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Preface 

In this book I attempt the difficult task of introducing non
specialist and (primarily) evangelical readers to modern 

forms of Christian doctrine and theology, both Protestant and 
Catholic. The emphasis is on the word modern, for I describe 
both that which did not exist before the modern period and that 
which partakes of the spirit and ethos of modernity. 

But when did modernity begin, and what is modern? In this 
book I assume that what is generally understood as modern has 
its origins in the scientific, industrial, and technological revolu
tions that began in the late eighteenth century and were in full 
swing at the end of the nineteenth century. However, my pri
mary concern is to describe the varieties of theology that have 
appeared since World War I (1914-18) and, more particularly, 
since the 1960s. 

Although such expressions as postmodern and postcritical are 
used today to point to the latest phase of Western civilization, I 
have not made use of these phrases except when I am quoting 
from the writings of others. My reason is that they are impre
cise terms and seem not to have any fixed or agreed meaning. 

However, I cannot escape using the word modernity. By 
modernity I understand the spirit and structures of the modern 
world produced by capitalism, technology, and telecommuni-
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cations. This reality is of course global, encircling the earth. Also 
it is intrusive, entering the soul of each person. Sociologists refer 
to the effects of modernization as placing an "iron cage" around 
human life and/ or of smashing traditional institutions and 
moralities as with a ''gigantic steel hammer." 

The method that I have adopted to describe and analyze 
modern theology is, I hope, neither too complicated nor too 
simplistic. I begin by taking a specific tradition of doctrine and 
theology-that of the Anglican way. I do this case study in 
order to show the basic differences between doctrine in its pre
modern expression (in this case from the sixteenth and seven
teenth centuries) and in its modern expression in and after the 
1960s. This comparison introduces the reader to what he should 
expect in the descriptions of modern theology that are to follow. 
It also raises appropriate questions and problems concerning 
recent theology. 

Since my reader will now have a general idea as to the ethos 
and content of modern theology, I proceed to trace its heredity 
and pedigree in chapter two. Portraying liberal theology as a 
family with a late-eighteenth-century parentage, I describe the 
history of the family up to the present time, referring to specific 
theologies since the 1960s as the grandchildren of the first 
parents. 

When today we think of heredity, we also think of environ
ment. So in chapter three I attempt to sketch the intellectual, 
social, and cultural environment in which modern theology has 
developed and been expressed. I do this in broad terms for the 
whole modern period and in a more detailed manner for the last 
thirty or forty years. In doing this I suggest that evangelical 
modes of theology have been affected by cultural context just as 
much as have liberal forms of theology. 

The heredity and environment of modern theology are also 
concerns in chapter four, where I seek to describe the way the
ology was affected by and expressed within the 1960s. I do this 
because I believe that the decade of the sixties was extremely 
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important for both American culture in general and Christian 
theology in particular. 

In chapter five I attempt, with the use of typology, to off er 
various ways of analyzing post-1960s theology. If I were to take 
every form of contemporary theology and to examine the sys
tem of each theologian, the result would be extremely long, 
tedious, and repetitive. The use of typology ( as developed by 
social scientists) enables the reader to see the limited variety of 
intellectual constructs around which the greater variety of mod
ern theologies are built. 

Having offered several typologies of modern theology, I 
choose one of these in chapter six in order by it to analyze recent 
theological approaches, methods, and systems. The typology I 
use contains four basic approaches-the deductive, the induc
tive, the reductive, and the regulative. 

Finally, in the epilogue I attempt to look briefly at modern 
evangelicalism with its varied theologies. 

At the end of each chapter there is a list of books under the 
heading "For Further Reading." This is to guide the reader if he 
wishes to study further the themes handled in the chapter. In 
addition, four chapters have appendixes in which I specifically 
treat Roman Catholic theology. In the ecumenical climate of 
today there is no satisfactory way of treating Protestant and 
Roman Catholic theology in isolation from each other. 

I have deliberately written in a traditional style, not using 
inclusive language either for human beings or for God. This rep
resents not a "statement" by me, but a carefully thought-out 
theological understanding of the use of language to reflect what 
I call "divine order in creation and in redemption." My com
mitment is wholly to the equality and dignity of men and 
women and simultaneously also wholly to the principles of 
divine order as revealed by God within sacred Scripture. 
Therefore, I use what is not only the traditional style but also 
the style that contains within it that principle of divine order. Of 
course, when I describe the views of others and quote their 
words I work with their concepts and language. 
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rologue 

This book is intended to be a guide to the variety of forms 
of contemporary theology. It is also a map of the 

relationship of modem theologies to each other and to their 
predecessors. Further, it is hopefully a yardstick by which to 
begin to make critical judgments and evaluations of the doc
trines and theologies offered in the 1990s in both the old-line 
and the new-line denominations, as well as among both liber
als and conservatives. 

ON THEOLOGY AND DOCTRINE 
A good question to ask right at the beginning of this study is: 
What is the difference, if any, in meaning between theology and 
doctrine? Let us try to get some clarity by beginning with their 
Greek and Latin roots. Theology is from two Greek words, 
theos meaning "God" and logos meaning "rational study." From 
the twelfth to the seventeenth century we find that Roman 
Catholics and Protestants both agree that theology is the study 
or science that treats God, His nature and attributes, and His 
relations with angels, man, and the universe. In brief, it is the sci
ence of things divine. Put another way, what was called in Latin 
textbooks theologia is the knowledge of God and what God 
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reveals, pursued not merely for academic ends but so that man 
should enjoy and glorify God forever. Normally it was studied 
after preliminary work in the liberal arts known as the "triv
ium" and "quadrivium." 

Therefore, theology has traditionally been the word that cov
ered and included that whole body of knowledge that (since the 
nineteenth century) has been subdivided into what we call dis
ciplines (or autonomous subject areas) and that we know, for 
example, as the study of the Old Testament, the New Testament, 
the creeds, Christian morality, and the history of the church. In 
fact, what was once the purpose of the whole science of theolo
gia-a systematic presentation of truth as revealed by God and 
understood by man-has now become one part or discipline of 
the whole and goes by the title of ,c systematic theology." As 
such it is equal to the other disciplines even though it seeks to 
utilize some of their conclusions in its own presentations. 

The profound change in the Western appreciation of what is 
theology, how it is studied, and for what purpose it is pursued 
came about primarily because of the adoption of the principles 
of the Enlightenment within the universities of Europe, partic
ularly in Germany, in the late eighteenth and early nineteenth 
centuries. (The Enlightenment, it may be recalled, was a cultural 
movement of the eighteenth century that challenged traditional 
modes of thought based on authority and in their places set 
forth critical, rational, and historical ways of understanding.) 
Theology, along with other subjects in the universities, came 
under the general principles of "proper evidence" (in contrast to 
the previous authoritative norms and principles deduced from 
Scripture and tradition), and as such it was subject to pluraliza
tion and specialization. 

Here we may stop in our tracks and recall that the word 
divinity, from the Latin divinitas meaning either "the Godhead·" 
or "the study or science of God," has also been (and still is) used 
as a synonym for theology in its older and fuller sense. A long 
time ago I received from the University of London in England 
the Bachelor of Divinity degree, and my work for that degree 
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included the study of the whole Bible, the creeds, church his
tory, and so on. Today many people in North America gain the 
degree of Master of Divinity (which used to be called the 
Bachelor of Divinity). 

Over the last century there has been a growing specialization 
in the disciplines of the post-Enlightenment universities. 
Academics have become experts in less-and-less knowledge. So 
we find that within what used to be called the faculty of theol
ogy ( and is often now called « religious studies,,) there are sub
sidiary departments of Old Testament, New Testament, church 
history, and so on. Among these will be the Department of 
Systematic Theology. While there is a certain necessary cooper
ation between these departments, it is often the case that mem
bers of each discipline feel a closer bonding with members of 
similar departments in related institutions of higher learning 
than they do with members of the next department along the 
corridor from them. Then there are, of course, professional 
associations for each of these subsidiary areas, and so each sep
arate discipline has a certain autonomy. And what is true of the 
university is also true of the seminaries, for they have followed 
the universities in the way theology is studied. 

Students working for their Master of Divinity degree today 
get a little of many things, but rarely do they receive an ordered, 
rational understanding of God, His nature, and His attributes 
from their years within the faculty of theology. Most likely they 
receive an intellectual, religious box containing an assortment of 
virtually independent parcels of knowledge that will not easily 
be tied together. To use concepts associated with Isaac Newton 
and the law of gravity, we may claim that instead of modern 
study being centripetal ( tending toward one center), it is more 
often than not centrifugal (flying off from center). This is 
well illustrated by the book What Theologians Do (Healey, 
1970). Its twelve contributors (and each one is called a theolo
gian) provide a description of a specific discipline within the 
modern faculty of theology. So there are essays in the book by 
the distinguished academics on these topics-the ·New 
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Testament, the Old Testament, the inter-testamental literature, 
church history, creeds and confessions of faith, Christian doc
trine (systematic theology), scientific study of religion, philo
sophical theology, applied (pastoral) theology, worship 
(liturgy), Christian ethics, and ecumenics ( ecumenical theol
ogy). Yet, apart from a brief introduction by Healey, there is 
nothing concerning the unity of theology as theology, divinity 
as divinity. Theology is merely described as including these sub
ject areas, and it is pointed out that it is necessary to study all 
the subjects in order to grasp what is involved in professing
Christian belief today. In fact the book could be said to illustrate 
(from a seventeenth-century and pre-Enlightenment perspec
tive) the rebellion of the disciplines of theology against the clas
sical meaning and purpose of theology as a unitive study. 

Theology as the science of things divine is apparently now a 
shattered spectrum in the West. At best, systematic theology, or 
as the English Anglicans say, Christian doctrine, is the attempt 
of one discipline within the Department of Theology to appear 
to do what the whole science was intended to achieve in earlier 
times. Regrettably, it is often the case that where it exists, that 
which is now called systematic theology is something very 
ferent from the old subject of theology as theologia! 

Further, and this somewhat complicates the picture I have 
drawn, we need to recognize that, especially since the 1960s, 
theology has also been used to mean the ordered religious 
thoughts of specific interest groups within, or on the fringes of, 
liberal denominations. So a person working in any of the disci
plines of a faculty of theology or religious studies who supplies 
an intellectual presentation of a contemporary social concern 
will both call and find others calling his contribution "theol
ogy." Well-known examples are black theology, feminist theol
ogy, and liberation theology. What usually occurs here is that a 
legitimate social concern is set in a religious context, given a jus
tification on religious grounds, made into a call for action, and 
then called theology. Such a theology will use, according to the 
stance of the writer, a variety of sources. These will normally 
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include the Christian Bible but may include the holy texts of 
other religions as well, together with whatever other sources are 
deemed appropriate and useful in the enterprise. Obviously, the 
main themes here are not "God, His nature and attributes" 
understood in the traditional sense; rather they are specific 
social, political, and economic concerns. 

Roman Catholic seminaries often refer to theology under 
three or four headings-fundamental theology, systematic the
ology, practical theology, and spiritual theology. In these areas 
they cover much the same type of material (but from a different 
perspective) as do Protestants in apologetics, systematic theol
ogy, pastoral ( or practical) theology, and spirituality. Like 
Protestants, Catholics have been deeply affected by the winds 
of modernity-primarily since the Second Vatican Council in 
the 1960s and thus much later than liberal Protestantism. 

It is perhaps obvious to my reader that I much prefer to use 
the word theology in its older, comprehensive sense as theologia 
and to see students getting a comprehensive, unified body of 
knowledge; but I must be realistic and pragmatic and recognize 
its contemporary usage. Let us then be clear as to what this 
modern usage is. First of all, theology remains as a kind of 
umbrella word referring to the title of the faculty wherein the 
various disciplines of the study of religion are pursued. On the 
same reasoning it refers to all that is studied in a seminary and 
is part of the requirements for the Master of Divinity degree. 
Second, theology refers to the specific work and products of 
those who seek to engage in the specific discipline of systematic 
theology. Amongst this small group there will be found a great 
variety of methods of doing theology and of the use of sources 
that are deemed to be authoritative. Then also, the different 
schools of thought within modern theology will be represented 
(e.g., process and narrative theology). In addition, there will be 
those attached to theology of specific writers-the theology 
of Karl Barth or the theology of Paul Tillich, for example. 
Finally, theology refers to the contribution of specific interest 
groups and their spokespersons-groups such as blacks, femi-
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nists, the poor, and those concerned with the physical environ
ment ( the ecologists). In this book we are concerned primarily 
with the second and third meanings. 

Now to the word doctrine, which comes from the Latin 
word doctrina, meaning "teaching." It has no specific religious 
meaning, and so in the past we find that a body of Christian 
teaching is called sacra doctrina, "sacred doctrine." It is sacred 
or holy because of its subject matter, the holy God. In England 
I taught for some years that which the Church of England ( the 
Anglican Church) then officially called Christian doctrine, and 
thus I was known in my college as the tutor in doctrine. (Had I 
been in Presbyterian Scotland, I would have taught systematic 
theology.) In teaching doctrine, it was assumed that, as a mini
mum, I was explaining in a modern way, relevant to our times, 
the official teaching of the Church of England. Perhaps it is true 
to say that in general the word doctrine is used today primarily 
of official statements of faith, be they from a denomination, a 
parachurch organization, a missionary society, or a college or 
seminary. There is, of course, no reason why it cannot be used 
of both that which is taught by a specific person, normally a dis
tinguished teacher, and that which is the general position of an 
interest group. Thus, it makes perfect sense to speak both of the 
doctrine of John Calvin and the doctrine of the movement for 
the ordination of women. 

ADDRESSED TO THE MIND 

This book as a guide, map, and yardstick is primarily intended 
for the intelligent person who desires to understand what has 
happened to theology in the churches, seminaries, universities, 
and colleges during this century, and specifically since the 1960s. 
I assume only that my reader is intelligent and is able to sepa
rate his heart from his mind in the making of judgments. Our 
task is obviously not to get in touch with our feelings but to 
exercise our intellects in a major effort of understanding. 
Theology, whether it be good or bad, is addressed in the first 
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place to the understanding and so must be evaluated intellectu
ally. It is so easy to allow deep feelings of prejudice to prevent 
even the beginnings of the understanding of those theologies 
that have names such as black theology or feminist theology or 
political theology. Also it is so easy, living in what has been 
called, with good reason, a therapeutic society, to allow not only 
one's first but also one's last evaluation of a system of thought 
to be via one's emotions in terms of how it appeals to me or how 
it meets my needs. 

The dominant dualism of today is not between body and 
spirit but rather between feeling and thought, or emotions and 
reason. Therefore, it is no doubt appropriate and proper, after 
the intellectual study of good theology, for the enlightened 
mind to drop into the heart so that the affections, emotions, and 
will are rightly informed, motivated, and guided in the will of 
God by right teaching. However, our task here is . both a pre
liminary and an intellectual one, and it is intended only to 
inform the mind. It is open to any person of average intelligence 
who is willing to make the effort to try to comprehend the intel
lectual streams that have gone into the producing of the nature 
and content of the modern expressions of liberal theology. 

This said, I could begin by immediately launching into a 
description of representative forms and expressions of modern 
theology (e.g., liberation theology and political theology), invit
ing my reader to make a tremendous effort to understand them. 
Yet this would be like putting someone in front of a computer 
screen and asking him or her to operate a system for which no 
previous training had been given. We all know that there is a 
greater likelihood that a person who has had an introductory 
training session will be able to operate such a system than one 
who has not had this benefit. 

Therefore, I invite my reader to engage with me in two pre
liminary intellectual exercises before actually joining me in the 
description and evaluation of contemporary theologies. First of 
all, there is the task of establishing the heredity of modern the
ologies and of ascertaining their pedigree. We need to know 
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whose chromosomes they have and what they inherited 
from their forebears. Secondly, there is the task of noting the 
environment in which these theologies have been born and nur
tured, and have come to maturity. Through the work done by 
sociologists over the last century we are all aware of the impor
tance of the influence of the environment on the way we grow 
and mature from childhood into adulthood. Likewise, the fam
ily of liberal theology has been deeply affected by the European 
and then the worldwide cultural and political context. 

Only when we have some general idea of the heredity and 
environment of the cluster of theologies that make up what we 
call contemporary theology shall we really be able to appreci
ate and judge what it is that they are really trying to say to the 
churches and to the modern world. 

However, before beginning these preliminary studies (which 
will be the content of chapters two and three), we need to get 
what I call-for want of a better expression-a bird's-eye view of 
Protestant theology in the sixteenth and the twentieth centuries. 

a view is necessary because the family tree of theology 
of the post-1960s cannot be traced in any simple, direct way to 
the original doctrines and theology of the major Protestant 
Churches-Lutheran, Calvinist, Reformed (Presbyterian), 
Anglican-of the sixteenth century. As we shall see later, is 
a fundamental break in these traditions that began to make its 
appearance in the early nineteenth century and that has greatly 
widened in the late twentieth century. So today certain forms of 
contemporary Protestant theology show few if any signs of 
belonging to the classical Protestant traditions. This is especially 
true if we recall what was the original (and correct} me:arutng of 
the word Protestant, as used at the Diet of Speyer in 1529. A 
Protestant is he who protests on behalf of the Bible as it was 
received and interpreted in the early church (i.e., up to A.D. 500). 

The best way to provide this view for my reader is, I believe, 
to take a case study of one of major traditions of 
Protestantism. This means choosing from the Lutheran, 
Reformed (Calvinist}, or Anglican traditions. (For my Baptist 
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readers, may I explain that I see the Anabaptist tradition of the 
sixteenth century as a minor, not a major, Reformation 
tradition.) 

Since I am an Anglican, and since I know this tradition from 
the inside both as a clergyman and scholar, it seems best to 
attempt to provide an interesting and brief account of the chang
ing face of Anglican doctrine and theology. This will reveal, I 
hope, that the contemporary forms of Anglican doctrine and 
theology, which inform the modern developments in worship 
and ethics, for example, owe little to the original Anglican doc
trine and theology of the sixteenth and seventeenth centuries. 

FOR FURTHER READING 
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Chapter 1 

A Case Study: 
The Anglican Way 

In the mid-sixteenth century the Church of England lost 
most, if not all, of its medieval doctrines, associations, and 

ceremonies and sought to become a reformed, catholic church, 
faithful to the Word of God. What had happened to the church 
on the continent of Europe in Germany and Switzerland had 
made its impact. The teaching of both Martin Luther and John 
Calvin (not to mention others such as Martin Bucer and Philip 
Melanchthon) was received into England and flavored the way 
the reformation of the national, established church proceeded 
under Henry VIII, his son, Edward VII, and his daughter 
Elizabeth I. 

THE ANGLICAN WAY-AS IT WAS 

The theological basis of the English Reformation is most con
veniently explained in terms of its commitment to one Bible, 
two testaments, three creeds, four councils, and five centuries. 
This was the simple yet profound approach taken by the most 
prominent early apologists of the reformed Church of 
England-] ohn Jewel, Richard Hooker, and Lancelot 
Andrewes-and shows that they had the same basic under
standing of the meaning of Protestant as that set forth in 
Germany at the Diet of Speyer in 1529. 
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One Bible 

For most Protestants today there is no difference between two 
equations: the first is: one Bible = two Testaments; and the sec
ond is: two Testaments = one Bible. Logically there is perhaps 
no difference; yet for the Reformers, following the patristic and 
medieval church, the first equation is the right one. To begin 
with the concept of the unity of the Bible affects the way we 
approach and view the contents of the whole Bible. 

To speak of one Bible is to speak of one and the same God to 
whom both testaments witness. The Lord God whom Moses 
met at the burning bush and who inspired the prophets of Israel 
to proclaim the word of the Lord is the same living God mani
fested in the life and ministry of Jesus of Nazareth. To speak of 
one Bible is also to speak both of one self-revelation by this 
Lord God and the one salvation that He provides. Of course, 
there is a historical development in the way the revealing and 
saving God is known and encountered in space and time, but the 
essential point is that the unity of the revelation and salvation 
(based in the very unity of God Himself) underlies the differ
ences in historical manifestation. 

The Reformers of the sixteenth century insisted on the 
authority of the whole Bible in the church. Article 6 of the 
Church of England reads: 

Holy Scripture containeth all things necessary to salvation: so 
that whatsoever is not read therein, nor may be proved 
thereby, is not to be required of any man, that it should be 
believed as an article of the Faith, or be thought requisite or 
necessary to salvation. In the name of holy Scripture we do 
understand those Canonical Books of the Old and New 
Testament, of whose authority was never any doubt in the 
Church. 

In the official Book of Homilies there is a powerful sermon on 
the same theme entitled: "On the Reverend Estimation of God's 
Word." Further, the prayerful approach to the whole Bible is 
well caught by the Collect for the Second Sunday in Advent: 
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