THE TEACHING

OF CHRIST

The

Teaching of Christ

By

G. CAMPBELL MORGAN, D.D.
Author of "The Crises of The Christ," "The
Analyzed Bible," etc.

Wip_f
& Stock
P U B i-I S H E R S
Eugene, Oregon

Wipf and Stock Publishers
199 W 8th Ave, Suite 3
Eugene, OR 97401
The Teaching of Christ
By Morgan, G. Campbell
ISBN: 1-59244-803-8
Publication date 8/23/2004
Previously published by Fleming H. Revell Company, 1913

Contents
THE CLAIMOF CHRISTAS TO THEVALUE
OFHIS
TEACHING
A.

I

THE TEACHING OF CHRIST CONCERNING PERSONALITIES

II.

. .
HIMSELF .
•

•

•

•

•

•

29

III.

THE SPIRIT

•

•

•

•

•

45

IV.

ANGELS

•

•

•

•

15

v.

.

•

SATAN
ANDDEMONS

•

•

•

.

91

VI.

MAN.

•

•

•

•

I.

Goo •

•

15

.

. 109

B. THE TEACHING OF CHRIST CONCERNING
SIN AND SALVATION

.

I.

SIN

II.

SALVATION

III.

HIS SAVING
MISSION,

IV.

v.

SANCTITY
,

. .

125
139

•

•

.

.

•

•

HUMAN
RESPONSIBILITY

.

•

•

.
.

171

. .

•

•

.

183

V

153

vi

Contents

C. THE TEACHING
ING

THE

OF CHRIST
KINGDOM
OF

CONCERNGOD

I.

THE

II.

DIFFERENT PHASES OF THE ONE FACT

,

211

III.

THE EXISTING ANARCHY

•

229

IV.

THE REDEMPTIVE PROCESSES-THE

CROSS •

245

V.

THE REDEMPTIVE PROCESSES-THE

CHURCH

259

VL

THE REDEMPTIVE
FLICT
,

FUNDAMENTAL CONCEPTION

•

PROCESSES-THE

• 197

CON-

• 277

VII.

THE CRISIS

•

VIII.

AN INDIVIDUAL APPLICATION

• 311

INDEX

•

295

325

THE CLAIM OF CHRIST AS TO THE VALUE
OF HIS TEACHING

"Never man so spake,"-John vii. ,fl,.

THE

CLAIM

OF CHRIST AS TO THE
OF HIS TEACHING

VALUE

THE declaration with which this introductory study
is prefaced was made by impartial, and probably, indifferent men, after listening to some of the things that
Jesus said.
Earlier in the chapter we find this statement :
" The Pharisees heard the multitude murmuring these
things concerning Him ; and the chief priests and the
Pharisees sent officers to take Him." ' •
The outcome was" The officers therefore came to the chief priests and
Pharisees; and they said unto them, Why did ye not bring
Him? The officers answered, Never man so spake." 3
I make use of these words of the officers, whatever
they intended by them, as a declaration of my conviction
that the words of Christ were not the words of a merely
human teacher.
My purpose in this series of meditations is to consider
His teaching on some of the great themes of supreme
interest to men, and I propose to do that in the simplest
way possible.
Let it be understood that we start on the assumption
that the New Testament view of the Person of Christ is to
be accepted as true. I am not proposing a study of the
words of Jesus, in order to lead to Christ. I rather desire
to lead those who have already found Christ to a study of
His words.
1

John vii. 32.

_'l!Jia., vii. 45-46.

3
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The Claim of Christ as to
In this, our first meditation, I propose to examine the

claims which Christ made as to His own teaching. I take
up the writings of 0th.er men, all of them valuable in greater
or less degree-and it is always interesting to notice a man's
estimate of the value of the things he says himself-and
this I have observed; that the greatest human teachers have
always been reticent as to the ultimate authority of their
teaching. They have always admitted that there is room
for interpretation, for question, for further investigation.
That note is entirely absent from the teaching of Christ.
There is no apology. He never said, It is natural therefore
to suppose; It may probably be; or Consult the authorities.
Scattered through the Gospels there are many statements
which He made concerning His teaching, some incidental,
others outstanding, special, and definite ; and it is impossible, and unn_ecessaryfor our present purpose, to deal with
the whole of these. I propose to refer to the principal
statements which I have described as outstanding, special,
and definite ; and in doing so we shall find two words employed in reference to His teaching which it may be well
for us at once to consider.
Jesus sometimes spoke of" My words," sometimes of
"My sayings," of" these words of Mine," "these sayings
of Mine." We must, however, lay no emphasis at all upon
this distinction, because our translators have not maintained
the distinction between the Greek words to which I refer.
Those who read the New Testament in the Greek will be
careful to distinguish between the words logos,and rhema;
for such distinction may make all the difference in the interpretation of a particular passage. While, in considering
His claims as to the value of His teaching, we need not
tarry very long with such examination, yet it is important
that we recognize the distinction.
John's Gospel opens with statements characterized by
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awe-inspiring sublimity, and we are conscious of our inability to finally express their meaning. The suggestion of
the opening statement is too mysterious, too high and too
glorious for man's reaching, too profound for his fathoming. " In the beginning was the word." 1 In tha~ declaration, however, John employed the particular word t<;>
which we must first give our attention. It is the word
logos,translated here "Word."
The root from which the
word is derived means, to lay ~ide by side; therefore to
collect, and to set in order. Consequently it suggests
words so set together and framed as· to express thought ;
and therefore it refers to the thought itself, orderly and
sequential, which is put together and expressed. Whenever we come to the word logos,therefore, we must remember its two values. The first is that of a method of expression ; and the second is that of the truth which is expressed. That is the word which most often occurs as we
examine what our Lord had to say about His own teaching.
The word rhema simply means articulate speech, something beyond a mere sound ; a sound which is a method of
expression, or a sound conveying a meaning. I do not intend to suggest that when Jesus spoke of His own sayings,
and described them by the word rhema that He meant they
were unimportant, for no saying of His could in any sense
be unimportant.
In this study I shall indicate the distinction between logos
and rhema by translating the former, word or words; and
the latter, sayings.
I propose, then, first a collocation of passages which
reveal to us our Lord's estimate of the value of His own
teaching. Having read these passages, we shall make a
deduction of values, as preliminary to our future, and larger
study.
1

Jolmi,

1,
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Having first referred to the passages as they occur in the
four Gospel stories, I shall then group them, so far as is
possible, in the order in which they were spoken by the
Lord. Finally, I shall attempt to make the deductions
from them which are necessary to our subsequent studies.
In Matthew there are two principal statements of our
Lord concerning His own teaching :
"Every one therefore which heareth these words of Mine
and doeth them, shall be likened unto a wise man, which
built his house upon the rock; and the rain descended, and
the floods came, and the winds blew, and beat upon that
house; and it fell not ; for it was founded upon the rock.
And every one that heareth these words of Mine, and doeth
them not, shall be likened unto a foolish man, which built
his house upon the sand ; and the rain descended, and the
floods came, and the winds blew, and smote upon that
house; and it fell : and great was the fall thereof." '
"Heaven and earth shall pass away, but My words shall
not pass away." 3
The first statement concluded the Manifesto on the Mount.
The final word was spoken in the midst of the Manifesto of the ultimate movements of His Kingdom, the
prophecy on Olivet.
In the Gospel of Mark we find two principal declarations:
" Whosoever shall be ashamed of Me and of My words
in this adulterous and sinful generation, the Son of Man
also shall be ashamed of him, when He cometh in the glory
of His Father with the holy angels." 8
"Heaven and earth shall pass away; but My words shall
not pass away." '
In the Gospel of Luke we find the record of four great
central claims of Jesus concerning His teaching:
1 Matt.
1

vii. 24-27.
I/Jid.1 xxiv. 35.

• Mark viii. 38.
' I/Jid., xiii. 31.
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"Every one that cometh unto Me, and heareth My
words, and doeth them, I will show you to whom he is like ;
he is like a man building a house, who digged and went
deep, and laid a foundation upon the rock; and when a
flood arose, the stream brake against that house, and could
not shake it; because it had been well builded. But he
that heareth, and doeth not, is like a man that built a house
upon the earth without a foundation; against which the
stream brake, and straightway it fell in ; and the ruin of that
house was great." 1
"For whosoever shall be ashamed of Me and of My
words, of him shall the Son of Man be ashamed, when He
cometh in His own glory, and the glory of the Father, and
of the holy angels." 2
"Heaven and earth shall pass away; but My words shall
not pass away." 8
"And He said unto them, These are My words which I
spake unto you, while I was yet with you, how all things
must needs be fulfilled, which are written in the law of
Moses, and the prophets, and the psalms, concerning Me.
• And He said unto them, Thus it is written, that the
Christ should suffer, and rise again from the dead the third
day ; and that repentance and remission of sins should be
preached in His name unto all the nations, beginning from
Jerusalem. Ye are witnesses of these things." 4
In the Gospel of John we have three great central words:
"Verily, verily, I say unto you, He that heareth My
word, and believeth Him that sent Me, hath eternal life,
and cometh not into judgment, but hath passed out of death
into life." 5
There are two other statements in the course of the
Luke vi. 47-49.
Ibid., ix, 26,
• 16id., xxi. 33,

1
1

'Ibid., xxiv. 44-48.
1 Johnv, 24-

The Claim of Christ as to

8

controversy that followed, which I .desire to link with this
'first declaration :
"The sayingsthat I have spoken unto you are spirit, and
are life." 1
"Verily, verily, I say unto you, If a man keep My word,
he shall never see death." z
Note in each case the repetition of the thought of life.
The second of the great central words of this Gospel reads
thus:
"If any man hear My sayings,and keep them not, I judge
him not; for I came not to judge the world, but to save the
world. He that rejecteth Me, and receiveth not My sayings, hath One that judgeth him ; the word that I spake, the
same shall judge him in the last day." 3
Speaking in the upper room, and under the shadow of the
Cross, to His Father, our Lord said :
"The sayingswhich Thou gavest Me I have given unto
them."'
I at once confess that it seems to my own heart that the
mere reading of these passages brings us into an atmosphere
in which we are conscious of the august sublimity of Christ's
conception of the value of His own teaching. My own conviction is that there is not a single one of these passages that
we can believe to be true if we deny ·.the Deity of our Lord.
And if the statement be questioned, then take any of these
claims, and put them into the lips of any other teacher, and
it must at once be seen how entirely and absolutely they are
out of place. They are words which claim a full and final
authority for the One Who uttered them.
Now let me group them in chronological order. I do
not set very much value upon this, but it is at least interesting to see, as far as possible, how His disciples heard His
progressive claim as to His own teaching.
1 John

vi. 63.

1 16id.,

viii. 5 I,

8 1/Jid., xii.

47, 48.

• Ibid., xvii. 8.
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I think the first in order is that recorded in the fifth
chapter of John, in which He declared that His word
believed, leads to the Father, and constitutes the medium
of age-abiding life.
Next in order came the word at the close of the great
Manifesto in which He so clearly and deliberately claimed
that His words constitute the foundation upon which men
must build, unless in the stress of storm their building is to
be destroyed; or, in other words, that His teaching is the
foundation of cQaracter.
Next in order came the words that Mark records, and
Luke also, in which our Lord declared that His words constitute the test of the inspiration of life, and therefore the
test of nobility for to-day and forever. Whosoever is,
here and now, "ashamed of Me and of My words, the Son
of Man also shall be ashamed of him, when He cometh in
the glory of His Father with the holy angels."
The man who is to-day ashamed of the teaching of the
Lord, does not accept His ideal, turns his life away from the
revelation of character and nobility contained within His
words; makes certain the inexorable result that, in the day of
glory, when the ideals of Christ are vindicated, Christ wiH
be ashamed of him. Why ? Because that man has turned
his back upon the true ideals of nobility, and has devoted
himself to that which is base and low and mean. Christ
thus claimed that His words constitute the true inspiration
of life, which makes for nobility of character.
Next in order came the declaration recorded by John, that
His word is to be the Divine standard of judgment; that by
the word which He has spoken men are to be judged in
that ultimate day, to which He so often made reference.
Then we come to that supreme declaration recorded by
Matthew, Mark, and Luke," Heaven and earth shall pass
away, but My words shall not pass away."

10
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My memory goes back nine-and-thirty years to a morning when I received one of the earliest and profoundest
impressions of my life. It was created by that poet-preacher,
Thomas Jones. I was a boy in Walter's Road Church in
Swansea, and I remember the occasion as though it were
but yesterday. He gave out the text," Heaven and earth
shall pass away, but My words shall not pass away," and
then in his own inimitable way he began, leaning on his
pulpit, "And who is this young man that says this? Is not
this the carpenter ? '' Then he led us on, and I saw the
Lord that morning, and I have never forgotten from that
day to this the tremendous importance of this statement.
That impression comes back through the years to me now,
with the accumulated testimony of any measure of attention
I have been able to give to the teaching of Christ, and I
believe the tremendous declaration that His word is the
central and final authority. " Heaven and earth shall pass
away, but My words shall not pass away."
Next in order we have His word in the intercessory
prayer, spoken, not to men, but to His Father, in which
He said, " Father, I have given them the sayings that Thou
gavest Me," which was His claim that the things He had
spoken, which at first often appear to be so fragmentary and
broken and scattered, but in which very brokenness and
scattering there is a great system, constitute the complete
testimony of God to men.
And last in order comes that word spoken after His resurrection, in exposition of redemption, in which He declared,
"These are My words." Everything in the Old Testament
Scriptures, the law, the prophets, the psalms, all the teaching
foretelling death and resurrection ; the promise of repentance
and remission of sins~ He claimed as finding fulfillment in
Himself, and as constituting the sum total of His teaching.
In conclusion let us make a declaration of values.
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First, our Lord distinctly claimed that His teaching was
Divine in its authority ; and He made that claim in words
which are most remarkable :
" I spake not from Myself; but the Father which sent Me,
He hath given Me a commandment, what I should say, and
what I should speak. And I know that His commandment is life eternal ; the things therefore which I speak,
even as the Father hath said unto Me, so I speak." 1
That was His own estimate. He declared that what He
said was from God ; that what He said was clearly spoken
to men; and therefore that what He said should become the
basis of judgment. · This is a very supreme claim, a claim
made by no other teacher with the same definiteness.
There is no apology here ; there is no appeal to men to
consider ; there is no suggestion that if men will hear Him,
they may thereafter form their own conclusion. He stands
in the midst of humanity, and says that His teaching is
Divine in its authority. That is true, or it is not true.
We shall assume it as true as we go forward.
If, however, any are not able to assume that it is true,
then there is a test; a test permitted, a test given by Jesus.
" If any man willeth to do His will, he shall know of the
teaching, whether it be of God, or whether I speak from
Myself." i
Now, that is the full passage. We constantly quote that
verse partially, as though Christ had said, If a man shall do
His will, he shall know. We have no right to stop there
-we must hear Christ through. That may be true in
certain senses, but Christ declared that he that wills to do
His will shall know of the teaching whether it be of God.
Thus Christ said that the only way in which we can test
His teaching is by obeying it; not by our own intellect_ual
cleverness can we ever test the truth of His teaching ; not by
1 I6i<l., vii. 17.
1 John xii. 49, 50.

12
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any philosophy or wit or wisdom of our own ; but if we
will do what He says, in doing, we shall come to certainty as
to whether or not the thing spoken was speech from God.
That test is in itself, if possible, a more supreme claim
still. It is Christ's perpetual challenge to the race. He
claims that His teaching is from God. He uttered that
challenge in the days of His flesh; and He publishes it
anew at this very hour, in the midst of all our complex life,
and to all men. The test of the pivinity of His teaching
is obedience to it. I will make this affirmation, which may
be challenged, but I will make it and leave it :-No man
ever tried and tested Christ's teaching in that way, and decided that it was untrue. Or to put it into positive form:Every man who has obeyed the teaching of Christ has at
last been compelled to say, This word that He spake to my
soul was the Word of God. His first claim, then, was that
His teaching is Divine in its authority.
The second claim that our Lord made for His own teaching was that, being Divine in authority, it was in order to
human government. Again, passages we have already
quoted must be repeated. Take that first word at the close
of the Manifesto; " these sayings of Mine," are rock
foundations for character; and in preparation for character,
for conduct; and in preparation for conduct, for conception.
That is a claim that if a man will make the words of Jesus
the master-conceptions of his life, square his conduct with
these conceptions ; then his character will be strong enough
to stand the stress and strain of all the storms that ever blow
from earth or hell.
A man, did I say ? Yes, Christ always begins with the
individual; but He does not end with the individual.
Nevertheless He does not deal with society to ·the neglect
of the individual, and He never suggests the folly of
incorporating in the new and ultimate society men who are
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other than men of perfected character. He always begins
there; but He is challenging the statesmen of to-day with
the same words :-Build on My words and you build well ·
and forever. Build, however fairly and beautifully, with
apparent refinement, upon anything else ; then when the
storm comes, all will be swept away. That is His own
conception of the value of His teaching.
He claimed more than that. Not only is the foundation
of character found in these words of His, they constitute
the very medium of life, for if a man hear His word, it is
the word which reveals the Father; and the man receiving
it will believe the Father; and so the word will become the
medium through which he will receive life. It not only
affords the vision. of the truth; it supplies the virtue that
makes possible the victory.
He claimed also that for human government His words are
the test of inspiration. What are our inspirations to-day ?
What are we dreaming about? What are the ideals formed
in our hearts, which we are answering? Let us bring them
into the light of Christ's teaching. Are we ashamed ? If we
follow that unworthy inspiration, there will come a day of
great glory and revelation, when He will be ashamed of us.
These are supreme claims ! The most monstrous fraud
the world has ever known was this Jesus; or ultimate,
supreme, final, He was very God, as well as very man.
In the third place He claimed that His teaching was for
the proclamation of redemption. It is not without significance, with which we cannot now tarry, but to which
we shall come again in the course of our studies, that th~
word He spoke beyond the Cross, and beyond the grave
about His words, was that in which He declared that all the
Old Testament Scriptures were of value, as they led up to
Him ; and that the central facts of all His ministry and His
revelation were those of His death and of His resurrection;
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that the deepest and profoundest passion of His heart, and
the highest joy of His soul was that He came into human
history to preach the evangel of repentance and remission
of sins. He claimed that His words are the words which
proclaim redemption for men and women who are lost.
The last claim is that His teaching is final. Heaven and
earth pass, but the words abide. Nor do they abide only;
they are complete; as He said to His Father: "I have
given them Thy word." That is what the writer of the
letter to the Hebrews meant when he said, "God, having
of old time spoken unto the fathers in the prophets by divers
portions and in divers manners, hath at the end of these
days spoken unto us in His Son." 1 In that speech everything was said that man needs to hear.
These are superlative claims. We start the present series
of meditations,accepting them as true. From this point we
shall go forward, desiring to hear what He has to say.
It seems as though, out of that overshadowing glory of
this mount of worship, I again hear the voice that spoke to
Peter, James, and John, on the holy mount long ago; and
this is what it says: "This is My Son
• hear ye
Him." 2
We started with the confession of impartial and indifferent
men," Never man so spake." We close with the declaration of God, "This is My Son
• hear ye Him."
1 Heb.

i, 1,

2,

• Luke ix. 35.

A. THE TEACHING OF CHRIST
CONCERNING PERSONALITIES
I. CONCERNING GOD

"Your Father knoweth what things ye have need of, before ye ask
Him."-Matthew vi. 8.
"Your heavenly Father knoweth that ye have need of all these
things."-vi. 3a.
". . . Neither doth any know the Father, save the Son, and he to
whomsoever the Son willeth to reveal Him."-xi. a7.
"Thou shalt love the Lord thy God with all thy heart, and with all thy
soul, and with all thy mind. This is the great and first commandment."-xxii. 37, 38.

"God is a Spirit."-John iv. a4.
"My Father worketh even until now, and I work."-v.

r7.

" Therefore doth the Father love Me, because I lay down My life, that
I may take it again."- x. r7.
"If ye had known Me, ye would have known My Father also: from
henceforth ye know Him, and have seen Him."-xiv. 7.

"He that hath seen .Me hath seen the Father."-xiv.

9.

I
CONCERNING

GOD

As we approach the theme of the teaching of Christ concerning God, inevitably we are conscious of its vastness
and importance. We recognize also that if there is to be
any teaching about God, or any understanding of that
teaching, the revelation must be adjusted to human capacity,
in order to human comprehension.
In the universe the fact of God is patent and open ; but
that vision is too large for human sight, and too vast for
human comprehension. In order therefore that it may be
known by men, it must somehow be brought into such narrowness of expression that they may hear and understand.
Both these facts-that of the vastness of the theme, and
that of the necessity for a revelation adjusted to human
capacity,-are recognized in the words of our Lord," This
is the age-abiding life, that they should know Thee the only
true God, and Him Whom Thou didst send ,, ; 1 the vastness of the fact in the words, " the only true God,,, and the
Medium of manifestation adjusted to the capacity of humanity in the words, " Him Whom Thou didst send,,,
The first impression made upon the mind by a study of
the words of Jesus about God is that of how little He said
of Him. We have in these Gospel narratives no sustained
argument for the existence of God. His existence was assumed by Jesus. In the words of Jesus we find no systematic teaching about the nature of God. That seems to be
treated, from first to last, as incomprehensible. Jesus never
argued for the existence of God ; He assumed·that existence,
1

John xvii. 3.
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He never taught men anything about God systematically ;
He seems to have taken it for granted that God is entirely
beyond the ultimate comprehension of the finite mind.
On the other hand, there is no assumption on the part of
Jesus, and nothing in His teaching that would lead us to
the conclusion that He considered God to be unknowable.
On the contrary, He declared incidentally, over and over
again, and more than once quite emphatically, that God is
revealed, and therefore can be known. That is the burden
of the thought underlying the words recorded by Matthew,
"No one knoweth the Son, save the Father; neither doth
any know the Father, save the Son." So far we have only
the assumption that the Father is known by the Son ; but
the declaration did not end there, for He continued, " and
he to whomsoever the Son willeth to reveal Him " ; 1 and
in that word we discover His recognition of the fact, that
God can be known by men, in measure, and accurately,
through revelation.
In seeking for the teaching of Jesus concerning God, we
have then, first, to recognize the One Whom He assumed
in all His ministry; and secondly, to consider that One so
far as He is revealed in the words of Jesus.
We must, however, at once recognize the fact that the
words of Jesus do not constitute His complete revelation of
the Father; that His teaching about God is not to be found
finally in what He said, but in what He was, and in what
He did. We are now dealing with His words, and I repeat, then, that as we listen to the words of Jesus two
things seem to be necessary. If we would understand His
thought of God, we must first recognize the One Whom
He assumed, the One for Whose existence He never
argued, the One Whose nature He never attempted systematically to explain, the One to Whom He perpetually re1

Matt. xi. 27.
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ferred in the course of all His conversation and of all His
teaching ; and, in order to this, we must listen to the references He made to that One, and so far as it is possible, attempt to understand them. Then, secondly, we must attempt to consider that One assumed, in so far as He was
actually revealed in the teaching of Jesus.
The recognition of the God assumed by Jesus can only
proceed so far as He is revealed in the references which
prove the assumption. We claim that His references to
God do prove His assumption of His existence. We claim
further, that in a measure we may understand His thought
of the One Whom He assumed, as we listen to His references to that One. The first question we have to ask is, By
what references is that assumption proven; then, secondly,
What do these references reveal ?
When we come to the consideration of things definitely
said concerning God, we should remember that such consideration must be conditioned by the method which the
Teacher adopted. The method of Jesus in His teaching
concerning God was twofold. First, He made certain clear
declarations about God, but they were all incidental ; one of
them was separate and direct, but not one of them was an
affirmation made for the sake of telling men something about
God. Everything so said was for the sake of flinging light
upon some condition of human life.
But the final teaching of Jesus, in His manifestation of
God, was not that of the words of reference to God, nor
that of the words of declaration concerning God ; but that
of the manifestation of His· whole being and doing. To
use the stately and mystic words of John, by the fact that
" the Word was made flesh," did Christ bring to the world
His full and final teaching concerning God. Therefore the
final teaching of Jesus concerning God is not to be found
in the words, but in Himself; and as we grow to a more

20
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perfect knowledge of Christ, we shall ever be coming to a
more perfect understanding of what He taught us concerning God.
In our present study,-then, there are three things for us to
do : first, to attempt to recognize His assumption by an ex~
amination of His references; secondly, to consider the few
brief declarations He clearly made about God ; and finally,
to observe how these things prepare for the final teaching of
His own Person.
Now when we attempt to recognize His assumption, as
we have already pointed out, we can only do so by paying
attention to His teferences. A careful reading of the actual
words of Jesus, as they lie scattered through these four
Gospels, reveals the fact that whether the teaching was the
more public general teaching, or the more systematic teaching, such as the Manifesto of the Kingdom, or the final
paschal discourses delivered to the disciples, or the great
prophecies on Olivet; in all such teaching and converse,
Jesus constantly referred to God. Those references are of
supreme importance, not in the matter of what He said, but
in the way in which He referred to God; or quite clearly,
in the names of God which He employed. We find that
in all the Gospels He is only reported to have referred to
God by the use of three names or titles, There is a sense
in which it would be correct to say He only referred to God
by the use of two names, for in every case where He used
the third, He did so in making a quotation from the Old
Testament Scriptures. The One Whom He assumed,
and to Whom He perpetually referred, He always called
" God," or " Father," when speaking His own words. He
also called Him" Lord" by quotation from the Old Testament Scriptures. The two outstanding and peculiar names,
which Jesus employed in referring to the One Whose existence He assumed, were those of" God" and" Father."
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I think that fact illuminates for us certain words in the
epistles, to which I only refer in passing. I think that is
what Paul meant when he said at the beginning of his
Ephesian letter, "Blessed be the God and Father of our
Lord Jesus Christ." 1 I think that is what Peter meant
when, in his letter, he wrote the identical words of Paul,
"Blessed be the God and Father of our Lord Jesus Christ." 2
While I am perfectly sure that each of these apostles recognized the relationship between the Lord Jesus Christ and
the Eternal One, I think they were also remembering the
way by which He described the One to Whom He was
related, perpetually speaking of Him as God or as Father.
Let us then in the very simplest way possible consider
these names. The word God stands for an abstract idea. It
explains nothing. It suggests no truth concerning substance,
attributes, or activities. Just as when we begin to consider
the component colours of light, we lose light; so in the
moment in which we begin that which for certain reasons is
necessary and proper, a study of the nature and attributes and
activities of God, we lose that supreme conception which
the word suggests when used apart from definition.
When we begin to enquire the meaning of the Greek
word Theos we find ourselves involved in a discussion of
eight suggested derivations. And finally we shall have to
be content to leave the matter where the scholars have left
it, that most probably the underlying thought, the root from
which the word came, was one meaning to implore, or to
sacrifice ; and that the word itself in its first use suggested
One implored, or One to Whom sacrifice is given. That
is all doubtful; but the fact of the darkness round the origin
of the word is in itself suggestive.
If our Lord made use of that actual word, Theos, if He
spoke a Greek dialect, there can be no question that the
1

Eph. i. 3•

·1 1

Peter i. 3.
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thought in His mind was the thought of the Hebrew word,
Elohim, that majestic and mysterious plural in which the
master conception is that of strength.
There is less doubt about the Latin word Deus than about
the Greek word, for we are familiar with •the fact that it
comes from a root signifying to shine.
The origin of the word God of our own language is also
clouded in obscurity. One thing is absolutely certain ; it
has no root connection with the word good. In all probability its root significance is exactly the same as that of the
word Theos,· Some one to be implored ; Some one to whom
sacrifice is offered.
If in this consideration I have succeeded in showing how
ignorant we are as to the meaning of these words, that is in
itself a preparation and a revelation. In all languages the
words which stand for the Supreme Being represent an
abstract idea; and yet in their very indefiniteness, in the
fact that the light which seems to be upon them, when we
commence to examine them, merges into a great darkness,
which is the darkness of a light too bright to be examined,
we have the first great suggestion about God. Thus Jesus
perpetually used a word that attempted no definition, but
that brought to the mind the conception of a Being, of an
Existence, and of a conscious Existence. By all His uses of
the word God, we realize that to Him God was One existing, apart from final definition, and yet forevermore so acting,
as to make it possible for men to touch Him, to come into
contact with Him, to have definite relationships with Him.
The second of these words, Father, is a word of an entirely different kind, bringing the mind into a new attitude
in thinking of God. While the word God is abstract, and
suggests separation, the word Father is relative, and suggests a relation.
Now it is of the utmost importance that we should
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understand the true nature of the relation suggested; and as
we give close attention to the word we find ourselves, I
think, face to face with somewhat astonishing facts.
The word Father itself does not at all suggest what we
mean by father to-day. It does not suggest the origination
of life. The Greek word so translated, the Latin word
which was derived from the Greek, and our word derived
from the Latin, suggest, not the fountain of life, not the
origin of life, but a nourisher, a succourer, one who cares
for. The Aramaic word Abba, appearing in our New
Testament, is used in our literal and immediate sense, but
its root idea is figurative and remote.
The Father, then, is One Who nourishes, One Who
succours, One Who cares for; One Who makes His sun
to shine upon the evil as well as upon the good; One
Whose relationship to those of whom He is Father, is the
relationship of providence, of love and care, of thought,
blessing and guidance. Jesus perpetually spoke of God as
Father, essentially as His own Father, peculiarly as the Father of His disciples, inclusively as the Father of all men.
Thus, Father is a word that suggests a relationship between that God Who cannot be defined, and all the creatures of His hand. We are not now discussing the question
of the Fatherhood of God, in the special New Testament
sense as resulting from the regeneration of the individual.
We are simply taking the word in the sense in which our
Lord made use of it, as a revelation of God in His attitude
towards, and relationship with, men.
The final word to be considered is the word Lord. Here
again we have a word suggesting a relationship. A careful
examination of the passages containing the records of our
Lord's use of this word will show that, when using it, He
was invariably quoting from the Scriptures of the Old
Testament.
It may be that His quotations were from the
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Septuagint, in all probability they were ; and therefore it
must be remembered that the Septuagint was successful in
hiding certain uses of the titles of God, which are of the
utmost value in the study of the Hebrew Scriptures. The
Septuagint uniformly translated the Hebrew word Adonahy,
and also the tetragrammaton, YHvH, which we render
rahweh, or JehfJ'lJah;by the Greek word Kurios. Now if
we examine the passages which our Lord quoted, not in the
Septuagint, but in the Hebrew versions, we shall find that the
name of God in them was never Adonahy. So that every
time we find the word Lord in the words of Jesus about God,
we know that the thought of Jesus was that of the Hebrew
conception of God, expressed in our word Jehovah.
It is not within the necessity of our present study to
enter in any .detail into the discussion of the suggestiveness
of that title. It is sufficient to say that the suggestion was
not that of the self-existence of God contained in the word
Elohim with which the Old Testament Scriptures open.
Jehovah suggested rather the fact that this Being, incomprehensible, utterly beyond the possibility of finite mind to
perfectly understand, accommodates Himself to the necessities of His people ; that He becomes whatever they need
in the processes of His dealing with them. There are expositors of the New Testament who tell us that our Lord
carried over that great thought from the Hebrew economy
into the New, by constantly adopting the title of Father for
God, as we have exactly the same thought of succour
therein. I should personally consider that there is a distinction between them, because Jehovah ultimately suggests
that incarnation by which God becameflesh.
Having thus co·nsideredthe words, we may now attempt to
state what may be known of the One Whom Jesus assumed.
By the one word He most constantly made use of, which
in our language is the word God, He assumed the being and
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existence of One of Whom final definition is impossible.
That One is, according to the suggestion of the Greek
word, One Who may be implored, to Whom pfflyer may
be made ; according to the suggestion of the Hebrew word,
One all-sufficient in strength ; according to the suggestion
of the Latin word, One shining in glory. It is impossible
to define ; but the fact is recognized that, behind the lilies,
with the sparrows, numbering the hairs of the head, close at
hand, far away, annihilating all distance in His Being,
counting no time in the fact of His existence, is One.
That is the final fact; and it is an amazing fact to us because we are finite ; for Elohim is the mightiest name of
God, more wonderful than Jehovah, if we were able to comprehend it. Because we are finite, the next, and perhaps
in the light of the first fact, the yet more amazing fact is,
that Jesus referred to this One as Father; recognizing by
that name His relation to men, as the Nourisher of men, as
the Succourer of men, as the One Who cares for men.
Finally, by His quotation of the ancient Hebrew thought,
He recognized that the methods of that One in His redemption of man is that of becoming whatever His people need, in
order to the perfecting of those upon whom His love is set.
Our consideration of the definite and'explicit declarations
He made about this One must be brief, for they were very few.
About God He made one such declaration, and only one;
and '.then, as I have already pointed out, not in order to
make the declaration, but in order that by the making of it,
He might teach another lesson. To the woman of Samaria
He said," God is Spirit." 1 There is no record in the New
Testament of any other essential and final declaration concerning God from the lips of Jesus. In the declaration
there are two values : the word God suggested Being, and
in some sense of the word-more wonderful than we can
1

John iv. 24.
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comprehend-personality ; and the word Spirit suggested
the nature of the persoi:iality, Spirit being free from the
limitation of space and time,
Let ,the context illuminate the declaration. Our Lord
made the statement, not to a Jew, but to a Samaritan; not
to a man, but to a woman ; not to a fair and beautiful
woman, but to a sinning woman ; and He uttered the truth
in order to teach that woman that ultimately, when men
knew and understood, when His own work was completed,
worship would be possible anywhere, no one place and no
one method being necessary; no longer in Jerusalem, nor in
this mountain, but wherever the worshipper is, who worships
in spirit and in truth, there worship is possible ; for God is
Spirit. . Therefore whether it be in cathedral or chapel or
conventicle ; or away from all, on the deep, on the mountain height, in the valley, in the desert, there He is ; and if
the heart be true, there is the shrine, there is the place of
worship. That revelation about worship was the reason of
the declaration. Thus in the midst of that teaching came
the one great word of Christ concerning God, mystic, and
utterly beyond our final analysis, " God is Spirit."
As to our Lord's declaration concerning the Father, I can
but take illustrative words, for there were many. I think
three will suffice.
In Matthew it is recorded that in the course of the Manifesto, twice over He said one thing about God as Father ;
practically He said it over and over again, but twice it comes
out into definite~form : " Your heavenly Father knoweth
that ye have need of all these things." 1
In John we have a truth, often referred to in many different ways, crystallized into a definite statement. The Lord
healed the man in the porches of Bethesda, and His enemies
were criticizing Him for breaking Sabbath; when He said,
"My Father worketh even until now, and I work." 2
1

Matt. vi. 8, 32.

1

John v. 17•.
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A little later on, in the same Gospel of John, it is recorded
that in speaking of His work He affirmed definitely a truth
which was constantly illustrated in His teaching: "Therefore doth the Father love Me, because I lay down My life." 1
I say these are but illustrations. If we take the whole of
His teaching, we shall find· these truths running all through
His statements in varying applications ; but I select these
because of their definiteness.
The value of these statements we may epitomize by saying that He declared that the Father knows all the need of
man ; that the Father is at work in the midst of all the things
that cause humanity suffering, that He knows no Sabbath
because man has lost his Sabbath ; that the Father loves;
and that the supreme reason-a mystic and awe-inspiring
declaration-of His love of the Son, is that the Son gives
Himself to die for the saving of man.
Concerning the fact that this God and Father is Jehovah,
He made only one declaration, and that by quotation.
When some one asked Him, Which is the great commandment r His answer was immediately given, "Thou shalt
love the Lord thy God with all thy heart •
• Thou
shalt love thy neighbour as thyself" ; 3 and in that illuminative word Jesus taught that the law of Jehovah aims at
creating love in the heart of man towards Himself, and
towards his fellow man ; and therefore that His law must be
the outcome of the love of His heart.
Thus the supreme truths about God in the teachings of
Jesus may thus be briefly stated; God in Himself is Spirit;
towards all He is a Father, knowing, working, loving in
His method ; and He is Lord, the Author of a law born of
love, and intended to produce love.
All this however but prepares for the final teachmg. That
final teaching is found in nothing Jesus said about God either
directly or incidentally. He is in Himself the final teach1

John x. 17.

1

Matt. xxii. 37, 39.
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ing. This is His claim for Himself: " I came out from the
Father, and am come into the world; again, I leave the
world, and go unto the Father." 1 This is His claim concerning His relation to His Father in the world: "No one
knoweth the Son, save the Father; neither doth any know
the Father save the Son, and He to whomsoever the Son
willeth to reveal Him." 3 This is His claim concerning men:
" Have I been so long time with you, and dost thou not know
Me, Philip ? he that hath seen Me hath seen the Father." 3
Thus, inclusively, He claimed that if men saw Him, they
saw God ; that His final teaching concerning God was not
that of His words, but that of Himself. Therefore, if I
would know this God Who is Spirit, this Father Who
knows and works and loves, this Lord Who is Lawgiver,
Himself forevermore becoming what I need, I must know
Him through Jesus. To put the matter in another way;
if I know this Jesus-not listen merely to what He says, but
know Him-then from Him I may project the lines into
the vastness of eternity, and they will include the fact of
God. As Charles Wesley dared to put it in one of his most
magnificent hymns, in Him we see " God contracted to a
span"; and that in order that we may see, that we may
know, that we may understand.
Our study of the teaching of Christ concerning God must
be imperfect;because in His words His final teaching about
God is not contained. Nevertheless, in the words we have
found revealed the facts, of the sovereignty of God Who is
Spirit; of the nearness of our relationship to God as Father;
of the perfection of His method, in that He is the Lord,
Author of a law of love, Himself becoming what His people
need, in order to help them to become.
The ultimate unveiling of God is to be found in the One
Who spoke; Who is infinitely more than all the words that
ever passed His lips; because He is Himself the Word of God.
•
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