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      Chapter 1

      Return to the Local

      
         
         
         Jennifer R. Wies and Hillary J. Haldane

         
         Lessons for Global Change

         
         
      

      
       In 2005, the World Health Organization (WHO) published their findings from a multi-country
         study on rates of gender-based violence. The document finally proved what scholars,
         activists, and survivors had known for decades: the scale of violence against women
         is significant, and the scope of the problem is varied and complex. The WHO study,
         containing data drawn from over 24,000 interviews in ten countries, reignited interest
         in, and funding for, research to identify the problem of gender-based violence across
         cultural settings, attending to the differences of forms of violence and experiences
         of abuse in rural and urban, poor and wealthy, and Northern and Southern locales.
      

      
       Applying Anthropology to Gender-Based Violence: Global Responses, Local Practices
            is a response to the interest of gender-based violence and to the concern for the
         well-being of those who suffer. The volume directly links anthropological theory and
         methods to applied and practical solutions for addressing gender-based violence in
         myriad forms: domestic violence, sexual assault, human trafficking, and institutional
         abuse. The volume focuses on methodological approaches and ethical dilemmas in gender-based
         violence research, the limits of universal human rights frameworks and presenting
         possible alternatives, practical approaches for improving the delivery of services
         to victims, and an action-oriented foundation for transdisciplinary collaboration.
         Decades since the inception of anti-violence movements, we are still falling short
         in our ability to effectively prevent and respond to gender-based violence. Thus,
         a priority of this volume is to identify the best practices for anthropologists and
         others to mobilize their efforts in a way that reduces harm without causing new problems
         as part of the process.
      

      
      This volume is distinct from other work on the topic of gender-based violence for
         several reasons. First, there is a recognition and articulation of a theoretical shift
         in conceptualizing gender-based violence. We expand the scope of gender-based violence
         research to include phenomena such as the commodification of identity among indigenous
         populations in North America, policies related to prostitution in the United States,
         gendered-violence among refugees in post-earthquake Haiti, and the struggles of displaced
         populations in Kenya. Second, the contributors explore new ways that anthropological
         research can integrate multidisciplinary frameworks and mixed methods to influence,
         shape, and change gender-based violence intervention systems and policy domains. Third,
         this volume takes an explicitly applied angle to conducting research by considering
         ways anthropology can offer solutions to local and global problems. 
      

      
      Applying Anthropology to Gender-Based Violence

      
      The discipline of anthropology has historically been concerned with acts of violence
         and conflict, largely focusing on the presence of warfare or violence situated within
         cultural rituals, such as female genital cutting (see Wies and Haldane 2011). However,
         these early studies tended to avoid casting an eye toward violence at the interpersonal
         level, namely what we would refer to as intimate partner violence or gender-based
         violence today. 
      

      
      The anthropology of gender-based violence has expanded significantly since the 1982
         publication of Peggy Reeve Sanday’s work on sociocultural aspects of rape and the
         1992 edited volume Sanctions and Sanctuary: Cultural Perspectives on the Beating of Wives  (Counts, Brown, and Campbell 1992). While studies since have taken many directions,
         a particularly rich vein of work has examined the relationship between gender-based
         violence and the state. Parson’s (2013) ethnography of social suffering in Chile confronts
         the mechanisms whereby the state reproduces inequalities that allow the persistence
         of gender violence. Ethnographically situated in Peru, Alcalde (2010) traces women’s
         experiences with domestic violence and the ways that those experiences intersect with
         state-imposed structures of inequality and violence. Located in a domestic violence
         shelter, Plesset’s (2006) rich ethnographic data explores the institutions that respond
         to gender violence as intermediate agents of the state. McClusky’s (2001) deeply humanistic
         ethnography demonstrates the power of participant observation-based research to give
         voice to the women experiencing violence amidst an unstable state apparatus in Belize.
         More recently, our earlier volume Anthropology at the Front Lines of Gender-Based Violence (2011) specifically explores the roles and lives of frontline workers in global efforts
         to respond to and eliminate gender-based violence.
      

      
      The chapters in this volume demonstrate research, advocacy, and activism that apply
         anthropology to gender-based violence. When we invoke the words “apply” or “applying”
         to anthropology, we follow a tradition of mobilizing anthropological theory and method
         to solve social problems in local and global contexts. “Applying anthropology” implies
         that the writers assume an action-oriented approach to their anthropological practice.
         Applied anthropology begins with social problems and the applicability of research,
         utilizes appropriate methods, and then applies theory to the research process and
         findings. 
      

      
      Throughout the volume, readers will note the work represented here shares a number
         of characteristics of the tradition of applied anthropology, wherein anthropologists
         “use the knowledge, skills, and perspective of their discipline to help solve human
         problems and facilitate change” (Chambers 1985, 8). First, applied anthropology begins
         with the intent to address social problems identified by communities. In this collection,
         the contributors place gender-based violence at the center of their analysis. Throughout
         the anthropology literature, violence is often mentioned, but gender-based violence
         is rarely the starting point of inquiry. As we have discussed elsewhere (Wies and
         Haldane 2011), acts of violence and conflict have been studied extensively in the
         anthropological literature, however, it was not until the 1980s that the study of
         gender-based violence in anthropology became a topic in its own right. This volume
         is unique in its emphasis on anthropological work that begins with the question of
         how people are affected by gender-based violence and the ways that local and global
         structures impact those experiences. In so doing, the collection squarely identifies
         gender-based violence as a social problem for which anthropologists can participate
         in a solution. As these chapters show, the solutions are varied. However, they all
         begin with one of the central tenets of anthropology: an emphasis on the holistic
         and comparative aspects of culture.
      

      
      Second, the applied anthropologists “put people first” by tailoring the design and
         implementation of their projects for the people who are supposed to benefit from the
         research most (Uphoff 1991). The contributors have experience living with and/or working
         directly with the people represented in their work. This deep and meaningful participant
         observation involvement establishes a binding tie between the anthropologist and local
         peoples and provides a backdrop for ethnographic intimacies that places emphasis on
         individual voices and collective cultural experiences. As Finan and van Willigen (1991,
         1) state, “As anthropologists, we attempt to enter the world of our research subjects,
         to fathom their systems of meaning, and to accurately translate their categories of
         knowledge into categories we understand and use in other contexts.” The chapters in
         this volume collectively suggest that as we engage in this process of entering the
         world of our participants and consciously place their experiences at the forefront
         of our knowledge base, we are advancing the role of anthropology as one that can actively
         participate in the resolution of social problems. 
      

      
      Third, applying anthropology requires attention to local peoples as agents who exist
         within larger structures. As Scheper-Hughes (1992, 221) suggests:
      

      
      
         In advanced industrialized societies and in modern, bureaucratic, and welfare states,
            the institutions of violence generally operate more covertly. A whole array of educational,
            social welfare, medical, psychiatric, and legal experts collaborate in the management
            and control of sentiments and practices that threaten the stability of the state and
            the fragile consensus on which it claims to base its legitimacy.
         

         
      

      In our application of anthropology to gender-based violence, there is a shared recognition
         that individual experiences are shaped by structures and institutions that potentially
         create and maintain violence. Thus, in the analyses throughout this volume, careful
         attention is paid to the relationships, contestations, and influences between the
         local and structural levels. However, the case studies repeatedly show these larger
         structures and their embedded power as possible sites for cultural changes that can
         contribute to the diminishing and eradication of gender-based violence. This recognition
         of the potential for positive change that can occur when engaging structurally-violent
         systems is unique in that it reflects an applied approach of collaboration over dismissal.
         While challenging, this approach may yield results that are inconceivable without
         a framework that recognizes the multidirectional influences between local populations
         and structural violence. 
      

      
       The fourth characteristic of applied anthropology is a commitment to engage in preventions
         and interventions. As scholars of gender-based violence, advocates for those affected
         by gender-based violence, and activists who continually seek venues for ameliorating
         violence experiences, we assert that the experiential knowledge gained in the application
         of anthropology informs the discipline’s theory, method, and practice, thereby influencing
         and possibly increasing the success of future gender-based violence intervention and
         prevention activities. As Hill-Burnett (1987, 124) states when reflecting upon the
         relationship between anthropological theory and practice, “The use of knowledge entails
         its further development, not simply by adding to it but through transforming its assumptions,
         categories, and paradigms. Knowledge is tested in use; when found wanting, it must
         be further developed or clarified.” This iterative model for improving the lives of
         people is most successful when we recognize the multiplicity of roles that anthropologists
         may take and value the experiential form of knowledge-making as equal to scientific
         contributions. 
      

      
      Finally, despite efforts by anthropologists to apply theory and method to the solution
         of gender-based violence, one of the shortcomings of anthropology has been its limited
         engagement with other disciplinary approaches. Psychology, criminology, legal studies,
         and sociology, have been the dominant disciplines drawn upon for addressing gender-based
         violence and for offering remedies or solutions. Therefore, the fifth characteristic
         indicative of an applied anthropological approach is an explicit recognition of the
         need to enter into transdisciplinary conversations and collaborations. Anthropology
         has much to offer a transdisciplinary effort at this point in time: greater awareness
         of cultural differences in identifying and addressing violence has increased in other
         disciplines; longstanding theoretical models and methodological skills for contributing
         to a collaborative approach to minimize violence and the harm it causes; and a continued
         commitment to documenting the local, lived experiences of people around the world.
         Therefore, a goal of this volume is to highlight not only the strength of bringing
         applied anthropology into conversation with other disciplines around the topic of
         gender-based violence, but the necessity. 
      

      
      Anthropology Theory and Methods

      
      This volume is an example of how to combine applied anthropology, ethnography, and
         an emphasis on the local context in the study of gender-based violence. Throughout
         this volume and the anthropological studies of gender-based violence, one important
         theoretical framework has been to examine the role of history, structure and power
         in situating cases of abuse. Therefore, the majority of studies in anthropology that
         examine gender-based violence do not shy away from the material reality of people’s
         lives: the abuse is not “just in their head” and the factors that cause abuse to happen
         are not merely ideological in nature. Theoretically, the anthropology of gender-based
         violence examines the relations and asymmetry of power—girded by structures, historically
         produced, and consciously engaged—that allow for one person or group of people to
         direct violence against another. 
      

      
      Furthermore, “doing” applied anthropology inherently has power dynamics that must
         be theoretically addressed and interrogated. Throughout this volume, the contributors
         are in positions that are not afforded to the people suffering in their fieldsites—they
         have access to passports and visas, they are affiliated with university or other institutional
         organizations, and they have the financial resources to carry out the work. Thus,
         they are in a position to influence how the information is gathered, presented, and
         disseminated. All of the contributors are deeply aware of this and the tension of
         working to end unequal relationships while acknowledging that the inequality is what
         produces the scholarship. This tension is at the heart of engaged and applied anthropology,
         and while the chapters herein cannot offer solutions to end the tension, the first
         step towards acknowledging possibilities for change is to be transparent of what the
         structures of inequality are, the various positions of the actors, and the ideology
         that supports the continued domination. In some ways, applied anthropology is grappling
         with a tension that is not dissimilar from what the very programs examined in this
         volume are trying to do: recognize the power structures (between husband and wife,
         indigenous populations and settlers, universities and the criminal justice system,
         etc.), identify the ideology that supports the imbalance, and identify what local
         citizens see as alternatives for change. 
      

      
      The contributors also attend to the macrostructures that maintain the systems of inequity.
         Largely drawing upon political economic theories, the contributors see the ways that
         global capitalism has been an unavoidable factor in creating the forms of gender-based
         violence they engage in their work. As much anthropological work has pointed out over
         the last century, there is violence found in almost all societies, and capitalism
         is not solely responsible for the fact of violence in our species. However, it is
         clear that the very particular forms of violence this volume engages cannot be separated
         from the conditions of the global market and the rapacious appetite for resources
         and cheap labor global capitalism requires. Thus, the theoretical challenge is to
         attend to the specificity of how each locale, in its relationship to the global system,
         is impacted by the demands of the market on kin and community. 
      

      
       Methodologically, each case study emphasizes the geographic specificity of the narrative,
         while connecting the experiences of the women and men with wider global trends. This
         approach underscores the importance of locally produced and disseminated understandings
         of gender-based violence to inform us of the limits of the top-down approach common
         in international engagement with gender-based violence, and highlights how unique
         each cultural context is as its constitutes grapple with a global epidemic. The chapters
         also take into account the very different resources available to address violence
         due to local economic constraints, and it is clear throughout the volume that resources
         are not equivalent. This volume takes us to local settings in Kenya, Uganda, Vietnam,
         Aotearoa New Zealand, Guatemala, Belize, Ecuador, Haiti, American Indian Tribal Country,
         and U.S. college campuses. 
      

      
      Adelman (2004, 49) asserts that “a trend in domestic violence studies is either to
         remove from the analysis any overarching critique of culture, politics, and the economy,
         focusing instead on abstracted, isolated or decontextualized data; or to provide a
         snapshot or cross-sectional view of the context, grounding experiences to local circumstances.”
         This volume responds to this apparent dichotomy by synthesizing approaches to gender-based
         violence that begin at both the global and local level. We present chapters that are
         influenced by a methodological trend in the discipline that has developed over the
         last decade, but marries this to a mainstay of anthropology, the holistic view of
         local contexts, that has been at the heart of anthropology since its inception (Haldane
         2010). 
      

      
      In 2006, the small, but growing community of anthropologists working on gender-based
         violence was introduced to a new methodology and framework for engaging with forms
         of violence against women: the deterritorialized ethnography (Merry 2006a). This methodological
         approach grew out of the work of Sally Engle Merry, in which she traced the development
         and movement of a discourse of gender-based violence as it made its way from the halls
         of various United Nations offices in Geneva and New York, London and Paris, to diverse
         contexts like Suva, Beijing, Delhi, and Hong Kong. Merry’s work was critical for demonstrating
         the production of new regimes of knowledge, and a resulting global biopolitic. What
         Merry found was that while in individual cultural contexts there were still very diverse
         understandings of marriage, kinship, sexuality, love and companionship, the way nation-states
         were defining anti-violence efforts, and the way activists developed corresponding
         programs and prevention efforts, shared an emphasis on individual human rights, a
         legal framework and approach, and a criminalization of the behaviors defined as formed
         of gender-based violence. What appeared around the globe were ways of defining and
         addressing violence that looked strikingly similar to each other, and to the categories
         that were dominant in the West. 
      

      
      The dominant characteristic of a deterritorialized ethnography is that the focus is
         on a problem, not a place. This approach has been useful in substantiating research
         of gender-based violence in-and-of-itself, and provides a framework for examining
         gender-based violence that is not geographically bound. It allows anthropologists
         to examine information from literature and reports to apply an anthropological lens
         to consider what has been left out, deemphasized, or possibly misrecognized. In this
         volume, the contributors use their anthropological insights to recast what may seem
         like an obvious social script—prostitution is bad (Katsulis), campuses should end
         rape (Wies), governments should not torture (Torres), and American Indians (Petillo)
         have been treated poorly—to complicate the narrative in a way that makes the historically
         predominant approaches to addressing these problems seem ill informed. These contributors
         challenge the “taken for grantedness” that has informed quick solutions to complex
         problems, which result in new problems in their wake. 
      

      
      Yet, we also need to recognize that a deterritorialized ethnography complicates the
         notion of ethnography itself. In some ways, it can hardly be correct to still refer
         to this as ethnography in its true sense as a writing of a people. The individuals in a deterritorialized,
         problem-based project would not conceptualize themselves as “a people”—they do not
         share a language, a religion, an ethnicity, a kinship system, citizenship, or even
         an economic system. Therefore, this volume also includes pieces that also reterritorialize
         ethnography. Following from Deleuze and Guattari (1983), what we mean by reterritorialized
         ethnography in the field of gender-based violence is not so different from what we
         find in art, music, or pop culture more broadly—after the destruction that occurs
         via the deterritorialization (colonization, spread of capitalism) process, the emergence
         of new forms of action and thought, that may seem to have a common origin, can in
         fact be new examples of indigenous expression. There is no denying that the human
         rights framework for defining and acting against gender-based violence is powerful
         and has become embedded in cultural contexts all over the globe. What this volume
         demonstrates is how distinct each “local” is, and the myriad ways the local is speaking
         back. By emphasizing the wider ethnographic context of the expressions of violence,
         it allows us to see where broader global interventions can be successful, but similarly,
         how local ideas and actions can be recognized as equally valid. In some ways, a return
         to a more holistic understanding of the local, balancing the problem itself with the
         wider cultural context, brings us back to one of the main goals of anthropology: to
         learn about and from others. 
      

      
      Several chapters in this volume draw upon a core method in anthropology, participant-observation,
         reminding us of the importance of doing anthropology at the frontlines of gender-based
         violence and focusing on the “imponderabilia of everyday life” (Malinowski 1922).
         The value of participant-observation is it provides the researcher with a way of thinking
         historically about the society in which they are living—the researcher must attend
         to the economic, social, civil, legal, spiritual, educational, and kin-based systems
         of people’s lives. In this respect, the researchers who focus on gender-based violence
         as a topic in their research setting cannot divorce the acts of violence from these
         other structures in an individual’s lives. Here, the contributors (Beske, Frederic,
         Haldane, Kwiatkowski, Schuller, and Wirtz) focus on gender-based violence with ethnographic
         sensibility—to foreground a holistic understanding of the people that does not reduce
         them to merely victims of violence, but as Belizean, Vietnamese, Kenyan, Haitian,
         etc. women who are enculturated and engendered by locally specific beliefs and through
         locally constituted structures. 
      

      
      Applied Anthropology Challenges

      
       The chapters in this volume take on the challenge of being attentive to the local
         detail of their authors’ respective fieldsites, consider the historical and global
         resonances of the way they frame the problems they examine, remain mindful of the
         delicate balance between interfering and providing useful assistance, and identify
         ways for anthropology to partner with others to make the world a safer place. Great
         attention has been paid to the available literature, and each author carefully considered
         the standpoint of their interlocutors to present heterogeneous accounts of violence.
      

      
       The first section, titled Ethnographic Intimacies, brings the strength of anthropology to bear on the topic of gender-based violence:
         our qualitative and long term methodological encounter with interlocutors from places
         throughout the world. The two chapters in this section foreground the way ethnographic
         research lends itself to new and nuanced understandings of victim and survivor experiences.
         In these chapters, we see how women come to understand the abuse as an integral aspect
         of their lives and how they embody the violence. The chapters require those who wish
         to stop abuse to rethink how you remove the violence while keeping intact a woman’s
         sense of self. 
      

      
      Lynn Kwiatkowski expertly unpacks this dilemma in her chapter, as she details the
         stories of women seeking to reconcile contradictory discourses of individual rights
         and the demands of kinship and marriage in Vietnam. This chapter makes explicit how
         necessary attention to notions of kinship is for understanding the reasons abuse occurs,
         but also for what appears on the surface to be the implicit acceptance of abuse as
         a normalized facet of life. 
      

      
      The next chapter, by Elizabeth Wirtz, explores a second type of dislocation, one of
         refugee status and liminality, contextualized by the intimate and structural forms
         of violence women experience in the refugee camps of Kenya. Within these camps, the
         bureaucratic strictures of the refugee resettlement process create a dilemma for abused
         women, due to their identity within the refugee camp as a family member, and not as
         an individual. Wirtz examines the way refugee women are forced to choose between two
         forms of abuse: the dehumanizing and structurally oppressive confines of the camp
         by moving away from the abuser and beginning the resettlement process anew on their
         own or expediting resettlement in a different country with a husband who inflicts
         violence on a regular basis. 
      

      
      This section most explicitly identifies the ways that contemporary Western responses
         to violence fall short of meeting local needs in variable contexts. From this, the
         privileging of women’s voices and close readings of their circumstances point to promising
         avenues in the fight against violence. The women themselves clearly identify the barriers
         to violence-free lives, and their perspectives, drawn from ethnographically intimate
         engagements, can inform a more holistic approach to ending violence going forward.
      

      
      The second section of the volume, Multi-Scalar Responses to Gender-Based Violence contains three chapters exploring the relationship between victim experiences and
         the state apparatus charged with categorizing the violence, remedying the violence,
         and creating the context for violence in the first place. 
      

      
      In the first chapter of this section, Hillary Haldane details the ways people in Christchurch,
         Aotearoa New Zealand responded after a magnitude 6.3 earthquake destroyed local services
         and the local economy. As families were left homeless, jobless, and in many cases,
         on the margins of food insecurity, the chapter explores how social service providers
         in the city responded to the increase in cases of abuse, while at the same time managing
         their own post-traumatic stress. Haldane’s chapter also points to the long-term effects
         of suffering, showing how victims and service providers became trapped both in cycles
         of despair and desperation. At the same time, she finds the disaster provided the
         state and local service providers to rethink how to address violence more broadly,
         pinpointing the way to a more holistic notion of abuse and survivorship.
      

      
      M. Gabriela Torres explores the relationship between evangelical religious identity
         and state practice in Guatemala during the years of the country’s genocide. This chapter
         examines General Efrain Rio Montt’s use of Christian doctrine in his justification
         for patriarchal practices and repression in the 1980s. Torres demonstrates how the
         power of the military and the power of the religious doctrine were mutually reinforcing
         to fuel that repressive regime against women in the name of the state and the church.
         Torres also seeks to understand why, despite clear evidence of Rio Montt’s culpability,
         he is still a revered figure in the country, and how this reverence normalizes women’s
         lack of autonomy and control in their lives and perpetuates violence against them.
      

      
      In the next chapter, Yasmina Katsulis explores the way prostitution is being reconstituted
         as a form of gender-based violence. In particular, Katsulis examines the politics
         of court-ordered diversion programs that shift away from criminalizing a woman’s behavior
         and instead diverts her from sex work. Katsulis details how the “good intentions”
         that serve as the foundation for the program, are undermined by a persistent criminal
         justice approach that ultimately creates a form of structural violence for the women,
         leading it to fail those who are most vulnerable.
      

      
      The third section, entitled Critical Challenges in the Anthropology of Gender-Based Violence, explores forms and contexts of violence that are difficult to categorize, hard to
         theorize, and seemingly impervious to the decades of intervention efforts to end the
         abuse. 
      

      
      April D. J. Petillo presents the challenge of addressing human trafficking, or “modern
         day slavery,” as a national/international issue when the victims are indigenous, Native
         American women. The American racialization of the trafficking debate has focused almost
         exclusively on binaries that render Native women’s bodies as invisible, rapable, and
         available for violence. In this chapter, Petillo draws upon legal theories of decolonization
         to consider how centering indigeneity in the debate over trafficking provides a more
         nuanced understanding of the phenomena of borders, migrants, and gender-based violence.
         
      

      
      Mark Schuller also brings together political-economy, history, and cultural context
         in his chapter on gender-based violence in Haiti. In this piece, Schuller compares
         women’s narratives of violence before and after the devastating 2010 earthquake, identifying
         the ways that conceptions of violence are never static, though the responses to violence
         tend to be. This disjuncture between nongovernmental organization (NGO) conceptions
         of violence and women’s lived experiences highlights the increased vulnerability that
         the earthquake created for women, even as NGO efforts to address violence received
         increased attention. Schuller argues that it is by addressing the longstanding racial
         and gender inequities in Haiti that the violence will ultimately decrease, rather
         than merely addressing the violence ad hoc.
      

      
      Campus sexual violence is a problem that seems to defy decades of activism and policy.
         Jennifer Wies addresses this issue in her chapter, in which she asserts that institutions
         of higher education, as charged by Title IX, have been given the power to categorize,
         define, and adjudicate cases of campus rape, thereby acting as independent entities
         from the local criminal justice apparatus and from state and federal law. Written
         from the position of both researcher and practitioner, Wies points to the contradiction
         that universities are currently in a position to protect the educational rights of
         both the victim and the perpetrator, creating tensions at the local level. 
      

      
      The fourth and final section of the volume, Avenues for Change provides the most recent findings from applied research aimed at addressing and eliminating
         violence. This section is critical as it depicts ways local communities can work against
         violence, and offers solutions for change that can be applied in many cross-cultural
         contexts. 
      

      
      Rebecka Lundgren and Kimberly Ashburn bring attention to the perpetrators of most
         cases of violence: men. Lundgren and Ashburn detail the scope of a program in Uganda
         to minimize abuse for women and children by focusing on the values men hold about
         their roles as husbands and fathers. In finding that discussions with the wives/mothers
         were also essential to the program’s success, Lundgren and Ashburn identify a way
         forward for considering the holistic complex of intimate-partner violence as an individual,
         household, and kin-based issue, one that cannot be addressed via the victim or perpetrator
         alone.
      

      
      Melissa Beske details the power of naming violence and bringing abuse to the public
         sphere in the next chapter. Beske’s chapter draws upon her long-term fieldwork in
         Belize and her role as a community activist, to detail the importance of making the
         wider public aware of abuse in order to enact policies, structures, and institutions
         to intervene with violence and ultimately prevent it from happening. Beske’s chapter
         uniquely reveals the way one can engage in a community as a scholar-activist, how
         to simultaneously learn from the community, and ultimately work with them in order
         to bring about social change. 
      

      
      We end this section and the volume with a chapter by Karin Friederic, who has worked
         as a scholar-activist in Ecuador for over a decade. Friederic offers another example
         of how one can minimize harm while maximizing good as an ethically engaged scholar-activist.
         Having founded an NGO focused on medical care in the region, Friederic reflects on
         the practical and moral dilemmas in doing such work and offers important guidelines
         for how collaborative efforts can be the avenues for change. 
      

      
      Conclusion

      
      We end each of the chapters in this volume with a set of questions written by the
         chapter contributors. The purpose of these questions is to allow the reader to identify
         the key concerns or issues the author hoped the reader would get out of the piece,
         and also to point the reader in the direction of what is still unanswerable. We hope
         the questions allow for a dialogue, a way to engage our readership and to hopefully
         identify new possibilities for answers. We hope the questions allow for a thoughtful
         reflection of the topics covered in the volume. We also hope the questions remind
         the reader that they are not alone in their concern for this topic. Sometimes working
         in the field of gender-based violence can be lonely. It is underfunded work, often
         unrecognized, and in some cases, seems unending and unsolvable. 
      

      
      The contributors in this volume do not believe this to be true. One of the goals of
         this volume is to emphasize the role of building and maintaining community in order
         to address the issue of gender-based violence in all of our local contexts. In each
         of the chapters, it is evident that the work to address suffering is never an individual
         endeavor. This is not to claim that “community” is some magical cure for social ills
         (Joseph 2002). It is true that in some instances, the very “community” that comes
         together to address a problem, can exacerbate it. But it is also through the process
         of a group of people attempting to solve a problem that social scientists can see
         where there are the gaps, the produced vulnerabilities, and the areas of concern.
         
      

      
      Humans are responsible for causing violence. Therefore, human solutions are available
         to end it. We have to work together to make this happen. 
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       Ethnographic Intimacies

      
         
         
      

      
      
      
      Chapter 2

      Women, Embodiment, and Domestic Violence in Northern Vietnam

      
         
         
         Lynn Kwiatkowski[1]  
         

         
         
      

      
      In northern Vietnam, many women are vulnerable to their husbands’ violence as an everyday
         experience. As Linh[2], a forty-nine-year-old farmer, states:
      

      
      
         My husband beats me very seriously. He has not only beaten and kicked me [for the
            last twenty-seven years], but also hit me with objects and threatened me with a knife.
            Sometimes I just run away. And when I hear that someone else has been beaten by others,
            I often feel very nervous, and I can’t move my legs. I can’t keep calm [because I
            think about my husband’s abuse toward me]. . . . I often have bruises on my face,
            body, hands, and legs. One time, he threw a bowl at my leg. So now, when I have to
            walk for a long time and up a steep road or hill, my leg hurts. . . . When the weather
            changes, it’s hard for me to breathe because he hit me in the back with his elbow.
            . . . I feel very afraid and disheartened.
         

         
      

      This chapter emphasizes the importance of understanding abused Vietnamese women’s
         bodily and emotional experiences as being critically shaped by intersecting cultural,
         political, and economic forces. As Vietnamese women are culturally and socially defined
         in significant ways through their relationships to and care of their family members,
         this chapter explores how women make sense of their familial ties and body-selves
         as they experience physical and emotional abuse from their husbands.[3]   This process occurs within a gendered sociocultural and political context that
         valorizes women sacrificing their own bodily and emotional well-being for their family,
         while simultaneously encouraging their protection through changing medical, social,
         and legal approaches to domestic violence. These contradictory discourses create a
         troubling environment for abused women. 
      

      
      The impacts of domestic violence on women’s embodied experiences lead many abused
         Vietnamese women to seek assistance in: ending their husbands’ violence; recovering
         physically, emotionally, and economically from the abuse; and repairing their kinship
         relationships. Many women cope with their daily vulnerability to domestic violence
         and related trauma by asserting agency, including the ability to make decisions for
         themselves, and being hopeful that this interruption and exceptional problem in their
         lives will end and that they can overcome the emotional pain, physical injuries, and
         scars of gender violence. While not necessarily intentional, abused women asserting
         agency and being hopeful can be understood as ways in which abused Vietnamese women
         attempt to restore the integrity of their body-selves. 
      

      
      Research Methods

      
       My analysis is based primarily on research I conducted between 2004 and 2013, and
         is also informed by my prior research in northern Vietnam. Within this time frame
         I conducted research during four periods, including in Hanoi in 2004, 2007, and 2013,
         and in Hoa Binh Province in 2010. I conducted participant observation, which included
         living within the communities in which I conducted research; spending time with women
         and their families; observing the activities of counselors and their discussions with
         abused women at a hospital-based counseling center; observing the care offered to
         patients at a local hospital; attending meetings of clubs for abused women, government
         sponsored Women’s Union meetings and activities, and other local events and rituals;
         visiting Western-style and local community-based shelters for abused women; and engaging
         in everyday activities in both rural and urban areas. I interviewed fifty-three women
         who said they had experienced domestic violence from their husbands. In addition,
         I also formally interviewed fifty-seven community members, and 108 government officials
         and leaders, biomedical health workers, local healers, police, local nongovernmental
         organization (NGO) personnel, international organization professionals, and other
         people, most of whom address domestic violence in their work. Many of the community
         members I interviewed worked as farmers on their family farms, and other people worked
         as professionals, business owners, factory workers, retailers, market traders, tailors,
         and others. Kinship was largely patrilineal in these communities, with some married
         couples living with or near the houses of the husbands’ parents. Most of the people
         I interacted with and interviewed identified with the majority Kinh ethnic group,
         and others identified with the Muong and Dao ethnic groups, which comprise three of
         fifty-four officially recognized ethnic groups.
      

      
       I use the term “domestic violence” in my chapter to refer particularly to husbands’
         violence against their wives, and in some cases in-laws’ violence against women. The
         term “domestic violence,” or violence in the family, is currently commonly used by
         people in Vietnam, particularly since the 2007 approval of a domestic violence law.
         The law defines domestic violence as involving “purposeful acts of certain family
         members that cause or may possibly cause physical, mental or economic injuries to
         other family members” (National Assembly, Socialist Republic of Vietnam 2007, 1).
      

      
      Women, the Body-Self, and 
Gender Violence in Vietnam
      

      
       Regarding the prevalence of domestic violence in Vietnam, the government deemed 2013
         to be the Vietnam Family Year, and recently approved a national strategy to “develop
         Vietnamese families by 2020” (Thanh Nien News.com 2013). Thus, an important concern
         of the government is domestic violence. The National Study on Domestic Violence against
         Women in Viet Nam, which was conducted jointly in 2009 and 2010 by the Vietnamese
         government, the United Nations (UN), the World Health Organization (WHO), and other
         organizations, found that: 32 percent of women interviewed who had been married reported
         physical violence from their husbands during their marriage; 10 percent reported sexual
         violence from their husbands; and 54 percent reported emotional abuse from their husbands
         (GSO, UN JPGE, and WHO 2010, 50). 
      

      
       The abused Vietnamese women I spoke with often described domestic violence as being
         experienced as a bodily and/or emotional assault. Cultural anthropologists and other
         scholars have viewed the body as a “sociocultural and historical phenomenon,” rather
         than a natural and biological given (Bourdieu 1977; Foucault 1978; Mauss 1935; Reischer
         and Koo 2004, 298; Scheper-Hughes and Lock 1987). In this framework, the body is understood
         to be especially subject to hegemonic cultural constructions within historically specific
         societies. 
      

      
         In my analysis, I draw on the concept of “social phenomenology,” which is “the
         idea that intersubjectivity is grounded in bodiliness or corporeality” (Van Wolputte
         2004, 252). In this way, embodiment is seen as a requirement for exchange and relationship
         between bodies. Related to this idea, Veena Das (2008) uses the concept of subjectivity
         to analyze violence, stating that subjectivity points to “the importance of the intersubjective
         character of experience . . . as providing the ground” (284) to analyze the phenomena
         of violence. Das and Arthur Kleinman (2000) define subjectivity as, “the felt interior
         experience of the person that includes his or her positions in a field of relational
         power” (1), or the “lived and imaginary experience of the subject” (10). For Vietnamese,
         the body and sense of self/personhood have long been deeply tied to broader social
         relations and social structures, such as the family and society. These ideas are still
         conceptualized today, linking physical and emotional well-being to harmonious social
         relationships (Gammeltoft 1999). 
      

      
      Domestic Violence, Gender, and the Family in Vietnam

      
         Linking the body-self to gender violence, the contemporary global feminist movement
         considers gender violence, and spousal domestic violence in particular, to entail
         a variety of forms. These ideas have influenced some Vietnamese officials and professionals
         to develop the understanding that spousal domestic violence occurs within marriages
         when husbands abuse their wives physically, emotionally, sexually, and/or economically.[4]   The perpetration of these forms of domestic violence is related to hegemonic cultural
         discourses of gendered bodies, persons, and kinship relationships.
      

      
      Abused Vietnamese women’s experiences of this gender violence involve not only their
         relationships to their abusive husbands, but also their relationships to their families
         and others, as they conceptualize and negotiate gender violence in their communities
         on an ongoing basis. Abused women’s embodied experiences of gender violence, their
         social relationships, and these cultural discourses intersect to influence the shaping
         of the women’s subjectivity. Van Wolputte (2004) argued that among the Himba herding
         people in northwest Namibia, “. . . selfhood implies a body-self that originates in
         ‘outer’ fields of meaning and extends in space and place, in material culture, in
         animals, and in the bodies of others” (252). For Vietnamese women, the body-self can
         be understood, at least partially, in relation to others, and more specifically to
         one’s family. Within a historically largely patriarchal and patrilineal kinship system,
         particularly with Chinese colonial influences beginning in 111 BCE, women become a
         part of their husbands’ extended families upon marriage. As daughters-in-law entering
         their husbands’ patrilineage, full integration into a husband’s family is not always
         an easy process, with domestic conflicts sometimes involving violence. Coexisting
         with the Vietnamese patrilineal kinship system is a bilateral kinship system that
         has emphasized children’s relationships to their mothers and mothers’ families, as
         well as their fathers and fathers’ families (Luong 2003). However, the patrilineal
         kinship model has remained stronger historically. The political power of patrilineages
         was limited by the Communist Party-led government beginning in the mid-twentieth century
         through processes such as land reform and collectivization of agriculture. By the
         early 1990s, though, lineages began to gain more political and economic strength,
         and kin and patrilineage networks have been revitalized. This change followed the
         economic and social reforms that were part of doi moi, or renovation, policies which officially began in 1986 and emerged after a decade
         of economic crisis (Luong 2003; Malarney 2002; Werner 2002). With economic restructuring
         and social reforms, the Vietnamese government moved from a socialist state-centered
         planned economy model to a market system with socialist characteristics (Kerkvliet
         2005). 
      

      
       Belanger and Barbieri (2009) assert that, under both the pre-communist and communist
         governments, family membership has been “an individual’s most fundamental social affiliation,
         and one’s reputation and future depended on actions and behaviors of his or her entire
         family and kin group” (16). Membership within their husbands’ families remains very
         important to abused women’s sense of self, even in the face of the violence they are
         subjected to. This idea is also conveyed by the state. While the government made divorce
         legal in the mid-twentieth century, even if abused women desire to leave their abusive
         husbands the government makes it very difficult to acquire a divorce. For example,
         counseling with local government officials is required prior to being granted one.
         On a social level, women who divorce are often stigmatized and discriminated against
         by others in their community (17). Women have been made responsible for maintaining
         family unity and harmony, through state programs such as the Cultured Family campaign
         (Leshkowich 2014; Vu 2008). 
      

      
       Abused women’s sense of self and social respectability can be contingent on their
         relationship to their families, especially their husbands and children. Not only can
         other family members affect their lives, but their own actions, such as obtaining
         a divorce, can have negative impacts on the reputations, everyday lives, and futures
         of their nuclear and extended family members. While this kind of social and family
         system has been negotiable, it is one abused women seriously consider when weighing
         options available for diminishing or ending their husbands’ violence toward them.
         Although new forms of femininity and womanhood are found in Vietnam, such as the Communist
         state ideology of women being equal to men, discourses of what it means to be a good
         wife in the Confucian-influenced patriarchal and patrilineal family in Vietnam still
         persist and influence women’s sense of their body-self (Belanger and Pendakis 2009;
         Drummond 2004; Duvvury, Nguyen, and Carney 2012; Ngo 2004). 
      

      
       For the Vietnamese state, modernity under doi moi entails a cultural revitalization of the values of “traditional” Vietnamese culture
         (Werner 2002), which serve as a moral guide during a period of uncertainty with rapid
         change and globalization. This includes the renewal of traditional gender values.
         For example, important historical Confucian-inspired documents used to instruct women
         about their proper social roles and subject positions were family education manuals
         (gia huan ca). They instructed women and men about proper social relationships and bodily comportment,
         and they helped to nurture a “Vietnamese consciousness” (Richey 2013, 64). For example,
         the manuals include instructions for women to: maintain their chastity; be faithful
         to their husbands; refrain from talking, gossiping, or complaining much; and obey
         their husbands. Written in verse, and circulating in Vietnam possibly as early as
         the fifteenth century, they became part of popular oral tradition, with people memorizing
         and transmitting these ideas (Marr 1981;  Richey 2013; Tai 1992). Significant here
         is the importance these documents and popular oral traditions have in shaping women’s
         gendered embodied experiences and social relationships within the family. Confucian
         ideas orient moral cultivation of the person with the stability of larger social groupings,
         such as families and the nation, and can have a tangible impact on many women’s lives.
         
      

      
      The Gendered Body and Self

      
       As the gendered body and self in Vietnam are culturally shaped in historically specific
         ways, Horton and Rydstrom (2011) have argued that male and female bodies are culturally
         constructed as different physiologically, and that these differences align with men’s
         and women’s gendered “characters” (548). For instance, as members of patrilineages,
         males are perceived to be superior to females, as descent is traced through males
         and men hold leadership positions within the patrilineage. Sons’ bodies can perpetuate
         the family lineage, morality, honor, and reputation, while daughters, who will be
         absorbed into their husbands’ patrilineages, have bodies which are culturally constructed
         as deficient. Women are perceived to make up for deficiencies in their bodies through
         certain emotions and behaviors, such as self-denial, endurance, and respect (Horton
         and Rydstrom 2011). The culturally constructed bodily constitution and gendered character
         of Vietnamese women provide the cultural justification for state officials and leaders,
         and other Vietnamese people, to entreat women to endure their husbands’ abuse toward
         them. Some abused women try to embody these cultural ideals of womanhood, in the face
         of their husbands’ abuse. 
      

      
       Ideas of men’s “hot” constitution, as compared to women’s “cool” constitution, and
         related cultural constructions of men’s greater tendencies toward anger and violence
         are drawn upon by some Vietnamese to explain, naturalize, and legitimate men’s violence
         against their wives (Horton and Rydstrom 2011; Rydstrom 2003). Men and women’s gendered
         bodies and subject positions are constructed differently in these discourses, while
         a competing discourse asserts that men and women are equal. This alternative discourse
         allows for other Vietnamese women and men to condemn domestic violence. Contemporary
         discourses about proper womanhood conveyed to women at the local level by government-sponsored
         Women’s Union leaders, during meetings or events, reflect Confucian-influenced gender
         ideologies, cultural ideas about women and men’s physiologies and gendered characters,
         and the significance of women’s subject positions within families, along with conceptions
         of gender equality. Confucian-influenced discourses convey the notion that spouses
         should live in harmony, and that women should: create a happy family; work hard; attend
         to their husbands’ needs; care for their children, in-laws, and parents; and make
         themselves beautiful for their husband. I spoke with many women who also asserted
         that women should sacrifice their needs for their family (see also Pettus 2003). Many
         abused women reflected the ideal of sacrifice which marked a woman as a good wife
         and mother, although some women were blamed for their husbands’ violence (Kwiatkowski
         2011).
      

      
       While women’s position and sense of body-self is not static (Belanger and Pendakis
         2009), abused Vietnamese women often make choices that prioritize the needs of their
         family members over the integrity and security of their own body-self. While many
         abused women have divorced their abusive husbands (United Nations Viet Nam 2008; Viet
         Nam News 2011), many more remain in their marriages and families.[5] In addition to economic concerns, one of the most common reasons abused women offered for remaining with their husbands was concern for the emotional welfare and futures of their children, which they believed would be harmed without the constant presence, emotional guidance, and support of both parents within their household.
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