Biblische Notizen





	BNTC

	Black’s New Testament Commentaries





	BSac

	Bibliotheca Sacra





	BT

	The Bible Translator





	BTCP

	Biblical Theology for Christian Proclamation





	BTNT

	Biblical Theology of the New Testament





	BZ

	Biblische Zeitschrift





	BZNW

	Beihefte zur Zeitschrift für die neutestamentliche Wissenschaft





	CBC

	Cambridge Bible Commentary





	CBET

	Contributions to Biblical Exegesis and Theology





	CBQ

	Catholic Biblical Quarterly





	CC

	Concordia Commentary





	CJ

	Concordia Journal





	CSC

	Christian Standard Commentary





	ECC

	Eerdmans Critical Commentary





	ECL

	Early Christianity and Its Literature





	EDNT

	Exegetical Dictionary of the New Testament, ed. H. Balz and G. Schneider, 3 vols. (Grand Rapids: Eerdmans, 1990–3)





	EvQ

	Evangelical Quarterly





	EKK

	Evangelisch-katholischer Kommentar zum Neuen Testament





	ExpTim

	Expository Times





	FRLANT

	Forshungen zur Religion und Literatur des Alten und Neuen Testaments





	HBT

	Horizons in Biblical Theology





	HNTC

	Harper’s New Testament Commentaries





	HTA

	Historisch Theologische Auslegung





	HTR

	Harvard Theological Review





	ICC

	International Critical Commentary





	Int

	Interpretation





	IVPNTC

	InterVarsity New Testament Commentary





	JBL

	Journal of Biblical Literature





	JETS

	Journal of the Evangelical Theological Society





	JSNT

	Journal for the Study of the New Testament





	JSNTSup

	Journal for the Study of the New Testament Supplement Series





	JSPL

	Journal for the Study of Paul and His Letters





	JTI

	Journal of Theological Interpretation





	JTS

	Journal of Theological Studies





	KEK

	Kritisch-exegetischer Kommentar über das Neue Testament (Meyer-Kommentar)





	LCL

	Loeb Classical Library





	LSJ

	A Greek–English Lexicon, ed. H. G. Liddell, R. Scott and H. S. Jones, 9th edn, with rev. supplement by P. G. W. Glare (Oxford: Oxford University Press, 1996)





	LXX

	Septuagint (Greek translation of the Hebrew Scriptures)





	MM

	The Vocabulary of the Greek Testament Illustrated from the Papyri and Other Non-Literary Sources, ed. J. H. Moulton and G. Milligan (Grand Rapids: Eerdmans, 1930–82)





	MNTC

	Moffat New Testament Commentary





	MT

	Masoretic Text





	NCBC

	New Century Bible Commentary





	NCCS

	New Covenant Commentary Series





	Neot

	Neotestamentica





	NICNT

	New International Commentary on the New Testament





	NIGTC

	New International Greek Testament Commentary





	NovT

	Novum Testamentum





	NovTSup

	Supplements to Novum Testamentum





	NRTh

	Nouvelle revue théologique





	NSBT

	New Studies in Biblical Theology





	NTS

	New Testament Studies





	OTL

	Old Testament Library





	OTP

	Old Testament Pseudepigrapha, ed. J. H. Charlesworth, 2 vols. (New York: Doubleday, 1983, 1985)





	PNTC

	Pillar New Testament Commentary





	RB

	Revue biblique





	RevExp

	Review and Expositor





	SBJT

	Southern Baptist Journal of Theology





	SBLDS

	Society of Biblical Literature Dissertation Series





	SBT

	Studies in Biblical Theology





	SGBC

	The Story of God Bible Commentary





	SHBC

	Smyth & Helwys Bible Commentary





	SIG

	Sylloge Inscriptionum Graecarum, ed. W. Dillenberger, 4 vols., 3rd edn (Leipzig: Hirzel, 1915–24)





	SNTSMS

	Society of New Testament Studies Monograph Series





	SNTW

	Studies of the New Testament and Its World





	SP

	Sacra Pagina





	TDNT

	Theological Dictionary of the New Testament, ed. G. Kittel and G. Friedrich (Grand Rapids: Eerdmans, 1964–76)





	Thayer

	A Greek–English Lexicon of the New Testament, ed. J. H. Thayer (New York: American Book Company, 1889)





	THKNT

	Theologischer Handkommentar zum Neuen Testament





	TLNT

	Theological Lexicon of the New Testament, ed. C. Spicq, tr. J. D. Ernest, 3 vols. (Peabody: Hendrickson, 1995)





	TNTC

	Tyndale New Testament Commentary





	TPINTC

	TPI New Testament Commentaries





	TTCS

	Teach the Text Commentary Series





	TynBul

	Tyndale Bulletin





	TZ

	Theologische Zeitschrift





	UBCS

	Understanding the Bible Commentary Series





	USFISFCJ

	University of South Florida International Studies in Formative Christianity and Judaism





	VE

	Vox Evangelica





	WBC

	Word Biblical Commentary





	WUNT

	Wissenschaftliche Untersuchungen zum Neuen Testament





	ZECNT

	Zondervan Exegetical Commentary on the New Testament





	ZNW

	Zeitschrift für die neutestamentliche Wissenschaft







Ancient texts





	1 En.

	1 Enoch (Ethiopic Apocalypse)





	1QH

	Thanksgiving Hymns





	1QM

	War Scroll





	1QS

	Rule of the Community, Manual of Discipline





	2 Bar.

	2 Baruch (Syriac Apocalypse)





	2 En.

	2 Enoch (Slavonic Enoch)





	3 Bar.

	3 Baruch (Greek Apocalypse)





	4QFlor

	4QFlorilegium





	4QMMT

	Miqṣat Maʿaśê ha-Torah





	Abr.

	Philo, De Abrahamo





	Acts Pet.

	Acts of Peter





	Ag. Ap.

	Josephus, Against Apion





	Agr.

	Philo, De agricultura





	Agr.

	Tacitus, Agricola





	Ann.

	Tacitus, Annales





	Ant.

	Josephus, Jewish Antiquities





	Apoc. Mos.

	Apocalypse of Moses





	Apol.

	Tertullian, Apologeticus





	b. ʿAbod. Zar.

	ʿAbodah Zarah (Babylonian Talmud)





	b. Mak.

	Makkot (Babylonian Talmud)





	b. Pesaḥ
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INTRODUCTION

It is unnecessary to remind readers of the importance of Romans, but Luther’s oft-quoted tribute in his preface to Romans is still relevant:

This epistle is really the chief part of the New Testament, and is truly the purest gospel. It is worthy not only that every Christian should know it word for word, by heart, but also that he should occupy himself with it every day, as the daily bread of the soul. We can never read it or ponder over it too much; for the more we deal with it, the more precious it becomes and the better it tastes.1

Origen, however, in his preface to his commentary on Romans, notes that Romans is harder to understand than all of Paul’s other letters and stirs up questions that the heretics distort (Comm. Rom.). Nevertheless, Romans has had an enormous impact on the lives of many (Augustine, Luther, Wesley and Barth) who in turn influenced Christian history. John Chrysostom (AD 350–407), a prolific commentator on Paul’s letters, exuberantly praises him in seven homilies (De laudibus sancti Pauli apostoli   ) that express his profound love for Paul.2 Paul receives less than glowing appraisals among some modern laity and scholars. Talbert summarizes these critiques and rightly concludes, ‘A fresh reading of this seminal document holds the promise of life’ (Talbert, p. 5). A ‘fresh reading’ is what Luther did. He initially ‘hated Paul’ with all his heart because when he read in 1:17 that the righteousness of God is revealed in the gospel he thought that ‘this righteousness was an avenging anger, namely, the wrath of God’ that would punish him for his sins. But later he said,

At last, by the mercy of God, meditating day and night, I gave heed to the context of the words, namely, ‘In it the righteousness of God is revealed, as it is written, “He who through faith is righteous shall live.”’ There I began to understand that the righteousness of God is that by which the righteous lives by a gift of God, namely by faith . . . Here I felt that I was altogether born again and had entered paradise itself through open gates. There a totally other face of the entire Scripture showed itself to me.3

A fresh reading need not entail discarding older interpretations as necessarily inferior because they come from an earlier era. The gadflies of Athens were guilty of the logical fallacy of the appeal to novelty (Acts 17:21), which assumes something is better simply because it is innovative and seemingly more relevant.

1. The audience of the letter

When Paul wrote this letter, the city of Rome was the capital of the Mediterranean world, and Nero had become emperor at the age of sixteen in AD 54. With Nero being guided by advisors such as Seneca, his tutor, most were hopeful that Nero’s rule would bring peace. Rome was certainly the foremost place in the empire to receive Paul’s reflection on his gospel, but the destination of this letter is tied to his apostolic calling that drives his planned trips to Jerusalem, Rome and then Spain. The letter assumes that a Christian community is firmly established in Rome since Paul has for many years wanted to come to them and their faith is renowned throughout the world (1:8). He is mindful that he did not found this community. They have been obedient ‘to the form of teaching to which you were entrusted’ (6:17) that came not from Paul but from others. Therefore, he cannot say that they have obeyed him, as he says the Philippians have (Phil. 2:12). He also cannot call them his ‘beloved children’ (1 Cor. 4:14; 2 Cor. 12:14; Gal. 4:19; 1 Thess. 2:7, 11) or expect them to imitate him, as he expects the churches he evangelized to do (1 Cor. 4:16–17; 11:1; Phil. 3:17; 4:9; 1 Thess. 1:6; 2 Thess. 3:6–9). His frequent resort to the diatribe style in this letter in which he answers an imaginary interlocutor to make his points (2:1–5, 17–24; 9:19–21; 11:17–24; 14:4, 10) and to respond to objections and false conclusions (3:1–9; 3:31 – 4:2a; 6:1–3, 15–16; 7:7, 13–14; 9:14–15, 19–20) ‘is particularly appropriate in a letter to a church which he does not know, for elsewhere he can argue directly with his readers’.4

It is unknown when or by whom the faith communities in the city of Rome were founded, but the church was not established by Peter as the later legend has it. Neither Acts nor Paul makes any mention of Peter (or any other apostle) having any connection to Rome. Luke does assert that ‘visitors from Rome’ were present in Jerusalem during Pentecost (Acts 2:10). It is likely that some of them were converted by the disciples’ preaching, particularly that of Peter (Acts 2:14–40), and shared the gospel when they returned to Rome. Anonymous Christian merchants and business people such as Aquila and Prisca also would have brought the gospel. Perhaps Sergius Paulus, the proconsul of Cyprus who heard the word of God from Paul and Barnabas and believed (Acts 13:6–12), was another example of those who spread the gospel upon their return to the city. The community of faith that had Jewish origins swelled with Gentile converts. Tacitus describes Nero unleashing a ferocious persecution of Christians to shift blame onto them for the massive fire that consumed Rome in AD 64. He says that a vast multitude was convicted (Ann. 15.44). This note, even if an exaggeration, suggests that the believers had experienced a marked growth in numbers, which had caught the unwanted attention of the authorities.

Paul does not address them as ‘the church’ in Rome (cf. 1 Cor. 1:2; 2 Cor. 1:1; 1 Thess. 1:1) but as ‘all God’s beloved in Rome, who are called to be saints’ (1:7). One can infer that the Roman Christians did not meet together as one gathering but in a number of different house churches distributed throughout the various quarters of the city. Paul greets five separate households (16:5, 10, 11, 14, 15) where believers gathered, and there may have been more. Scholars disagree as to whether the primary audience was composed of Jewish or Gentile Christians. The disagreements in interpreting the data suggest that Paul viewed his audience as mixed. He assumes that they know the Old Testament. He mentions Adam, Abraham, Sarah, Isaac, Rebecca, Esau, Jacob, Pharaoh, Moses, Elijah, David and Zion without clarifications. He includes frequent citations of or allusions to the Hebrew Scriptures in their Greek translation (LXX). He addresses Jews by referring to Abraham as ‘our ancestor according to the flesh’ (4:1) and when he says ‘I am speaking to those who know the law’ in 7:1. Specific references to the Gentiles/nations (ethnē  ) appear twenty-nine times in the letter, and he addresses them directly in 11:13: ‘Now I am speaking to you Gentiles.’ This phrase that singles out Gentiles to take notice implies that Paul does not think that he has been addressing only Gentiles previously. Paul maintains that ‘all have sinned’ (3:23), that Christ’s ‘act of righteousness leads to justification and life for all’ (5:18), that God ‘did not withhold his own Son, but gave him up for all of us’ (8:32) so that God might ‘be merciful to all’ (11:32) and ‘all the peoples’ might ‘praise him’ (15:11). It is reasonable to conclude that Romans is not aimed at a particular ethnic group in a community of faith but is concerned with the church universal composed of Jews and Gentiles.

2. Date and provenance

Paul states that he has completed his missionary work among the eastern part of the Roman Empire from Jerusalem to Illyricum (15:19, 23) and writes this letter prior to his journey to Jerusalem with the collection for the poor among the saints there (15:25–26). The scenario in Acts fits this setting. After Paul’s relatively long ministry in Ephesus, probably from AD 52 to 54, Acts 20:1–3 records Paul journeying through the regions of Macedonia and coming to Greece, where he stayed three months before embarking for Syria, which may include a reference to Jerusalem since it was a Roman territory attached to the province of Syria. To avoid a Jewish plot against him, he instead went back through Macedonia. Acts identifies his travel companions as Sopater from Beroea, Aristarchus and Secundus from Thessalonica, Gaius from Derbe, and Timothy, Tychicus and Trophimus from Asia (Acts 20:4). They are presumably representatives from the churches who contributed to the collection for Jerusalem and who will accompany him there. Paul probably wrote this letter in Corinth, the capital of Achaia. He commends Phoebe, a Christian deacon from the church in Cenchreae, the eastern seaport of Corinth, who almost certainly delivers the letter (16:1–2). He also sends greetings from Gaius, one of his early converts in Corinth (1 Cor. 1:14), who Paul says is host to him and to the whole church (16:23). Erastus, who sends greetings, is probably the same person identified in a Latin inscription in Corinth from the mid first century: ERASTVS. PRO. AED. S. P. STRAVIT (‘Erastus, in return for his aedileship, laid [the pavement] at his own expense’; cf. the comments on 16:23).

Dates are difficult to pin down precisely, and the time frame for when Romans was written is based on the dating of Paul’s en-counter with Gallio, the brother of Seneca and the proconsul of Achaia (Acts 18:12–17). An inscription found at Delphi (SIG II, p. 801) shows that Gallio was proconsul of Achaia in AD 52. Paul probably was brought before Gallio early in the latter’s governorship since the Jews would have been attempting to win a new governor to their side, which would have been from mid 51 to mid 52. The proposals for when Paul wrote Romans vary. Some contend that Paul wrote during the winter of AD 56/57 (Jewett, Moo, Schnabel); others contend that he composed the letter in AD 55/56 (Cranfield, Dunn).

3. The integrity of the letter

The arguments so far assume the integrity of the letter. The differing placements in the manuscript tradition of the doxology in 16:25–27 that marks the end of the letter raise questions. The majority of the earliest and most reliable copies of Romans place it at the end of the letter.5 Some manuscripts place the doxology at the end of chapter 14. Papyrus 46, a valuable, slightly mutilated collection of Pauline epistles that dates from between AD 175 and 225, places the doxology between 15:33 and 16:1. No extant Greek manuscript of Romans omits 15:1 – 16:23, but scholars have offered various theories to explain the differing locations of the doxology in 16:25–27.

Origen claimed that Marcion expunged this doxology and cut out everything after 14:23 resulting in a fourteen-chapter version of Romans.6 One might guess that Marcion was less than pleased with Paul’s assertions that the Old Testament Scriptures were ‘written for our instruction’ (15:4) and that ‘Christ has become a servant of the circumcised on behalf of the truth of God in order that he might confirm the promises given to the patriarchs’ (15:8). Later scholars theorize that Paul made two copies of the letter, one without chapter 16 that he sent to the Romans, and one that added the greetings in chapter 16 that he sent to Ephesus. Others contend that chapter 16 was a separate letter sent originally to Ephesus that for some reason was appended to Romans. Ephesus becomes the primary nominee as a possible recipient of this hypothetical letter because of the mention of Prisca and Aquila (16:3–4) who had lived there (Acts 18:19) and the identification of Epaenetus as the first convert of Asia (16:5), the name of the Roman province in which Ephesus was located.

No extant manuscript of Romans, however, contains any reference to Ephesus, and the Ephesian theories have not won the day. Prisca and Aquila may have returned to Rome, where they still had business connections and could have maintained their residence during their exile. Paul does not send personal greetings to individuals in his letters to the churches where he had lived and worked for some time. Why risk omitting someone’s name and hurting feelings? The Ephesians also would not need to be informed that Prisca and Aquila risked their lives for Paul (16:4) or that Epaenetus was the first convert. Those details are more likely included for the benefit of those outside Asia.

No Romans manuscript ends with chapter 15, which clearly is intended for Rome (15:22–29), and its concluding phrase, ‘The God of peace be with all of you. Amen’ (15:33), is not Paul’s normal way of terminating a letter (cf. 16:20; 2 Cor. 13:11; Phil. 4:9; 1 Thess. 5:23; 2 Thess. 3:16). It is implausible that chapter 16 was an independent letter to commend Phoebe that is composed mostly of greetings. An important word that modern translations often do not translate is the Greek word de (‘and’ [or ‘now’]) in the opening phrase of 16:1. When it is translated ‘Now I commend to you Phoebe’, it suggests a continuation of the letter rather than the beginning of a new one. It is also hard to explain why anyone would have wanted to remove the prescript and the normal thanksgiving section of this imagined letter that commended Phoebe to the Ephesians and attach it to Romans.

The unusually long list of greetings in 16:3–16 is best explained by the unusual circumstances of his letter to the Romans. Since Paul has never visited Rome, it is more likely that he would want to boost his standing among the Romans and their receptiveness to his gospel by associating himself with a sizeable number of people whom they know and respect. The persons Paul lauds in this list can serve as his character references. They would also be likely to endorse his planned missionary enterprise to Spain and encourage others to do so.

One might ask how Paul knows so many in a place he has never visited. Only five of the names are clearly Jewish, so it does not seem to be the case that these are persons formerly exiled from Rome by Claudius who have now returned with the reign of Nero (see below). Christians travelled widely, which is why hospitality was high on the list of Christian virtues. We might assume that Paul encountered these persons in his and their many travels.

While it is possible that Marcion caused the manuscript confusion, the most likely explanation for the possible shortened form of Romans was a later desire to abbreviate the letter to make it more universal.7 This wish for a more generic version of Romans relevant for any Christian community is intimated by the omission of the phrase ‘in Rome’ in 1:7 in some Latin versions.8 If the phrase was deliberately deleted, it may also be connected to the abridged edition of Romans that omitted 15:1 – 16:23. The conclusion that Romans was originally sixteen chapters appropriately remains the predominant view.

4. The occasion for the letter

Romans contains the reflections of one who has hammered out his theology in proclaiming the gospel in the eastern part of the Graeco-Roman world in synagogues (Acts 9:20; 13:5, 14, 43–44; 14:1; 17:1–2, 10, 17; 18:19; 19:8), marketplaces (Acts 17:17), lecture halls (Acts 19:9–10) and house church gatherings (Acts 18:7). He says that he laid out the gospel he proclaimed among the Gentiles before the pillar apostles in Jerusalem (Gal. 2:2), not to have them check it out but to try to stop interlopers from going out from Jerusalem and insisting that circumcision was a requirement for salvation (Acts 15:1; Gal. 2:12). Paul received his understanding of the gospel he preached ‘through a revelation of Jesus Christ’ (Gal. 1:11–12) and would not compromise or concede any of its fundamentals ‘so that the truth of the gospel might always remain with’ the churches he had founded (Gal. 2:5, 14). Romans contains key elements of that gospel, and Luther went so far as to assert that Paul ‘wanted in this one epistle to sum up briefly the whole Christian and evangelical doctrine and to prepare an introduction to the entire Old Testament’.9

While many still consider Romans to be, as Beker describes it, ‘a well-ordered theological composition’ and ‘in some sense a “dogmatics in outline”’,10 most now regard it to be a genuine letter that addresses particular circumstances. The particular circumstances that prompted Paul to write this letter have sparked much debate. Why is the letter so unlike his earlier correspondence with the Thessalonians, Galatians and Corinthians, having the character of a summary of his teaching? Many passages take up and develop thoughts and motifs that Paul had already used in his earlier letters (Lohse, p. 46). Why did Paul think an extended presentation of his gospel was necessary? Did he write to address problems related to the recipients’ circumstances, as he does in other letters, or is Romans unique in that Paul’s own circumstances prompted this letter?

Jervis sorts the main proposals as to the purpose of Romans into three categories: ‘theological’, ‘missionary’ and ‘pastoral’.11 Since we learn more about Paul’s circumstances as apostle to the Gentiles and little about how things stand with the Roman house churches, the description of his plans regarding trips to Rome, Jerusalem and Spain most likely convey the purposes behind the letter. Paul normally writes in lieu of a visit after he has been with a church. Romans is written in preparation for a visit to a group of believers he mostly has never met, and Paul declares three times that he hopes finally to make his long-desired visit to Rome (1:10, 11, 13). It is more likely, then, that his purposes in writing primarily relate to his aspiration to create a base from which to extend his proclamation of the gospel beyond Rome. Paul does not seek to intervene in any imagined problems in the Roman faith community, except, perhaps, for 14:1 – 15:13. Instead, he offers a theological résumé that will encourage them to support his mission further west. He lays out ethical guidelines that not only would pre-empt problems that have arisen in his churches in the East but that also remain valid for all believers struggling to live out God’s reconciliation in their communal life and in a pagan society. In my view, Dahl is right:

It is not the problems of a local church but the universal gospel and Paul’s own mission which in this letter provide the point of departure for theological discussion. This is made very clear by the way in which Paul introduces the theme of the letter [1:8–15, 16–17].12

a. The frame of the letter as the key for unlocking the purposes of Romans

Since Paul’s practice is to express his most important concerns in the opening and closing remarks that encase a letter, his comments in 1:1–17 and 15:14–33 provide the most important clues for understanding the letter’s purposes.13 In this frame, Paul reveals more about his own situation and apostolic commission to preach the gospel among the Gentiles and to bring about their obedience of faith (1:5; 15:28) than in any other letter. ‘I’ predominates in both sections as he focuses on himself and his plans.

i. The letter’s opening (1:1–17)

The salutation in 1:1–7 is notable for being about ten times longer than his other letter openings, and ‘no other known ancient letter from the Graeco-Roman or traditionally Jewish environment contains such an extensive letter opening’.14 Verses 1 and 7 would comprise the usual greeting of a Hellenistic letter that consisted of the sender, the recipients and a greeting (cf. Acts 23:26; 1 Thess. 1:1). Though Paul identifies Timothy as the co-sender in other letters (2 Cor. 1:1; Phil. 1:1; Col. 1:1; 1 Thess. 1:1; 2 Thess. 1:1; Phlm. 1), he is mentioned only as his co-worker who sends greetings in 16:21 and not as the co-sender of Romans. The focus falls solely on Paul, who introduces himself with three distinctions – ‘slave of Jesus Christ’ (NRSV mg.), ‘called to be an apostle’, ‘set apart for the gospel of God’ (1:1) – instead of the usual one in his address to churches who know him well. He expands the prescript in 1:2–4 by utilizing what many assume to be confessional material to sum up his gospel. He emphasizes his divine calling, having received from God the grace of apostleship (implied by the passive voice) ‘to bring about the obedience of faith among all the Gentiles for the sake of his name’. He notes that the Romans also fall into this orbit, ‘including yourselves’ (1:6), which can warrant his boldness (15:15) in writing to them. His description of the recipients in 1:7 is cordial but not intimate. They are ‘all God’s beloved in Rome, who are called to be saints’.

Paul’s thanksgiving for the Romans also varies from that in his other letters to churches he has founded. ‘Because your faith is proclaimed throughout the world’ (1:8) could apply to many Christian groups. After mentioning his unceasing prayers for them, he centres on his long-cherished hope of coming to Rome that so far has been impeded (1:9–15). Paul’s vagueness about having wanted to share with them ‘some spiritual gift to strengthen you’ and his qualification ‘or rather so that we may be mutually encouraged by each other’s faith, both yours and mine’ (1:11–12) reflect his decision not to appear overbearing but also his lack of intimate familiarity with the recipients. Paul next reviews his indebtedness to preach the gospel to Gentiles, ‘both to Greeks and to barbarians, both to the wise and to the foolish’ (1:14–15), and concludes in 1:16–17 with another summary of the gospel he preaches that serves as the letter’s theme statement (1:16–17). The thanksgiving section diplomatically reveals that he has not purposefully neglected them, and intimates that a primary purpose behind the letter is to pave the way for a future visit as part of his apostolic mandate to preach the gospel to the Gentiles.

ii. The letter’s closing (15:14–33)

Paul takes up his desire to come to Rome again in 15:14–33 and is more specific in outlining his current plans. The parallels with 1:1–15 are noteworthy:

 1. The grace of apostleship given to him (1:5; 15:15–16);

 2. Obedience of faith among all the Gentiles (1:5; 15:18);

 3.  The universal, impartial extent of salvation (1:5, 14–15; 15:19–24);

 4.  His service to God described using verbs (latreuein/hierougein) and a noun (leitourgos) that are related to priestly service (1:9a; 15:16);

 5.  Offering prayers for one another (1:9b–10; 15:30);

 6.  The hindrances that have prevented him from coming to Rome (1:13; 15:22);

 7.  Reliance on God’s will for him to succeed in coming to Rome (1:10; 15:32);

 8.  The anticipation of mutual encouragement/refreshment when he comes (1:11–12; 15:29, 32);

 9.  Proclaiming the gospel to the Gentiles (unbelievers; 1:13; 15:18–20);

10.  Indebtedness to others: Paul, a debtor to Gentiles (1:14); Gentile believers, debtors to the Jerusalem church (15:27);

11.  A reference to ‘fruit’ (karpos), reaping ‘fruit’ (NRSV ‘harvest’) among the Romans (1:13), presenting (‘sealing’) the ‘fruit’ of his ministry among the Gentiles to the church in Jerusalem (15:28);

12. Peace (1:7; 15:33).

An apparent contradiction surfaces between his statements in 1:15, ‘hence my eagerness to proclaim the gospel to you also who are in Rome’, and in 15:20, ‘I make it my ambition to proclaim the good news, not where Christ has already been named, so that I do not build on someone else’s foundation.’ The latter statement speaks of his pioneer evangelism and church planting. He has no intention of planting churches where others already exist (15:18–22; cf. 2 Cor. 10:15–16). He does not mean that he will never proclaim or explain the gospel in cities in which churches planted by others already exist. He understands preaching the gospel more generally here. While Rome fits well the transnational scope of Paul’s calling as apostle to the Gentiles, with its mingling of nationalities from all over the world,15 and he is ever ready to evangelize unbelievers and to instruct believers, he has no intention of settling down in Rome and becoming their resident apostle. His statement in 1:12 perhaps should be translated ‘to be mutually encouraged by our faith in [faithfulness towards] one another’. ‘Faith’ in this instance refers to ‘trust or reliability in a business partnership’.16 His goal is not to evangelize Rome but to form a partnership with the Roman Christ-followers that will yield a harvest of converts in climes further west. Paul, however, diplomatically does not disclose until the letter’s closing that his objective is for them to send him on to preach in Spain (15:24).

b. The Romans’ circumstances as the occasion for the letter

Donfried insists that the first methodological principle of any study seeking to determine the purposes of Romans ‘should proceed on the initial assumption that this letter was written by Paul to deal with a concrete situation in Rome’. He bases this principle on ‘the fact that every other authentic Pauline writing, without exception, is addressed to the specific situations of the churches or persons involved’.17 The problem Romans presents is that it is not like every other letter, and the evidence of the specific situation of the church is ‘tantalizingly scanty’, to use Wedderburn’s phrase.18 The tantalizing part invites interpreters to fill in what is scanty with imaginative speculation primarily directed by mirror-reading. This approach assumes that Paul always writes in reaction to something in the recipients’ context, and that what he says is a mirror reflection of an issue confronting the church. While mirror-reading can help clarify a text, it can also be misused to patch holes in theories spun from gossamer-thin evidence. An obvious hazard exists in correlating every imperative, every admonition, every warning and every positive teaching in a letter to a community’s particular situation. Attempts to construe the purpose of Paul’s letter from the imagined circumstances of the Romans are particularly prone to error. Nevertheless, Paul’s lengthy admonition in 14:1 – 15:13 for the strong to practise tolerance towards the weak is the usual starting point for conjectures about the situation in Rome that Paul supposedly addresses. The primary problem with this approach is the circular nature of the argument.19 Interpreters construct a hypothetical setting and then interpret the text to match that life setting.20 Minear reflects an extreme example of this method in assuming that several congregations in Rome are ‘separated from each other by sharp mutual suspicions’ and claims that five different factions or theological positions existed.21

The speculation about the Romans’ circumstances is also based on meagre historical evidence. Wiefel conjectured that the expulsion of the Jews from Rome by the Emperor Claudius because of their riots, in Suetonius’s words, at ‘the instigation of Chrestus’ (impulsore Chresto) in AD 49 dramatically affected the character of Christianity in Rome.22 He claims that a community of believers founded by Jews shifted its composition when Gentile converts suddenly became the majority. When the Jews returned to Rome after Claudius’s death, they found themselves relegated to a disenfranchised minority, and the church became ensnared in disputes over the relevance and application of the Jewish law. Wiefel alleges that Paul writes Romans ‘to assist the Gentile Christian majority, who are the primary addressees of the letter, to live together with the Jewish Christians in one congregation, thereby putting an end to their quarrels about status’.23

Barclay dismisses this reconstruction as a ‘tissue of speculation, based on flimsy evidence and ungrounded supposition’ that is ‘best abandoned’. He states,

There is no evidence, either internal or external, that the expulsion of some Jews from Rome in 49 CE, or their subsequent return, had any effect on the development of the Christian churches in the city: Paul gives no hint of changes in leadership, in the ethnic composition of the communities, or in relations with synagogues.24

Claudius did act against the Jews in Rome, as Acts attests. Paul met in Corinth ‘a Jew named Aquila, a native of Pontus, who had recently come from Italy with his wife Priscilla, because Claudius had ordered all Jews to leave Rome’ (Acts 18:2). ‘All Jews’ could be hyperbolic since the entire Jewish population was estimated to be around 40,000–50,000. Dio Cassius (Roman History 60.6.6) reports that Claudius wanted to ban Jews from the city in AD 41. No reason is given as to why; one may presume it was because of his fear of religious influences from the East corrupting Roman religious practices. Claudius did not follow through with this because the Jews had grown in such numbers that expelling them would have caused a tumult. Instead, he forbade them from assembling. Suetonius’s reference raises these questions: ‘How many and which Jews did Claudius expel? In what year did the expulsions occur? Who was this Chrestus, and what were the controversies surrounding him?’ 25

It is most likely that the expulsion of Aquila and Prisca occurred in AD 49, and that it was set off by intra-Jewish turbulence over Jewish Christians preaching Christ to their fellow Jews.26 From archaeological evidence, however, Keener concludes,

It is hard to imagine that the Jewish sections (known from archaeology) remained deserted after their absence; yet it is even more inconceivable that Jews recovered their property after returning if it had been seized by others; therefore it is unlikely that all would have left, despite the edict.27

It is possible to construe Suetonius’s statement to mean that Claudius expelled only those who were causing habitual disturbances or perhaps only ‘the key leaders’.28 How many is unclear, but Luke indicates it was a large number. When Claudius died, his stepson Nero ignored many of his decrees as ludicrous (Suetonius, Nero 33.1). Many Jews could then return to Rome, which may explain Prisca and Aquila’s presence there (16:3–5). Did all this turmoil reshape the ethnic make-up of the Christian community in Rome in the late 50s when Paul writes?

Paul’s exhortations in 14:1 – 15:13 do not provide clear-cut data for identifying the weak and the strong. Some think Paul refers to Jewish and Gentile believers; some, Gentile believers and Jews; and some, only Gentiles. Theories about the occasion of the letter based on the identity of the weak are on shaky ground. Murphy-O’Connor’s analysis of the edict of Claudius leads him to conclude, ‘The Jewish vacuum, which is essential to the theory that the content of Romans was determined by a unique feature of Christianity in the Eternal City, is a myth.’ 29 Wedderburn’s description of the Romans as embroiled in ‘the maelstrom of the disputes’ 30 and Wright’s supposition that ‘Christian Gentiles and Christian Jews find themselves in uneasy coexistence’ (Wright, p. 406) seem unjustified. Such bold assertions must assume that Paul’s friends have kept him informed about problems in Rome. Paul, however, makes no mention of having received reports of quarrels or letters raising questions (contrast 1 Cor. 1:11; 7:1; 8:1). This reconstruction of the Roman context flies in the face of Paul’s expression of full confidence in the Roman believers as ‘full of goodness, filled with all knowledge, and able to instruct [admonish] one another’ (15:14). While different evaluations of the rhetoric Paul employs in Romans have reached different conclusions, Wuellner’s contention that the letter affirms ‘the communal values which Paul and the Romans share in being agents of faith throughout the world’, and seeks to increase the strength of their devotion to these values, is on target.31 Paul’s statement that he writes rather boldly ‘to remind’, not to exhort or to correct (15:15),32 confirms this assessment.

If 14:1 – 15:13 is not the key for understanding the occasion of this letter, why does Paul include it? Meeks surmises, ‘Paul takes up the topic [of clean and unclean food] out of his experience, not theirs, because it is well suited to show in behavioral terms the outworking of the main theses of the letter.’ 33 In comparing Philippians with Romans, Hartwig and Theissen make the case that the circumstances of the place where Paul writes made an imprint on the letter. Paul writes from Corinth, and his continuing written and oral interchanges with the Corinthians have been embedded in the letter to the Romans.34 The issue of food offered to idols in 1 Corinthians 8 – 10 is quite different from Paul’s discussion in 14:1 – 15:13.35 To promote unity, Paul extrapolates basic principles from his arguments in 1 Corinthians 8 – 10 and issues commands that are generally applicable to any situation in which humans have diverse views over matters of indifference.36 For Paul, idol food is not a matter of indifference.37

Neither can one infer from Paul’s theological declarations in dialogue with an imagined Jewish opponent (2:17; 3:1–31; 4:1; 7:7, 13; 9:30–32; 11:11) and perhaps with a libertine opponent (6:1, 15) that Paul clashes with challengers in Rome. While similar themes to those in Galatians emerge in Romans, it is misleading to use the conflict in Galatians as a template for interpreting the Romans’ situation. Knox is correct: ‘Romans was written in a quiet and reflective mood; Galatians in the heat of battle.’ 38 Paul is not engaged in a battle in Romans. It is wrong to interpret his statement that he ‘is not ashamed of the gospel’ to imply that he feels he must defend his gospel from those in Rome who might discredit it. In 1:16–17, Paul is not reacting to some criticism of his gospel but emphasizing that its power does not and will not fail. It has the power to lead both Jew and Greek to salvation, and one’s trust in it will not prove to be in vain (cf. 9:33).

c. Paul’s circumstances as the occasion for the letter

i. Taking the gospel to Spain

Morris asserts that Paul’s statement in 15:14 means that the Roman believers are in good shape. He then asks, if so, ‘why write?’ (Morris, pp. 509–510). When Paul composes Romans, he is poised to embark on a new stage in his apostolic career. He has preached the gospel from Jerusalem to Illyricum (15:19) and avoided building on another’s foundation (15:20). Paul’s focus is on proclaiming the gospel where Christ has not been named in the western perimeter of the empire (15:23–24). Rome is only to be a stopover as he passes through (diaporeuomenos). The letter to the Romans is intended to lay the groundwork for his objective to go on to Spain from there with their support.39 This purpose may explain the reference to the ‘barbarians’ as among those to whom Paul believes he is indebted to preach the gospel (1:14). Jewett notes,

Spaniards were viewed as barbarians par excellence because so large a proportion continued to resist Roman rule, to rebel with frightening frequency, and to refuse to speak Latin or to use the Roman names for their cities, streams, or mountains.

(Jewett, p. 131)40

This assertion is an overstatement since Seneca the Elder came from Córdoba, Spain, and his sons Gallio, mentioned in Acts 18:12 as the proconsul of Achaia, and Seneca the Younger, who was a well-known Stoic philosopher, statesman, dramatist and Nero’s tutor, were born there but raised in Rome. This general impression of Spaniards as barbarians applies to those residing in Spain and resisting Roman cultural influence.

We can infer from what Paul writes that his desire to go to Spain would result in bringing in a harvest that would add to ‘the full number of the Gentiles’ (11:25) and would discharge his calling to present them as an offering to God that is ‘acceptable, sanctified by the Holy Spirit’ (15:16). Such a goal tallies with Jesus’ promise to ‘the apostles whom he had chosen’ that when the Holy Spirit comes upon them, they will be witnesses to ‘the ends of the earth’ (Acts 1:2, 8). The city of Gades, modern Cádiz, in Spain was viewed as the end of the earth.41

The verb ‘to send on’ (propempein) in 15:24 refers to providing persons to accompany or escort someone on a journey, and to assist in making a journey possible by providing food, money and means of travel.42 Paul needs more than just financial support. The verb signals that he ‘hopes to gain logistical and tactical support from Rome for his mission to Spain’ (Jewett, p. 130). In Spain, for the first time in his ministry Paul ‘would encounter strong linguistic and cultural barriers’.43 The Romans could furnish persons to help him navigate these new waters. Prior asserts, ‘Had this mission not been uppermost in his mind, and had he not needed the help of the Romans, he would neither have written to them, nor intended to pass through.’ 44 Paul uses the word karpos (‘fruit’) in 15:28 for the financial offering, which is translated variously as ‘what has been collected’ (NRSV), ‘contribution’ (NIV) or ‘funds’ (CSB), for the Jerusalem saints. He could be making a play on words in 1:13 when he refers to the ‘fruit’, translated as ‘harvest’, that Paul hopes to gain from going to Rome. It may not simply refer to a harvest of converts but could also have a financial connotation. It could refer subtly to his hope that the Romans would provide financial backing for spreading the gospel among the Spaniards in the western reaches of the empire. If so, Paul wants them to take ownership of this mission in the same way that Antioch, under the guidance of the Holy Spirit, had set Paul and Barnabas apart and sent them off to preach the gospel in the West (Acts 13:1–3).45 Later, when churches had been established in Ephesus and Corinth, they served as bases for evangelizing in the provinces of Asia and Achaia. Accordingly, Bruce asks, ‘where would he find a base for the evangelization of Spain if not in Rome?’ 46

Paul is a good administrator planning diligently ahead (12:8). He

does not wait until he gets to Rome to put this idea in their minds. He is thinking several steps ahead. With this letter to the Christians in Rome, he starts the ball rolling, in order to benefit from its momentum when he arrives.47

Since Phoebe has helped many, including Paul, in the East (16:1–2), he may be sending her to Rome with the letter to help organize his campaign to the West, which is the ‘matter’ (16:2, CSB) he asks them to help her ‘in whatever she may require’ (Jewett, pp. 945–948). Paul would need Rome ‘as at least a springboard if not an operational base for his missionary plans in the West’ (Käsemann, p. 404). He expresses any request for help cautiously and generally because he had no prior relations with the recipients (Schnabel, I, p. 39). He is in no position to make demands as he does of the Corinthians (1 Cor. 16:1–4) but must use discreet diplomacy. He first ‘needs to clarify the theological foundations of his mission before suggesting the nature of the desired cooperation’ (Jewett, p. 130).

ii. The letter as a self-introduction through an introduction to Paul’s gospel

Wedderburn maintains that an adequate explanation of Romans must account for Paul’s impending visits to Jerusalem, Rome and Spain mentioned in the frame of the letter and the detailed exposition of the gospel of God’s righteousness in the body of the letter.48 If preparation for a venture to Spain is a primary purpose behind the writing of this letter, why does Paul include such an extended theological discourse (1:18 – 11:36) as well as the lengthy ethical exhortations (12:1 – 15:13)?

Paul must establish a rapport to win their support. In the letter’s frame, he turns his hand to the sensitive task of recommending himself to an audience he has never met.49 He asserts his divine commission as an apostle set apart ‘to bring about the obedience of faith among all the Gentiles for the sake of his name’ (1:1–6; 11:13; 15:15–16). It makes him ‘a debtor both to Greeks and to barbarians, both to the wise and to the foolish’ (1:14). He summarizes the success of his work in the East (15:15–19), and the roll call of twenty-four named persons and two unnamed women whom he asks them to greet (16:3–16) serves, in effect, as a list of those who can vouch for Paul’s trustworthiness and the effectiveness of his gospel.50

In the letter’s central section, Paul presents his gospel that he has preached in the East (cf. Gal. 2:2). He cannot announce his decision to come to Rome and be sent on by them to Spain ‘without further ado’ and ‘assume that they will receive him as [a] legitimate preacher of the gospel or even as an apostle, or that they will forthwith be ready to identify with him and with his evangelistic enterprise in the West’.51 He could expect unstinting support for this endeavour only after they have a full grasp of his gospel. He hints that they may have heard defamatory distortions of it (3:8), and the body of the letter displays the soundness and authority of his gospel through his interpretation of Scripture (chs. 3–4) and examples from human experience (chs. 5–6). He shows that his gospel was anticipated in the Scripture (1:17; cf. Hab. 2:4) and does not invalidate the law (3:31; 7:12, 14; 10:5–13; 13:8–10) but is its climax (10:4). The believers’ experience of the Holy Spirit further confirms the truth of his gospel (ch. 8). If the letter is a ‘reminder’ (15:15), it also serves as ‘Paul’s calling card’ that he hopes will ensure the Romans’ support for his mission to Spain (15:24) since they ‘will know fully who and what they are supporting’ (Dunn, II, p. 859). Holloway adds that Paul’s adept use of rhetoric presents him as a teacher and ‘person of culture worthy of their sponsorship’.52

iii. The return to Jerusalem weighing on Paul’s mind

Leenhardt contends, ‘When Paul writes to Rome his mind is full of his Spanish scheme’ (Leenhardt, p. 14). That is not entirely true. Paul’s plans to come to Rome must be postponed once again as he heads east to Jerusalem with the collection (15:25). What awaits him there looms worryingly over him, which might explain other features in the letter’s body.

Paul mentions the collection for the first time only fleetingly in 1 Corinthians 16:1–4. He is forced to explain its purpose in greater depth in 2 Corinthians 8 – 9 when he needs to bolster the Corinthians’ flagging enthusiasm for the project. Finally, his last mention of the collection occurs in Romans 15:25–28 as he prepares to depart with it for Jerusalem.53 Earlier, the pillar apostles had agreed that God had entrusted him with the gospel for the uncircumcised and was working through him in sending him to the Gentiles (Gal. 2:7–8). Paul reports that they asked only that ‘we remember the poor, which was actually what I was eager to do’ (Gal. 2:10). The collection for ‘the poor among the saints at Jerusalem’ (15:26) may have been a fulfilment of that eagerness. Paul originally thought he would send emissaries from the contributing churches to take the gift to Jerusalem and that he would go only ‘if it seems advisable’ (1 Cor. 16:3–4). Paul now has determined that it is indeed advisable, if not imperative, for him to accompany the emissaries to interpret the gift.

Paul feels compelled to go in person because, as apostle to the Gentiles, he needs to interpret for the recipients what this gift means theologically about the unity of Jewish and Gentile Christians. Only once does he use the secular business term ‘collection’ (logeia, 1 Cor. 16:1), because it is not simply an offering to help the poor. He primarily refers to it in spiritual terms (author’s translations): ‘grace’, ‘privilege’ (charis, 2 Cor. 8:4, 6, 7, 19); ‘partnership’, ‘sharing’ (koinōnia, Rom. 15:26; 2 Cor. 8:4); ‘service’, ‘ministry’ (diakonia, Rom. 15:25, 31; 2 Cor. 8:4; 9:1, 12, 13); ‘earnestness’ (spoudia, 2 Cor. 8:8); ‘love’ (agapē, 2 Cor. 8:7, 8, 24); ‘willingness’ (promythia, 2 Cor. 8:11, 12, 19; 9:2); ‘generosity’ (haplotēs, 2 Cor. 8:2; 9:11, 13); ‘abundance’ (perisseuma, 2 Cor. 8:14); ‘liberal gift’ (hadrotēs, 2 Cor. 8:20); ‘undertaking’ (hypostasis, 2 Cor. 9:4); ‘blessing’, ‘generous gift’ (eulogia, 2 Cor. 9:5); ‘good work’ (ergon agathon, 2 Cor. 9:8); ‘the yield of your righteousness’ (ta genēmata tēs dikaiosynēs, 2 Cor. 9:10); ‘[priestly] service’, ‘ministry’ (leitourgia, 2 Cor. 9:12); ‘fruit’ (karpos, Rom. 15:28).

Since Paul did not organize collections for other churches that suffered persecution and poverty, he apparently saw special spiritual significance in this offering for Jerusalem as the culmination of his work in the East.54 By bringing the fruit from the harvest of his proclamation of the gospel among Gentiles back to Jerusalem, Paul reverses the course that took him from Jerusalem around to Illyricum (15:19).
OEBPS/image/cover.jpg
TYNDALE NEW TESTAMENT
CU\|\|1 NTARIES

ROMANS

DAVID E. GARLAND






OEBPS/image/titlepage.jpg
TYNDALE NEW TESTAMENT
COMMENTARIES

VOLUME 6

SERIES EDITOR: ECKHARD J. SCHNABEL
CONSULTING EDITOR: NICHOLAS PERRIN

ROMANS

AN INTRODUCTION AND COMMENTARY

Davip E. GARLAND

=

IVp

Academic

An imprint of InterVarsity Press
Downers Grove, lllinois







