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            The researchers [of Khazar history] have beautiful days in front of them [while they
               explore] . . . [t]he spellbinding history of a Jewish Atlantis that slumbered in neglect
               for centuries.
            

            
            —Alexandra Lemasson, L’Express, June 7, 2001

            

            
            Every schoolchild in the West has been told that if not for Charles Martel and the
               battle of Poitiers there might be a mosque where Notre Dame now stands. What few schoolchildren
               are aware of is that if not for the Khazars . . . Eastern Europe might well have become
               a province of Islam.
            

            
            —Peter Golden, Khazar Studies

            

            
            To the oppressed Jews of the world, the Khazars were a source of pride and hope, for
               their existence seemed to prove that God had not 
completely abandoned His people.
            

            
            —Raymond Scheindlin, The Chronicles of the Jewish People

            

            
            The peoples of the Khazar Khanate had a more advanced way of life than those of the
               Central Asian Turkic tribes, whose chief occupation was nomadic animal husbandry.
               The level of its agriculture and handicrafts industry matched contemporary European
               standards. In terms of 
commercial development it even exceeded them.
            

            
            —György Balázs, The Magyars

            

            
         

         
      

   
      Acknowledgments

      
      
      I am indebted to many people for their assistance and encouragement during the course
         of my research.
      

      
      Brian Michael Gottesman and Jeffrey D. Wexler reviewed the manuscripts for the second
         and third editions, respectively, and provided many helpful suggestions. Herbert Guy
         Zeiden provided valuable guidance for the first edition.
      

      
      I enjoyed working with my editors at Rowman & Littlefield, Brian Romer (for the second
         edition) and Sarah Stanton (for the third edition), as well as my previous editor,
         Kenneth J. Silver of Jason Aronson Inc., who had worked on the first edition.
      

      
      I commissioned Bill Nelson of Bill Nelson Cartographic Services to create the new
         map of Khazaria and surrounding nations and the new map of the Crimean peninsula.
      

      
      For providing reports from archaeological expeditions to Crimea and Russia, my thanks
         go to Jeannine Davis-Kimball (director of the Center for the Study of Eurasian Nomads),
         Alexander Gendler, Menashe Goldelman, Irina Harris, Todd Morrison, and Vladimir V.
         Klyutchnikov (editor of Don­skaya Arkheologiya).
      

      
      For important information about Hungarian-Khazar relations, I offer many thanks to
         Alfred S. Hámori and Professor Peter I. Hidas of Dawson College.
      

      
      For information about the Bulgars, my gratitude goes to H. Mark Hubey and Shawn McDermott.

      
      S. Mats L. Philip provided information about Khazar artifacts in Sweden.

      
      William Abram Aldacushion provided information about the Subbotniki people.

      
      Ilgar Davidoff provided information about the Mountain Jewish people.

      
      Bennett C. Greenspan, president of Family Tree DNA, assisted with the Karaite DNA
         study and explained to me many genetics concepts. William Miles Boyce discussed East
         Asian DNA in Ashkenazim with me, and he, along with members of his N9a3 project, supplemented
         my knowledge. Jeffrey D. Wexler discussed R1a1 Y-chromosomal lineages with me.
      

      
      For suggestions on reading materials, my thanks go out to Paolo Agostini, Professor
         Fred Astren of San Francisco State University, Peter Barta, Anders Berg, Professor
         David Gilbert Christian of Macquarie University, Bruce G. Conrad-Reingold, Alexander
         Gendler, Professor Daniel E. Gershenson of Tel Aviv University, Menashe Goldelman,
         Saul Issroff, Arif Kiziltug, Martin N. Kruger, Vladimir Levchenko, Philip E. Miller
         (librarian at Hebrew Union College), S. Mats L. Philip, Edward D. Rockstein, Seth
         R. Rosenthal, Karl Skorecki of the Technion–Israel Institute of Technology, Christian
         Settipani, Heidi M. Sherman, Sheila Tanenbaum, Nigel Thomas, Eli Valley, Rabbi David
         A. Wachtel (librarian at the Jewish Theological Seminary of America), Shaul Wallach,
         Steven Weiss, Professor Bozena Werbart of Umeå University, and Herbert Guy Zeiden.
      

      
      I would also like to thank Paolo Agostini, Alexander Beider, Professor Leonid Sergeevich
         Chekin of the Institute for the History of Science and Technology (Moscow), Peter
         A. Csángó, Professor Florin Curta of the University of Florida, Anne Deutsch, Professor
         Pavel M. Dolukhanov of the University of Newcastle upon Tyne, Alexander Gendler, Menashe
         Goldelman, Professor Peter Benjamin Golden of Rutgers University, Brian Michael Gottesman,
         Jeff H. Horen, Mark E. Jensen, Victor Keats, Valentin Ilich Kefeli, Professor Roman
         K. Kovalev of the College of New Jersey, Associate Professor Alexander Kulik of the
         Hebrew University of Jerusalem, Gerald Mako, Aldo C. Marturano, Richard A. E. Mason,
         Professor Vladimir E. Orel of Mount Royal College, Dr. Héctor Horacio Otero, Ronald
         Ivan Perla, Heidi M. Sherman, Gerald Silverman, Lecturer Tsvetelin Stepanov of Sofia
         University St. Kliment Ohridski, Toni Richard Turk, Steven Weiss, and Herbert Guy
         Zeiden, as well as the interlibrary loan staff of Hodgson Memorial Library at Bryant
         College, Danbury Public Library, and Ridgefield Library for obtaining copies of articles
         and books that proved to be helpful in my research.
      

      
      Vassil Karloukovski translated from Bulgarian. Fred Hainbach translated from German.
         Egbert Assink translated from Hebrew. Paolo Agostini, Peter Barta, and Alfred S. Hámori
         translated from Hungarian. Philip M. Germansderfer translated from Polish and Russian.
         Elchin Bagirov, Alexander Boguslawski, Ilgar Davidoff, Stanislav (Slava) Dudin, Dmitry
         V. Ryaboy, and Karlygash Irmukhan Sea translated from Russian. Jan-Erik Naarttijarvi
         translated from Swedish.
      

      
      Finally, I want to thank the following people for graciously sharing with me their
         suggestions and insights about the Khazars and other relevant topics: Alexander Beider,
         Lecturer Brian J. Boeck of Harvard University, Leslie Mayo Evenchick, Peter Benjamin
         Golden, Barbara Cholfin Johnson, Professor Timur Kocaoğlu of Koç University, Dennis
         A. Leventhal, Associate Professor Alexander I. Pereswetoff-Morath of Stockholm University,
         Professor Dan D. Y. Shapira of Open University of Israel, Christopher Andrew Szabó,
         Jits van Straten, Bruce Wedgwood-Oppenheim, Ehud Ya’ari, Mikhail Solomon Zeldovich,
         and countless others.
      

      
      This book could not have been completed without the generous assistance of these fine
         people.
      

      
      
   
      Introduction

      
      This book explores the history and culture of the Khazars, a Turkic people who established
         a large empire in southern Russia during the early medieval period. The Khazars were
         politically and militarily powerful, representing a “third force” in Europe and Asia
         on par with the Byzantine Empire and the Islamic Caliphate. They were known to be
         excellent traders, farmers, fishermen, warriors, and craftsmen.
      

      
      Perhaps the most interesting aspect of the Khazars’ history was their adoption of
         the Jewish religion. For centuries, the Khazar territory was a major region of settlement
         for Jewish refugees escaping persecution, and these refugees soon introduced Judaism
         to the Khazars. The king of Khazaria, Bulan, became convinced that Judaism was the
         true religion, and under his leadership and that of his successors, some of the Khazar
         people also adopted Judaism. Jewish-themed coins were minted by the Khazar government.
         Synagogues and yeshivas were established in Khazaria, and converts studied the Torah
         and Talmud. Some Khazars underscored their allegiance to the Jewish faith by adopting
         the Hebrew script and Hebrew personal names, even to the extent of naming some of
         their children after Jewish holidays such as Pesach and Hanukkah. Jews lived in many
         of the major Khazar towns.
      

      
      Khazaria exerted a tremendous impact on world history. The Khazars’ persistence against
         Arab invaders eventually halted their conquests north of the Caucasus, similar to
         the role of the Franks in blocking Arabs from conquering more lands in western Europe.
         The Khazars also had an impact on the migration of many Bulgars, leading eventually
         to the establishment of Bulgaria in the Balkans. The Khazars helped to influence the
         early culture and governmental systems of the Magyars and the Rus’. Khazaria also
         served as a major center for world trade and contributed to economic prosperity in
         the region.
      

      
      Since the publication of the second edition of this book in September 2006, Khazar
         studies have continued to advance. The archaeological evaluation of the Samosdelka
         site—the lowest layer of which may have been Atil—continued. Genetic data on inhabitants
         of Khazaria have started to trickle in, as have data on medieval Hungarians. Autosomal
         DNA studies have further elucidated the ancestral compositions and admixture timelines
         of East European Jews and North Caucasian Turks, showing that the Karachay and Bal­kar
         peoples are plausibly descendants of the Khazars, but that Kumyks and East European
         Jews are not.
      

      
      Autosomal DNA research furthermore shows that East European Jews descend in small
         proportions from Sephardic Jews and Poles. More surprisingly, at least one uniparental
         DNA lineage among East European Jews came from a medieval Chinese ancestor. Autosomal
         DNA also confirms significant Israelite ancestry among East European Jews, albeit
         slightly less than German Jews have. I have included summaries of my original research
         on the genetic roots and cross-ethnic relationships of East European Jews and Karaites.
      

      
      This edition also incorporates new, convincing ideas and interpretations by scholars.
         To name three important examples: Étienne de La Vaissière’s textual analysis revealed
         the actual identity of the Turkic ruler named Ziebel. Constantin Zuckerman explained
         that the Kievan Letter is a copy of a lost original and that the Turkic writing on it was not added in Kiev
         but instead probably in Atil. Russian archaeologists observing the crudeness of the
         Turkic tamgas on Jewish tombstones clarified that their artistic Jewish symbols were
         not carved simultaneously with them and were not made by Jewish Khazars.
      

      
      I believe it is important that the entire story of the civilization of Khazaria should
         be easily accessible to both scholars and laypeople. When I first began researching
         the Khazars in 1993, I was puzzled by the fact that so few extensive studies on the
         Khazars had been published in Western languages. I therefore undertook the task of
         writing the kind of book that I thought needed to be available. Not everybody has
         full access to all of the numerous publications discussed here or the time or ability
         to read them. I hope this updated third edition will be as well received as the first
         and second editions and that it will further advance the study of this subject. This
         is my tribute to a fascinating culture that does not deserve to languish in obscurity
         or controversy any longer.
      

      
      
   
      Chapter 1

      The Origins of the Khazars

      
         
         
      

      
      For millennia, wandering bands of nomads lived in the steppes of central Asia and
            southern Russia. Yet, contrary to popular belief, these nomads possessed culture and
            other traits of civilized life. Some of the most spectacular archaeological finds
            anywhere in the world have been discovered in the grasslands of Ukraine and Russia.
            The Scythians, warriors of Iranian origin, were one of the earliest societies in the
            steppe (seventh to third century BCE), and many of their rich treasures have come
            to light. They were great patrons of the arts who commissioned Greek artists. In the
            summer of 1996, the tomb of a Scythian military commander was found near Ryzhanivka
            village in Ukraine containing a gold-handled sword, a headdress decorated with gold,
            wine jars, and silver decorations. Another exciting discovery was the Scythian gold
            pectoral from Tolstaya Mogila along the Dnieper River, which contained detailed engravings
            of animals and people.[1] At other grave sites, Scythians were buried along with large quantities of gold bracelets,
            rings, and tiaras.

      
      Centuries after the Scythian society disappeared, other societies made their mark
            in the steppes, including the Sarmatians, Huns, and Khazars. As the historian Peter
            Golden has noted,[2]  many of the early central Asian nomads took a deep interest in trade and succeeded
            in building rich civilizations with literacy and high levels of political, social,
            and military organization. According to Golden, “The picture of the nomad as simply
            a mounted marauder, while justified from the point of view of those who felt the fury
            of their attacks, does not tell the full story.”

      
      The Turkic civilizations of central Asia were often just as culturally rich as that
            of the Scythians. In August 2001, Turkish archaeologists excavating a shrine in central
            Mongolia discovered the ancient tomb of the Kök Turk kagan Bilge, who ruled from 716
            to 734. The tomb contained thousands of works of art made from silver and gold, such
            as silver sculptures of deer and a gold crown decorated with a mythological bird figurine.

      
      The Khazars emerged on the world scene as Turkic horsemen who believed in shamanism
            and lived a nomadic lifestyle. Over the course of many centuries, the Khazars adopted
            a more settled way of life and replaced their former Tengri beliefs with Judaism,
            Islam, and Christianity. This chapter explores the evolution of the Khazars into a
            tribe and the earliest development of their kingdom.

      
      The Turkic Heritage

      
      The Khazars were predominantly Turkic and probably originated in the steppes of central
         Asia, or perhaps in the Ural or Caucasus mountains. The details of their origins are
         still somewhat obscure. The early ninth-century Greek historian Theophanes wrote that
         the Khazars were “eastern Turks,”[3] but he might be an unreliable source on this matter since his references to Turks
         as “Khazars” appear to have been anachronistic (see chapter 7). The Arab chronicler
         al-Masudi recorded in Kitab at-Tanbih wa al-Ishraf (957) that “the Khazars . . . are a tribe of the Turks.”[4] The Chinese chronicle T’ang-shu likewise declared that the Khazars “belong to the stock of the Turks.”[5] The Chinese traveler Du Huan’s book Jingxing ji (Notes on Places Passed By) from the second half of the eighth century declared that
         the Khazars linguistically “are a type of Turk.”[6] Writers in the centuries following the demise of Khazaria reinforced this knowledge.
         The twelfth-century religious scholar Rabbi Yehudah ben Barzillai of Barcelona referred
         to “the Khazars, who are Turks.”[7] The thirteenth-century Polish writer Martinus Oppaviensis[8] called the Khazars Turks when referring to them as Justinian II’s onetime allies
         in the Crimea (see chapter 7).
      

      
      Turkic and Jewish genealogical myths recorded by King Joseph and Sefer Yosippon identified Khazar as the “brother” of other Turkic tribes like the Bulgars and Sabirs
         (see below). Syriac legends said that the ancestor of the Khazars was named “Khazarig,”
         the brother of “Bulgarios.”[9] Most scholars believe that these legends have a historical basis and that the Khazars
         were indeed closely related to Turkic tribes such as the Bulgars and Bashkirs.
      

      
      According to Turkic legend, as preserved in Chinese chronicles,[10] the original Turks lived beside a large swamp. Enemies killed them off, with the
         exception of one boy, whose feet they cut off and whom they threw into a marsh. A
         female wolf rescued the boy. Years later, the boy impregnated the wolf. When the leader
         of his enemies hired someone to kill the boy, the boy and the wolf fled to a cave
         in a mountain north of the Turfan Depression (in eastern Turkistan, which today is
         in northwestern China). The wolf gave birth to ten sons in the cave. One of the ten
         sons was named A-shih-na, and his tribe became powerful and expanded greatly in size.
         All ten sons settled along the southern slope of the Altai Mountains, came under the
         control of the Juan-Juan, and became blacksmiths. The A-shih-na adopted the name “Turk.”
         The legend indicates that the wolf is the totem ancestor of the Turks.[11] 
      

      
      An autosomal DNA study of identical-by-descent segments discovered that there is a
         detectable common core of Turkic ancestry that originated in southern Siberia and
         Mongolia. The study confirmed that most modern Turkic-speaking peoples partially descend
         from this ancient core population.[12] 
      

      
      As was the case with most nomadic Turks, the Khazars were racially and ethnically
         mixed. Among the Turks were black-haired peoples with dark brown eyes, red-haired
         peoples with green or hazel eyes, and fair-haired peoples with blue eyes. Some had
         high cheekbones, wide faces, and narrow eyes, resembling the peoples of East Asia
         and north Asia. Many others resembled Europeans or Middle Easterners. The heterogeneity
         of the Turks is still apparent today, since the disparate modern Turkic peoples often
         look strikingly dissimilar. For example, the Gagauz people of Europe differ from the
         Kazakhs of central Asia, just as Azeris of the south Caucasus differ from Uyghurs
         of northwestern China. In certain instances, this diversity can be explained by the
         frequent process by which members of diverse peoples of non-Turkic origin were “Turkicized”
         and adopted Turkic as their language.[13] Many of them then intermarried with descendants of the original Turks, resulting
         in the mixed genetics of their descendants.
      

      
      The Khazars were described by ibn-Said al-Maghribi as having blue eyes, light skin,
         and reddish hair.[14] Many other early Turkic tribes also had red hair. Chinese and Muslim sources indicated
         that the ancient Qirghiz (Kyrgyz) people living north of the Sayan Mountains along
         the upper Yenisei River had red hair, blue eyes, and white skin. For example, Gardizi
         reported a legend of the origin of the Kyrgyz people wherein a Khazar nobleman named
         Bashqird befriended the “Saqlabs” (Slavs) and called another group of people whom
         he led the “Khirkhiz.” He added that it was said that the Saqlabs mixed with the Khirkhiz
         and that this explains the incidence of red hair and white skin among the Khirkhiz.[15] The T’ang-shu chronicle said that the Kyrgyz people were “tall, with red-hair, ruddy-faced and
         blue-eyed. Black hair is considered a bad omen.”[16] The red hair of the Kyrgyz might mean that they were partly of some non-Turkic origin.
         A Hsiung-nu ruler in the early fourth century had a red beard, and the Shih-ku said that the Hu people, descended from the Wusun (neighbors of the Hsiung-nu), had
         red beards and blue eyes.[17] 
      

      
      On the other hand, al-Istakhri said that Khazars had black hair.[18] Al-Istakhri added that there were “Black Khazars” and “White Khazars,” alleging that
         the latter were light skinned and handsome while the former were dark skinned. However,
         most scholars agree that this was not a racial distinction but rather a social one:
         the Black (Kara) Khazars were the lower classes, while the White (Ak) Khazars were the nobility and royalty. Constantin Zuckerman, on the other hand,
         argued that Al-Istakhri told the truth that the Black Khazars and White Khazars had
         physical and racial differences and explained that they stemmed from the merger of
         the Khazars with the Barsils.[19] 
      

      
      When Soviet archaeologists excavated Khazarian kurgans (burial mounds) near the fortress
         of Sarkel, dating from the tenth to the twelfth centuries, they discovered physical
         remains that apparently were of members of the Khazar tribe. Some of these Khazars
         belonged to a Slavic type, while others were short-skulled Europeans. Only a few Mongoloid
         types were found.[20] 
      

      
      Alternative theories have been proposed about the origins of the Khazar people throughout
         the years. In the nineteenth century, some scholars considered the Khazars to be Turks
         or Tatars, while others said that they were Finno-Ugrians related to the Magyars;
         still others argued that the Khazars were Slavs or related to the Circassians.[21] A large number of possibilities were raised in the following century as well. In
         his PhD thesis Struktur und Gesellschaft des Chazaren-Reiches im Licht der Schriftenlichen Quellen (1982), Dieter Ludwig suggested that the Khazars were Hephthalites (allegedly Turkic)
         originating from Khorasan (eastern Persia) who formed a union with the Sabirs around
         the sixth century. Warren B. Walsh claimed that the Khazars were related to the Georgians
         and Armenians.[22] 
      

      
      The scholars who have had the easiest access to Khazar documents and artifacts are,
         naturally, those in Russia and Ukraine. Unfortunately, the Communist conceptualization
         of history skewed analysis of the ethnogenesis of tribes in the Russian lands during
         much of the twentieth century, as Bruce Trigger explained:
      

      
         The Soviet Union was the first country where archaeological data were interpreted
            within the framework of Marxist historical materialism. Since the late 1920s, this
            paradigm has guided all archaeological research done there.[23] 
         

      

      This ideology had drastic consequences for Khazar studies. Under the oppressive regime
         of Stalin (1929–1953), Soviet historians and archaeologists were forced to adopt the
         view that the Khazars were not Turkic migrants from the East but rather were natives
         of the north Caucasus.[24] Mikhail Artamonov therefore alleged, during the 1930s and 1940s, that the Khazars
         were local natives of the Don valley and the north Caucasus. Lev Gumilev and several
         other archaeologists expressed the belief that the Khazars were a “Turkified” Daghestani,
         Sarmatian, or Alanic people. Vladimir Minorsky, too, wrote that the Khazars were a
         grouping of local nomadic tribes of southern Russia who were brought together under
         a new Khazar-Turkic leader.[25] The view that the Khazars were mainly or entirely a “Turkified” people does not appear
         to be valid, since it is known for certain that the Khazars were Turks. It is also
         false to regard the Khazars as indigenous to the north Caucasus, since there is documentary
         evidence that the Khazars migrated south from the middle Volga region to the lower
         Volga region.[26] However, there remains the possibility that some non-Turkic people under the jurisdiction
         of the Khazar Empire also assumed the name “Khazar”—especially Jewish immigrants from
         the Middle East who intermarried with the Khazars.
      

      
      The meaning of the ethnonym “Khazar” has been much debated. According to some scholars,
         “Khazar” may be derived from the root words kaz (meaning “wanderer”) and er (meaning “man”). On the other hand, Douglas Dunlop believed it was possible to associate
         the Khazars with the Chinese name of one of the nine ancient Uyghur tribes, “Ko-sa.”[27] Some early Chinese writers knew the Khazars under the names “Kesa” and “Hesa,” and
         Dunlop’s argument was largely based on the close resemblance between “Ko-sa” and “K’osa,”
         an incorrect spelling of “Kesa” that scholars of the day used along with “Ho-sa,”
         which is also incorrect. In Khazar Studies, Peter Golden disagreed with Dunlop’s suggestion, writing that a connection between
         the Khazars and Uyghurs cannot be established and that the real connection existed
         with the Oghurs.[28] Early Rus’ian sources called the Khazars the “White Ugry” and the Magyars the “Black
         Ugry.”[29] It should be assumed that “Ugry” is equivalent to “Oghur.” The Oghurs were a special
         branch of Turks who spoke a form of Turkic distinct from Common Turkic.
      

      
      More recently, however, scholars have reevaluated the question of whether Khazars
         can be associated with Uyghurs, since some new evidence has been discovered that may
         connect the Khazars with people of the ancient Uyghur Empire. The reevaluation involves
         the name “Qasar.” “Qasar” was found in the form “QSR” on the mid-eighth-century Shine-usu,
         Terkhin, and Tes runic inscriptions from northern Mongolia, all of which were composed
         in the Old Uyghur language.[30] In one of the runic inscriptions, the Uyghur kagan Bayanchur (El-Etmish Bilgä) (reigned
         747–759) wrote that the Qasars were involved in events of the sixth century. Toru
         Senga believed that the Uyghur tribe or surname “Qasar” may be equivalent to the Ko-sa
         of the Chinese sources.[31] There has been speculation that part of the Qasar group moved west from Mongolia
         or northern Kazakhstan into Khazaria, but this is far from certain. Károly Czeglédy
         and Louis Bazin proposed that the Qasars were the ancestors of the Khazars.[32] Bazin argued that this Uyghur group migrated westward before the year 555, and he
         suggested that qas- means “to tyrannize, oppress, terrorize.” Czeglédy argued that the westward migration
         of the Qasars occurred around 463.[33] 
      

      
      It is interesting that the multitribal Chiu-hsing (“Nine Surnames”) confederacy, conquered
         by the Uyghur kagan, included a tribal leader named Ko-sa, according to the Chinese
         compilation Xin T’ang-shu.[34] Additionally, it should be noted that the kagan of the Uyghur Empire between 823
         and 832 was named Hosa t’e-le (Hazar Tekin). Were these leaders related to the Khazars?
         Senga postulated that Ko-sa was the surname of the leader of the Ssu-chieh (Sikari)
         tribe, possibly associated with the T’ieh-le group rather than with Uyghurs, and that
         it was the T’ieh-le who were the ancestors of the Khazar people.
      

      
      More recently, András Róna-Tas connected Qasar (Khasar) with the ancient Roman title Caesar.[35] This title, in turn, derived from the Latin name Julius Caesar. The word “Caesar”
         was transmitted to the Turks via the Persians. In Middle Persian, the name took the
         form “Kesar.” Dan Shapira concurred with Róna-Tas’s analysis.[36] 
      

      
      A complete answer about the origins of the Khazars is not yet available. However,
         it should be emphasized that the evidence indicates the importance of westward migrations
         in the creation of the Khazar people, followed by their southward migrations.
      

      
      Legends about the Beginnings 
of the Jewish Khazars

      
      Some of the Turkic peoples believed that they could trace their descent back to Noah,
         the legendary ark builder, through the biblical character Togarmah. One of the most
         important Khazar kings, Joseph, wrote in his celebrated Reply to Hasdai ibn Shaprut that the Khazars were descended from “Kozar,” the seventh of Togarmah’s ten sons
         (the others being Uygur, Tiros, Avar, Oguz or Ogur, Bisal or Barsil, Tarna, Sanar,
         Bulgar, and Savir). Other medieval Hebrew essays substantiated this claim. For example,
         the anonymous tenth-century Hebrew historical work Sefer Yosippon stated that Togarmah’s son Kozar had nine brothers, who represented the ancestry
         of the Bulgars, Pechenegs, and other Turkic groups. Genesis 10:2 and 10:3, in turn,
         traced Togarmah’s ancestry back several generations, naming Japheth as his grandfather
         and Noah as Japheth’s father. It is also worth mentioning that Shem Tov ibn Shem Tov
         called Khazaria “the country of Togarmah” in his Sefer ha-Emunot (early fifteenth century).
      

      
      Jewish authors often speculated that the Jews in Khazaria were descended from some
         of the twelve tribes of ancient Israel. For example, the Khazar author of the Schechter Letter mentioned a tradition among his people that the Khazarian Jews were descended from
         the tribe of Simeon.[37] Similarly, Eldad ben Mahali ha-Dani (Eldad “the Danite”), a Jew who may have hailed
         from eastern Africa or Khazaria,[38] wrote (in the late ninth century) that the tribe of Simeon and the half tribe of
         Menasheh lived in “the land of the Khazars” and took tribute from twenty-five kingdoms,
         including some Muslim nations. Eldad brought this to the attention of the Jews of
         Spain in 883 and aroused considerable interest in the topic among them.
      

      
      Several other versions of the Eldad ha-Dani legend exist in Hebrew literature. A large
         assortment of these tales, concerning the whereabouts of the remnants of the twelve
         tribes of Israel, were collected in the Chronicles of Jerahmeel by Jerahmeel ben Solomon, a twelfth-century Italian Jew. One of the documents in
         Jerahmeel’s collection is the Chronicle of Elchanan the Merchant, which was said to be written by Elchanan ben Joseph, a seafaring merchant from the
         land where the tribe of Dan dwelled. This chronicle, as preserved by Jerahmeel, is
         more detailed than Eldad’s tale and provides valuable additional information. Elchanan’s
         chronicle indicated that the tribe of Judah and half of the tribe of Simeon lived
         in tents in “the land of the Khasdim.” They collected tribute from twenty-five kingdoms,
         including Muslims and descendants of Keturah, Abraham’s second wife.[39] They were described as proficient archers and sword fighters who warred against non-Jewish
         nations and at times went on excursions to Iraq. Elchanan said that Judah and Simeon
         spoke Hebrew, Greek, and the language of Togarmah (Turkic), and that they were knowledgeable
         about the Torah, Mishnah, Talmud, and Agadah.[40] It is obvious that these statements, like those in the tale narrated by Eldad, refer
         to the Jews living in Khazaria. Dan Shapira showed how the term Khasdim, spelled “Kazrim” in some versions of the tale, equaled “Khazars” in its meaning.[41] 
      

      
      The other document from the Chronicles of Jerahmeel that provides details about the lost tribes in the Caucasus region is titled The Ten Banishments of the Sanhedrin. The details in this document sometimes contradict those in Elchanan’s account. For
         example, the tribe of Ephraim and the half tribe of Menasheh, rather than Simeon and
         Judah, were said to be collecting tribute from twenty-five kingdoms.[42] Ephraim and Menasheh formed a large confederation of hardworking horse riders who
         lived “opposite the city of Meyuqa.”
      

      
      There was also believed to be a connection between the Khazars and Magog, a son of
         Japheth. The Life of Saint Abo of Tiflis (Tbilisi) said that the Khazars were savage “sons of Magog” who were “without religion,
         except that they recognize a god the creator.”[43] According to Expositio in Matthaeum Evangelistam, a commentary on Matthew 24:14 written in 864 by the monk Christian of Stavelot,
         the Jewish Gazari or Gazares (Khazars) lived “in the lands of Gog and Magog” (see
         chapter 6). The Arab traveler ibn Fadlan wrote (in 921 or 922), “Some hold the opinion
         that Gog and Magog are the Khazars.”[44] The Talmud, however, identified Magog with the White Huns and Gog with the Goths.[45] Josephus, writing in the first century, associated Magog with the Scythians.
      

      
      Christian of Stavelot added that Alexander the Great “enclosed” or “shut in” the Gazari,
         but they escaped. This statement is derived from an ancient legend in which Alexander
         was seen as a hero for walling up dangerous, unclean peoples. Prester John described
         the enclosed peoples as cannibals.[46] 
      

      
      The Cosmography by Pseudo-Aethicus Istricus, written circa 770, stated, “Other writings omit the
         Turks [= Khazars living near the Black and Azov seas]. . . . He says that they are
         closed in by the Byrrichean mountains and the isles of the Taracontas and right to
         the bay of the Pontus by its lands and littorals. . . . They are people . . . from
         the stock of Gog and Magog. . . . Along with their offspring, the very worst, they
         are a race pent in behind the Caspian Gates. They have a [tall] stature, are sooty,
         foul, with acutely pointed(?) teeth.”[47] 
      

      
      The medieval German legend of the “Red Jews” derived from a combination of three of
         these stories: (1) about Alexander the Great’s enclosure of monstrous nations behind
         a large mountain northeast of the Mediterranean; (2) about Gog and Magog, said to
         be the destroyers of the world at the end of time; and (3) about the ten lost tribes
         of Israel.[48] German writers used the Red Jews legend to express anti-Jewish sentiments and fears
         about the anticipated apocalypse.
      

      
      The term “Red Jews” was chosen because medieval Germans saw red hair and red beards
         as signs of dishonest, deceitful individuals. Thus, Red Jews were Jews who had red
         hair and red beards, according to Andrew Gow.[49] This is visually demonstrated in a fifteenth-century German Historiated Bible, which depicted the ten lost tribes of Israel (enclosed by Alexander) with red hair
         and red beards.[50] By contrast, Alexander and his army had blond hair.
      

      
      The Red Jews made their first appearance in German literature in Albrecht von Scharfenberg’s
         late-thirteenth-century text titled Der Jüngere Titurel. According to Albrecht, the Red Jews are enclosed between two tall mountains called
         Gog and Magog; these Jews are “warlike” and present a military threat to Christians.[51] Another late-thirteenth-century document, Der Göttweiger Trojanerkrieg, stated that the Red Jews lived in the land of “Plotzen,” a country that “stretched
         far and wide.” It also said that the Red Jews taxed travelers very heavily and that
         they looked ugly and frightening.[52] It further said that after twenty thousand Red Jews were killed in battle against
         Greek soldiers, the remnants of Red Jewry fled into the mountains, where they were
         conquered by King Alexander “many years later.”
      

      
      Gottes Zukunft, penned by Heinrich von Neustadt circa 1300, called the enclosed country “Caspia.”[53] Heinrich also wrote that the terrifying people of Gog and Magog, descended from Japheth,
         are the ten tribes of Israel, locked up by Alexander in the “Caspian Mountains” (the
         Caucasus Mountains are meant). The Caspian Jews are numerous and have large armies.
      

      
      Buch der Maccabäer by Ludger von Braunschweig (early fourteenth century) expanded upon the meaning of
         the legend. It said that Alexander’s army came to the “Caspian Mountains” and met
         the ten Israelite tribes, who are also called Red Jews. The Red Jews were already
         partially enclosed, and thus imprisoned, by the mountains, because God had punished
         them for worshipping two golden calves made by their king Jeroboam. Alexander further
         trapped the Red Jews in these mountains by piling boulders to form a great wall. But
         Alexander and his men were unable to complete the task of walling up the Jews, so
         he asked God to enclose the mountains entirely. Von Braunschweig wrote that God answered
         Alexander’s prayer. Nevertheless, medieval Christians were concerned that Gog and
         Magog would break out of the Caucasus Mountains at the end of time and destroy the
         Christian world.
      

      
      In Judenbüchlein (early sixteenth century), Victor von Carben imagined a dialogue between a Christian
         and a Jew. The Jew described the king of the Red Jews as a descendant of the tribe
         of Judah—reminiscent of Elchanan the Merchant’s comment that Judahites ruled over
         the land of the Khasdim—and said that the “Caspian Mountains” were located on “the
         other side of Babylonia,” bordering the sea that the Germans called the “Wild Sea”
         and that Jews called Sambation.[54] The waves of the “Wild Sea” were so fierce that it was impossible to navigate across
         it during the week. However, the sea rested from Friday at six o’clock p.m. until
         Saturday at six o’clock p.m. The Red Jews could not cross during this time because
         they were observing the Sabbath. The fictional Jew in this dialogue lamented the perpetual
         imprisonment of the Red Jews between the sea and the mountains because only Red Jewry
         could liberate the German Jews.
      

      
      At least one English writer picked up on the Red Jews story. In the fourteenth century,
         Hugh de Campden created a rhymed translation into Middle English of Sidrac, an Old French manuscript from the thirteenth century concerning a conflict between
         the eastern kings Boctus and Garaab and the conversations Boctus had with the sage
         Sidrac, which led to Boctus’s conversion to Christianity. The first portion of the
         text reads as follows:
      

      
         There was a kynge that Boctus hyght

         
         And was a man of moche myght

         
         His londe lay be grete Inde

         
         Bectorye hight hit as we fynde

         
         After the time of Noee even

         
         Viijte hundred yeere fourty and seven

         
         The kynge Boctus hym bethought

         
         That he wolde haue a citee wrought

         
         The rede Iewes fro hym spere

         
         And for to mayntene his were

         
         Ayenst a kyng that was his foo

         
         And hathe moste of Inde longyng hym too

         
         His name was Garaab the kyng.[55] 
         

      

      The line “The rede Iewes fro hym spere” means “The red Jews from him shut out.” Thus,
         the text refers to King Boctus’s enclosure of the Red Jews and to his building of
         a city.
      

      
      Jewish folklorists also spun tales about Red Jews. There were several key similarities
         between the Jewish and German legends: the Red Jews were warriors who ruled a large
         kingdom and lived beyond a large sea or river called Sambation. The historian Salo
         W. Baron suggested that the Red Jews of the Jewish tales were the Khazars.[56] It does seem very likely that the stories about the fiercely independent Red Jews
         were vague memories of, or rumors about, the powerful Khazar kingdom, transmitted
         in distorted form to German Christians. Håkon Stang, however, expressed hesitation
         about the claim that the Red Jews were definitely the Khazars, asking, “Yet is this
         [the existence of Khazar Jews] enough to establish word of ‘the Red Jews’?”[57] 
      

      
      The Khazars and the Huns

      
      The original Hunnic empire was established in inner Asia in the third century BCE
         by the military commander T’ou-man. It was greatly strengthened and enlarged during
         the reign of Mo-tun, son of T’ou-man. Yet the empire of the Huns separated into northern
         and southern divisions in the middle of the first century CE. The northern Huns began
         moving west after a major defeat inflicted upon them in 93 CE by the Hsien-pi (Mongols).[58] 
      

      
      The Huns moved westward into southern Russia and Crimea by the 380s, taking possession
         of the lower Don River valley and the territory surrounding the Sea of Azov. Priscus
         recorded (circa 448) that the Akatzirs (Akatziroi) or Akatirs (Akatiroi) living near
         the Black Sea were subjects of the Huns.[59] He wrote that Attila, king of the Huns, installed Karidach (Kuridach) as king of
         the Akatzirs around the middle of the fifth century. The Akatzirs also were in alliance
         with the Alans around this time. Some historians have thought that the Akatzirs might
         be ancestors of the Khazars. However, no solid evidence exists that would connect
         the Akatzirs with the Khazars, even though the anonymous author of the early medieval
         Ravenna Cosmography had asserted just such a connection.[60] In any case, “Akatir” is the original form of Akatzir, and Róna-Tas effectively debunked the alleged connection between the Akatzirs and
         the Khazars.[61] 
      

      
      Oghur Turkic tribes—including the Onogurs, Saragurs, and Uturghurs (Utigurs)—crossed
         the Volga River and entered Europe around the year 463. Previously, the Oghurs lived
         in western Siberia and central Asia, but they suffered a defeat at the hands of the
         Sabirs and were forced to migrate. The Oghuric Onogurs settled along the Don and Kuban
         river basins of the north Caucasus, as well as in the steppe lands north of the Kuban
         River up to the Don River. According to Peter Golden, the Oghurs were members of the
         T’ieh-le tribal union mentioned in Chinese sources.[62] These Oghuric newcomers apparently intermingled with the Akatzirs and the Huns. Indeed,
         scholars have often considered the Onogurs, Utigurs, and Kutrigurs of the Crimea and
         Phanagoria to have been Huns.
      

      
      The Huns still controlled portions of the European steppe lands during the sixth century,
         including the Crimea. One of the Hunnic kings of the Crimea, named Grod, sought an
         alliance with the Byzantine emperor Justinian I.[63] Grod adopted Christianity in 528 and melted many pagan idols, converting them into
         silver and electrum coins. The Crimean Huns were dissatisfied with Grod, so they killed
         him and installed Mougel, his pagan brother, as their new king.[64] An important consequence of this change in command was that Mougel reversed Grod’s
         pro-Byzantine policies.
      

      
      Remnants of the Huns remained in the eastern Pontic steppes and the northern Caucasus
         for many years, and some ventured into Romania. It is interesting that Christian of
         Stavelot considered the Jewish Gazari living in “Gog and Magog” to be Huns (see chapter
         6). This, however, is probably a generic use of the word Hun.
      

      
      One of the earliest factual references to the Khazars dates from the year 555, when
         an anonymous author wrote a supplement attached to the Syriac translation of Greek Church History of “Zacharias Rhetor,” which had been written by Bishop Zachariah of Mitylene in 569. In this supplement,
         the Khazars (“ksr”) were listed among thirteen nomadic tribes living in tents north
         of the Caucasus Mountains.[65] Constantin Zuckerman cautioned that these Khazars did not necessarily reside in the
         northern Caucasus region but could potentially have lived farther north of it.[66] Zuckerman pointed out that there are indications from other written sources and from
         archaeology that these Khazars “must have nomadized west of the southern reaches of
         the Ural ridge: on the north-western outskirts of the nascent Turkic kaganate, on
         the edge of the Finno-Ugric world and on the frontier of the forest and the steppe”
         and that “the Khazar expansion southwards only starts a century later.”[67] 
      

      
      The Western Turkish Empire

      
      For over sixty years, the Western Turks ruled the Khazars.

      
      The Western Kök (“Blue”) Türk Kaganate was founded in 552 by Ishtemi, the yabghu kagan,
         who was the brother of the supreme Türk kagan Bumin.[68] Ishtemi and Bumin were members of the Asena (Ashina) dynastic clan, which is often
         assumed to be of Turkic origin. Based on linguistic clues, Boris Zhivkov suggested
         that the Asena may have been Turkicized Iranians or at least intermarried with Iranians.[69] The headquarters of this vast empire was located near Lake Balkash. In the year 567,
         hordes of Western Turks arrived in the Volga River region. They soon assumed control
         over the Sabirs,[70] Onogurs, and Alans of the north Caucasus. By circa 570, the Khazars were under the
         jurisdiction of the Western Turkish Empire.[71] The Western Turks took possession of the city of Bosporus (the future Kerch) from
         the Byzantine Empire in 576. The North Caucasian Huns also became subjects of the
         Western Turks. Additionally, Ishtemi’s forces took control over the Iranian city-states
         of Bukhara, Samarkand, and Khwarizm in central Asia.
      

      
      Ishtemi died in 575 or 576 and was succeeded as Western Turkish yabghu kagan by his
         son Tardu, who lived until 603. Tardu eventually gained control over the Eastern Turks
         as well. In 601, Tardu’s army unsuccessfully attempted to conquer the Chinese capital
         city of Chang’an. After Tardu’s death, Chulo (reigned 603–611) became yabghu kagan.
         Chulo’s unsatisfactory performance led to revolts. His successor, Shih Kuei (reigned
         611–618), expanded the Western Turkish realm as far east as the Altai Mountains. Shih
         Kuei also expanded the western frontier of his empire. His younger brother, Tong Yabghu
         (reigned 618–628/9), known as T’ong She-hu by the Chinese and Ton yabgho Khagan by
         the Tibetans, continued the empire’s expansion during his time as yabghu kagan. Tong
         Yabghu’s capital, called “One Thousand Springs,” was located east of the Talas River.[72] Among his most important officials were the el-tebers, who governed conquered peoples,
         and the tuduns, who collected taxes.
      

      
      Tong Yabghu gave his brother Ziebel (known by the Chinese as Sipi) the title of “little
         kagan,” equivalent to “viceroy.”[73] The Karluks and other tribes revolted against Tong Yabghu. Tong was killed by Ziebel
         sometime between February 628 and January 629.[74] Ziebel ruled as the new Western Turkish yabghu kagan until August 629, when he was
         defeated by Tong’s son, Si. Ziebel subsequently fled into the Altai Mountains and
         was murdered by Si in 630, as stated in Xin T’ang-shu.[75] 
      

      
      The famous Chinese Buddhist monk Xuanzang (600–664) visited a Western Turkish yabghu
         kagan, probably Si,[76] in 630 while on a pilgrimage. He observed that this great ruler wore a green satin
         robe and had very long hair, while his ministers wore embroidered robes and his military
         attendants were dressed in furs, serge, and wool.[77] 
      

      
      The Western Turkish Empire broke apart during the 630s and 640s, though its remnants
         lasted until the empire was conquered by T’ang China in 657–659. The tribes of the
         north Caucasus and southern Russia found themselves in the midst of a major transition.
         After the Western Turkish Empire lost control of the region, the Khazars and Bulgars
         were able to reassert their independence.
      

      
      The Formation of an Independent Khazar Kingdom

      
      The whole region between the Volga and the fortress city of Derbent came into the
         possession of the Khazars, who established an independent state sometime between the
         630s and the 660s.
      

      
      The Khazar Empire was multiethnic and multireligious throughout its entire existence.
         Even as early as the seventh century, the Khazars assimilated with other tribes and
         confederations of the Caucasus, such as the Sabirs (also known as Savirs or Suwars),
         Saragurs, Utigurs, Zabenders (Samandars), and Balanjars (Great Endzhers). These various
         peoples formed the mosaic of Khazarian life. It appears that the Sabirs living in
         Khazaria intermarried with a large portion of both the Khazar and Magyar tribes. Indeed,
         al-Masudi reported that the Khazars were called “Sabir” in Turkic but “Kha­zaran”
         in Persian.[78] While some scholars do argue for a partial genealogical descent of Khazarian people
         from Sabirs, Boris Zhivkov argued that al-Masudi’s statement “should not be understood
         in an ethnic sense, since the main lands of the Khazars were actually former lands
         of the Sabirs.”[79] 
      

      
      The Effects of Khazar Expansion on the Bulgars

      
      The Khazars soon became the dominant power in southern Russia. The expansion of Khazaria
         into new territories displaced other ethnic groups, most notably the Bulgars.
      

      
      The ethnonym “Bulgar” means “mixed ones” in Turkic and derives from the Turkic word
         bulgha (to mix). Thus, the Bulgars were actually a tribal confederation of multiple Hunnic,
         Turkic, and Iranian groups mixed together, and the Turks were the elites.
      

      
      During the winter, Bulgar men wore cone-shaped caps lined with fur, long fur coats
         with a belt at the waist, and boots.[80] They had a custom of shaving off much of their hair, except for a portion that was
         worn in a pigtail. Bulgar women wore wide breeches and girdles with ornaments made
         from iron, glass, copper, and bone.
      

      
      The early Bulgars were divided into two groups: the Utigurs and the Kutrigurs. The
         Utigurs allied with the Byzantines and turned against their Kutrigur brethren. The
         two groups were engaged in bitter conflict during much of the 550s. While the Kutrigurs
         were defeated and absorbed by Avar invaders around 560, the Utigurs survived the Avar
         conquest. In the late sixth and early seventh centuries, the Western Turkish Kaganate
         took control over the Bulgar lands. The Bulgars fought this takeover unsuccessfully,
         and many died in battle. However, they established their independence from the Western
         Turks around the same time as the Khazars.
      

      
      The Bulgars established an independent state (Great Bulgaria) along the Don, Kuban,
         and Dnieper rivers by 630. The capital of Great Bulgaria was Phanagoria, on the Taman
         Peninsula. Their top leader was Kubrat, a member of the Dulo clan of Western Turks,[81] who belonged to the Bulgar Onoghundur tribe. Khan Kubrat united all of the Bulgar
         and Hun tribes of the north Caucasus and the Sea of Azov region. Thus, in the seventh
         century, the major tribes constituting the Bulgars included the Onoghundurs, the Duchi,
         the Kufi, and the Kidarite Huns.[82] During Kubrat’s reign, Great Bulgaria maintained commercial and diplomatic ties with
         Khwarizm and Sogdiana in central Asia and also had relations with Persia.
      

      
      Khan Kubrat died in 642. The Bulgars were no longer united, as several factions had
         already migrated westward prior to 635.[83] Three factions remained, each led by a son of Kubrat.
      

      
      A number of Bulgars remained in the territory of Great Bulgaria for centuries. They
         were ruled by Batbayan (Bayan), the first son of Kubrat. The Khazars conquered Great
         Bulgaria in 650. Theophanes wrote that these Bulgars paid tribute to the Khazars ever
         since their land became part of the Khazar Empire.[84] 
      

      
      The Barsils (Barsilk’, Barselt) were one of the Bulgar tribes that integrated with
         the Khazars. In the original (long) version of his Armenian Geography, the seventh-century Armenian writer Anania Shirakats‘i (Anania of Shirak) wrote
         that there was a period of time in the middle of the seventh century when the Barsils
         had taken refuge from their Khazar and Bashkir (Bwshxk’) enemies and were living on
         so-called Black Island (the Samara Bend), bordering the middle of the Volga and its
         nearby tributary, the Usa River.[85] The Bashkirs lived east of the Volga,[86] as they still do, while, according to Zuckerman, the Khazars at that time lived immediately
         northwest of the Samara Bend, in the region around Shilovka, and archaeologists associate
         the Khazars with that region’s Voznesenka burial culture.[87] It was there, rather than lower regions of the Volga valley or someplace in the north
         Caucasus, that Zuckerman is sure the Khazars first organized their civilization and
         government. In the revised (short) version of Armenian Geography, Anania Shirakats‘i added that the Khazar kagan reigning at the time of the revision
         (possibly the early 670s) was married to a Barsil woman.[88] 
      

      
      Some of the other Bulgars were forced by the Khazars to flee to the Danube region
         in the Balkans. This migration was responsible for the formation of the kingdom of
         Bulgaria. These Bulgars were led by Kubrat’s third son, Asparukh, until his death
         in 701. Anania Shirakats‘i recorded in the original (long) version of Armenian Geography that after fleeing the Khazars, Asparukh’s Bulgars initially settled on the island
         of Pevka (Piwki), located at an estuary of the Danube.[89] The Turkic Bulgars in Bulgaria decorated their yurts with embroidered panels such
         as hunting scenes. In 679–681, Asparukh and his group of Bulgars crossed the Danube
         and migrated south of Pevka, founding their new capital at Pliska. When Asparukh died
         in 701, Tervel became the new khan of Bulgaria.
      

      
      The Bulgars of Bulgaria mixed with Slavs and adopted Orthodox Christianity in 864.[90] Only a few Turkic Bulgar words remain in the modern Bulgarian language, a member
         of the South Slavic language family that also possesses some words from Russian, Ottoman
         Turkish, and other languages. The Bulgarians’ partial eastern Iranian roots are still
         evident from certain features of their language that stem from the Pamir languages.[91] Modern Bulgarians’ autosomal DNA clusters with other Europeans and only 1.5 percent
         of Bulgarian males’ Y-DNA haplogroups—C, N, and Q—originated in central or northern
         Asia and could be considered Turkic lineages.[92] 
      

      
      Another group of Bulgars, led initially by Kubrat’s second son, Kotrag, crossed the
         Don River and resettled east of it. Later, in the eighth and ninth centuries, they
         settled along the middle Volga River region.[93] Culturally and linguistically, the Volga Bulgars may have been closely related to
         the Khazars (on possible linguistic connections, see chapter 4). The three Volga Bulgar
         groups were named Barsula (Barsil), Eskil, and Bulkar (Bolgar).[94] 
      

      
      The Volga Bulgars established a town along the upper Volga called Bulghar and made
         it the capital of their land. Their territory soon became a major trading hub. The
         Bulgars also had a town called Suwar (Suvar), situated near Bulghar on the Utka River.
         Other major Bulgar towns were Kashan on the Kama River and Oshel on the Tetiush River.
      

      
      The Khazar domination over the Volga Bulgars was indicated by al-Muqaddasi’s inclusion
         of Bulghar and Suwar in his list of Khazarian towns.[95] The rulers of Volga Bulgharia had to pay tribute to the Khazar government up until
         around the middle of the tenth century (see chapter 7).
      

      
      The Genetics of Khazaria’s Core Populations

      
      Genetic evidence has begun to emerge from individuals who belonged to Khazaria’s Saltovo-Mayaki
         culture. The results from four Saltovians who lived around the ninth century were
         published in 2015.[96] One of the males belonged to the chromosome (Y-DNA) haplogroup called R1a1a1b2a (R1a-Z94),
         which is of West Asian origin, such as Persian, and is found today among the Karachays
         of the north Caucasus. His mitochondrial (mtDNA) haplogroup was I4a, which is found
         in central and northwestern Europe, including Sweden, and also around the Black Sea
         and in the north Caucasus, Armenia, Iran, and Siberia. The other two Y-DNA haplogroups
         recovered were G and J2a, both of which are common today among ethnic groups in the
         Caucasus and West Asia. J2a is also found in central Asia and parts of Europe like
         the Balkans. The other mtDNA haplogroup among the samples was D4m2, which is found
         today in Siberian Russia among the Dolgan, Yakut, and Even peoples.
      

      
      Further genetic results were revealed in 2017.[97]   One of the samples came from a man who was buried in the Khazarian kurgan called
         Kuteiniki, on the steppe near the left bank of the lower Don River southeast of the
         modern city of Rostov-on-Don, between the seventh and early eighth centuries. The
         other sample came from a man who was buried between the second half of the eighth
         century and the start of the ninth century in the Khazarian kurgan called Talov, located
         on the steppe in the same region. One way in which these kurgans were identified by
         archaeologists as typically Khazarian is that they were surrounded by ritual ditches
         that were shallow and square shaped. Both men belonged to an Asian variety of Y-DNA
         haplogroup R1a called R1a1a1b2 (R1a-Z93) that is common among the Turkic-speaking
         Karachay, Balkar, Tatar, Bashkir, and Kyrgyz peoples.
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      Chapter 2

      The Cities and Towns of the Khazars

      
         
         
      

      
      Khazaria was a vast land with many large Jewish settlements (see figure 2.1). Its
            towns had scenic vistas and were centers of commerce (especially Atil, Samkarsh, and
            Samandar). The author of the ninth-century Bavarian Geographer said that the “Caziri” (Khazars) had a hundred cities or clans. Important Khazarian
            settlements were located in the Don and Volga river valleys, on the Crimean peninsula
            (see figure 2.2), in the plains of present-day Ukraine, and north of the Caucasian
            mountain range.

      
      The heartland of the Khazar Empire comprised what is now Astrakhan, Kalmykia, Daghestan,
            Volgograd, Rostov, Ingushetia, Kabardino-Balkarsk, North Ossetia, and Chechnya. The
            empire experienced significant expansion from the sixth to the ninth century. From
            the sixth to the ninth century, Khazaria included lands northeast of the Caspian Sea
            that are now part of western Kazakhstan and northwestern Uzbekistan. By 660, the eastern
            boundary of the empire consisted of the Aral Sea and the Amu Darya (Oxus River), near
            Gurganj, and the Khazars controlled the steppes between the Aral and the Manghishlaq
            Peninsula. During the seventh and eighth centuries, the Khazars also expanded their
            empire west of the Don River valley into parts of the Crimea and modern-day Ukraine,
            and the western boundary of the empire became the Dnieper. The northern and southwestern
            sections of the Crimea came under the control of the Khazars, while some of the southern
            coastal towns (such as Cherson) generally remained under Byzantine authority.

      
      Thus, at its maximum size (in the ninth century), Khazaria encompassed not only the
            northern Caucasus and the Volga delta, but also extended as far east as the steppes
            of Khwarizm (Khorezm) and as far west as Kiev. However, beginning in the tenth century,
            the Khazar Empire contracted and eventually disintegrated.

      
      The Capital Cities of Khazaria

      
      In the earliest period, the central Khazar territory was south of the Kuma River,
         with its capital at Balanjar.[1] In the 720s,[2] the Khazars moved their capital to Samandar after the Arabs invaded the Khazar territory
         (see chapter 7). Sometime between 730 and 750, Atil, which initially served only as
         a royal encampment, became the third and final capital of the Khazar Empire.
      

      
      Atil and Khazaran

      
      Khazaran-Atil was a “twin city” on the lower Volga near the Caspian Sea, in eastern
         Khazaria. Its two sections were connected by a pontoon bridge. It was the most important
         trading center of the Khazar Empire and also served as the center of government and
         religion. Khazaran-Atil had many markets and baths.[3] Jews, Christians, and Muslims resided in the capital city in relative harmony.
      

      
      The eastern half of the city was known as Khazaran.[4] Khazaran was populated by many Muslim merchants and craftsmen, who originated from
         Khwarizm and eastern Iran. About thirty mosques existed in the capital in the 920s,
         according to the Arab historian Ibrahim ibn Muhammad al-Istakhri, who wrote sometime
         between 930 and 953. Pagans also lived in Khazaran.[5] In the 920s, the Arab traveler Ahmad ibn Fadlan indicated that Khazaran was ruled
         by Khaz, a Muslim who handled lawsuits and issues of concern to merchants. Around
         943, the Muslims in the Khazar capital were served by a vizier named Ahmad ibn Kuya.
      

      
      The western half of the city was known as Atil (also spelled “Itil”).[6] Atil became the Khazar capital around 740, according to Peter Golden.[7] Inhabitants of Atil included the kagan, the bek, members of the army, four thousand
         attendants, and “pure-bred Khazars,” and Atil was surrounded by a fortified brick
         wall.[8] There were four gates in the wall surrounding Atil, with three of these opening onto
         the steppe and one opening onto the river. Al-Istakhri stated that the royal palace,
         constructed from brick, was “at a distance from the river-bank.”[9] Al-Masudi wrote that the palace was located on an island in Atil that was adjacent
         to the western shore. According to al-Istakhri, the Khazar kagan had a golden throne
         and canopy. Golden gates decorated the kagan’s island palace. The bek also resided
         in the kagan’s castle.[10] 
      

      
      The account of the Persian historian Muhammad ibn Rustah, Kitab A‘laq an-Nafisa, compiled around the year 903 based on earlier sources, provides details about Khazaran-Atil’s
         earlier history. According to ibn Rustah, Muslims lived in the capital with their
         “mosques, imams, muezzins, and schools.”[11] Furthermore, ibn Rustah indicated that at this early period, only the kings, leaders,
         and members of the upper class were Jewish. Some sources claimed that Judaism later
         spread to the general Khazar populace, at least to a certain extent (see chapter 6).
         People remained in the capital city during the winter but moved out onto the steppe
         in the spring and summer.
      

      
      Ibn Rustah called the Khazar capital Sarighshin (Sarighsin), with an associated city
         presented by a confusing Arabic transcription of a name that possibly should have
         been Khanbaligh, which perhaps meant “City of the Khan.”[12]  Sarighshin meant “White City,” and its Arabic equivalent may have been “Al-Bayda,” which also
         meant “White City.” An even earlier account, that of ibn Khordadbeh (ninth century),
         gave the name of the riverside Khazar capital as Khamlikh. Most authorities agree
         that “Khamlikh” is a contraction of a longer toponym. András Róna-Tas suggested that
         “Khamlikh” combined two Chuvashic Turkic words (xamïl + lïx) that together meant “an area covered with reeds.”[13] It is likely, though not certain, that Khamlikh-Sarighshin was equivalent to the
         twin city Khazaran-Atil, in which case Khamlikh probably represented the eastern half
         (Khazaran). Supporting this thesis is the fact that the Jewish Radhanite and Rus’
         traders visited Khamlikh, which coincides with our knowledge of Khazaran as a trading
         hub.
      

      
      The precise location of Atil still remains to be conclusively established. The hypothesis
         that the remains of Atil are currently underwater was advanced by the Japanese researcher
         Ryuichi Hirokawa, as well as by the late Russian historian Lev Gumilev. By the late
         tenth century, the level of the Caspian Sea began to rise, flooding the Khazars’ coastal
         gardens, fisheries, and buildings.[14] Historical reports explained that the Caspian continued to rise during the fourteenth
         century.[15] Aerial photographs, gravitational measurements, and reports from divers had been
         thought by some observers, including Hirokawa, to indicate that the lost city of Atil
         and its wall are located underwater in the Caspian near the Volga delta, just south
         of Astrakhan, near the island of Chistibanka (which itself is now largely flooded).
      

      
      On the other hand, some other researchers have argued that Atil was equal to the earliest
         of the large settlements found at Samosdelka, an arid site at the Volga estuary southwest
         of Astrakhan. For example, in the 1990s the German-Russian archaeologist Yevgenia
         Schneidstein speculated that the royal brick palace is located at Samosdelka. The
         archaeologists Emma Zilivin­skaya, Dmitry Vasiliev, and T. Grechkina explored Samosdelka
         in depth during excavations conducted in the 2000s. The top layer, with evidence of
         human activity up to the 1330s when the rising Caspian flooded it, was suggested by
         Vasiliev to be Sarai, the Mongol city of the Golden Horde era. In 2003, Vasiliev and
         his team proposed that the middle layer of Samosdelka, dating from the eleventh to
         thirteenth centuries, was equal to Saqsin, the post-Khazaria city of the twelfth and
         early thirteenth centuries where some remnants of Khazars lived along with Oghuzes,
         Pechenegs, and others (see also chapter 8). The team noted that the ceramics from
         the middle layer of Samosdelka resembled the ceramics of the Oghuz settlements of
         the Syr Darya region of central Asia.[16] The middle layer contains buildings constructed from bricks recycled from earlier
         buildings, presumably Khazarian ones.[17] 
      

      
      The lowest layer of Samosdelka, a city dating to the late eighth century through the
         tenth century, was found in 2005 and was proposed to be Atil by Vasiliev and Zilivinskaya,[18] but this viewpoint has not reached consensus among scholars. Vasiliev reported the
         existence of a triangle-shaped fortress made from limestone bricks in this layer.
         A large structure within the fortress may have been the Khazar king’s palace. The
         fortress also contained round huts resembling Turkic yurts from the Khazar era. The
         central part of the city, including the fortress, was located on an island between
         channels of the river. Some ceramics found in the Khazar-era layer are similar to
         ceramics found in Khazar fortresses of the Don River valley and the north Caucasus.
         Other ceramics from this layer resemble those of the Volga Bulgars, indicating that
         Bulgars also resided there.[19] 
      

      
      Many treasures were found in the layers of Samosdelka, including large quantities
         of gold coins and jewelry and a copper Christian crucifix. Imported goods found at
         Samosdelka include Persian turquoise-glazed ceramics, amber beads from the Baltic
         region, and a Chinese belt buckle with a dragon design.[20] 
      

      
      Balanjar

      
      Balanjar existed as a town prior to the Khazar era and was founded by non-Khazars.
         Turkic peoples were settled in Balanjar by the Persian emperor Khusrau (Chosroes)
         I Anushirvan during the 560s.[21] Julius Brutzkus thought that the toponym Balanjar may derive from bala (great) + Endzher (the name of a Khazar tribe in Daghestan).[22] Balanjar was originally possibly equivalent to the North Caucasian Huns’ capital
         of Varach‘an, which also became the name of the nearby mountains, hence Yehudah ha-Levi’s
         reference to the Warsan Mountains (see chapter 6). If not identical to Varach‘an,
         Balanjar was certainly in the same general vicinity. By the middle of the seventh
         century, Balanjar had become an integral part of the newly independent kingdom of
         Khazaria, serving as one of its major population centers and as its first official
         capital. Balanjar has been identified with the gorodishche (hill fort) Verkhnii Chir-Yurt, located by the Sulak River, a southern tributary
         of the Terek, in the Kizilyurtovskii raion of north Daghestan.[23] The town of Balanjar was about sixteen thousand square meters (i.e., approximately
         172,223 square feet) in area.[24] Among the important architectural landmarks in Balanjar were two small roofless Christian
         churches, dating from around the sixth to eighth centuries, and a white mortar fortress.
         Christian crosses and altars were found at these churches.[25] 
      

      
      Balanjar was the center of a highly developed culture. Pottery-making facilities were
         located there.[26] Iron smelting also took place. Several cemeteries were discovered in Balanjar, although
         the latest burials dated only from around the seventh century. These cemeteries contained
         quite a few weapons, Byzantine coins, harnesses, jewels, belt mounts, and ear pendants.
         Many items—including belt buckles—were produced from gold. Among other archaeological
         discoveries in Balanjar were a bone saddle implement bearing an artistic depiction
         of hunting scenes,[27] coffins woven from reeds, and catacomb burials under kurgans (burial mounds). An
         interesting round, decorative rosette with colored glass was buried in a catacomb
         cemetery. Many of the catacombs with a rich quantity of material remains are believed
         to be those of Khazar aristocrats. Some of the other burials contain the skeletons
         of Bulgars, Sabirs, and Alans.
      

      
      After the dramatic events in the Caucasus in the eighth century (see chapter 7), Balanjar
         became a considerably less important part of the Khazar Empire.
      

      
      Chernigov

      
      Chernigov (Chernihiv) was a major town on the right bank of the Desna River, founded
         in the eighth or ninth century. The Ukrainian historian Omeljan Pritsak considered
         Chernigov to have been a Khazarian town.[28] An old legend stated that its founder was Prince Chorny, whose daughter was named
         Cherne. The Severians, an East Slavic tribe, lived in Chernigov by the ninth century
         and paid tribute to the Khazars.
      

      
      Chernigov was incorporated into Kievan Rus’ in the tenth century and became the capital
         of the Chernigov principality in 1024. The Mongols destroyed Chernigov in 1239, but
         it was later rebuilt and is today part of Ukraine.
      

      
      Cherson

      
      Cherson, an ancient Greek city,[29] was located on the Crimean peninsula near present-day Sevastopol and survived into
         late medieval times. There was a Jewish settlement in Cherson during ancient times
         (see chapter 6).
      

      
      By the middle of the seventh century, the Khazars had conquered all parts of the Crimea
         with the sole exception of Cherson.[30] Pope Martin I, exiled to Cherson in March 655, recorded that year that there were
         food shortages in the city and that the cost of living was high. Anne Bortoli and
         Michel Kazanski believe that these conditions stemmed from the political circumstances
         of the period, whereby for a brief time Cherson was cut off from the rest of the Crimea
         due to the Khazar conquest of all of the other Crimean cities.[31] Byzantine culture influenced Cherson’s residents tremendously during the second half
         of the seventh century through the eighth century.
      

      
      The Khazars were finally in possession of Cherson by around 710, when a Khazar tudun
         served as the city’s ruler.[32] 
      

      
      The Byzantine Empire took possession of Cherson in 834. Following his successful construction
         of Sarkel, Petronas Kamateros was installed as the strategos (military governor) of Cherson by Emperor Theophilus in 838. Though Cherson remained
         under the control of the Byzantines for the rest of the ninth and tenth centuries,
         they frequently encountered difficulties in governing the city.[33] Nevertheless, manufacturing and trade appear to have flourished during this period,
         and commerce between Cherson and Khazaria was prevalent. For instance, many pieces
         of Bulgar and Alan pottery from the Khazar Empire were imported to Cherson during
         the ninth and tenth centuries.[34] 
      

      
      The Jewish Khazars of the tenth century called Cherson “Shurshun.”

      
      In the late tenth century, large portions of Cherson were destroyed and burned, perhaps
         by the invading forces of Prince Vladimir of Kiev that briefly seized control. After
         Vladimir’s conversion to Orthodox Christianity and his marriage to the Byzantine princess
         Anna, Cherson was returned to the Byzantine emperor. The city remained under Byzantine
         authority in the following centuries and was ultimately destroyed by the Tatars at
         the end of the fourteenth century.
      

      
      Chufut-Kale

      
      Another settlement in the Khazar realm was the cave town of Chufut-Kale, located south
         of Eski-Kermen and present-day Simferopol and northeast of Mangup. It is near the
         city of Bakhchisarai. Chufut-Kale was part of Khazaria during the ninth and tenth
         centuries and apparently also during at least part of the eighth century. The population
         of Chufut-Kale during this period was Khazarian, and Khazars were also responsible
         for its fortification.[35] 
      

      
      Many Jews lived in Chufut-Kale during medieval times. Indeed, Chufut-Kale means “Jewish fortress” in the Crimean Tatar language.
      

      
      In 1299, Chufut-Kale was destroyed by Khan Nogai’s horde. However, the town was rebuilt
         years later. The Karaites represented the dominant population of Chufut-Kale until
         recent times. In the nineteenth and twentieth centuries, Chufut-Kale became depopulated
         as the Karaites resettled in other towns.
      

      
      Doros

      
      Doros, a Gothic town in a mountainous section of southwestern Crimea, was at one time
         under Khazar jurisdiction. The Byzantines founded Doros around 540 to defend the routes
         leading to Cherson, but it fell into the possession of the Goths and was made the
         center of the Gothic principality. Doros was also known as Feodoro, Theodoro, and
         Mangup.
      

      
      The Khazar kagan captured Doros around 786 or 787, installing Khazar troops there
         and subjecting the Gothic ruler to Khazar authority.[36] However, a conspiracy led by Bishop John of Gothia expelled the Khazar garrison from
         Doros. Certain pro-Khazar residents of Gothia captured the bishop and his rebel supporters,
         and they were sent to the kagan. The kagan reasserted his control over Doros and imprisoned
         several people who had participated in John’s conspiracy. Although the bishop was
         himself imprisoned—in Tepsen (Phullai), a city in eastern Crimea—he managed to escape.
         Khazar tuduns ruled Doros from 786 until around 810.
      

      
      Archaeological data indicate that Doros had a Khazarian population and was refortified
         by the Khazars in the ninth to tenth centuries.[37] Standard Turkic tamgas (of types known from elsewhere in Khazaria as well as Danube
         Bulgaria) were found on walls at Doros.[38] 
      

      
      Feodosia

      
      At the height of its power, the Khazar Empire included the town of Feodosia, where
         a major Jewish community existed. Feodosia was originally the Greek colony Theodosia,
         founded in the sixth century BCE by Greek settlers from Miletus (Asia Minor). The
         Genoese ruled over Feodosia (which they renamed Kaffa) from 1266 to 1475. The Turks
         seized Kaffa in 1475.
      

      
      Kerch (Bospor)

      
      Kerch, also known as Karch, Karch-ev, Bospor, and Bosporus, was a large Khazar town
         on the eastern edge of the Crimea, the Kerch Peninsula, located across the Kerch Strait
         from the Taman Peninsula. It was listed as a Khazarian locality in King Joseph’s Reply to Hasdai ibn Shaprut (written circa 955). Kerch is near the site of the ancient Greek colony Pantikapeum.
         Many early Jewish artifacts have been found there (see chapter 6).
      

      
      The Kerch Strait, also known as the Cimmerian Bosporus, connects the Black Sea and
         the Azov Sea. Kerch, therefore, occupied a strategic location due to its proximity
         to the Azov Sea, which leads to the Don River.
      

      
      Kerch was the home of the Church of the Apostles during the late eighth and early
         ninth centuries, according to the Life of the Apostle Andrew by Epiphanius.[39] 
      

      
      Kerch was the first Crimean stronghold for the Khazars. In excavations conducted during
         the mid-1960s, archaeologists discovered a Khazarian fortress that had been built
         during the eighth century.[40] This formidable fortress lasted for over a century and a half and contained a garrison.
         The walls, about 2.5 meters thick, comprised two parallel rows of stone blocks. At
         the beginning of the eighth century, the baliqchi of Kerch was called “Balghitzi”
         by Theophanes (see chapter 7), and his other official title was “archon.” Svetlana
         Pletnyova thought that in the latter stages of its Khazarian history, during the ninth
         century, Kerch’s local leaders were likely to have been Jewish, since Jews were a
         privileged group in the governmental system of the day.[41] This would be consistent with what is known about the local leadership of other major
         Khazar localities, such as Samandar.
      

      
      The Genoese took over Kerch in the thirteenth century, during which time it was known
         as Cherkio. The Ottoman Turks captured it in 1475.
      

      
      Khumar

      
      The Khumar hill fort was located on top of Mount Kalezh, near the Kuban River, in
         the northern Caucasus in what is now Karachay-Cherkessia. Khumar was a project initiated
         by the Khazar kaganate, and its residents included Bulgars.[42]   Khumar’s fortress, active during the ninth and tenth centuries, had twelve bastions
         or towers and only one gate. The hill fort included a religious temple.[43]   The residents of Khumar were involved with Khazaria’s Saltovo-Mayaki culture.[44]  
      

      
      Kiev

      
      Kiev (Kyiv in Ukrainian), the magnificent “Mother of Russian Cities,” is over a millennium old,
         and in the early days was inhabited by Khazars and Magyars. It is situated on the
         banks of the Dnieper (Dnipro) River.
      

      
      Historians of yesteryear used to claim that Kiev was founded by the Rus’ or the Slavs,
         but this view may not be correct. The Russian Primary Chronicle attributed Kiev’s founding to three brothers—Kiy, Shchek, and Khoriv—and described
         Kiev as a Khazar tributary taken later by the Varangians (Rus’)[45] after the death of the brothers. While at one point the Khlebnikov copy of the Hypatian
         edition of the Chronicle made it seem as if the three brothers were Polianians,[46] the Laurentian, Suprasl, and Semeonovskaya editions of the Chronicle associated the three brothers with the Khazar Empire; Julius Brutzkus therefore drew
         the conclusion that they were ethnic Khazars.[47] As Pritsak has demonstrated, the Chronicle at one point explicitly stated that the three brothers were “kin” of the Khazars:
         “And we [Kievans] are living here and pay tribute to their [Kiy, Shchek, and Khoriv]
         kin, to the Khazars.”[48] Pritsak even suggested that Kiy, the primary founder of Kiev, can be identified as
         the vizier Kuya, who served the Khazars (see chapter 3).
      

      
      Part of Kiev was founded by Khazars in the early ninth century under the name Sambata.[49] The Byzantine emperor Constantine VII Porphyrogenitus wrote that Kiev was also known
         as Sambatas in his famous De administrando imperio (circa 950).[50] Similarly, ibn Rustah, Gardizi, and the Hudud al-‘Alam all called Kiev “Zanbat.”[51] The meaning of the toponym Sambata has aroused considerable controversy among scholars. Omeljan Pritsak argued that
         Sambata meant “Shabbat” (the Hebrew term for the Sabbath, i.e., Saturday).[52] If this is correct, it would confirm that many Khazars in Kiev honored the Jewish
         day of rest. Some other scholars wondered whether Sambata originates from the name of the legendary Sambation River, where the lost tribes
         of Israel were said to reside. According to a popular Jewish tradition, the mythical
         Sambation actively flowed and threw up rocks on all days except the Sabbath, when
         it became stationary. Kiev, situated on the Dnieper River on the edge of the Khazar
         territory, might have been associated with this myth if the Dnieper was indeed considered
         to be the Sambation. Brutz­kus, on the other hand, dismissed the Shabbat and Sambation
         hypotheses as erroneous and suggested that Sambata meant “high fortress” and that Kiev means “riverbank settlement” or “lower settlement.”[53] According to Brutz­kus, the Turkic prefix sam- meant “top, high, main,” and bat meant “strong” in Turkic. Thus, the combination sam + bat meant “high fortress.” He proposed that Kiev means “riverbank settlement” since küi meant “a low place, a bank of a river, or a wharf” and ev meant “settlement” in Turkic.
      

      
      The Magyars ruled Kiev from 840 to 878 (see chapter 7). They probably controlled the
         city with direct Khazarian participation.
      

      
      Kiev consisted of three districts in the tenth century: Gora (a citadel), Kopyrev
         konets (the inner town), and Podol (an economic hub).[54] Ivan Pantiukhov estimated that in the ninth century, Kiev had eight thousand residents,
         and Podol had one thousand residents.[55] In the tenth century, Kiev probably had about fifteen thousand residents, and Podol’s
         population increased to about two thousand.
      

      
      Podol was the commercial center in the Kiev district.
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