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God. the Spirit-A Problem of 
E. ie···..... • ... Tod 1· ·. Wl Id' . .xper nee 1n 1i ay & wor. . , 
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2 QOD THE SPIRIT 

Charismatic Movement are not the only ~who take ser~ly Clod's 
Spirit as a reauty ·th.at unquestionably an be and is exper~~. Many 
people in many lands can attribute the powerful spread of·theologies of 
liberation in our world only to the action of Go<rs Spirit. In societies 
that are dominated by individual, national, economic, and cultural 
forms of egotism, how could theologies of liberation develop into one of 
the most important forms of theology and piety? In tnassi~ly patdar-­
chal churches, .D()W·· CQUld feminist theQIQgies make so m®h. headway 
in barely two ~1 How could thk happen if not th~ Ood's 
Spirit, who, a~ding to prophetic proml$e and Pentecostal. oonftm\a .. 
tion, enables men and women, male and female slaves, old and young, 
local residents and people from other lands, intimates and strangers, to 
open God's reality with each other and for each other? How could this 
happen if a Spirit were not at work who-in accord with the prospect 
held out by the messianic promises of the Spirit-· wills to make univer~ 
sal righteousness~ ~rev, and knowledge ofQod a reality1 

In what foll~ l propose to tab IIP the •different types of ~pec­
tives on God~s.Spidth~ld by the cont~cnporary world. We willl>eable to 
hear interconnections, differences, and incompatibilities of the many 
voices engaged in a questioning search for God's Spirit, and of the ex-­
pectations placed on the Spirit. We will a1lso be able to hear the simi, 
lady polyphonic negation of God's Spirit. 

From this complex beginning I wil.l tum. to the very divetst testi, 
monies to the Spitit .pf God found in d- biblical tradition,. n.e tes­
timonies make use of a realism that remains to be discovered anew. 
Their realistie ·a~h will help ~· tht disparate Q)Dtefflpowy 
experiences of God's Spirit and the doubts about God's Spirit. This 
should clear the way for experiencing the Holy Spirit in the future, for 
expecting the Spirit of God, for talking about the Spirit, for invoking 
this power of God, and for concurring in its action. 

l. l: God the Spirit and the modern Clli\Kiousness of 
the distance·. of God 

The Spirit of God makes God's. power knowable. The Spirit reveals the 
power of God in and on human beings and in and on their fellow crea­
tures. The Spirit rev,als this pow~r thrpugh them and for them. The 



1, Th• u:shmm especially by f§J.l. 4.5, S.Zfl, and 6.lff. 
z~ T<)bA ~J.,O~Haalann~ ek,qqently ,in s-,lng; •Sptalc. that I m-, see 

~t,,.,...Th(, ~. • .fulftlW hr ~mlion. wh.di le a a,eakmg Ion Ood11 part) to 
•h~i:t.. c~ dwulh. w&.t IJ~~.-I~~ -.i"td~J NadferlViei\na: 
Hetdet,lfSOJ~ 1'8J~ let Palm 191 with whtdi Hamann.~ 1:tJs ._, ~•ti<¢• 

•lf .that.the ~m ate praifflll Ood'1 a1otY, tbauhe r.rmament.~ ooc1•s 
hatldi~·thatoncday·tella it to~ and one;nigltttaahs itknown to another; 
the l\alm .tao call, at~ to the ~ Qt' the dani, and compreliensibiluy of 
QQ6*1 specch'to:whal If aeatd.~ what If created.• The Psalm add& that this 
-••• Vlhieb.-:out 1-. the wide world, occurs with "no spe~h, nor are there 
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difficult to distiDguJ$h the reci,r®al relations defined by• Gbd's 
Spirit from other relations between people and between c~., A 
whole culture,. a whole age can to a large extent lose this capacity to 
distinguish, lose the capacity to perceive the divine action, the action 
of the Spirit. The God who is near is then difficult to grasp. Piety 
retreats into the private sph.ete and then hardly makes sense to an 
outsider. Theologies flee into increasingly bald and sterile abstrac.­
tions. There r-tm nothing to ~Jure other than "~~ce ln 
itself" or simply ..;experience with •perier:ice." The arid ~e 
that every t:~ is practical, in~ "tminendy practical,'' ~ ;,.s.­
sertion that laith. makes people "capable of acting," and similarly 
empty formulas are·supposed tohide the embarrassment that it is im, 
possible to talk convincingly about God and God's action. 

But why is the attempt to do so unsuccessful, if God's Spirit is 
present, is effective• and can be experienced in the world? .Qb(i's 
Spirit, the Holy S~lt, is not only a p()Weet by which GQCf once upon 
a time intervened m past worlds -,d, lllade Godself k~e. abd's 
Spirit, the floly SpiriJJ is also the ~ ,aud the force by·whi<?h Ood 
intervenes in constantly new ways in the present world and makes 
Godself knowable to people living in the present and in the future~ 
Yet this is understood only in parts of the contemporary world, only 
within certain spheres of contem.porarv humanity. ln other parts of 
the world a theolqw· of the Holy Spir.tt ,must reckon with the preju, 
dice that everv attempt to recogniie and to make Gbd's J~ce 
knowable ~· tl)tblt1g more than all empty promise. The Holy Spirit 
counts for nothing more than an intellectual construct" a product of 
fantasy~ Why? 

"The modem world bas lost Ood and is seeldng him." This is the 
judgment passed by the mathem.atidan, natural scientist, and philoso­
pher Alfted North Whitehead~1 Many people of our day would sub, 
scribe to his J~. Others woµld even claim that the world has 

words; their v~ is n<j heard." On Hatmlan and the theology of c~iqn that fol, 
lowed his lead, see 0. Bayer, "Schapfung als 'Rede an die l<reatur durch die Kreatur': 
Die Frage nach dem Schlussel .ium Buch der Natur und Oeschichte,,. &,T 40 (1980): 
llffl'f.; O. Bayer, Schapfung als Anrede: Zu einer HermenMilc der Sdtapfung (Tobin .. 
gen: Mohr, 1986). 

l. A. N. Whitehead. Religion in the.M~ng(.NewYork:: Macmilla.n. 192p), 74. 
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given up seeking God. Or they would regard the search .for God as an 
enterprise doomed to failure: There never was a Qod~• 

A theology of the Holy Spirit even provokes claims that God is dis­
tant or dead or does not exist at aU. How can a world l.ose Ood if in .. 
deed a power of God is at work that inten,enes in this worldl How can 
a world land in the situation of seeking Ood in vain. if God makes 
Godself knowable in this world~ only privately, but publidy as 
well? If it is characteristic of God, by the Spitit, to intervene in this 
world and to make Godselfknowable, is then the modem public expe, 
rience that God is absent not a proof that there is no God at all? If a 
theology of the Holy. Spirit disputes that Ood is a ·past, (pst, distant, 
inaccessible ·God who cannot be experienced, and if a the9qy of the 
Holy Spirit· emphasizes that God acts mightily, that God is present and 
can be experienceclf such a theology will serve as an intensified provo .. 
cation to laments over God's distance from this world .. 

lt might still be possible to swallow a "creator God" sometime "in 
the beginning" and "on high." It might still be possible to swallow a 
Ghrist who marks the transition into the Common &a. It might still 
be possible to $wal)pw a God as •t of a $tpry about what .h~ried 
"once upon .a. t:~ .. n :&ut in the fact of'the widespread ex~riente, that 
God is distat\t, it is too much to ask .peQPle to accept the claim that in 
God•s Spirit:Ood is near them, that in .fb.e Spirit God is present among 
them and acts on them. Theology can quote as zealously and as often 
as it wishes Karl Barth,s remark that the Holy Spirit is the most ind.­
mate friend of common sense.5 Unfortunately, this is a far cry from 
making common sense a friend of the Holy Spirit! 

4. In his .descdption of "How the 'Trut World' Finally Became a. Fable," 
Friedrich Nietuche n11s ;ltrikingly depicted the step,,.by-step distanc.lng, of Wt$tern 
culture not only from belief in. God, but also from philosophical metaphysics and 
from all forms of morality (Twilight of the ldolst in The Portable Nietzsche, ed. and 
trans. W. Kaufmann (New York; Penguin Books, 1976). 485-86). 

5. K. Barth, CD 4/4, 28: "There is no more intimate friend of common sense 
than the. Holy Spirit" (translation altered]; E. Junge{. "Zur Lehre vom heiligen 
Geist," in U, Im,. ~ng, H, Weder, eds.,·~ M(lfe da Neutn Testamertts.: Einheit und 
Vielfalt neutes~.i1c1t~ Theologie: Fest#,hri~ {4r Eduard Schwei:i:~ tum sieb%igsten 
Geburmag (O()tti.ngen: Vandenhoeck, 1983).~ .97ff., 100: "The bel~f 'that by my 
own reason or stn:nltb. l cannot bel• in Jesus Christ, my Lord, or come to 
him' ..• detnOMtratesthat the Holy Spirit 1s·the best friend of common sense." 
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words as "the transcendent," "the supernatural:' "the otherworldly/' 
and "the numinous'• ought to be used at all in the doctrine of the 
Holy Spirit. If they should be, then that in which the Holy Spirit's 
"transcendence» and 1'supernaturalness" consists must become cleat in 
relation to the. Spirit's interventtQrt in: die present. It must I,~ m~de 
dear what ·~• dtis force and ~r is and remains Cl~<>rkfly" 
and "mysteri®S~,, 

The theology of the Holy Spirit that lies before you consciously en-­
ters the charged field eJtablished by the poles of, on the one hand, the 
experience of God's proximity and, on the other hand, the conscious­
ness of God's distance. By doing so,. this theology sets itself the task of 
making clear the reason why certain ways of comprehending reality, 
certain forms of~lled common se~, acquire only with difficulty 
a capacity· to ·perceive the action of Oocfts Spirit. This ~ sets 
itself the task of making dear that certain constructions of reality and 
certain forms of experience practically make themselves immune to 
experiences of the Spirit. But it also confronts the problem of why cop. .. 
tempc>rary worldwide religious movements, whic.h in no way share the 
secular consciousn~of God's distance i;tnd which expli~idf t1ppeal to 
experiences of the Spirit's might, have so far not had persuasive and 
contagious repercussions on many secular regions of the world .. 

1.2: God the Spitit and the worldwide Charismatic Movement 

That the Spirit of God is effective among human beings today is 
asserted and attested in a religious movement that is expan.cling 
worldwide. This movement is composed of several intra .. and extra~ 
ecdesial cuttents. ,Adherents of the $o-cal~ Charismatic Movement 
or Charismatic J;'lenewal have a number of things in common. They 
appeal to the powerful experience of the reality and presence of God 
in the Spirit. They repc>rt intense and joyful community experiences, 
particularly in worship, preaching, and praise . of God. They open 
themselves to. the plurality and individuality of the gifts of the Spirit 
and strive to overcome hierac:dti~al. <:ommunity structures and 
denominational isolation. Many people who stand outside this de­
velopmen(-.wh,;ther connected with a church or of a secular ori, 
entation-,,-o.find these experiences strikingly lacking in clarity and 
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determinacy. ltvidendy these expetiett(• ate not easy for,~ to 
follow. What .is the reason for thi$? 

The Ch~tk: Movement is ~jdered to he the til$test..gt'QW, 
ing religious movement of our time. It is the largest religious move .... 
ment in history, period. At the end of the 1980s its membership was 
estimated at over 300 million people in 230 countries. According to 
an estimate made in 1988, the movement is growing at a yearly rate 
of 19 million niembets. 6 Although the figures given in different esti, 
mates diverge wulety,7 there is 'hardly an account that does not 

6. The figures given are from D. 8. Barrett, chiefeditor of the.respected World 
Chri$tian Encyclopedia: A Comparaii1,11 Surw, ofChurdw and Religions in the Modem 
WOTldA.D. 1900-2000 {Oxford: ~lord Univ. Press, 1982). The data for 1988 are 
located ip bis article "The Twentietb•Century Pei,tecostal/Chatismatic Renewal tn 
the Holy Spirit, with Its Goal of Worl4 ijvangelization." in North Ameri~n 
Renewal ServiteCotmrtittee, ed .• A.D. 2000T.-,2, no. 5 (1988): lf£..Seealso 
W. J. Hollen~r 1 ~ der Pfinstbewtpn, {N4w Haven: Atlas Bod•Micro 1 

texts, 1965-1961}; VJ. J. Hollenweger. Enthuuas~Christentum: Die ,fmpibcv,e, 
gung in Oeschichte und• Oegenuurt (Wuppe,tal: ~1chaus, 1969); C S. ~" A 
Guide to the Study of the Penttcostal Movement, 2. vols. (Metuchen, N.J.: Scarecrow, 
1983); W. E. Mills, CharismadcRt!igionin Modem Research: ABiblwgraph, (Macon, 
G•.: Mercer Univ. Press, 198~).J. A •. Jongeneel,ed., ExperieJlcaoft'h¢Spirii: Confer, 
ence on lffltecosial and Charismatic Research in Europe at Utreeht Uniwrsir, I 989 
(Frankfurt am Main: Jkter Lang, 1991). 

7. Barrett •tJ .... the adherents qfthe cl.us~l Pentecostal ~...,ne 
at 78 million fot 1975. HM million for 1980-. 149 mfflion for 1985, aod. l76 million 
for 1988 ("Twentieth.-Century PentecostaOOhansmatic Renewal," 2..;JJ •. IT wn, 

trast, on the -ff of-.n estimate made in the mid~l970s, A. Bittli¥r spab of30 
million to 40 million (Charisinatuche Erneuerung-eine. Cha11ce /Or die Gemeinae! 
ed. KoordinierungsausschuS$ for Chadsmatische Oe~indeerneuerung in der Evan .. 
gelischen Kirche (Metzingen: 1979), -t}. Barrett initially set the figures in the World 
Christkrn Encyclopedia at a lower level~ but their upward revi~ was recommended 
by. for example, P. A,. Pomerville, "Pentec9~tal(§~ .and Mission: Distortion or Cor­
rection? The Pent~al '.Contribution to Cc>ntemporary Mission Theology;' Ph.D. 
diss., Fuller ~ologitalSeminary, 1982,. S8ff. See also Pomerville•s depitdon of the 
difficulties inSfflltingreliable figures and in adequately grasping e,sentialcbatac­
teristics when developments are changing so quickl,., For example, at the.end of the 
1.970s Bitdinger particularly highlights "the independent African churches, who~ 
members today number some 8 million" (Charismatische E~~hancel 4 ). A 
decade later Barrett is particularly impressed by the Chinese '"Hou$e church' Pente .. 
costals." whom he estimates have some 40 milliout adherents. 
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emphasize. the breathtaking success of this movement, which in a 
quarter of a century has spread over the whole earth and "in one 
form or another has found entry into all denominations and 
churches, both state and independent.»a Por most of the adherents of 
the Charismatic Movement, their s.uccessful development is a :direct 
proof that the Holy Spirit can be. aperiertced and that in the Spirit 
God is present and acting in our contemf1()rary world. 

This attitude is shared even where differentiations and differ .. 
ences inside the movement are emphasized and negative aspects of 
the success story are highlighted.' Throughout the literature three or 
four currents are distinguished that either designate themselves as 
"charismatic" or ate so named by O\Jtsl~s; 

1. The so-called classical Pentecostal movement gr~ Ql.lt of 
Methodism an.cl a number of Baptist churches in Topeka. Kan­
sast in 1901.10 .At first usually reproved and isolated by the 
mother churches, the movement expands with enormous speed, 
especially in Latin America and Africa. Different develop .. 
ment§ qui,;ldy arise, including both ,tndependent¢hll~MS and 
sects. 

2. In 1960 a second charismatie awakening, the "Charimtatic Re.­
newdl," hgins in the U.S.A. It beglns first among Anglicans 

8. H; Klgi, Der Heilige Geist in. charismatischer Etfiilmmg und theologischet 
Re{kxion (Zurich: TheologischerVerlag Zurich, 1989), 3. 

9. Accerding to Barrett, "Twenti~(h, .. ~ntµry Pentecostal/Chat~c .Re, 
newal," with the Jrellt $.JCcess of the mo~;• come the phenomenon d enor, 
mous numbe~ of people turning away from the Charismatic Movement. ~. calls 
attention to the "growing dilemma" that many chati$matics in the ~-t\Jite(()$tal 
mainline Pro~nt and Catholic churches. become inactive or leavethe church en, 
tirely after two or three years, For 1988 he estimates that there were already 80 mil# 
lion "postcharismatics" (ibid., 3), as he puts it in his study-a study that is not 
exactly free from the imperialistic compulsion to take everybody into one overarch, 
ing •trucw.-e. The four million "radio/television charismatics" whom he takes into 
account could .~Isa: ~ reckoned among the negative aspects of the ~r ...... and 
of its evaluation (ibid., l-2). 

10. See D. W •. Dayton's informative dlsct:t!sion in "Theological Roots of Pente~ 
costalism," Pnemn1.u• ~Journal of the ·Sc,cje~· for Pentecostal Studies 2 (1980): Jff. 
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and ~ianst then in. other diurches of the ReiorDJ.a.­
tion.,11 ln 1967 the Charisma$ Renewal reaches ,the Catholic 
church.4tldsi,reads there like wildfire~12 About 1971 the move .. 
ment takes hold of the Oreek Orthodox Church as well. 13 

l. Parallel to this movement arises so .. called Neo .. Pentecostalism. 
Like the Charismatic Renewal, Neo,Pentecostalism wishes to 
remain within the existing churc:he,s. In opposition to the 
Chadsm.atic Renewal, it accepts ·the·. theology of the. classical 
Pent~al movement, induaing its fundamentalist. under .. 
standittg oftbe Bible and its Baptist understanding of baptism. 
Above all it insists not only on "baptisq\ in the Spirit" but also. 
closely connected with this baptism, on speaking in tongues. It 
treats speaking tn tongues as an initiation intoJaith or as a cul ... 
minating point on the path of faith after conversion and sancti­
ficatim • .14 Omer characteristia of Neo .. Pentecostalism are an 
individual ~rience of faith and an interest in spectacular 
expeti$lce~ .tb;it supposedly undencore religious v,italltJ. 

l1. For a treatment of the theological reactions of the mainline churches, see 
J. R. Williams. "The Upsurge of Pentecostalism: Some Presbyterian/Reformed Com­
ment," Reformed World 31 (l97l): 339ff.; also the "attempted integration• by J. Hes­
selink, "The Charismatic Movement and the: Refoaned Tradition," Uor••l Rfflew 
(Philadelphia) Z$ (1975): 174ff.; C. Lindbeq, n, Third Reformat_, ~tic 
MOtJements anddtt~ Tradition (Macon~Oa.: Mercer Univ. Press~ 198:l). 

12. Bittlinger ill0$l~tes this by mea~ of •. •endance figures at "- annual 
,conferences of~ Ca~ic Charismatic R.enewal in the United States, \Yhith takes 
place at Notre Dame from 1967 through 197 4 before being regionalized in 1975. ln 
1967, 70 pe<>ple gather. In 1968, 150; 1969, 50(); 1970, 1500; 1971, 5000; 1972, 
12,000; 1973, 23,000; 1974, 31,000 (Charismatische E~ttt-Chancel 5). He~, 
as well, atte111pts at theological integration quickly result. See, e.g., E. O'Connor, 
"The Hidden ~• Qf the Charismatic Renewal in the Catholic Church: in 
V. Synan, ed.,,~ ••ti Pentecostal..C~ut °"gins (South Plain.field, N.J.: 
"Bridge, 1975), 169ff; A thorough overaUa:posidon]s to be found ial\.bturentin, 
Catholic Pentec01udism (l.Qndon: Darton, ~ and Todd, 1977). 

13. Cf. J. lt Williams, "A Profile of·the:·Qwifmatic Movement," ~To 19 
(1975): 9((. But see also the critical and defensive examination by J. W. Morris, 
"The Charismatic Movement: An Orthodox Evaluationt Gffek Orthodox Theologi .. 
cal Ret1iew 28 (l 983 ): 103ff. 

14. See A. I. C. Heron.. The Hol1 Spirit (Philadelphia: Westminster, 1983), 
132ff. See also 1§5. l and 5.5 of this boc,k. 
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4. Finally, recent literature mentions, with some uncertainty, 
"Third...wavers." This term is supposed to designate so.-called 
evangelicals or other Christians who since the 1980s have been 
developing a Jiety centered on .the. Holy Spirit and .Qn •peri­
ence$ of tM Spirit, without ._ng directly con~ted to the 
Pent~ta:f movement or the Chatistnatic Movemw~l:5 

The success •of the Charismatic Movement is striking. Yet equally 
striking is the fact that the reasons for its sutteSS are not easily com­
municated to outsiders}6 Conversations with. its members and the co .. 
pious literature on the distinctive .contours and the theology of. the 
Charismatic Movetnetlt at the verv leas:t make common ••$eti$e. suspi.­
cious by virtue of the indetermiQlcy of thdr statement&. More likely 
they scare ~ sense away. Obviously the forms of exp~ion and 
of exposition are ·tacking that could communicate the defining impres­
sions and underlying experiences to the outside, to another spectrum 
of forms of thought, experience, and life. The clearestand most helpful 
descriptions of the distinctive contours of the Charismatic Move.­
ment11 name the following elements. as ckatacteristic: 

1. Mem~s of the Charismatic M~ment emphasi~ that they 
have •pei:ieo,ced with nov 1)0\Yel' .the reality and ~e of 
God. One particular component of this experience is recogni"' 
tion of the vitality and contemporary meaning of the biblical 

15. See ~rtett, "Twentieth~Centtltf ~cal/Charismatic. ~ll 19; 
C. P. Wagner~ Tlte Tnmf Wave of the Hol,Spmt: Jiffl:Guntering the Power ,;fSigns and 
Wonders T~ fAnp J\tbpr, Mich.: Servant, l9Ml,. 

16. This is,reflectedto an equal extent in the depiction of what is positive and 
of what is problematic in the Charismatic Renewal. Thus, e.g .• see Y. Congar, 1 
Belie1.1e in the Hol-, Spirit, vol. 2, "He ls Lord and Gi1.1eT of Life,,. trans D. Smith (New 
York: Seabury, 1983 ), esp. 145-212; or Schiltz, Binfahnmg in die Pneumatologie 
(Darmstadt: Wissenschaftliche. Buchgesellschaft, 1985), 274ff. 

17. With teprd tc:> the following 4~m:i. cf. esp. Willia~ "Profile of 
the Charis~t~ Mo~t," 9ff.; as well as A. IJitdinger, "Die chadsrnatische 
Emeuerung detlCltcheijf Aufbruch urchti$tlichet Oeisterfahrung," in C. Heitmann 
and H. Muhlen. ed$., S.,tlihrung und Th~ .des Heiligen Geistes (Hamburg: Agen­
tur des Rauhen Hauses; Munich: KOsel, 1974), 19ff. 
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world.ts .Another component is cle-velQpment of the: capacity.­
often experieneed for the first. tim.e-to pray, to enjoy prayer, 
and to· talk 1:11,out God in a ·~ way with joy and pt.JWet~ 

2. Members of the Charismatic Movement emphasize that they 
have come to a newauitmmess of communitJ and to new commu, 
nity experiences. ln. this regard members often emphasize the 
connection between enjoyment of the community and ,ommu .. 
nal protb,Jatian and glorif itddan of Ood. 19 

3. Members ofthe Charismadc Movement emphasize. that among 
themselves the abundance and. diversity of the gifts ofthe Spirit 
(l Cor. f2:8 .. t0; Rom. l2t6-8; 1 Pet. 4:10..:11.) are taken seri.­
ously. They also insist that the gifts and endowments of individ.­
ual human beings are thereby discovered and valued. They say 
that this leads to dismantling the separation of persons within 
the community into profession.alt w1to play the lead r• and 
laity • haY!? only minor parts.20 

4. Members of .the Charismatic Movement emphasize that for 
them the relativizing and. removing cl confessional• boundaries, 
and an attendant opening to an ecu,nerucal Clwistianic,, have be­
come an important sign of the power of the Spirit's action.21 

5. Finally, members of the Charismatic Movemept emphasize the 
experierlce ~ed "baptism in the Holy Spirit,. 22-an experi-­
ence that is evidently difficult even: for them to desctibe. This 
bapti$m can b¢• followed by .$~11' in tongues. For m,mbers of 

18. Cf. T. F. Zimmerman, "Priorities and Beliefs of Pentecostals.'' ChrTo 25 
(1981):1109.,..1110. 

19. Cf. Williams, "Profile of the Charismatic Movement:' 10; H. Muhlen, "Die 
Geisterfahrung alt Emeuerung der Kirc.he.," ill O. A.. Dilschneider. ed,, Theologie des 
Geistes ( Guters1oh: Mohn, 1980). 69ff., 72ft 

20. Cf. 8ittltt\FI'~ Charismatische B~hance? 6--7. l4ff,l M<lhten, 
"Geisterfahrung," 83ff; 

21. Cf. W;)..lk>l~ger, "Charisti\a;µnd Okumene: Der Beittag derPfingst, 
bewegung iur weltweiten Kirche, * in Rondom het Woord l2 ( 1970): 300ff.; G. Gass.­
mann and H. Meyer, eds .• Neue. qanslconfessionelle Bewegungm: Dokumente aus der 
tvl'Jflgelilcalen, aktionstentrienen und der charismatischen Bewegimg, Okummische 
Dokumentation 3 (1976). 

22. See §$.l, •. 
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Pentecostal churches and for Neo-Pentecostals, the succession 
is inevitable. Speaking in tongues is regarded above all as the 
acquisition of a new form of prayer language, a new way to ex­
press oneselfin prayer, to give utterance to spiritual PQwer, and 
to praise Ood~23 · 

If we ju~ these experiene~s of charismatics to secul11:iied 
common sense,s experiences of God's distance in the modern world, we 
can formulate the following initial reservations· regarding the move-­
ments of the Charismatic Renewal: 

Certainly it is comprehensible to long for powers of the Spirit, for 
demonstrations that faith is powerful, has its own special qualities, and 
generates enthusiasm.. Certainly one can. only share the need for a tich, 
diverse community that takes ind.ividoals seriously and lt(lWS in. the 
exchange of the individual gifts of the Spirit. Certainly we ought to 
wotk against forms of piety that one.-sidedly empb.asi.ze cognitive and 
rational functions. But why are the experience$ of the Spirit and of the 
Spirit's power so difficult tO communicate to .others who wish to un.# 
derstand them? Why are they so diff~ult to translate into ~ ¢on .. 
texts of Eur~~ North An.wriean life? Don't practices su¢h. as 
speaking in tongues tend to repel people rather than to attract them­
at any rate people of the Westeffi WQt}d in the twentieth century? 
Don't these practices form new hierarchies in the oommunity, espe­
cially the hierarchy of ~e gifted with interpretation and speech in 
contrast to the others? If this assessment is on the mark, are these en, 
dowments and manners of behavior really to he regarded as powers of 
faith and oftl,.e Spirit? 

By contrast; because of their desttuctjve forces, the dominant, 
mostly imperialistic forms for structuring experience, especially in 
Western cultures; ate the object of incteasing reproach from the tanks 
of the Charismatic Renewal. This reproach calls attention to the fixa, 
tion ort forms of technical,sdentific rationality and to the ways in 
which they compel conformity in the Western world. To these the 
Charismatic Renewal opposes a shared sensibility for the miraculous 

23. Ap~lbig t<>, aiy, Rom. 8:26-27; Epb. 6:18; Jude 20; as well as to 1 Cor. 
14:lff. For greater detail see §5.5. 
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and the inexplitable .-id a liberatigp. of ••eqtional intell~.•t♦ On 
the one side is a spirit of the age, a !ei~ that destroys s~itlingand 
sheltering en.vltonments, both natural. and. cultural.25 On the other 
side is the strengthening of the "subjective sphere of experience,. and 
of the "subjective competence to judge," as well as the connection with 
traditions that set in opposition to the specific achievements of the 
technical,scientific world a source ofpowerful altetnatives for chang.­
ing forms of ~. &i:,erience stand$ a,tinst experience[ 

On the secula, side this same di.ff~ is of course "read" differ, 
endy: Certainly it u (X)rtect that ~dQ.fflioant cultures of~ Western 
world have maneuvered themselves int-0 diverse disastrous processes 
that, once engaged, exercise their own ineluctable dynamic. Certainly 
it is correct that these cultures are marked by rationalities whose de­
structive potentials are becoming more and more readily recognizable. 
It is also an accurate assessment that these cultures hardly manifest 
forces for the renewal of their ethost fot~ for the renewal of their 
forms of co~cation and unde-.n<llng that would. be .·~· to 
meet the chNq Qfthose self,destro«ive processes. But this does not 
validate the claims ofan escapist version of religious cultural critique 
whose positive initiatives and whose alternatives .cannot be cleady 
communicated to others. Specifically, this does not mean that such es .. 
capism can lay claim to the delivering and saving powers of God's Holy 
Spirit-provided that such a thing even aists. 

If we free outselve$ from this altero11Jiv~ and consider it fton\ .. dte 
outside, thef9'.lowingquestions become unavoidable with regard to the 
Charismatic Movement. 26 Is the Spltlt to·which it appeals·the Spirit of 
truthlls the retreat to subjective feelings, and to a. certainty that even 
within the church of Christ can only be communicated to a limited 
extettt, appropriate to this Spirit? If we have to do with the Spirit of 
tn4h, then in any case it is inadequate to point to the success of the 
movement that appeals to this Spirit, even when that success is spec, 
tacular. Must not the liberating power of truth show itself 111 the. fact 
that the insightsoffaith wrought by dieSpitit could be cmiedo.ver to 

24. With regard to the .following discussion, cf. H. Kirchner et al., eds., Charisma .. 
,w:he Emeuenmg und Kitthe (Neuldrchen,Vluyn: Neukirchener.1984), esp. 108-H. 

25. See §1.5. 
26. With regard to ~cular consciousness, ~ esp. H 1.4 and 1.S. 
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faith within secularized cultures and postures ofco~iousness? Must 
not the liberating power of truth make recognizable in a way that is 
also accessible to this latter faith the dominant cultures' ruling powers 
of setf .. endangetl'lltilt and self--desffl.tetion.? Must not the liberating 
power of truth eon.tribute to "drivin, out" these powers{ 

Within the Ch$'ismatic Mo~: ·the interest trt the i:-foly 
Spirit seetn$.treqtten.tly to concentrat~ on the unusual, ~itmaf ac-­
tion of the Spirit. This may· be a reaction against the enlightened 
skepdcism of the average 'Westem mentality, against the rationality, 
homogeneity, predictability. and foreseeability of the ways in which 
that average Western mentality goes through life. Perhaps only the 
subjectivity. irrationality, exotic character, and implausibility at, 
tributed to religiotl$ life by the Enlightenment are emphasiud and 
obstinately a<zcepted .. Perhaps that if the re~son for highltghtmg the 
interestin the cbat:isms of speakingln tongues and of f~ith healing­
an interest that on the one hand has a strong public effect, but on 
the other hand is regarded with suspicion by publi<zs both inside and 
outside the church.· PerhJps that is precisely why unique, peculiar, or 
spectaculat :~l experiences, whit1h ar« inaccessible to out$lders 
and which ce>ntffldict the rationalit• th:ilt, the culture lw,s <lmmcned 
into its membeQ, are regarded as •~peri~nces of the Spirit'" and 
made the focus of attention. · 

Without a doubt the biblical traditions also talk about charisms 
and particular experiences that come across to us today as spectacular 
and implausible. Without a doubt the biblical traditions connect 
some of these experience$ with the action of theSpirit. Yet in no way 
do the biblical traditions regard an ~k,us action oft._ Spirit as 
the best path to .the experience and knowledge of Oocl.1s Spit.it. lo, 
stead of busying itself with unusua~ --tional actions of the Spirit, 
a theology of ;tJw :1,1o1y Spirit ougl)t to we>tk toward an understanding 
of experiences of the· Spirit that are open to sober and realistic per .. 
ception. Only from that vantage point should a theology of the Holy 
Spirit then continue with circumspect questioning aimed at a greater 
understandin,g of the spectacular action of the Spirit. This approach 
is not meant to exclude the possibility that in the end the speaking in 
tongues wrought by the Spirit will. perhaps appear less complex and 
astounding 'than, ·for example, the fact that the Holy Spirit brings 
righteousness; joy, and peace. 
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1.3: God the Spirit and the spread of liberation and 
feminist theologies 

According to the tne$Sianic promises, God establishes justice. mercy. 
and knowledge of God through a "Chosen One" on whom rests the 
Spirit of God, as• well as through the "pourftngoot" of the Spirit. There 
is no righteousaess wi~ mercy. without lmegtation of the wea.k, 
without liberation of the oppressed, without those who have been 
forced to the roarg:ins of $9Ciety participating in the pr<>Ce$SCS of eco-­
nomic, judicial, ,social, and cultural life. For tlle revelation and execu~ 
tion of this divine purpose, women and men, old and young, slaves 
both male and female, people ftom "here» and people from other 
lands, adherents of "our" religion and those who come from ,other reli ... 
gious traditlom are taken into God's servke .. 

. Liberation and feminist theologies of our day proceed de facto 
from these premises. The diversity of movements corresponds to the 
fullness of the Spirit who,. according to the promises, neither brings 
no.-wills to btina delivetan(e through only one gtoup andJor only one 
group, from only one perspective and in the framework of only one 
program or one plan for the world. lt is in the various movements' ori .. 
entation toward rightecmsness and &eedom in theiforce field of justice, 
mercy, and knQ'Wledge ot· God tha~ they receiV6 their differentia~ 
unanimity and the power that results from· mutual strengthening. 21 

Within the space of two decades, libc:ration and feminist theolo.­
gies28 have, in the phrase o( Leo~ and Clqdovis Jk,ff; "already. 
..-de·. [their) presence felt worldwide.!'29 This means not only that they 

27. See ap. 1§3.1, 3.). a.4,.4.1. and 5.l~ 
18. Con~tning the st,UCt\.ltal ana1.<Jiy ~tween,·~ ·th¢ one h~~. the variQUs 

forms of liberation theology and, on the other hand. feminist theology, which like, 
wise has acquired a great deal of internal differenrlation, see E. Moltmann~Wendel. 
J\~ Flowing wiih Milk aTUI ~: .Perspcciiws on FonuustTheolog,,, trans. J. Bow.­
~. ~ew Y~ ,Crossroad, 1986), 6Jff.;: A . . Ii. Carr, 1hm$jorming Gaact: Christian 
Tmdicion and W'otnetl's Exptrimct (San Francil(o:: Harper & Row, 1988}, l 48ff. 

29. L Boff and C. Boff. Introducing Uberation Theology. trans. P. Burns (Mary, 
knoll, N.Y.: Orbis, l989), 78. The internal differentiation within Latin American 
li~ation the,olpgy is documented by R. Qibt?IJ\ni. ed., Ptm¢Jm of T~ in Laun 
Amenta (Mat,knoU. N. Y .: ~ 1979 h IC. Rabner et 1(., eds .• BefrdauJeTheolog{t: 
Der Beiimg Lateinamerilcas %UT Theologie der Gtgenuffl't (Stuttgart: Kohlhammer, 
1977). 



A PROBLEM OF EXPERIENCE lN TODAY'S WORLD? 17 

belong among the most significant forms of theology existing today, 
but that every credible act of asking about God and talking about God 
must confront the challenges and impetuses of these theologies. The 
thought and feeling·characteristic of liberation and feminist theologies 
have begun to infuse all forms of theological thought and feeling. This 
is due not only to the fact that these theologies have great mQral, po ... 
litical, and humanitarian rights on their side. Nor is it due, as conser.­
vative critics opine, to a temporary political and moral mood that 
sustains and enhances the success of these theologies. Liberation and 
feminist theologies take up central concerns of the biblical legal tradi.­
tions and of God's will as expressed in these traditions.. In addition, 
those theologies stand in the power of the promise of the Spirit of 
righteousness.3° Thus they will continue to infuse and to change all 
forms of theology and piety and to exercise a transforming and renew ... 
ing influence on the secular world. 

To characterize the new departure effected by liberation and femi.­
nist theologies, people have spoken of a "paradigm shift" in religious 
life and piety, in theology and the church.31 Interpretations of this de­
velopment have been offered from the perspectives of morality, politics, 
intellectual history, and cultural criticism. Thus it has been claimed 
that the sharpening of social conflicts observable throughout the world 
in our day, the desolation and destruction of natural and cultural envi­
ronments, or the crises of orientation ln the transition from modem to 
postmodern culture underlie this change of religious life and piety. Yet 
all these interpretations remain outside the concrete new discovery of 
God's word. How has this word again intervened in human life? How 
has this word again really laid claim on people? 

As we see today, underlying this change in the Christian world was, 
along with impetus given by the Exodus event, primarily the motive 

30. See, besides chap. 2, H. Mi.Ihlen, "Der gegenwlrdge Aufbruch der Geister, 
fahrung und die Unt:erscheidung der Geister ,1' in W. Kasper, ed., Oegenwart des Oeisies: 
Aspekte da Pneumarologit, QD 85 {Freiburg: Herder, 1979), esp. 4lff.; E. Schussler 
Fiorenza. In Memory of Her: A Feminist Reconstruction of Christian Origins (New Yorlc: 
Crossroad, 1983 ), 160-204; G. Gutierrez,·~ Drink from Our Own ~Us: The Spiritual 
]oume'J of a People, trans. M. J. O'Connell (MaryknoU, N.Y.: Orbis, 1984); J. Comblin, 
The Hol1 Spirit and LJhffluion, trans. P. Bums (Maryknoll, N.Y.: Orbis, 1989), esp. 7-
13 and the unfortunately very abstractstatements on 20-23. 

3L H. Kilng and D. Tracy, eds., Paradigm Change in Theolog1: A S,mposium for 
the Future, trans. M. Kohl (New York: Crossroad1 1989). 
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A PROBLEM OF EXPER16NCElN TO.DAY'S WORLD? 19 

The impetuses that go fotth from the mercy laws and from the 
messianic promises that pick up on the mercy laws have left a deep 
mark on piety and theology worldwide. In terms of theological con,.­
tent, they form the deep structure. of the theology of liberation.16<This 
is true whe.thet the biblical traditions mark the individual currents of 
liberation theology lrt,a way that i$ dlrtscidu&, detailed, and dlrect.n or 
whether they do .~·. through the mediation of dogmatic. reflection. 38 

Mercy laws and the promise of the Spirit also form the material 

36. This is not contradicted by the fact that a Neomarxistn marked by Left 
Hegelianism. and a theological appropriation ofthat Neomarxism (one can luJrdly 
overestimate tbt imptt•provided by J. M9ltnianl\,11,.eolog:-, of Hot,e: On cite Oroand 
and the lmplit4tifm$ ofaClrristian Esch<t~ t~ J. W. Leitch~n: SCM 
Press, 1967)),. were i~Jant midwives 1tt dielittJbof liberation ~y, The de­
velopment from Hegel t() Marx, the goal Qf Ylhk~ Was that philC1JSOddeal r~rv 
might become "practical." was defined by thinhrs who were fundamentally lnflu .. 
enced by the Judeo.Chrisdan legacy (Hegel. Feuerbach), and especially by messian .. 
ism (Bruno Bauer, Moses Hess). This messianism prevail, against alt attempts to 
$CCUlari~ it by means of morality. grassroots politics. •<>r politics in the narrow, 
•professional" ~n~. k explains the eha~ctedstic ~llation of ~ft. tt~gelianism 
and Neomarxl$11lbetw.ren critique of religkm. and passionate interest in it,>~.:, '¢.g., 
E. Bloch. At~ inQ,...danity: The Relp,nof.the Exodus and the Kmrdom" trans. 
J. T. Swann (New YOtk: Herder and Het<ler, 1972); J. Moltmann, .Im Ga,.,. mit 
Ernst Bloch: B~"-'~e ffl!gbegleitU111 (Mvnteht Kaiser, 1976), esp. llff.~ t3ff. 
D. Henrich convindngly sketches the stages of philosophical, moral, and political 
orientation of the early Marx-stages that Marx left behind, hut that Neomarxism 
brought to life again in relation to orthodox Marxism (*Karl Marx als Schuler 
Hegels," in Hegel im Komm (Frankfurt am Main: Subrkamp, 1971), 187ff.). This 
orientation of the early Marx is a force that relativizes orthodox Marxism from the 
perspective of its QWn roots, and a force that.has been overlooked not only by con­
servative critics. 

3 7. Cf. 0. Guti6tt-, A Theology of Libtmticwt: History, Politics, dnd. Salvation, 
trans. C. lnda and J. Eagleson (Marvknotl, N~Y.: Orbis, 1988), esp. 8:J.-105; 
O. Guti~trei, On Job; Ood,Talk t;indthe.Suffmng of the lnnoc:ent (Maryknoll, N.Y.: 
Orbis, 1988); J. H. Cone, God of the Oppressed (San Frantisco: Harper & Row, 
1971). esp. 6Zff.; P. Trible, God and the Rhe.toric of Semalii, (Philadelphia: Fortress, 
1978); C. Mesters, Die BotJcltafnles leidenden VolJces (Neukirchen-Vluyn: Neukirch, 
ener.1982). 

38. Cf. P. C. Hod~n. New Birth off~; A. Theology of B~ and Liber­
ation (Philaddphta:fq't._, 1976); J. Sobrino. The True Church and the Poor' (Marv~ 
knoll, N.Y.: ·~ 19$4}; R.R. Rueth~r, ~.and God,Talk: T04mrd a Feminist 
Theolog-, ( &$ron;.1$eaco11, 1983 )i F. Heti<>g, Ood-\tik: Liberation Shaping Dogmatics 
(MaryknoU, N.Y.: Orbis, 19~8). 
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theological basis where the worlds a~ lipgp,1-tic forms ofthe bibligd 
tradition are ctiticized39 as patriarchal,.-often nationalistic, and .. JUp, 
portive of the ~ of class societies.*1 

In the mercy law and in the messianic promises that look forward 
to the fulfillment of that la\\'j a new and clear path to knowledge of 
God's word was again opened. This fact has in patt elicited and in part 
strengthened a new departure, .an exodus that takes many forll.lS in 
churches and societies. The messian:ic prom•s assign the~. "Spirit 
of God" to the··power. that both promise$ aQ.d realizes new ~unity 
for poor and .rich, strong and weak. peode•• $8l)arated and :a~ by 
economics, politics, racism, and sexism. The publications of. liberation 
theologies suggest that these theologies have not identified that power 
as their central motive. force as decisively as was the case with the 
Charismatic Renewal Movement. 42 

Undoubtedly thia .is the result .of several factors working together. 
One must not.~dmate the well~~ fear of femillist: :and lib, 
eration theQlogiea ·that either a conservative or a liberal position will, 
in the name of .a "Sp(tit,, defined by othet tta<litions and structures, fit 
them as "parts., into an overarching "whole," at the vety least mar .. 
ginalizing them in the process."' It is still difficult to perceive the 

39. R. IL Ruether <:alls attention to the "biblical critical principle" of the 
"prophetic-tne$$linic tradition" ("Feminist lntUptetation: A Method of Correla­
tion," in L. M. a....a-.. ed .• Feminist I~,.. q/~he Bible (Phi~; \Vest .. 
minster, 198$), U7ff.); similarly l. M. Russell. *Authority and the Challenge of 
Feminist lnterpte:tad«l•it ln ibid., 138ff. 

40~ Cf. Schossler Florenia. in ·Mmor, of Her; and the discus'siort documented 
in Russell, ed., Feminist Interpretation. 

4 l. A. N. Whitehead is helpful .in making dear the way in which the slave .. 
holder mentality was taken for granted in "classical" c:ivilbations: •we differ from 
the ancients on.theQne pq:mise on which hJ were all agreed. SlaveJT was the $>fe" 
supposition ofpolitical theorists then; Freedc.,.:t:iilth¢wresupposition.oi,o1t~ the­
orists now" (~. of Ideas· (New York; F~ePtela, 1933), 13). 

42. Students. · -1» .. •.·•··•· hwe .. •·•·. lived in Latin American base communiijes, .. however, .. -. ' . . 

repeatedly rep(>t't • well-defined pneumatologiall piety. M. Volf sketchel ~logics 
and differences between both movements with the intent of reducing the . latter 
("Materiality of Salvation: An Investigation in the Sotetiologies of Liberation and 
Pentecostal Thedogies," JOK'l'n4l of Ecumenical Scwlies 26 {1989): 447ff.). 

43. In response to the discusskm carried out in the volumes edited by Kong and 
Tracy·(see n. ll •bove), see M. Welker, "Theologlscher Paradigmenwechsel?." EK 16 



(1983): 37(iff. M~ K. Taylor: ~tcles '8 ~t ~ .Qf the km•~· Qf 
~. theoloo ·aad· 1Jh~t: namely,: 'hc::w; to do fµstice to the task that 
requm ut limukaneously •toaefmowltdge tradition, to celebrate plur•li~ and to 
resiit dmntutton• (~ ~= A C~ucal TAdo&1 /OT North 
~· hxis·~bdt, l;f;f.; .~.19901, 40ff.)~ 

44, Set. ft., •.. ~· §13.3, 3~4, a.11(1 ,.t. 
4:$. ~ ;1-t~ ~.-tra.._ the wk of a •dt.eology ollaw." 
46. ~,1~~' 
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fl~ .8ee: t\ lonlodfe,lscl•it «.ft~ wldi ~~~--
•:-":'-..... ·:..: •r ~ii.- .~P--"-,JSt:am,1A~~l........:.....mto.tftt.' 0 ....:.· ........ -.. ·· ·.::J 

~~~,it~~- (New:y~~-196l>.~«. .... .,.. ... 
4L .Ste ffl~Iff..,S.1, 1.3, 5,4,; aml.63. 
49 •.. Sae. e.g •• Phil. htl. Eph. 4::J .. f. Ja lfb ao,. Bz.1. 5.J •. -16~%~ 
so •. Wfadom ofSol. ,1:'l. See 11 .. s. 
it.·~ (~H, 1, ·1.or4 ·onl .0-·· ti U,.*J -~ • _. • dte 

~~o£~(\iQ 9 (}ji), .. icl\ .• - -- l~tu\ltMApastonl ~ (:tfl, 
M ·• haNft att(~,~~-d imlivldualdi~oa dta'Otber 
haJ1d;.d .. es,~ l5-2J, 21.)-30. 

n. a .. 112.z.1 .. 1-,.,, •~s .. s~i-:,~J. 


