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Social norms, social movements, and ethics


Foreword by Manneke Budiman

Morality, ethics, and individuality are the main ideas of this section. Despite the diversity of topics and focuses, the authors in general make their individual attempts at making sense of how norms begin from individual explorations of life, and at one point, ideas start getting viral, almost epidemiological, like today’s memes that quickly and widely circulate social media, and become parts of the collective or cultural property of a people. Social movements play an instrumental role in the inculcating of new ideas into norms, but also in revolutionizing them—replacing the old ones with the new ones. Different authors in this section approach these issues from philosophical, political, and historical perspectives, offering a large and complex picture of how culture—at the levels of ideas, social behavior and institutions, as well as individual creative endeavor—evolves.

The question of ethics complicates things further. Ethics is a dimension that keeps coming back as ideas crystalized into norms, behavior gets institutionalized, and individual expressions canonized into arts. The personal does not entirely get erased by or disappear into the collective in the process of the birth of a culture. Instead, it persists, and ethics is part of the personal realm that always disrupts the collective, cultural process through self-interrogating processes which take place while changes are happening at the social and political levels.

From Norms to Movements

If norms are often described as established and sometimes even rigid, ethics is always understood as much more dynamic and less black and white. Hence the impression that the relationship between the two tends to be uneasy. This is where morals come into play. If norms are a set of rules that makes up a morals system that guides a society through its slippery journey between what is right and what is wrong, ethics works in a parallel manner, despite its less charted trajectory. Perhaps it is the rigidity, the cold hard aspect of morality that ethics tries to penetrate in order to bring back humanity into moral principles. Many totalitarian and dictatorial regimes throughout history are known to strongly uphold moral principles that they believed to be unquestionable. However, what is lacking in these regimes relying on ‘hard power’ to rule is exactly the humanistic touch, of which ethics is the most fundamental and constitutive component.

This is why social conflict that occurs in society can only be addressed first and foremost through ethical means above all else, as an author suggests. Only a society possessing a system of ethics, which is as strong as its system of morals, is equipped with an adequate means for conflict resolution. Equally true, in a society where corrupt behavior is rampant, which threatens to dismantle the social pillars of that society one by one until it collapses, ethics can come out as the savior if institutions that are supposed to be at the forefront in fighting the evil elements in society are less evil than the rest.

In the Indonesian context, one author writes about the Corruption Eradication Commission (KPK) and how committed it is to save the corruption-ridden nation despite hostility and opposition from those who have profited from corrupt practices for long. When the regime in power is not only authoritarian but also corrupt, thus not allowing any judiciary institution to be strong enough to fight corrupt behavior of the state apparatuses, the media is portrayed to be the only alternative left to do the job. Cartoons and caricatures replace the role of the paralyzed judicial agencies in disclosing corrupt practices of the state through visual representations, at the risk of being silenced.

This brings us to the issue of freedom of expression. Freedom of expression is basically understood as the kind of freedom that can only be effectively articulated when it is informed by ethical principles, although it does not have to be always in line with the mainstream moral system. When such freedom is not set up upon any ethical foundation, the result is hate speech, bigotry, and demagoguery. The effect of the social destruction can be long-term, as demonstrated by an author writing on the difficulty in exorcising the ghost of the past Nazi era in Germany.

Again, however, in society ruled by a corrupt dictatorial regime, when both the moral and ethical systems are almost systematically shut down, individual expressions may take over the rehabilitating role, as stated by an author on the expressions of artistic voices during the New Order Indonesia. Arts—be they music, literature, or even digital art—may serve as an ‘antibody’ that helps the society fight against the dark power. But what is the role of agency in all these affairs? If behind all these are individuals with autonomous minds who can maintain a critical distance from the social madness of their society, what are the factors that allow individuality and agency to be activated? To answer these questions, authors in this section are even set to dig further into the analysis of characters in ancient literature and manuscripts as well as historical texts by testing how far modern western ideas on morality and human consciousness can satisfactorily explain traditional and local cosmologies.

Self, Identity, and Context

Some of the authors in this section seem to believe that self is the keyword toward understanding human agency. Self is understood as both an autonomous and historical subject. The formation of the sense of self is shaped by its independent quality but also by its own positioning in history. In other words, there is no such thing as fully autonomous self, and that it is always located in specific space and time. This is especially true if an individual is to be viewed as a moral agent, which implies its location in society rather than a mere discourse on an abstract, conceptual level. Some authors even go further by speculating the possibility of “no-self” when identity is assigned to an individual, considering that identity is always situated between what one would like to be and what society expects one to be.

In some of the articles, authors perceive human agency in intersections with its sociocultural and ecological responsibilities as inseparable from ethics. Some of the authors examine these concepts through case studies conducted in East Nusa Tenggara and Bali, where local beliefs and adat are still faithfully observed. Thus, there are efforts made to contextualize esoteric concepts into various local cultural settings, aiming at finding how they materialize in the everyday practice, or even are used as part of the strategy to protect the environment from ecological threats caused by development programs. This is where we can see how ideas get translated into social action in the form of movements, as illustrated by one article on the anti-reclamation movement in Bali.

Some other authors look at social movement from the perspective of history, going back to the colonial period in Indonesia. The question of human agency becomes even more urgent when situated in the colonial context as freedom is severely limited and control of the colonial power interferes deeply into the everyday life of the people in the colony. Authors investigate how rules and laws, policies and practices, are designed to strengthen the colonial authority over the colony, but we can also see how the colonized respond to the administrative arrangements that are meant to subjugate them. This dynamic relation between the colonizer and the colonized becomes the focus of some of the articles in this section, such as the ones on the colonial intervention in the law-making process in Ternate, the mobilization of resistance through organizational tactics in Batavia, and the inculcation of colonial ideology among European settlers in the colony through leisure and domestic household practices.

Colonial Ghost and Postcolonial Problematics

However, problematizations of coloniality and decolonization of the mind do not stop at the success of gaining independence from colonial power. Authors also offer critical examinations on how ideology and practices from the colonial past continue to haunt, and sometimes even dictate, the post-colonial politics in the former colony. The binarism between “us” and “them” that was very effective and successful in mobilizing people in the colony to defeat the colonial power has transformed into a mentality that can also threaten the unity of the new nation-state, especially when used to achieve different political agendas by various political groups.

Newly institutionalized democratic practices such as decentralization, general election, and public participation can open up new avenues toward a more stable and democratic society, but they can also become sources of political tensions as both the good and rogue elements of the nation try to use them for their own purposes, as illustrated by articles on populism in the reform era after the collapse of the New Order, and the local riots that occurred following the 2006 election in Tuban area, or the armed rebellion of the islamist militias in Sulawesi in the 1950s, not long after the declaration of Indonesia’s independence from the Dutch.

Shortly after independence, the sense of national identity was in crisis, different ideological camps turned against one another. Different ideological camps that had united themselves to fight the Dutch during the revolutionary period wanted to go their separate ways, as the dream for a common future was crumbling. The masses were mobilized along religious and ideological lines, and movements were formed partly because of these differences, but also partly because there were widespread discontents with the central government. Similar type of dissatisfaction among the masses also occurred near the end of the New Order era, as the government failed to provide basic staple food to the people, and corruption was rampant. This period was the heyday of the emergence of various social movements along gender, religious, class, and professions. This explains why after the reform era, populist strategies served as an effective political means for political mobilization, as one article suggests.

Among academicians in the humanities and arts, political discourses become a popular subject of enquiries. They get interested in critically looking at what lies beneath political propaganda, campaigns, speeches and rhetoric of the political elite and public figures. Studies on pragmatics and semiotics with regards to texts such as everyday conversations, diplomatic letters, and mass media material, from caricatures to obituaries. Contemporary global issues like terrorism and environment have also become some of the most pressing concerns for scholarly studies, as reflected in some of the articles.

The section presents a wide range of topics that intersect with one another in very intricate yet intriguing manners, showing the richness and complexity of the studies of human being in its personal and social contexts across history. It helps to understand how culture evolves, as well as how people respond to socio-cultural changes that take place in their life. The key elements that tie all the articles that seem to be loosely related to one another are consciousness, morality, ethics, and agency in the sense of how they together give birth to social norms and social movements that spur change in the first place. Together with the other three sections on separate issues, all of the authors in this section attempt at offering a multidisciplinary take on problems related to human action and behavior that have been a subject of interest in humanities research and writings.

Manneke Budiman

Universitas Indonesia


Social conflict resolution and the need for a system of ethics

A. Seran

Faculty of Social and Political Sciences, Universitas Indonesia, Depok, Indonesia

ABSTRACT: Social conflicts may arise from a plethora of reasons that encompass political, economic, cultural and religious factors. Social antagonism in modern life, particularly the notion of enabling citizens to take control of their lives and free themselves from the structures which dominate and constrain them, has long become an interesting topic to discuss. Concerning this issue, a system of ethics is needed to empower emancipation rather than to suppress and disrespect diverse cultures. This essay, which aims to promote mutual recognition, draws on a critical interpretation of Indonesian historical epochs to respond to the call for Indonesian political renewal. Using Honneth’s young Hegelian concept of recognition through love, respect, and esteem, a system of ethics can be re-established as a moral grammar for social conflict resolution. As Indonesia’s national ideology, Pancasila (the five principles) upholds the same values as those found in Honneth’s young Hegelian concept of social recognition, such as love for the family, respect for civil society, and solidarity of the nation. Thus, a system of ethics for political renewal can be re-established as a moral grammar for resolving social conflicts.

1  INTRODUCTION

Social conflicts occur due to an unwillingness to accept views, beliefs, and behaviours that differ from our own. Such conflicts may also arise in political settings where authoritarian rulers tend to dislike criticism coming from the public or in economic affairs where superiors display an unwillingness to follow the state’s regulations on issues like corporate social responsibility. Disrespect is violence when it is used to condemn. In connection with that, justice becomes the only way to test what is right or wrong. Therefore, a system of ethics is needed. Social conflicts take form in unwillingness such as disrespect and intolerance. Thomas Hobbes (1588–1679) addressed the state of nature as the war of all against all (bellum omnium contra omnes). The rise of civitas was thus expected to end social conflicts through social contracts. Hobbes’ argument was that the absence of civitas was due to chaos, namely the fear of death. The Greek city-state became the mirror image for Hobbes to end the state of nature through a community of men that has decided to be governed properly in a continuing control by a supreme ruler (Hobbes, 1994).

J. Locke (1632–1683), J.J. Rousseau (1712–1778), and I. Kant (1724–1804) developed Hobbes’ initial concept of social contract in their own social theories. Locke focused on the claim that freedom was socially constructed, therefore no claim on innate reason could be rationally accepted (Coplestone, vol. v., 1994). Rousseau was concerned about general will since it limited individual freedom in actual conditions. In a similar vein, Kant declared practical reason as the production of moral choices or decisions in accordance with the law which proceeds from itself (Coplestone, vol.vi., 1994).

Georg Wilhelm Friedrich Hegel (1770–1831) was influenced by both the empiricist theory of social contract and the Kantian subjective theory of morality. However, he offered a new understanding of history and morality. His theory of history was concerned with the realization of moral choices in accordance with the law of the state. To this extent, the use of Pancasila as the basis of natural ethical life fits Hegel’s initial theory of moral substance, in which primary relations such as love, respect, and esteem in the family are well thought-out. The three basic forms of primary relations as mentioned in Schweiger’s “Recognition and Social Exclusion”, namely love (personal relationship), rights (cognitive respect), and solidarity (social esteem), are required in developing and sustaining self-confidence, self-respect, and self-esteem within intersubjective relations of the everyday life of the people (2013).

This essay will be based on Axel Honneth’s left Hegelian interpretation of Hegel’s revolutionary thinking regarding the centrality of recognition in Realphilosophie which was Hegel’s early work (1801–1807) on philosophy that referred to an understanding of ethical substance and the practice of the primary relations of love, respect, and esteem among family members. Hegel’s concerns were about the normative content and practical orientation of reason and freedom in everyday life and world experience. From this perspective, Pancasila can be compared to Hegel’s Realphilosophie, whose normative content such as love, respect, and esteem serves as the ground rules for lawmakers and the norms in the actual experience of people’s ethical life.

Pancasila is the Sanskrit word used by Sukarno to name the five principles of the Indonesian state philosophy in a speech delivered before the Investigating Committee for Preparatory Work for Indonesian Independence (BPUPKI) on 1st June 1945. The five principles are nationalism, humanitarianism, democracy, social welfare, and pluralistic monotheism. These modern concepts set so nonchalantly in a medieval frame were explicitly identified with an indigenous peasant concept of gotong royong, which literally means the collective bearing of burdens and figuratively means the piety of all for the interests of all (Geertz, 1973).

1.1  Hegel’s Realphilosophie

Hegel developed his concepts of reason and freedom throughout two periods. The one developed in the earlier period in Jena (1801–1807) was his philosophical concern for the natural life world, which he named Realphilosophie. Meanwhile, this essay sees the later period as the old Hegelian period, in which his philosophical works focused on objective ethical life as the perfect realization of natural ethical life in the form of the absolute power of the state. His later works consist of Phänomenologie des Geistes (1807) or Phenomenology of Spirit, Enzyklopädie der philosophischen Wissenschaften im Grundrisse (1817) or Encyclopaedia of the Philosophical Sciences, and Rechtphilosophie (1821) or the Philosophy of Right. From this point of view, one can see the distinction between the young Hegelianism and the old Hegelianism, where the young Hegelianism focused on understanding of natural ethical life as an ethical substance of the Spirit and objective ethical life as the subject which is the Spirit as the rational alone is real. Therefore, in his later works, what is truly rational is the idea of the state as the sole arbiter of law.

The right Hegelians are considered as the safeguards of Hegel’s orthodoxy and conservatism about the absolute power of the monarch. Unlike the right Hegelians, Honneth takes the left Hegelian position to focus on Hegel’s idea about history as a purpose of and a promise for the greater good of social relations in years to come. For the sake of clarification and distinction, it is better to describe the right Hegelianism as a characterization of the old Hegel, while the left is used to refer to the young Hegel. Hence, the young or left Hegelianism proceeds to present radical critiques on Hegel’s mature works on religion and the political system. The argument is as follows. World history has not reached its end yet. Therefore, the fulfilment of an objective and absolute ethical life in form of a constitutional state is still in the making. In present constitutional states, social relations still becomes a way of forming love, respect, and esteem as they are not reflected in positive laws to serve social relations in a constitutional state. According to Honneth, critical social theories must begin by Hegel’s initial concepts of the deed of history that live in families’ real experience of primary relations of love, respect, and esteem. Only by taking the natural ethical substance of the family, critical social theories can do justice to the everyday life of the people and be applicable to the development of the life of the state in modern conditions.

1.2  Phenomenology of spirit

The Phenomenology of Spirit is well known as Hegel’s opus magnum in the philosophical discourse of the historical development of civitas from its natural stage of particular ethical life to the state as the objective and full realization of a society into a constitutional state considered as the universal and absolute ethical life. The following quotation shows how Hegel developed his theory of natural ethical life into a theory of objective ethical life. In this quotation Hegel has shown the development of the Spirit in its substance in natural ethical life into its actuality as the subject of the ethical life. This development followed the logical division of the Spirit within historical epochs.

The mind passes from being to not-being and from not-being back to being, it can rest in neither, and each disappears, as it were, in its opposite. Their truth is thus this movement of the immediate disappearing of the one into the other. And this movement from being to not-being and from not-being to being is becoming. In other words, the concept of the Absolute as being is the concept of the Absolute as becoming, as a process of self-development (Coplestone, vol. v., 1994).

The Spirit is the notion of the Absolute in Hegel’s dialectic. It does not refer to any transcendent deity which in the Aristotelian sense refers to the state (polis). The spirit is the totality, the whole reality which is the state as the Absolute ethical life that all-embraces families as particular forms of ethical life (Coplestone, vol. v., 1994). Families become a civil society under the rule of the state as the absolute actuality of a living civitas. From this point, one can understand why Hegel gave high value to the insight of historical epochs rather than writings about historical facts. For Hegel, history is the Spirit that develops (from a natural state of families into a state of civility) into its wholeness (Hegel, 2001) as shown below.

Once the Spirit reaches its maturity, a constitutional state emerges to mediate and control the continuing process of being the whole reality at the highest stage. This is the dialectic process from (thesis, antithesis, and synthesis) being a child to being a mature Spirit. In the highest stage, the Spirit integrates and unites all elements into one whole entity without eliminating or reducing either poles.

From this dialectic process, one can see that in Hegel’s formulation of the highest stage in the dialectic process, the Spirit is fully conscious of itself as the converging point that unites ethical substance and ethical life. If we apply this to the relationship between the normative content and practical orientation of a theory of the relationship between morality and law, we see how much Kant’s theory of morality influences Hegel’s Philosophy of Rights. However, for Kant, the legitimacy of law is based on individual freedom, whereas Hegel places it on the sole arbiter of the state. Hegel tries to be consistent in his logic of development from natural ethical life to objective ethical life by giving priority to the Subject which now takes the form of state as the absolute and universal power of law-making beyond particular ethical life of individuals as members in families and civil society. This is shown below:

Table 1. Mediation in division and development of world history.



	
	Childhood spirit

	Adolescent spirit

	Manhood spirit

	Mature spirit




	Division and development of world history

	Subjectivity

	Substantiality

	Subjectivity

	Substantiality




	
	Unmediated

	Unstable-mediation

	Mediated by political despotism

	Mediated by a constitutional state




	
	Subjectivity

	Substantiality

	Subjectivity

	Substantiality





Table 2. Division and development in ethical life.



	
	The family

	Civil society

	The state


 

	Division and development in ethical life

	Marriage

	The system of needs

	Constitutional law




	Family capital

	Administration of justice

	Sovereignty and foreign states




	Education of children and dissolution of the family

	Police and corporation

	International law





The state becomes the concrete unity of the objective will that cannot be achieved by both family and civil society. Only through the state can both the substantial order (the family) and the public life (civil society) be realized as an objective and universal will.

Hegel developed his dialectic process in phenomenology in his philosophy of rights by distinguishing the German words Recht and Gesetz. Recht refers to a good or just society, whereas Gesetz refers to laws. Recht probes into the inner meaning of law, while Gesetz is the description and compilation of laws as legal facts. This is to show that the movement of history from an abstract right (property-contract-wrong) to morality (purpose and responsibility—intention and welfare—good and conscience) finally reaches the unity of abstract right and morality as the perfect realization of the universality of ethical life (the family—civil society—the state).

According to Hegel’s Philosophy of Rights (Par. 5), the state becomes the perfect actuality of ethical life which subsumes the family and civil society. The immediate substantiality of mind is love among family members (Par. 158), and it can be developed into a complex relation among members of a civil society (Par. 187). This is the reason Honneth’s left Hegelian theory of recognition is based on its natural substance in the life of the family. The state as the objective actuality of the system of needs (Par. 257) for all citizens must begin and reflect the ethical substance in the family. In connection with this, the idea of Pancasila can be critically reconstructed into a moral grammar to affirm that the primary relations in the family must be considered as the structural rules and norms by the state in order to seek social conflict resolution.

1.3  Ethics as a reconstructive science

Ethics is about moral principles that govern the behaviour of a person or community. According to Honneth, a system of ethics is to be rationally justified and socially acceptable only if such a system is based on mutual recognition. Recognition begins in its primary expressions of love, respect, and esteem in the family. Accordingly, the rule of law in a constitutional state must be based on mutual recognition that has already been practiced in everyday life.

In his ethical theory about recognition as a sound basis, Honneth made use of Jürgen Habermas’s theory of communicative action and GH Mead’s theory of symbolic interaction (1985; Seran, 2014). Honneth’s aim is to integrate the normative content of morality in Habermas’s theory of communicative action with Mead’s practical orientation of generalized interest in communicative practice in order to convince people that social recognition can be established to ground an ethical system in modern societies.

In defending his social theory of recognition as the structural rules and norms in modern societies, Honneth criticized his predecessors who were the first generation of the Frankfurt School in the Institute for Social Research (German: Institut für Sozialforschung), such as Max Horkheimer and TW Adorno. By doing so, Honneth, as the third generation of the Frankfurt School, uncovered in the writings of Horkheimer and Adorno the misinterpretation of resolving social pathologies merely by way of criticizing the normative content of the enlightenment project without giving an alternative in formulating practical orientation for critical social theory to create an ethical system for actual redemption. The novelty of Honneth’s theory of an ethical system is the reformulation of Hegel’s early concepts of the natural ethical life where love, respect, and esteem in the everyday life of the people, in both families and civil society, should be taken as a valid claim of social norms (Hegel’s Phenomenology, Par. 348).

The goal of Honneth’s theory of social recognition is to establish a social critical theory as the moral grammar in reading and practicing social interaction and as the only way to resolve social conflicts in modern societies. The Struggle for Recognition: The Moral Grammar of Social Conflicts (1996) is Honneth’s opus magnum of social critical theory. Honneth states in his book that the absence of recognition is expressed by disrespect that takes the form of physical/psychological abuse, denial of rights or exclusion, denigration, or insult. It is for that reason, which Honneth tried to reconstruct an ethical system to provide for intersubjective relations based on the value of mutual recognition. Hegel agrees that Hegel’s Realphilosophie is more convincing as a critical theory to gain social integration rather than his Phenomenology of Spirit and Philosophy of Rights. This is because in these two books, Hegel seems to abandon the primary relations of love, respect, and esteem in their natural stage of development. Hegel’s concept of natural ethical life must be developed into the structural rules and norms for positive laws to work for a constitutional state.

The young Hegelians, such as K. Marx, G. Sorel, and J.P. Sartre, have developed the young Hegelian theory of ethical life but they have failed in formulating a morality to guide social struggle for recognition. They have reduced the problem of morality into an economic problem as shown by Marx’s Paris manuscripts in which intersubjective recognition was reduced into a political analysis of capitalism, thus misunderstanding the young Hegelian concept of the struggle for recognition. In Das Kapital, Marx also discussed confrontation as a collective struggle for legal recognition of the workers against the legal neglect of their class specific concerns. Marx failed to direct social conflicts into social integration (Honneth, 1996). The Neo-Marxists of the first generation of the Frankfurt School also committed the same mistake in the Dialektik der Aufklärung (1944) by stressing only the normative content of social pathologies without suggesting any practical orientation to resolve the problem (Adorno & Horkheimer, 1979). Neo-Marxist critique expressed some kind of cultural pessimism and surrendered to a negative language about Kant’s practical reasons (Agger, 1989). Adorno and Horkheimer have not succeeded in making critical social theory the power of liberating men into a new historical epoch (Kellner, 1989). The Eclipse of Reason (1947) by Horkheimer and Negative Dialectic (1966) by Adorno were against the affirmative traits in both Kant’s practical reason and Hegel’s dialectic process (Kellner, 1989). The second generation of the Frankfurt School under the influence of Habermas paved the way to a new understanding of critical social theory in which Honneth, in formulating new critical social theory, takes a stand that integrates Kant’s theory of individual freedom and the young Hegelian theory of recognition. The idea of individual freedom and social recognition should be complimentary to each other in order to be used in establishing a new ethical system.

Honneth’s theory of moral grammar inspires cogent analyses of recognition to draw a system of ethics to work for modern societies seeking social conflict resolutions and social integration (Honneth, 1985). Honneth considers his critical social theory to build a system of ethics based on primary relations of everyday life experience. Recognition is now developed beyond its initial conception of the term in Hegel’s Realphilosophy, especially in its development against disrespect that now takes various forms of humiliation, intolerance, selfishness, and exclusiveness in modern societies (Honneth, 2007). Recognition must be built into the heart of the ethical system because in many cases the identity formation of the individual becomes vulnerable to various forms of social disrespect. Drawing on Hegel’s Realphilosophie, Honneth argues that the three forms of social recognition in the natural state of ethical life cannot be ignored in building an ethical system. Emotional concern and support in intimate relationships of love and friendship, the equal respect accorded to right-bearing individuals, and the social esteem grant individuals the abilities to achieve love, respect, and esteem, in which “disrespect” of physical or psychological abuse, denial of rights or exclusion, and denigration or insult can be overcome (Flynn, 2008).

1.4  Pancasila as a moral grammar

History comes to us through philosophical insights rather than historical data. From this point of view, the emergence of Pancasila can be understood by looking at a history of Indonesian that is comprised of Hindu and Buddhist civilizations from India, the coming of Islam, the Portuguese, the Dutch traders, and the Japanese occupation. The emergence of nationalism in 1908 symbolized by Budi Utomo was followed by the youth movement in 1928 and finally culminated in a struggle for an Indonesian ideology in the Investigating Committee for Preparatory Work for Indonesian Independence from March to June 1945 (Bahar, et al., 1995). Full recognition of Pancasila as the state philosophy was established on 18th August 1945, one day after the declaration of Indonesian independence on 17th August 1945.

Today, social conflicts challenge our understanding of the normative content of Pancasila and its practical orientation to resolve social conflicts. In a daily report on 30th September 2013, Republika, which is a national newspaper, reported that Indonesia had 183 disadvantaged regions, 143 of which were conflict-prone areas. According to Suprayoga Hadi, the Deputy Minister for the Development of Special Regions, many of these areas were located in Eastern Indonesia. According to the report, the roots of conflicts are economic, sociocultural, religious and political issues. The reporter observed that there is a link between disadvantaged regions and conflict. Therefore, the development has to be rebooted, and this time conflict prevention efforts should involve not only local governments but also the local people. An organizing program for community empowerment must be encouraged to improve people’s living standards. The Indonesian government and the European Union have organised a national workshop for the sustainable development of peace in social conflict areas, including conflict-affected groups, non-governmental organizations and several decision-makers at all levels of public administration (Republika News, 2008). Pancasila presents its historicity like a route map, in which basic values of primary relations in the family have naturally caused great concern to make social relations based on love, respect, and esteem. These values must be reflected in the objective ethical life of the state when positive law-making is designed to develop social integration, not only among Indonesians but also with its immediate neighbours such as Malaysia, Brunei, Singapore, Timor Leste, Papua New Guinea, and the Philippines. The region’s peace and stability could also be threatened, because of what is happening in Indonesia. In addition, the prospects of surmounting the present difficulties will benefit the region that is closely monitoring the developments in Indonesia.

2  CONCLUSION

Even if recent conflicts of interests were justly adjudicated, a society would remain normatively deficient if its members are systematically denied the recognition they deserve concerning their basic values.
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ABSTRACT: This study aims to discuss the visualization of corruption through editorial cartoons by examining a case study of Indonesia Raya newspaper in the early years of the New Order during the period of 1968–1974. In the course of its history, Indonesia Raya became one of the newspapers that posted the existence of corruption cases through its editorial cartoons. This article argues that criticism of corruption cases can be traced not only in text, but also in satirical images which are sometimes sarcastic and playful. This research identifies the dynamic development of Indonesia Raya newspaper’s editorial cartoons in enabling the visualization of corruption cases during the early years of the New Order until the Malari event in 1974 which ended the history of the newspaper. Using a historical method, this paper attempts to present the study of visual history to record an event in the history of the country.

1  INTRODUCTION

In the press, cartoons and caricatures are tools used to influence public opinion apart from columns of editorials and news articles. The behavior of groups of individuals can be described through the use of cartoons and caricatures. Through cartoons, readers are invited into a more relaxed atmosphere. Although the messages in the cartoons are as serious as news articles in the newspaper, they are more easily digested and understood. Thus, cartoons are a life message that contains a lot of verbal descriptions (Sumadiria, 2006). Anderson (2006) describes cartoons as an attempt to realize collective consciousness without having to go through bureaucratic and political institutions. This understanding in itself reflects the function of cartoons as a means of delivering alternative information to editorials and news articles.

In the course of Indonesia’s history, cartoons or caricatures have long been used by the press as a media for criticism. Several newspapers, such as Harian Rakjat, Fikiran Ra’jat, Djawa Baroe, Merdeka, and Suara Karya published editorial cartoons in their newspapers (Suwirta, 1996). As a piece of editorial in image form, cartoons can also reflect the policies of the editorial staff. However, as a means of information that serves the function of social criticism and supervision (social control) through humor and satire, the role of editorial cartoons certainly cannot be separated from local social, political, or economic conditions, including information relating to corruption (Padiatra, 2015).

This paper describes how Indonesia Raya newspaper, a national newspaper in the early period of the New Order, responded to corrupted officials or institutions through visualization in editorial cartoons published in the newspaper. This was possible because the New Order initially worked under the slogan of “freedom of press” after being bridled for a long time by the Old Order administration under Sukarno regime. According to Hill (2011), this situation supported the freedom and flexibility of the media in the early days of the New Order. This atmosphere was then realized by the press through a series of criticisms of various policies implemented by the government. After the riots on 15th January 1974, or better known by the name of Peristiwa Malari, massive media bans were imposed.

There are some works on the visual history of editorial cartoons and caricatures in newspapers, including the dissertation work of Sunarto from the Faculty of Arts and Design of Institut Teknologi Bandung (FSRD ITB) (2005) entitled Metafora Visual Kartun Editorial pada Surat Kabar Jakarta 1950–1957 (Visual Metaphors of Editorial Cartoons in Newspapers in Jakarta 1950–1957) and the published work of Sunarto (2013) entitled Perang Karikatur: Mengangkat dan Menjatuhkan Soekarno Tinjauan Sejarah 1959–1967. In general, these works focus more on the visual aspects of historical art and examine the symbols and icons of the cartoons in several newspapers in a certain period. It is then evident that the two works do not focus on the historiography of a particular newspaper or the media as the source materials.

This research analyzes editorial cartoons using historical methodology (Kuntowijoyo, 1995) and approaches editorial cartoons of Indonesia Raya newspaper as a narrative writing material whose validity and accuracy can be examined and interpreted. This way the editorial cartoons could be reconstructed into a narrative history. Sobur (2003) identifies five elements to focus on in the analysis of a cartoon. The five elements (context, content, targets, techniques, and messages) are covered by historical methodology in order to connect the editorial cartoons with the social situation at that time.

1.1  Indonesia Raya and corruption: Visualization at the beginning of the new order 1968–1974

Indonesia Raya or IR was published as a newspaper in Jakarta for the first time on 29th December 1949, or two days after the recognition of Indonesian sovereignty by the Netherlands on 27th December 1949 (Haryanto, 1995). At that time, Indonesia Raya emerged as one of the newspapers owned by the Republicans alongside Rosihan Anwar’s newspaper Pedoman and BM Diah’s newspaper Merdeka (Hill, 2006). These newspapers resurfaced after the reign of the Old Order ended.

Under the leadership figure of Mochtar Lubis, Indonesia Raya pretty much played some roles in the Indonesian history through its reports on corruption cases that occurred in the early years of the New Order (1968–1974). Hill (2011) classifies Indonesia Raya newspaper as part of a group of radical press during the New Order administration, along with Pedoman and Nusantara as well as the newspapers run by university student groups such as Harian KAMI and Mahasiswa Indonesia.

According to some observers, Indonesia Raya can be categorized as a muckraking paper, which is a newspaper that focuses on methods of investigating political or economic scandals. On the other hand, some readers of this newspaper also considered it as a “jihad newspaper” because of the way it delivered news, which often leveled criticism in an open, sharp, and direct manner through simple and popular language without using many terms to iteratively refine meaning making it reach a broad scale of people (Atmakusumah, 1992). According to Alfian (1973), this attitude positioned Indonesia Raya as an anomaly in a culture of Indonesian society where the expressions of criticism are considered more important than the content, as well as the concern whether such criticism still adheres to the code of conduct. It also subsequently led to the banning of the newspaper under Mochtar Lubis’ leadership by the authorities on 21st January 1974 after the events of Malari 1974 took place.

During its second period after its rebirth, Indonesia Raya (1968–1974) covered corruption cases that were visualized and showed dynamic fluctuations, both in the number of cases and in the intensity of the narrative. In this period, Indonesia Raya highlighted more corruption cases in government institutions, such as Bulog, Pertamina, and Customs. This is different from the first period (1949–1959) when Indonesia Raya focused more on individual corruption cases, such as the case of privilege license granted by then Minister of Economy Iskaq Tjokroadisurjo in order to raise funds for Partai Nasional Indonesia (PNI), and the embezzlement committed by then Minister of Foreign Affairs Ruslan Abdulgani (Atmakusumah, 2016).

Based on the research conducted by the authors on Indonesia Raya over the period from 1968 to 1974, there were around 121 editorial cartoons. They were identified as editorial cartoons that highlighted the phenomenon of corruption in the early years of the New Order administration. Based on these results, the authors made tabulation and finally chose 54 works of editorial cartoons that are considered to represent each year in the period to be visualized and discussed in depth. The following table was made in order to illustrate this point:

1.2  1968–1969: Indonesia Raya’s rebirth

In 1968, Indonesia Raya was re-established. Although the euphoria over the freedom of the press was felt in the New Order’s early days, this did not necessarily take effect immediately and boost the quantity of editorial cartoons depicting the theme of corruption in Indonesia Raya newspaper. It focused more on the reappearance of Indonesia Raya at the end of the month near the turn of the year, namely on 30th October, 1968. This made the news reporting on corruption cases not reach its peak. However, in the early months of its activity, Indonesia Raya already began to speak about the phenomenon of corruption that had been ongoing in Indonesia at that time. It was recorded in the editorial cartoon on 27th November, 1968, which was also the first Indonesia Raya editorial cartoon published in the second period.

This editorial cartoon depicts a group of people labeled as Koruptor (Corruptors – ed.) in bold letters who are mocking a person next to them seated pensively with the label Djudjur (Honest – ed.) inscribed underneath him by yelling DIA TIDAK NORMAL! (He is not normal! – ed). This can be interpreted as a witty satire on the culture of corruption in pursuing wealth and career that was a common phenomenon at that time.

Visualization through editorial cartoons was consistently continued until 1969 when a visualization of editorial cartoons related to the problem of corruption increased significantly. This should be explored because other than that year there was only one other year where Indonesia Raya published editorial cartoons on corruption throughout the year. However, according to Abar (1995) this was mainly due to two things, namely the pervasiveness of corruption activities in state bureaucracy and increased demands for the government to be more careful and serious in combating corruption as well as prosecuting those responsible. One example that represents the visualization of Indonesia Raya on corruption that year is the editorial cartoon on Hajj fund corruption:

Table 1. Indonesia Raya editorial cartoons related to corruption cases in the second period.



	Editorial cartoons of Indonesia Raya which highlighted corruption

	Amount

	Percentage (%)




	1968

	  8

	  6.6




	1969

	34

	28.1




	1970

	44

	36.4




	1971

	  9

	  7.4




	1972

	23

	19.0




	1973

	  2

	  1.7





Source: Indonesia Raya 1968–1974.
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Figure 1. Editorial cartoon of IR 27th November 1968.
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Figure 2. Editorial cartoon of IR 13th February 1969.

In the visualization, three people are carrying suitcases with the writings: tjalon hadji (Prospective Pilgrim – ed.) and reading an announcement on the wall: Pemberangkatan ditunda sampai waktu jang tidak ditentukan (Departure delayed until further notice – ed.), while there is someone putting a pile of money into a car. The cartoon itself is a satire on the failures of administering Hajj which was considered by Indonesia Raya to be a result of the corruption that occurred during the implementation.

1.3  1970: The peak of visualization

In 1970, the number of corruption cases being covered by Indonesia Raya newspaper reached a peak, and the authors found 45 editorial cartoons related to corruption. The culmination point itself was triggered by several things, such as rampant actions and protests held by college students who were protesting the inflation level and the increasingly difficult life. It is then coupled with the increase of fuel price (NARI, 1970) and the uncovering of a massive corruption scandal that implicated government institutions (Padiatra, 2015). It was then represented through the following cartoons:

In the IR editorial cartoon published on 9th February 1970, Commission IV is visualized as a person who brings a gun to fight against huge corruptors, symbolized only by a large shoe, and in the right corner there is TPK which is noticeably carrying a small pistol. There are small people who are depicted as welcoming, saying selamat bekerja bung! (Good luck on your work, man! – ed.). In the other graphic with a theme of Alon-alon Asal Kelakon (Slow but sure – ed.) dated 17th July 1970, a law enforcement figure is seen racing in a chariot armed with machete chasing after criminals who are driving a sports car. This was an allusion to the implementation of the existing laws in Indonesia, which according to Indonesia Raya was very slow in combating corruption cases in Indonesia.

The number of corruption-related cartoons then dropped dramatically in 1971 when news about corruption were less numerous than in the previous year. This in itself occurred because the mass media at the time focused more on the first elections held at the beginning of the New Order, which were considered important because it became the starting point of strengthening the political legitimacy of the New Order government in the parliament (IPMI, 1971). However, this does not mean that there were no corruption cases at all in 1971, as depicted in one of the examples presented in the following visualization:

From the IR editorial cartoon dated 23rd December, 1971, one can see clearly how a large woman who looks similar to Mrs. Tien Soeharto is taking money from a piggy bank labeled potensi swasta untuk pembangunan (private sector potentials for development – ed.). This is a satire visualization by Indonesia Raya on the use of off-budget funds and private funds for the construction of TMII projects undertaken by the first lady.
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Figure 3. Editorial cartoon of IR 9th February 1970.
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Figure 4. Editorial cartoon of IR 17th July 1970.
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Figure 5. Editorial cartoon of IR 23rd December 1971.

1.4  1972–1973: Harsher against corruption

1972 was a period where the number of corruption cases reported by Indonesia Raya increased after the end of the elections and the rise of the price of rice and other basic commodities. It made Indonesia Raya started directing the spotlight back onto the activities of financial malpractice committed by government agencies, mainly the role of Go Swie Kie who was a financier for the State Logistics Agency (Bulog). The following description is one example of the visualization of editorial cartoons which was published in Indonesia Raya:
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Figure 6. Editorial cartoon of IR 17th October 1972.
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Figure 7. Editorial cartoon of IR 7th May 1973.

The editorial cartoon of IR dated 17th October 1972 clearly shows the figure of Bulog chief Achmad Tirtosudiro giving food to a fat person bearing the name of Go Swie Kie. This is an allusion by Indonesia Raya on Achmad Tirtosudiro who had a special relationship with the financier Go Swie Kie a.k.a. Dasuki Angkosubroto, particularly in the distribution of rice and wheat for their personal gains.

In 1973, editorial cartoons on corruption cases in Indonesia Raya were not as numerous as in the previous years, but they were more sarcastic and harsher in their descriptions. This was because Indonesia Raya focused more on the uncovering of the corruption cases that were related to foreign investment which emerged at that time. In line with public opinion on development strategy and foreign capital, particularly from Japan, foreign investments were considered linked to elements of manipulation and foreign interests. However, that does not mean Indonesia Raya did not preach that there were new corruption cases at that time, as shown below:

The editorial cartoon above shows a picture of a giant as a symbol used by Indonesia Raya to depict a Bea Cukai (Customs – ed.) official who is strangling a person using forceps. This is a sarcastic editorial cartoon of Indonesia Raya against corruption committed by some officials of Bea Cukai at the port of Tanjung Priok.

1.5  1974: Malari and the end of IR history

1974 is the culmination year where Indonesia Raya harshly criticized the rampant phenomenon of foreign capital in Indonesia. Visualization of editorial cartoon was published regarding the arrival of the Japanese Prime Minister (PM) Kakuei Tanaka, who was regarded as a manifestation of Japan’s return to power in Indonesia. This critical stance and criticism made the newspaper to be banned permanently on 21st January 1974, a few days after the disastrous events of the fifteenth of January also known as Peristiwa Malari.
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Figure 8. Editorial cartoon of IR 11th January 1974.

The picture shows Tanaka saying Indonesia Nippong sama-sama ne! (Indonesia and Japan together! – ed.) to another figure who is visualized as an Indonesian. However, behind Tanaka there is a shadow with the words Jenderal Tojo, PM Jepang di jaman perang Asia Timur Raya (General Toyo, Japanese PM during the Great East Asian War). The visualization was a manifestation of criticism by Indonesia Raya through editorial cartoon of the arrival of Tanaka, who was thought to aim at re-establishing Japan’s power in Indonesia that would lead to exploitation similar to the one during the Japanese occupation of Indonesia during the World War II.

2  CONCLUSION

As one of the critical newspapers published during its second period (1968–1974), Indonesia Raya made editorial cartoons an expression of resistance to the phenomenon of corruption that prevailed at the time. This can be observed through visualization of editorial cartoons between 1968 and 1974, which had dynamic fluctuations from year to year, but were consistently harsher, which then became a factor that caused the newspaper to be banned.

This consequence is understandable, considering the historical context during the early years of establishment of the New Order, when the government viewed the press as a partner in power and a tool to delegitimize the influence of the controlled democracy regime. As irregularities and cases of corruption committed by the regime occurred, the relationship was soon over. Nevertheless, the attitude of a free and critical press was still allowed. It explained why a percentage of visualization of editorial cartoons in Indonesia Raya against corruption focused more towards various institutions or work-related activities by the government, especially the institutions related to public interests, such as Bulog and Pertamina which were strongly associated with the financial resources of the country at the time. This also made Indonesia Raya’s editorial cartoons afterwards took the role as an opposition to the corruption that existed at that time.

This happened because the New Order regime still needed legitimization by the press at that time as an ethical government, while completing the process of political power consolidation. After the consolidation process had been in its advanced stage, the attitude and treatment of the authorities towards the press changed drastically. This led up to the events of Malari 1974, where Indonesia Raya was permanently banned and eventually ended the history of freedom of the press at that time.

Based on narrative visualization, editorial cartoons, as a form of event reflection from time to time in visual form, are worthy to serve as a referral source and, coupled with other contemporary sources, are made in order to be a part of history for the next generation.
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ABSTRACT: Research on Undang-Undang Ternate manuscripts has not yet been conducted despite their bad condition. If this condition is not addressed soon, Indonesia will lose some of its national cultural inheritance involving ideas about law and power. This fact constitutes the background for the research on Undang-Undang Ternate manuscripts. In addition, studies on the manuscripts can provide information on the structure and the application of power relation in a specific area and period, and therefore they are important. The research uses a philological method for creating an inventory of the manuscripts, describing them, and selecting the manuscripts to be edited and reviewed, in order to collect, understand, interpret, and analyze the data. The results will contribute to the studies of legal manuscripts in Eastern Indonesia and of Ternate history.

1  INTRODUCTION

A legal manuscript written in the old Malay language is the type of writing commonly found in most regions of the Indonesian archipelago. Any region with a structured government has its own legal manuscripts. They are necessary for regulating relationships between people living in a given region.

The old Malay laws have two forms, namely written and verbal, with the latter being passed down through oral traditions by word of mouth and later documented during the colonial era (Ikram, 2002, p.11). As customary laws were previously passed down through oral traditions, legal manuscripts now serve as a valuable reference thanks to their documentation and preservation in writing. Laws can have different orientations based on the society’s need for regulating relationships between people of high or low social status and from different origins. The laws created by a king or the people within his circle will be different from the “grass roots” laws (Ikram, 2002, p. 12).

Among various Malay laws Undang-Undang Ternate (UUT) is worth studying. The manuscripts are part of the crate collections of the National Library of the Republic of Indonesia (Perpustakaan Nasional Republik Indonesia or PNRI). These crate manuscripts were first cataloged in the library in 1998 (Behrend, 1998). To date, only a few studies have been conducted on the subject of crate manuscripts due to limited information and access to the collections. However, they provide lots of important information about the Malay world.

The UUT manuscripts used in this study are laws written in the 19th century in the region of Ternate (Maluku Utara, Indonesia). The study deals with King Tambuku’s coronation and agreement between Tambuku, Ternate, and the Netherlands. Tambuku is located in the eastern coast of Sulawesi that was under the rule of Ternate; however, because of the intervention of the Netherlands in Ternate, Tambuku took over the governance.

The structure of the UUT manuscripts differs from that of typical Malay legal manuscripts. In general, most of the old Malay legal manuscripts are similar in structure. They normally open with the mention of Allah and praises to Allah and Rasulullah. In the content, ethics and moral rules are set forth by referring to the Islamic laws. In UUT, the structure is different. They open with the information about the parties involved in the laws and the purpose of writing such laws. The content discusses articles of agreements between the Dutch colonial government, Ternate, and Tambuku. For that reason, the following question has to be raised: why the structure of UUT is different from that of other Malay laws? One of the assumptions of why this happened is because of the intervention of the Netherlands.

The purpose of this study was to prove the difference in structure between UUT and other Malay laws. For this purpose, two steps were necessary. The first step was to work on the text edition of UUT. The next step involved the analysis of text by means of a language approach. The research method used for the text edition of UUT was philology; however, in order to prove that the Netherlands influenced the UUT, the text was analyzed by using a discourse approach.

Research on UUT manuscripts is important not only because of the lack of studies on legal manuscripts in Eastern Indonesia, but also in order to distribute information and to improve the knowledge of the academic society and the public about the value of the manuscripts found in various other areas in Indonesia.

1.1  Ternate legal manuscript

The UUT manuscript discussed in this study is part of the crate collections of the National Library of the Republic of Indonesia, with code no. 113 (8/20). The manuscript is 35 × 19 cm in size, written in the Jawi alphabet, and contains 22 pages of writing. Each page is divided into two columns, with the left-hand side written using the Jawi alphabet and the right-hand side written using the Latin alphabet in Dutch language. The manuscript has Ternate Resident and royal stamps on its first and last pages. It was written in 1884.

The manuscript consists of an opening, the content (13 articles), an anointment letter (surattentukan), and an addendum letter. It contains an agreement between the King of Tambuku (Kaicil Laopeke), the Governor General of Dutch East Indies (Daniel Francois van Braam Morris), and the Sultan of Ternate (Amiruddin Iskandar Munawarul Sadiq). In addition, the manuscript includes articles governing the agreement and consequences if Tambuku is in breach of the agreement.

1.2  Structure of and power in Undang-Undang Ternate

The structure of the UUT manuscript consists of opening, content, closing, and appendices. In line with Piaget’s (1995) definition of structure, these elements are interconnected. A structure relies on integrity and totality woven by a set of elements. From this statement, we can conclude that every element is connected to and has a function within the framework of structure.

1.2.1  Opening of the text

The UUT manuscript begins with an exordium. The exordium serves as an opening unit that precedes, opens, and introduces the text (Soeratno, 1991a, p. 93). In UUT, it provides information about all the parties of this legal text in detail and the purpose of the text. It is evident in the following passage:

Bahwa paduka Sri Yang Maha Mulia/As-Sultan Tajul Mahsul Bi’inayatillah/Alhanan Sirajul Mulki Amiruddin/Iskandar Munawarul Sadiq/wahuwaminaladilin/Syah Putera Ayanhar,/yang memegang perintah atas/tahta kerajaan Ternate,/Suda(h)lah bermufakat dengan/ayahanda sri paduka/tuan yang terhormat mulia/Daniel Francois Van/Braam Morris. Resident/yang terhiasi dengan/bintang peperangan militer/Wiliam surdeke/empat, yang memegang perintah/yang ketinggian atas tahkta kerajaan/alam Maluku istana baldan Ternate/serta takluknya ke dalam kota Oranye/dari nama tuan government Wilanda pada/menerima baik oleh Laopeke Kapiten/Gouf Tambuku Kaicil Laopeke/akan naik kedudukan tempat/derajat yang ketinggian nama paduka/syah raja memerintah negeri Tambuku/serta pesisir-pesisir di bawah keperintaan/Tambuku dengan memegang suatu qaul/wa’ad perjanjian serta/dengan sekalian bobato-bobato dan//anak kaicil-kaicil dan pegawai-pegawai serta penjawat-penjawat/ (UUT:, 1--2).

The above exordium shows that according to the text, the Sultan of Ternate had an agreement with the Resident of Ternate. The agreement deals with the anointment of a new king and the making of a new agreement that bound the King of Tambuku and his heads of government (bobato), princes (anak kaicil), employees, and royal officials, all of whom were part of the power structure in the Kingdom of Tambuku.

This agreement was built on an analogy of a relationship between a father (Dutch colonial government) and a child (Ternate). The analogy confirmed the Dutch colonial government’s domination over the local kingdom’s affairs. The power domination in this father–child relationship was the Dutch colonial government’s strategy to maintain its rule. According to Andaya (2015, p. 242), they began using this strategy when the ruling sultan at the time did not follow the rules set by the VOC.

1.2.2  Content of the text

The discourse in the UUT manuscript’s content illustrates the power relations between the Dutch colonial government, Ternate, and Tambuku. Giddens (2009, p.153) argued that when a certain party holds power “over” the others, it is called domination. Power is something legitimized metaphysically by a country to allow its agencies to demand from its entire people to obey them. However, according to Foucault (2000, p. 144), power arises from relations among various forces and is absolute. Power is a strategy. This strategy prevails everywhere and carries with it systems, rules, structures, and regulations.

The power strategy observed in the UUT text, as Foucault (2000, p.144) stated, works through normalization and regulations, punishment, and public discipline instead of oppression and repression. It is evident in the text’s content that listed articles setting forth the Tambuku agreement, which bounds its heads of government, princes, employees, and royal officials. The agreement covered political, legal, and economic aspects.

From the political aspect, the content of the agreement in UUT forced Tambuku to pledge its loyalty to the Dutch colonial government and Ternate. Under the laws, Tambuku’s political rights to engage in cooperation and diplomacy with other parties were restricted by the Dutch colonial government and Ternate. It is evident in the following passage:

Article 2:

tiada boleh/mufakat pada siapa juga[h] yang/bermusu(h) kepada tuan Government/Wilanda dan Ternate baik jenis kulit putih atau orang hitam./(UUT:3).

Article 3:

tiada/boleh Raja Tambuku perintah/senjata meriam/dan senapan serta/obat pasang dan peluru/itu atas perintah utusan/Jawa (UUT: 4).

Article 7:

Tiada boleh/membawa sesuatu pekerjaan/keperintaan negeri Tambuku dengan/pesisiran, melainkan/dengan pengetahuan utusan/dari oleh Sri Paduka Sultan/Ternate (UUT: 8).

In the text, the Dutch colonial government and Ternate used their power to intervene in the succession system. Tambuku’s succession system was considered inefficient. Before the agreement, royal officials would go from coast to coast in search of candidates for king. The Dutch colonial government and Ternate discontinued this tradition. Following the agreement, Tambuku had to present a candidate before the Sultan of Ternate. The candidate was then verified by the sultan and nominated to the Governor of Dutch East Indies. If approved by the governor, the candidate would be anointed king. It meant that Tambuku had no authority to appoint its own king. Such authority was held by Ternate and the Dutch colonial government, which also had the final say. It is evident in the following passage:

Article 8:

Oleh Paduka Syah Raja Tambuku/dengan sekalian bobato-bobato dan/anak kaicil mengaku jikalau/kedatangan ajal pulang keasalnya/oleh raja Tambuku, yaitu tiada boleh/sekali-kali bobato Tambuku memili(h)/ataumengangkat pergantian dengan suka hati/sendiri melainkan// membawa anak kaicil, siapa/yang boleh bergantikan itu datang/kepada Sri Paduka Sultan/ Ternate akan ditilik kepadanya/baharulah memohon dan/bermufakat kepada tuan yang/memerintah ke dalam kota[h] Oranye dari nama/tuan Government Wilanda (UUT:8–9).

When developing the laws, the Dutch colonial government was also concerned with the economic aspect. They imposed trade restrictions and required Tambuku to pay tribute. They also regulated the sales of weapons. This arrangement also applied to tribute. Although tribute was paid to Ternate, the Dutch colonial government laid down the rules. Furthermore, Tambuku no longer had the authority to set the tariff on its trade with the coastal areas within its territory. In addition to tariffs, trade bureaucracy was also a part of this arrangement. It is evident in the following passage:

Article 2:

tiada boleh/belim meriam dan senapan/dan peluru atau ubah pasang/dari orang-orang dagang (UUT: 3).

Article 6:

Tiada boleh sekali-kali//berutang kepada orang dagang siapa/juga atau menjual/beli rakyat dibuat akan hamba/ (UUT]:6–7)

Article 9:

Oleh Paduka Syah Raja Tambuku/dengan sekalian bobato-bobato dan/anak kaicil-kaicil mengaku menurut/adat kebiasaan orang-orang Tambuku/akan membuat kasian/kepada oleh Sri Paduka Sultan//Ternate pad atiap-tiap tahun,/yaitu tujuh pedang, tujuh tombak/tujuh tongkat besi,/dua kodi kain sarung/biru, dan kapal kodi,/kain sembah, enam kayu, dua pikul/lilin[g], serta satu budak/tetapi kasian budak/itu tiada boleh lagi./Maka digantikan dengan dua/kodi kain sarung biru/buatan Tambuku./Dan di negeri Poso empunya/kasian tiga kodi/kain sarung itu pun masuk/kepada sri paduka sultan/(UUT:9–11).

The legal aspect in the UUT represented the Dutch colonial government’s intervention as a response to an ethical policy introduced at the end of the 19th century. The policy abolished the arbitrary regulations on opium use and the slavery system (Ricklefts, 2008). It was first adopted in 1884 and included in UUT. Before this intervention, the Tambuku government referred to the Islamic law as its legal system. The basis for this was the people of Tambuku were Muslims. The Islamic law was adopted to regulate their day-to-day life. However, the Dutch colonial government removed this law that was perceived as being potentially harmful to its interests. It is evident in the following passage:

Article 1:

melarangkan/pula seperti menyabung [h]ayam/dan memain tuak serta/isap madat atau lain-lain pekerjaan/yang tiad apatut, yaitu tiada boleh melainkan/diberi suatu hukuman kepadanya,/ tetapi jangan membuat salah pada/itu orang dengan ilat atau menaruh/duduk di dalam pasungan//sehingga mati, yaitu tiada boleh sekali-kali/melainkan ditimbang itu kesalahan dipatutkan dengan huku-/mannya jangan terlalu keberatan sekira-kira jua/mengikut sebagaimana tersebut/ di dalam kitab melainkan tiada boleh/menaruh hukuman qisas dan rajam/atau ziladah adanya/ (UUT: 2–3).

Article 9

…budak/itu tiada boleh lagi./Maka digantikan dengan dua/kodi kain sarung biru/buatan Tambuku/(UUT:9).

1.2.3  Closing of the text

The domination of the Dutch colonial government is also prominent in the manuscript’s closing. In this part, they purposely added parties who were not mentioned previously, namely the kings (sangaji) of areas within Tambuku’s territory. These kings swore to admit the existence of this agreement. By signing the agreement, they acknowledged, recognized, and were bound by it.

Involving the kings of coastal areas signified the power relations between the Dutch colonial government, Ternate, and Tambuku, in which the first two exercised their power over the third. Ternate involved the parties to acknowledge this agreement as a precautionary measure in anticipation of Tambuku’s violation of the agreement by using a third party.

1.2.4  Appendices of the manuscripts

The UUT manuscript has two appendices: anointment letter and addendum letter. The anointment letter described the crowning of Captain Gouf Laopeke as the King of Tambuku. The letter was validated by writing in Dutch language and marked with a Ternate Resident stamp at the bottom. The letter also contained information that it was written by the clerk of algemeene secretarie. Furthermore, the text mentioned that the agreement was made based on the recommendation of the Dutch colonial government. It is evident in the following passage:

Itu surat-surat perjanjian/terkunci antara kita/punya penganjur-penganjur Government/Hindia Nederland. Kita/akan turut dengan/setiawan terlebih dari/ini /(UUT:17).

In addition to the anointment letter, the appendices also include an addendum letter. It contains 19 paragraphs confirming the King of Tambuku’s covenant to abide by the articles of the agreement in UUT. The Kingdom of the Tambuku’s royal stamp is placed at the bottom. Next to it, there is a passage written in Dutch language. The placement of the royal stamp indicated that the King of Tambuku was under the Resident of Dutch colonial government and the Kingdom of Ternate. Gallop (1992, p.13) made a similar observation:

In the case of a royal official letter, the (royal) stamp was placed on the right-hand side of the content of the letter, parallel to the first line of the praises. The employee stamp was also positioned on the right-hand side, but parallel to the praises at the end of the letter, whereas the commoner stamp was found at the bottom of the letter.

Based on the above passage, Tambuku was positioned as a commoner because it was a protectorate of Ternate, as well as of the Dutch Colony at the time of the agreement and thereafter.

2  CONCLUSION

The structure of UUT was influenced by the Netherlands because of its interest in strengthening its power in Ternate and Tambuku.

The control was evident in the structure of the UUT manuscript. The exordium clearly illustrated the relations between Ternate and the Dutch East Indies. The content embodied the subject of the agreement, namely political, legal, and economic aspects. The articles indicated the domination of the Dutch colonial government over Ternate and Tambuku. This domination was successfully identified as the intervention of the Dutch colonial government by way of changing the succession system, regulating Ternate and Tambuku’s diplomatic affairs, changing Tambuku’s legal system that they considered harmful, and regulating the sales of weapons. The placement of the royal stamp in the addendum letter also showed that Tambuku was under the Resident of Dutch colonial government and the Kingdom of Ternate.

From the above structure, we can clearly see the influence of the Dutch colonial government on the production of UUT. Its involvement in the writing process was part of its power strategy of normalization and regulation. In this text, instead of maintaining physical control, the Dutch colonial government exercised its power by using a discourse as a medium of control, regulation, and discipline.
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ABSTRACT: Corruption in Indonesia is systematic and therefore anticorruption movements are of utmost importance. To do so, the Indonesian government has established the Commission for Corruption Eradication, known as KPK, which is a special institution that is responsible for eradicating corruption in Indonesia. However, this commission cannot work alone as the government’s commitment and support to eradicate corruption in the country is also important. The law enforcement and the bureaucracy reform are still insufficient to fight against corruption. In this study, we apply a historical method consisting of four stages: heuristic, criticism, interpretation, and historiography.

1  INTRODUCTION

In recent years, the problem of corruption in Indonesia has become a national topic that has been discussed much, in both print and electronic media. According to Fukuyama, corruption is an act where the elite enters politics just to gain profits or resources and enrich themselves and their families at the expense of others (2016, pp. 1–2). Corruption in Indonesia has been very systematic and detrimental to the society, leading to difficulty for the people to obtain justice and prosperity. Because corruption has such a systemic impact on the society, corrupt behavior must be systematically eradicated.

The issues of corruption and the attempts to eradicate it are not new in Indonesia. The first effort to eradicate corruption in Indonesia was undertaken in 1957 during the period of President Sukarno (1945–1966). On 9 April 1957, the Chief of Army Staff issued a regulation on anticorruption policy No. Prt/PM/06/1957, which was signed by the chief military leader Major General A.H. Nasution. Then, under President Suharto’s administration (1966–1998), the responsibility to eradicate corruption was entrusted to the Corruption Eradication Team (TPK), which was assisted by the Commission of Four established in 1970. Later, during the administration of President B.J. Habibie, several other institutions were established, including the Commission of State Property Investigation and Administration (KPKPN), the Commission for Business Competition Supervision (KPPU), and the Ombudsman Commission. These institutions were expected to prevent corrupt practices to support the bureaucracy reform movement initiated in 1998. However, they were deemed ineffective and therefore under the administration of President Abdurrahman Wahid, a Joint Team of Corruption Eradication (TGPTPK) was founded.

In its effort to eliminate corruption, the Indonesian government launched a bureaucracy reform aimed to institute a professional and clean government with integrity and free from corruption, collusion, and nepotism (KKN). The anticorruption measures are also reinforced by the State Audit Board of the Republic of Indonesia (BPK), a government body that is responsible for auditing and overseeing the accountability of state apparatus expenditures. Any findings by the BPK auditors would be reported to the law enforcement institutions for further processing.

According to Alatas, the strategy to eliminate corruption must be based on power (1987, p. 18). However, the effort to eradicate corruption often faces difficulties when dealing with high authorities. Often, when government officers are involved in corruption cases, the government needs to intervene. In fact, the success of a government is assessed from not only the physical development index but also the human development index, including the corruption perception index.

Based on the above statement, the author tries to analyze this issue by conducting a historical study on KPK and the measures on eradicating corruption that were undertaken by KPK during the administration of President Susilo Bambang Yudhoyono (SBY) in Indonesia from 2004 to 2014. This paper is the result of the research that used a historical method consisting of four approaches: heuristic, criticism, interpretation, and historiography.

In the heuristic stage, the author collected primary data through interviews, newspapers, and contemporary magazines. In addition, there are several secondary sources, such as journal articles and supporting books, which were used to study the posed problems. Several journal articles were also used as references, including “Korupsi Ditinjau dari Segi Sejarah” (Historical Overview on Corruption) by Susanto Zuhdi (2009); “Pemberantasan Korupsi di Indonesia: Sebuah Upaya Reformasi Birokrasi” (Corruption Eradication in Indonesia: A Bureaucratic Reform) by Sri Suwitri (2007); “Peranan Penegakan Hukum di Indonesia dalam Pemberantasan Korupsi” (The Role of Law Enforcement in Corruption Eradication in Indonesia) by Puji Wulandari Kuncorowati (2005); and “Hypercorruption dan Strategi Pemberantasan Korupsi” (Hypercorruption and Corruption Eradication Strategy) by Iwan Gardono Sujatmiko (2002). However, almost all of these journal articles discuss corruption from the law enforcement aspect, and no article discusses this issue specifically from the historical perspective, except for the article by Susanto Zuhdi. This study differs from the one written by Susanto Zuhdi in that it focuses more on the efforts of corruption eradication.

This study uses the structuration theory of Anthony Giddens. According to Giddens, the pattern of action and social practices form a structure, and in turn, the structure conditions the pattern of actions or social practices of individuals or groups (2010, pp. 26–27). This condition continues so that there is a dialectical relationship between the structure and the action. Based on Giddens’ thought, it is understood that corruption is the result of a social interaction that has been formed or patterned, structured, and dialectically connected to the action that has been going on for a long time. It is not easy to break a patterned structure that has been long practiced. Therefore, KPK as an anticorruption agent needs a strong commitment from the chief executive, in this case, the commitment from President SBY, as the highest authority in the government of the Republic of Indonesia at that time.

1.1  Eradication of corruption during SBY’s administration

Based on the 1998 mandate, the Indonesian government has pledged to seriously eradicate corruption. This was reinforced by the issuance of the People’s Consultative Assembly (MPR) Decree No. XI of 1998 on clean government that is free from corruption, collusion, and nepotism. In addition, on 29 December 2003, Indonesia established a special anticorruption institution under the mandate of Act No. 30 of 2002. KPK is an independent state body, which means that this commission is not under the authority of either the President or the Parliament. Unlike the earlier corruption eradication institutions, KPK has the authority to conduct inquiries, investigations, prosecutions, and prevention (author’s interview, 2015). In the process of inquiry and investigation, KPK has the authority to use wiretapping without acquiring permission from the President or the Parliament. While handling corruption cases, KPK cannot dismiss a case or issue a Warrant of Investigation Revocation (SP3) (Danang Widijoko, 2015, p. 115).

SBY was the sixth president of the Republic of Indonesia, who was inaugurated on 20 October 2004 (Rickleft, 2005, p. 683). At the beginning of SBY’s administration, Indonesia was facing many problems in various fields, such as ideology, politics, defense and security, and economic, social, and cultural issues. One of the important issues that must be resolved is the issue of corruption that has led to a systemic impact on the people’s lives. Based on the results of the study by Transparency International (TI), Indonesia was ranked 133 out of the 145 countries for corruption (www.ti.or.id). This means that Indonesia, among other countries, is perceived as extremely vulnerable to corruption.

The commitment from the state leader to eradicate corruption is considered important in the leadership of a country. The anticorruption commitment was declared by SBY in his presidential election campaign in 2004 (Tempo, 19 September 2004). It was possible that the anticorruption movement was also used as a campaign gimmick to gain sympathy from voters to choose their presidential candidates. Once SBY was elected, it was his duty to carry out the reform agenda to establish a clean government free from corruption, collusion, and nepotism (KKN). According to the President, law enforcement is the main key in the effort to eradicate corruption (Pikiran Rakyat, 21 October 2004). However, it is common knowledge that the law enforcement institutions in Indonesia, such as the police and the state prosecutors, are presumed by the public as corrupt because their trust toward these legal institutions is very low. The establishment of KPK in Indonesia has given a new hope to the people to eradicate corruption more effectively.

1.2  Performance of KPK in eradicating corruption (2004–2009)

The government was committed to supporting and collaborating with KPK to eliminate corruption. Basically, KPK was formed to intensify more effective and efficient exertion by other legal institutions, such as the police and state prosecutors, in eradicating corruption (Suara Indonesia, 12 November 2008). However, in fact, most people have lost their confidence toward these law enforcement institutions except for KPK. This assumption is reasonable given the number of corruption cases in Indonesia involving law enforcers.

The first KPK case led by Taufiqurrahman Ruki (2003–2007) was to handle the high-profile corruption case in the procurement of local government helicopters that involved the Governor of Nanggroe Aceh Darussalam, Abdullah Puteh, on 7 December 2004 (Kompas, 8 December 2004). In this graft case, the state was estimated to suffer a loss worth 50 billion rupiahs from corruption. KPK’s action was considered as a new breakthrough in the history of corruption eradication in Indonesia, because the Commission was able to bring to trial high-profile corruption cases worth more than 1 billion rupiahs.

According to Amien Sunaryadi, during the period of 2004–2007, KPK managed to handle five high-profile corruption cases and more than 10 small corruption cases. Several high-profile corruption cases involved law enforcers and bureaucrats from the government, such as Abdullah Puteh (the Governor of NAD), Mulyana W. Kusuma (a member of KPU), Nazaruddin Syamsudin (KPU), Harini Wiyoso (a member of MA), and Rokhmin Dahuri (the Minister of Marine and Fisheries) (author’s interview, 2016).

In 2007, KPK was headed by Antasari Azhar (2007–2009), and during his tenure, he handled the bribery case of the Bank Indonesia Liquidity Funds (BLBI) that involved the state prosecutor Urip Tri Gunawan (2008). This graft case managed to bring to court the corrupt state prosecutor Urip who was alleged to cause an estimated loss of 28 trillion rupiahs of state funds from the BLBI case.

In addition, some other major corruption cases that were successfully handled by Antasari Azhar included the case of the Governor of Bank Indonesia, the bribery case of parliament members, Al Amin Nur Nasution (2008) and Jusuf Feisal (2008), the graft case involving a member of the judicial commission, Irawadi Joenus (2007), and the bribery case involving a parliament member, Bulyan Royan (2008). These corruption cases have caused a loss of state funds up to trillions of rupiahs.

From Table 1, we can observe that KPK has advantages over other institutions in terms of investigation techniques. When compared with other law enforcement officers, KPK is supported by qualified human resources capable of carrying out its mission in revealing all corruption cases in Indonesia. With these privileges, KPK has emerged as an institution much aspired by the Indonesian society. Therefore, KPK has always become the media spotlight in every execution of its duty, from exposing the cases of bribery under the Red Handed Operation (OTT) to the time of the search. Being successful with such achievements, KPK managed to regain public trust.

Until 2008, the government had been satisfied with the performance of KPK that helped the government to enforce the law, especially in eliminating the practice of acquiring illicit funds from corruption. People became optimistic that corruption eradication would run well during SBY’s administration. Moreover, SBY was considered quick in responding to the corruption cases involving government officials. Those who were arrested by KPK and were found guilty for corruption had to be immediately removed from their office, such as the case of the former Governor of Aceh, Abdullah Puteh, and the state prosecutor, Urip Tri Gunawan.

Table 1. Investigation authority executed by different institutions (Amien Sunaryadi, 2016).
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Toward the end of 2009, people were surprised because KPK had the audacity to name Aulia Pohan as a suspect in a corruption case involving funds from Bank Indonesia. He was convicted for approving the disbursement of 100 billion rupiahs from the Indonesian Banking Development Foundation (YPPI) in a meeting of the Board of Governors of Bank Indonesia in relation to the BLBI case (BBC Indonesia.com, 27 November 2008). This of course tarnished the image of President SBY as an anticorruption figure, as Aulia Pohan is the father-in-law of SBY’s son. Therefore, in response to this specific corruption case, SBY’s administration had to be very careful. SBY promised that he would not intervene in the case. The corruption case that involved Aulia Pohan occurred close to the presidential election campaign period. At that time, SBY was running for president for his second term in 2010–2014. However, probably not many people were aware that Aulia Pohan during his imprisonment often received remission from the government until his final release on parole on 18 August 2010 (see Kompasiana, 9 September 2011).

Not long after arresting Aulia Pohan, the Chairman of KPK, Antasari Azhar was accused of being involved in the murder of the Director of Putra Rajawali Banjaran (a private trading company), Nasrudin Zulkarnain. As a result, Antasari was dismissed from his position as the Chairman of KPK on 11 October 2009 under the Presidential Decree No. 78/P 2009 and was sentenced to 16 years in prison. Before he was named as a suspect, KPK under the leadership of Antasari had been handling the investigation of two high-profile corruption cases, namely the Bank Century scandal and the corruption case of General Election Commission Information Technology (IT KPU) that involved some figures close to the President (Rakyat Merdeka, 7 May 2011).

After Antasari Azhar’s discharge as the Chairman of KPK, President SBY appointed Tumpak Panggabean Hatorangan (2009–2010) as the Acting Chairman of KPK on 21 September 2009, as stipulated in the Perpu No. 4 of 2009. In Tumpak’s tenure, several other corruption cases were successfully disclosed, for example, the corruption cases of the procurement of sewing machines and the cattle import involving the former Social Affairs Minister Bachtiar Chamsyah and the corruption case of the procurement of fire trucks that involved the Governor of Riau Islands (Kepulauan Riau), Ismet Abdullah, as a suspect. However, some major cases, such as the case of Bank Century and the BLBI case, were suddenly discontinued and no longer heard by the public.

When the debate of the Antasari Azhar case was not even finished yet, KPK had to deal with a conflict between KPK and the police. Chandra M. Hamzah and Bibit Samad Riyanto, the two Deputy Chairmen of KPK were arrested on 29 October 2009 by the police for allegedly accepting bribes. Before the incident, rumors were circulating that KPK had evidence of wiretapped records on the Bank Century case between Susno Duadji, who was then the head of the criminal investigation unit of the Police Headquarters, and Budi Santoso, one of the high-worth customers of Bank Century (Fahrojih, 2016, p. 16). This caused Susno Duadji to have a suspect status. However, shortly afterward, the National Police Headquarters set Chandra and Bibit as suspects for allegedly accepting bribe from a man named Ari Muladi related to Integrated Radio Communication System bribery case at the Department of Forestry (Kompas, 6 November 2009).

The public was very concerned about this case. Their concern was manifested in urging President SBY to intervene directly to solve the dispute between KPK and the National Police. However, the response from the President seemed very slow. For almost 2 months after the case had emerged, the President did not take any concrete action to resolve the dispute. President SBY seemed to be deliberately allowing this because he was upset with KPK for arresting Aulia Pohan who was his close relative. In fact, before the legal proceedings against Bibit and Chandra began, President SBY made a controversial statement 2 weeks before the presidential election:

“Terkait KPK, saya wanti-wanti benar. Power must not go unchecked. KPK ini sudah power holder yang luar biasa. Pertanggungjawabannya hanya kepada Allah. Hati-hati”. (tvone.co.id, 2009)

“Regarding KPK, I warn you to be careful. Power must not go unchecked. KPK is an extraordinary power holder. They are only accountable to God. Be careful”. (tvone.co.id, 2009)

The President’s statement was delivered when he visited the office of Kompas, a leading national newspaper. The President considered that the authority of KPK to bug telephones for surveillance purposes had been misused and that this could lead to irresponsible outcome. After a few days, due to public pressure, which was quite high at that time, the Attorney General issued a letter of revocation of the case (SKP3) for Chandra and Bibit.

Until now, the public has suspected that the cases involving Antasari Azhar, Chandra, and Bibit were just a designed criminalization against them since KPK had prosecuted the close relatives of the President for corruption. These cases apparently were just based on fabricated evidences, and the case of Chandra-Bibit received public defense. With the criminalization of the KPK leaders, KPK’s performance in eradicating corruption began to decline.

1.3  Performance of KPK in eradicating corruption (2010–2014)

If compared with the early period of SBY’s administration, KPK’s effort to eradicate corruption in this second period encountered many obstacles. The commitment of SBY’s administration that had promised to support the eradication of corruption began to raise doubts, especially after the arrest of SBY’s relative involved in a corruption case. SBY was inaugurated as president for the second time on 20 October 2010, for the period of 2009–2014.

On 20 December 2010, KPK had new leadership because of the fit and proper test process to replace Antasari Azhar and Busyro Muqoddas (2010–2011). During the period of Busyro’s leadership, not many cases were revealed because his tenure was relatively short. Busyro was replaced by Abraham Samad, who was officially inaugurated on 16 December 2011.

When Abraham Samad (2011–2015) led KPK, there were several major corruption cases that were successfully brought to trial, including the corruption case of the Hambalang Athlete Compound, the SKK Migas Gratuities, Imports of Beef Gratuities, and the local elections of Lebak District in Banten. The perpetrators included were Andi Malarangeng, Muhammad Nazaruddin, Angelina Sondakh, Anas Urbaningrum, Ratu Atut Chosiyah, Akil Mochtar, Lutfi Hasan Ishaq, Ahmad Fathanah, and Rudi Rubiandini. Coincidentally, Andi Malarangeng, Muhammad Nazaruddin, Angelina Sondakh, Jero Wacik, and Anas Urbaningrum were the high officials of the Democratic Party, the party that supported the President as one of the Board of Trustees. This led to the decline of its electability in the public eye.

Another big corruption case that was successfully disclosed by KPK was the case of the SIM (driver’s license) simulator that dragged generals and senior police officers. This led to more conflict between KPK and the police. Because of this conflict, the police withdrew 20 police investigators from KPK on 14 September 2012 (Kompas, 15 September 2012). In fact, on 5 October 2012, one of the KPK investigators, Novel Baswedan, was arrested at the KPK office for using excessive force against several suspected thieves of swiftlet nests in Bengkulu in 2004 (Kompas, 6th October 2012). At the same time, Novel was investigating the corruption case involving the SIM Simulator that involved high-ranked police officers like Djoko Susilo. This incident reignited the dispute between KPK and the National Police. This again invited the public to urge the President to intervene. Instead of being reactive, the President remained reserved on the pretext of not wanting to intervene. It seemed that as if the President has given his approval to the unilateral actions carried out by the police.

Under public pressure, on 8 October 2012, the President declared that the SIM simulator corruption case was to be handled by KPK, while the police handled other cases that were not directly related. The President stated that the arrest of Novel Baswedan was not considered appropriate in terms of time and means (Kompas, 8 October 2012). The President’s speech had concluded the polemic between KPK and the National Police.

2  CONCLUSION

According to the structuration theory of Giddens, structure and agency are a duality, which means that the agents and structures compromise each other and cannot be separated in the social system (2010, p. 40). In the initial period, KPK as an anticorruption agency was considered successful in enforcing the law against corruption under the structure of SBY’s administration. The government was satisfied with the performance of KPK and pledged to support this performance. However, the President’s commitment to eradicate corruption was increasingly questioned. This was because many Democrat cadres who had supported SBY were involved in major corruption cases. In addition, the granting of remission to corruptors such as Aulia Pohan also raised doubts on the government’s commitment to eradicating corruption.

Although SBY’s administration did not appear to intervene with KPK’s effort to eradicate corruption, the granting of remission to corruptors may have created an image to the public that the government of SBY did not fully support KPK. In fact, people had an impression that the government was responsible for weakening KPK’s action because of its reluctance to support KPK. This led to the decline in KPK’s performance, and therefore KPK had to be selective to avoid cases that involved the center of power which might threaten the existence of KPK.

The collaboration between KPK and the government was based on a dual relationship of mutual compromise in eradicating corruption. Each side could not work independently because both parties were interrelated. Therefore, a strong commitment from both sides was essential to eradicate corruption.
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ABSTRACT: Morality is a universal and distinctive human feature. Compared to other living creatures, morality emphasizes human’s uniqueness that it leads to describe human as a morality agent. Humans make judgments based on rationality to justify what morally right or wrong actions are. This paper elaborates the perennial debate about morality, the source of the values that humans are rooted for finding their moral orientation. The first part will reiterate Alasdair MacIntyre and communitarianism thinker’s arguments that moral judgments come from collective values shared in a community. Rational moral agent means an individual who is bound to historicity of one’s tradition. Hence, morality is particular and subjective. The second part of this paper will present Kantian point of views to examine whether a historical moral agent has autonomy that is derived from a priori, universal principles. At the end of this paper, I will show that the concept of autonomy and historicity of moral agents are not mutually exclusive.

1  INTRODUCTION

The debate regarding morality has become a complicated problem in the contemporary society. The root of the problem is the idea of morality itself in relation to the position of the individual as moral agent. Despite being philosophical in character, the debate certainly has a practical urgency, especially, when a heterogeneous society is always in a situation of tension. By doing so, a review of the philosophy of morality and the moral agents may have practical implications directly or indirectly.

Humans are born in a world filled with various ideas about morality. It is important then to decide which idea will guide our moral judgment to show the reason behind our moral actions. Philosophers think about this kind of situation by looking for the nature of the right or wrong and good or bad actions. They attempt to discover the idea that can be used as a moral standard to help us reason about our moral judgements. These ideas have been always an intellectual debate in the morality discourse i.e. deontology and utilitarian ethics. The former approach argues that to decide what is moral, we need to check the reason why one takes an action with a set of duties. In other words, morality for Kant was not just about what you do, but about why you do it. The decision has to be based on a reason that tells you what your duty is, regardless of how you happen to feel. Meanwhile, the latter approach, or also known as consequentialist or teleological ethics, measures one’s ethics based on the goal of his action and the following consequences (Bertens, 2007, p. 254). Utilitarianism also challenges the radical understanding of egoism that argues being moral is to do the best thing for yourself. Utilitarianism believes that doing a moral action is one that brings harmless consequences for every subject that is involved in one particular situation (Rachles, 2004, pp. 146–147, 169). Unlike the traditional views about morality that focuses on objective, universal moral standards, relativism highlights that moral norms are relative to certain places (Magnis-Suseno, 1989, p. 109). Based on anthropological, ethnological, historical, and ethnological findings, there is cultural relativism that puts norms in a community as the moral standard (Magnis-Suseno, 1989, p. 109). Cultural relativism has a significant effect on communitarianism thinkers. They both argue that the source of morality is shared values in a community (Magnis-Suseno, 2005, p. 198). It is an anti-thesis to the objective-moral principle that introduces the concept of autonomy.

The tension between traditional views (deontology and utilitarianism) and communitarianism has been discussed in multiple academic writings. In Morality, Reasons, and Sentiments (2011), Eric Vogelstein criticizes the traditional concepts of morality that associates it with reason per se. He offers intuition and sentiments as an alternative account to go beyond the canonical attitudes towards beliefs and desires. In Internalization and moral demands (2012), William Sin rejects the argumentation stating that the moral agent’s consciousness about his duties is obtained from his adaptation to moral theory through an internal psychological development. He refutes the communitarian’s view about external factors in the community that determines moral agent’s consciousness about his duties. This paper will try to find an intersection point between the traditional/liberal view and communitarianism. I argue that morality is a rational account that involves both rational reasoning and historicity of an individual as a moral agent. One’s rationality does not solely depend on moral disposition that becomes the metaphysical ground of moral obligations (Robinson, 2011). In “The Ethical Subject/Agent as Rational Individual but also as So Much More! (2011), Jacquelyn A. K. Kegley has made a description about the intersection by presenting a complexity in moral decision making that involves various factors such as reasons, emotions, and experiential dimensions of ordinary living and acting. This paper will use Alasdair MacIntyre’s concept about communitarianism and Immanuel Kant’s principle on moral agent’s autonomy to show that there is an intersection point to bridge the two.

1.1  Locating a moral agent in a social setting

Cultures shape the way we reason about our moral judgments. It is an undetachable part to gain understanding about our rationality in making moral judgments (1988, p. 367). It is called historicity to describe the influence of other members in a society to a moral agent. Rationality in this paper refers to the responsibility of a moral agent towards his rational argumentations in demonstrating the rightness/wrongness of his moral decision. The values in a society also shape the way a moral agent perceives and interprets reality and results a subjective-cultural dimension (worldview). Sire, Wilkens, and Sanford define ‘worldview’ as below:

“A commitment, a fundamental orientation of the heart (the central defining element of the human person) that can be expressed as a story or in a set of presuppositions (assumptions) which we hold (consciously or subconsciously, consistently or inconsistently) about basic constitution of reality, and that provides the foundation on which we live and move and have our being” (2009, p. 15)

This excerpt provides a conceptual framework to understand the reality. It affects the interpretation of a moral agent toward himself and the situation he is facing. A worldview works to orient a moral agent to certain judgments and actions. It is not a fully-formed system, but it is formed gradually through several cultural aspects such as narratives. In order to sustain human’s existence, families, religious leaders, tribal chiefs construct narratives based on the authoritative tradition and shared beliefs existing in a society. The established rules in a tradition determine the status, role, and responsibility of each member in the society (MacIntyre, 1984, p. 122). The role of a narrative can be compared to the role of the Bible in the Christian community, the Quran in the Muslim community, and the mythology in the early traditions. Each narrative describes the ideal version of a human, regulates the action of an individual, and makes it as a universal standard to measure the value of a human being. The important figures in the society socialize the values in the narratives to internalize them in the mind of the members. It is rationality that enables us to understand the guidance told in the narratives. These internalized values build one’s worldview and provide an interpretative framework that affects his moral judgments and actions. It shows that it is impossible to understand the reality without the existing worldviews in a community. Internalized values in communities and rationality have impacts on one’s moral judgments and actions. Take an example from the way of living of protestant church members. In the Martin Luther reformation, the protestant church believes that the Bible identifies man as God’s picture, who lives in the world for God. This concept eliminates the sacred-secular dichotomy that worldly business such as trade is now considered as sacred. This narrative becomes an impactful conceptual framework for Protestant members in all aspects of his/her life. Weber observes and elaborates this shift in his book The Protestant Ethic and Spirit of Capitalism.

Not only do the internalized values shape a moral agent’s worldview, but key life experiences are also meaningful aspects that make one relates to his/her social setting. This element is called ‘practice’ by Alasdair MacIntyre- a cooperative activity that actualizes the internal values to achieve the shared virtue (1984, p. 187). A meaningful activity is defined by the traditional description of social acts that assumes a shared goal and a standard of excellence through a set of formal and informal rules. This shows the quality of a participant and gives meaning to their social life (Magnis-Suseno, 2000, p. 201). Experiences are meaningful because one is able to fulfill the quality and achieve the goal set by the tradition. He also gains self-fulfillment and respects the other individual who does the same thing. This relationship builds the ground for group solidarity and sustains the values in a culture. A moral agent gets his key life experiences by positioning himself in a tradition and living it together with the other members. This kind of experience gives one a sense of self-identity and a bigger, higher goal in life. It encourages a moral agent’s rationality to internalize the values, so it shapes his conceptual framework in perceiving reality and becomes his moral standard in taking actions and making judgments. Hence, MacIntyre writes: “every action is the bearer and expression of more or less theory-laden beliefs and concepts […] all morality is always to some degree tied to the socially local and particular” (1984, p. 61, 126). There is no neutral-atomistic moral agent without rooting to certain cultures. This statement raises the next question about the rational status of moral actions and judgments that is situated in a social setting. MacIntyre rejects the arguments that tradition is wisdom without reflection. He shows the rationality in tradition from the conflict between traditions that unfold (1988, pp. 353–356). These crises emerge when values from various traditions are not compatible with each other. New traditions sometimes question the established ones and the ability to respond to the doubt that determines the future of the targeted, old tradition. On the contrary, when it lacks the ability to tackle this kind of challenge, it will be evaluated, reformulated, and even rejected at its extreme point. This rejection will bring a change in a society and cause a change in people’s worldview. It will also change the conceptual framework in perceiving reality and reasoning in moral judgments and actions. The changes and dynamics between crises in discourse values assume the existence of rationality in tradition.

1.2  The autonomy of a moral agent

Historicity of a moral agent cannot be ignored as the social setting plays a significant role in shaping one’s conceptual framework used to make a moral judgment. Rationality itself is not a passive instrument to understand and internalize values in a particular tradition. It enables a moral agent to analyze and criticize the established values and reconsider their obligatory principles. The internalized values that shape the worldview do not eliminate the moral agent’s ability to reason. Hence, the autonomy and the historicity of an individual are actually not mutually exclusive. Immanual Kant explains that morality is a priori. Its rationality does not depend on his/her aims or his/her feelings of sympathy or external opinion from the tradition (Kant, 2002, pp. 13–14). Rationality also relates to legality (Tjahjadi, 1991, p. 47). On top of that, it is the goodwill that moves a moral agent to do morally right actions and doing so because it is a duty. Kant himself is not antinomy (2002, p. 13). He rejects the tendency of conformity of one’s actions to the shared norms without considering any other relevant reasons. By contrast, MacIntyre and communitarian theorists believe that a moral agent’s rationality depends on cultures, traditions, and structures in certain society. We can take a look at how a small group of Christians in West Sumba faces the dilemma in actualizing the principal of “to respect the elderly”. In the context of the traditional Sumba community, it means to maintain communication with the dead ancestors. By contrast, the Christian community does not conform to this cultural expression. An individual who faces this conflict does not blindly follow this ritual but also reason to consider what the right thing to do is. There lies an assumption about one’s autonomy as a moral agent. His act comes from his own awareness about law and his duties (Magnis-Suseno, 1997, p. 150). It indicates the one’s rational ability to mediate reasoning and willingness in choosing whether he will do the duties. Thus, his actions are not merely determined by the internalized values of traditions as he acts based on individual duties, not the communal ones.

The next question to address is about the necessary condition that enables a moral agent to have willingness in doing rational acts. According to Kant (1991, pp. 201–204), there are natural elements that are involved in moral reasoning, such as moral feeling, love of man, respect, and conscience. Moral feeling is a subjective consideration based on pleasure and displeasure categories in making a decision to act. Love of man is defined as an unselfish benevolent towards men that relates to the duty to do goodness to others. Respect is about consciousness to consistently do a morally right action. These ideas assume that human has natural capacity to think and determine his duties. This paper will elaborate two accounts of them. First is reason to consider and decide what duties to do. Kant writes “it is clear that all moral concepts have their seat and origin fully a priori in reason, […] everything in nature works in accordance with laws. Only a rational being has the faculty to act in accordance with the representation of laws, i.e., in accordance with principles, or a will” (2002, pp. 28–29). The significant role of moral reasoning lies on the need to provide moral responsibility. However, it does not imply that one is obliged to show that his actions are morally right before he acts. A moral agent can do moral, good things spontaneously based on his conscience. The moral responsibility serves to explain the reasoning behind one’s action when other parties question his justification. (1989, pp. 67–68). This is only possible and meaningful when moral reasoning is included. Not only providing moral responsibility, the ratio also plays a significant role in dealing with moral disputes in the society. For instance, in the case of abortion, the pros and cons groups propose their own reasoning to support what they believe. The ratio serves to accommodate a collective attempt to decide what the duty is and what is not to a moral agent. Ratio does not decide what the right and wrong positions are but facilitates the process of moral reasoning. Ratio is an instrument to consider, analyze, and criticize the internalized values and also other alternative values that might be contrasted to each other. The ratio does not result in human’s goodness because the internal cognitive mechanism is flawed (Kahneman, 2013, p. xvi). However, the ratio is still a useful tool to help us discover our duties as a moral agent. Ratio plays its role in both tradition’s values internalization and rethinking about those values in a particular situation to discover his duties. In such circumstance, his conformity to the tradition is not determined externally (heteronome), but his own ratio can offer the moral responsibility upon the internalized values. In conclusion, the process of value internalization is not only psychologically subjective, but also rationally objective. Kant emphasizes that “pure reason is practical of itself alone, and it gives (to man) a universal law, which we call moral law” (1983, p. 32).

Besides the ratio, conscience enables a moral agent to have autonomy. Kant defines conscience as a “practical reason holding a man’s duty before him for his acquittal or condemnation in every case that comes under a law” (1991, p. 202). Conscience has two types of functions: prospective and introspective. Prospective function works by giving judgment to avoid and/or encourage a moral agent to do his duties. Meanwhile, introspective functions operate by complimenting and/or denouncing an act that is considered contradictory with one’s duties. These functions are also internalized through the shared values in the society and performed spontaneously in a concrete situation. Kahneman observes that our intuitive ability in identifying problems and solutions are oftentimes correct. This quick decision-making relates to familiar aspects cultivated by the shared values when one is facing moral problems in a new situation. Value internalization enables conscience to make spontaneous decisions in real circumstances. It is an imminent, internal capacity in humans, and it is a transcendent element that goes beyond natural tendency of a moral agent, so it can offer critique to tradition and preserve the autonomy of a moral agent to realize and understand his duties and let him act according to his moral reasoning.

2  CONCLUSION

A moral agent is formed by one’s worldview providing an interpretative framework. This worldview may change gradually through the internalization of shared values and be strengthened by key life experiences. Tradition is an integral part of a human’s life in terms of making his moral decision. It forms one’s self-identity and his life goals. Then the ratio also plays a siginificant role in conflicting traditions by providing moral reasoning and moral responsibility in each action taken. The ratio goes beyond tradition, and it serves to analyze, criticize, and also rethink the internalized values in a tradition. The ratio does not yield human’s goodness, but it helps a moral agent to discover and commit to his duties. Conscience operates intuitively through prospective and introspective functions, voicing out the internalized values as a moral agent’s duties. The role of ratio and conscience demonstrates that a moral agent has his own autonomy, and at the same time is tied to historicity.
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Redefining ethics and morals in colonial space: Creation of leisure in the colonies in Van Zeggelen (1911)
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ABSTRACT: This essay discusses the effort to create comfort and defend the colonies by European women living in the colony. Convenience was a key element in the colonial discourse in the Netherlands, represented by the concept of HBB, huisje-boompje-beestje, a discourse that was inseparable from the women’s life. Marie van Zeggelen’s masterpiece, Indrukken van een zwervelinge. De Hollandse vrouw in Indië (1911), written during the era of Ethical Policy, was intensely discussed in the Netherlands and the colonies. In this paper Van Zeggelen’s works are assessed to show how deep the concepts of ethics and morals were present in the creation of comfort in the Indies. Critiques of colonial representation by Meijer (2005) and Huigen (1996) are combined with an analysis of the three elements of the ideology huisje-boompje-beestje in the Indies. In the intersection of cultures through various contact zones (Pratt, 1991, 2002) the construction of colonial space that reflects the attitudes of women writers on contemporary issues is examined. In the space of colonial patriarchy, Van Zeggelen was strongly motivated to look at the colonial space in order to reveal the existing ethical and moral values of life in the colony, yet she hardly ever commented on the concubinage practice which also existed there.

1  INTRODUCTION

Marie van Zeggelen (1870–1957) was not considered a great writer in the Dutch Indies Literature (Nieuwenhuys, 1999). Her work was mainly known in the period after World War I. Looking at the themes of her work in the realm of colonial literature, she was positioned as an “Ethical” writer as she often worked on the ideas of Ethical Policy.

Ethical Policy was initiated by Van Deventer (1857–1915). This policy brought thoughts that highlighted the moral responsibility of the Dutch colonial government toward the indigenous population. Ethical Policy, which officially became the political policy of the Dutch colonial government in 1901, had three major agenda, namely irrigation, immigration, and education. In practice, this policy was intertwined with the expansion of the Dutch power in the Dutch East Indies between 1894 and 1918 in the name of liberation from the oppression of the local leaders. Many military campaigns were undertaken to expand the powers in the colonies in areas which had not been conquered (Touwen, 2000, pp. 73–74). Ethical Policy required the colonial government to set up an investment in order to improve education for the indigenous population and build more infrastructures. All the “good acts” also involved Dutch and Eurasian women in the area. The policy to Europeanize the colony was considered to be one of the ways to create a better Dutch East Indies state according to the teachings of Christianity. Praxis which was not in line with the teachings of Christianity would be criticized and condemned.

In the effort of Europeanization, the Dutch and Indo (half-Dutch and half indigeneous) women got a real role. They were considered as the front liners in an effort to secure the culture and to create racial purity in the colonies. The women were expected to create an atmosphere which was considered as typically Dutch in their place of residence so as to make the husbands feel welcome and comfortable at home. Thus, the men would not have the desire to seek comfort outside the home and become exposed to things that could make their “Dutchness” fade.

In this paper, the comfort of a “home” of the colonies is observed according to the Dutch expression huisje-boompje-beestje (house-plants in the garden-pets). For Dutch people, the three elements were representatives of things that could bring a balance in life, provide a grip, and at the end make people feel comfortable and happy. The effort to bring Hollandse gezelligheid (Dutch pleasant atmosphere) in the Indies allegedly would reduce the possibility of Dutch men to be influenced by local aspects which could cause a process of verindisching (producing a mixed-race) and racial mixing. By preventing both of these from happening in the Indies, the distinct line that separated the invaders (the white-skinned) from the local population (the brown-skinned) was well-kept so that the colony, as a colonial project, would be maintained.

The empowerment of Dutch Indies women could not be separated from political interests. Dutch colonial discourse put women who came into the Indies as nobler and more dignified than other women in the colonies. Dutch women were represented as “strong” (Schama 2004), and they lived their lives based on moral values. With all the strength they had, these women were expected to be role models, and they give an example of living a dignified life in the Indies. How did Marie van Zeggelen express the aspects of keeping the moral and upholding the ethics while creating a comfortable space in the colony in Indrukken van een zwervelinge. De Hollandsche vrouw in Indie (1911)?

2  METHOD

This paper describes the relationship between thoughts on ethics and morals with comfort creation in the Indies. Meijer’s (2005) and Huigen’s (1996) Colonial Representation Criticism is combined with the meaning of the three elements in the huisje-boompje-beestje ideology in the Indies. In the intersection of culture in various contact zones (Pratt, 1991, 2002), this paper also examines the construction of colonial space that reflects Van Zeggelen’s attitudes and views on relevant issues.

3  RESULTS AND ANALYSIS

3.1  Representation of Sulawesi as a wild charming space

In a study of Dutch colonial literature, Meijer (2005, p.124) highlighted the functions of texts in Dutch Indies literature both as a mirror and as self-image of the Netherlands as occupiers. The self-image was formed in a “space,” which in colonial studies is important as it formed historische tijd (literal time events). The space that became the background of the events reinforced the status of the Dutch Indies as a place “owned” by the Netherlands, and as the media for the Dutch in bringing civilization and culture to the people in the colony (Wurth and Rigney, 2006, pp. 363–367).

The overseas colonies were generally presented according to the colonial space discourse image i.e. a territory which was vast, wild, untouched by the hands of the cultured, yet having amazingly beautiful panorama. The Van Zeggelen texts also did not deny that there was an opportunity to collect wealth in the Indies. The bourgeois ideology was present in this context. By taking the benefit of the colony, it was believed that the future life—both in the Indies and in the Netherlands—would be much better. The spacious colony which became the place for people to make a living was also in need of helping hands to keep it as part of the Netherlands, and the women contributed to keep the Indies a Dutch colony. Women were involved and their empowerment began at home, the area closest to their existence.

Unfortunately, this empowerment was not followed by an improvement in the women’s position as they still remained second-class citizens: (…) de Hollandsche vrouw in Indie, dan zij de hulp, de steun, de inspireerende kracht van den man die hier zijn brood verdient, die wellicht alleen naar Indië gegaan is ‘om dubbeltjes’ zeker, maar onder wien de Koloniën onze ‘Koloniën’ niet zouden zijn (Van Zeggelen, 1911, p. 11). In the colonial space the presence of men in the Indies was legitimized, which reflected the colonial discourse related to “guarding” the colonies. The contribution of women in terms of guarding the colony was only limited to “helping and supporting” the men who had sacrificed themselves by leaving the Netherlands and settling in the Indies. The aspiration to work and to guard the Indies mainly came from the men.

The existence of colonial space as a place to earn a fortune tied the Dutch to their jobs and the space they occupied. The Indies was a place to make money,which they eventually saved up so that they could “live” in the Netherlands (Van Zeggelen, 1911, pp. 16–17). Colonial space was also presented as a potentially huge place to change people’s life. The Indies was represented as regions that potentially made people arrogant, materialistic, and only care about the benefits gained there. All changes that (perhaps) happened in the Indies could be interpreted as an uncertainty. This fear might have come from the impact of the existence in the colonies which was not in line with the Calvinist doctrine that had become the foundation of the Dutch people’s life. Being materialistic was a threat because the Calvinist doctrine encouraged people to live soberheid, simply, and rationally.

By observing the representation of colonial space, it can be summarized that the texts studied offered a description portraying things that tend to follow the colonial discourse. In perceiving and observing the representation of space in the text, we can still find a view that placed the Indies as “the extension of the Dutch space” and positioned the Indies as “the backyard”. By considering the Indies as an extension of the Netherlands, there was a presumption that the place could be treated so that it would be similar to the front part. Of course, the Netherlands, as the “owner” of the underdeveloped space, felt entitled to make the backyard a comfortable space. In this case, the feeling of claiming the Indies as an extension of the Dutch space had been fully internalized.

Related to the construction of the colonial space, the Dutch women in the colony were described as undergoing change. From the perspective of gender, the depiction of how the women lost their beauty and experienced extraordinary physical fatigue was described (Van Zeggelen, 1911, pp. 12–15). At the same time, the wild colonial space also provided exceptional rewards. The new space made women independent and courageous. There was a shift in the image of women. The criterion of “beauty” as the ideal feminine marker was abandoned, replaced by “courage”, a trait that was usually attached to the male.

A shift in the image, negotiation, and adaptation gave women the option to choose the right strategy in defending themselves and doing the tasks at hand. The changes experienced by migrant women in the colonial space were also linked to their role as mothers. Among the women who became powerful and courageous in the Indies, the majority were mothers who had to part with their young children. The limited access to education in the colonies forced parents to send their children to continue their schooling in the Netherlands for a long time. These women were “forced” to control their feelings, and face two choices, namely to survive in the Indies accompanying their husbands or to follow their children to the Netherlands. Women who decided to stay in the Indies to accompany their husbands who were in charge of “guarding” the colonies were considered “courageous” because they managed to suppress their desire to return to the Netherlands and rule out their role as mothers. Instead of maintaining their role as mothers, which was also part of the moral life model, most women chose to stay in the Indies to be with their husbands.

The option which was also revealed in Indrukken van zwervelinge shows that it was not easy to maintain their image as a role model. They really made great sacrifices to maintain and fulfill the responsibility from the Dutch government to take care of their husbands and at the same time play their role as mothers. This women’s empowerment was not fully achieved due to the labeling that courageous women were only those who could survive in the Indies and be loyal to their husbands while ruling out their role as mothers. This text does not discuss those who chose to leave the Indies to assist their children in order to keep the colonies in the future.

Women’s empowerment in the Indies cannot be said to be fully successful. The women were expected to take care of the Indies, starting from “supervising” their husbands and becoming the role model of a moral life for other women in the Indies, and also becoming a good mother to their children. Again, colonial space was chosen to explain their inability in fulfilling their duties.

3.2  The intersection of culture and the creation of comfortable space in the colony

The intersection of cultures appeared in a variety of contact zones in the Indies. According to Pratt (1991, pp. 33–40), as a meeting space, the contact zones of the colonial space reconciled the occupiers and the occupied. Observing the parties that intersected, it was found that some imbalances happened in that encounter because of the existence of power relations. Inequality as a result of the differences characterized a contact zone.

The meeting between European women in a social space was not always portrayed as pleasurable. The majority of European women did not enjoy the encounter which was described as the intersection of culture that was unpleasant, boring, and shallow (Van Zeggelen, 1911, p. 12). Based on the observation of the European contact zones in the text, it can be concluded that the interaction in the public or domestic domain built in the context of formal and informal atmosphere was full of power relations. Success in the Indies, characterized by abundant wealth or high position, had become the symbol of power ownership.

What happens in a contact zone is not always predictable, so there is always a need for a safe house (Pratt 1991). The need of a safe house is filled with efforts to create comfortable space according to the expression huisje-boompje-beestje (HBB). HBB which reflects the limitations of women as interaction participants in the domestic realm, in this case, refers to three things: house, garden, and sometimes included taking care of pets. The presence of women in the Indies required them to make a new space as thuisbasis, new living space. In the colonies, they were confronted with a (new) world that was wild, vast, and far from the Netherlands, and were faced with completely different types of people, and the new type of household in the colonial perspective was often associated with concubines. Presenting its comfort could reduce the feeling of heimwee, the feeling of homesickness, which could make them survive the Indies.

The residential space was built with various contrasts and frequently brought about an imaginary space, the Netherlands, which was regarded as a reference of the convenience of a huis, or home. By taking a huis there as an example, the women in the Indies created a thuis in the colonial space. The meaning of the word huis was often paired with or exchanged by the word thuis; both meanings are the distinctions of cultural construction. Thuisvoelen is derived from the word thuis. This word describes the feelings associated with presence in a house. According to Rykwert (1991) in Birdwell-Pheasant & Lawrence-Zúñiga (1999, p. 6), huis implies physical structure, while thuis defines a person’s place of origin and the place where he can always come back, a concept of a place that implies emotional bonding of its inhabitants.

Although the Indies was often portrayed as a place that was inappropriate for European women who were fond of art (Van Zeggelen 1911, p. 12) or an area that often trapped women in a boring routine (Van Zeggelen, 1911, pp. 134–135), at the same time there was also an explanation that the colony was simple, but it offered safety, comfort, warmth, and a good place to rest. The comfort in the wild region did not refer to a magnificent, large, or solid place. Being united with the colonial space was associated with the desire to have a simple dream home. HBB in Van Zeggelen’s texts was understood as something that is mediocre, not excessive, but still captured the essence of which is to be gained, namely comfort. Simplicity was also intertwined with the principle of reasonable living as recommended for the Calvinists. Comfort, offered by the modest dwelling with all the limitations of a colony, did not preclude the text from bringing the imaginary space atmosphere of the Netherlands as a model.

Despite the deficiencies existing in the remote areas of the colonies, which limited the effort to create an atmosphere of the Netherlands, it managed to bring comfort. ‘Small luxury’ in the colonies, such as lamps and small pipe organs, representing the ‘civilized’ Dutch life could be seen in a simple house in remote Sulawesi (Van Zeggelen, 1911, p. 132). In the text, the two things that could provide comfort for the soul—light bulbs to ‘enjoy’ the nights in the tropics and the pipe organ to play the works of Johann Sebastian Bach—suggest how food for the soul was more important than other primary needs in living in the colonies. If comfort for the soul could be created, the wildness of the Indies would not be an obstacle for the Dutch women to feel like being home, Daar staat mijn huis, mijn rustplaats, daar is mijn eigen omgeving na zes jaar zwervens (Van Zeggellen, 1911, p. 119). The house located on a hill with a beautiful panoramic view, surrounded by gardens full of flowers blooming became a safe place for a Dutch woman (Van Zeggelen, 1911, p. 133). The hope to gain peace was reflected in the name chosen for the house on the hill, Vrede-best, safe place (…) en door den schemerenden tuin, waar de Bloemen kleurloos pronken, gaan wij onze Woning binnen, onze veilige haven, ons Vrede-best (Van Zeggelen, 1911, p. 122).

The depiction of boompje was still based on the colonist’s perspective. The existence of trees was more to reinforce the discourse of the wildness of the colony. Depictions associated with “natural beauty” were always followed by the imperfection of the plants (Van Zeggelen, 1911, pp. 25–26). The Indies was symbolically presented as a charming area, but behind its beauty there was a hidden threat. Taking care of a tuin (garden) in colonial space was also a full-time job because it was very wide and wild. The soil of the colonies had the power to grow plants fast, yet at the same time it could also “destroy”: the blazing sun of the colonies destroyed various types of typical Dutch plants. The text also confirmed the miraculous touch of Europe in colonial space, and things threatened to perish could survive because of the care of the Europeans who were able to meet the aesthetic function: orchids and ferns were depicted showing gratitude for being treated by the good hands of the Europeans (Van Zeggelen, 1911, p. 36).

Dutch women were expected to be able to maintain their existence when confronted with the situation outside the centre of the colony which was very limited in everything. Although nature was not completely on the side of the female settlers, superiority was still present. Their position as European ethnic immigrants placed them as the “initiator” of their effort to conquer nature. However, they did not always get their hands dirty at the time they were negotiating with nature. There was always the indigenous population that helped, even though they were forced to, the majority group which became the executor of all effort to conquer nature. In Van Zeggelen’s text, three indigenous women from Javanese ethnicity assisted in the HBB creation in Sulawesi. Negotiations for creating HBB were also done by the hands of these indigenous women.

The concept of beestje in the Netherlands referred to the variety of pets that had an emotional relationship with their owners. Owning a comfortable house, with boompje as an aesthetic complement, then beestje was considered to be the ultimate compliment to get the feeling of thuisvoelen (homey) in the space occupied. As this text belongs to the category of colonial texts, the presence of a variety of animals was closely related to the historical and social aspects that supported the story. Pets like dogs complemented the effort to create HBB in the colonial space. In the Indies, the animal was represented as a friend as well as a guard. Tommy, a pony, and Moppie, a dog, became the “guardians of Dutch women” in colonial space (Van Zeggelen, 1911, p. 217). The emotional bond between the women and their pets was uttered to justify their superiority as a role model in the colonial space, the success of “taming” Moppie and making the dog “good” implied the superiority of the Dutch women’s groups.

The pets did not always appear as “animals,” because a view that positioned the natives behaving like animals was also found. Of the various focalizations against native people, a description that refers to the tendency to put them as an object, a part of a wild colonial space, was obtained.

4  CONCLUSION

Being in the wild colonial space that did not offer comfort, in the periphery which prioritized men, made women create their own comfort in the colonial space to be able to carry out their duties, to be a role model and a model for other female occupants in the Indies. By giving an example of a moral life, Dutch women were indirectly empowered and expected to give their contribution in maintaining the Indies. The changes of the Indies which were indirectly associated with the increasing presence of European women in the Netherlands had become an important issue in the early twentieth century.

Criticism of the colonial system was caught while looking at the rotation policy applied to the military members in the region (Van Zeggelen, 1911, pp. 65–66). In Indrukken van Zwevelinge, all acts done by the Dutch were clearly the behavior expected by Ethical Policy actors. The text justified the Dutch presence in the colony (in Bone, Sulawesi) to “help” seeking the right of freedom of indigenous people. Military expeditions undertaken to conquer territories in the Indies were ‘justified’; they were even viewed as noble acts because they aimed to improve the life of the indigenous population, as well as to free them from oppression. This justification confirmed the presence of the West, which in turn would “civilize” the wild region through the praxis of Western moral life. Their presence in newly conquered territory was considered reasonable confirming the view that remote regions were isolated and left-behind so they needed some help to catch up.

A striking difference between Java as the center of the colony and the regions outside it strengthened the idea of the Ethical Policy. The task of the occupier was underlined: to bring welfare to the indigenous population, by providing facilities to make the local residents able to catch up with them, to fix the infrastructure, to provide education for the natives, so that the Bugis people’s perspective that put the “State of Java” as “land van beschaving” (the civilized country) could be corrected (Van Zeggelen, 1911, pp. 107–108). Exposure on the “left-behind” areas and the positioning of Java as the center of the colony could also be interpreted as a recommendation to advance the regions outside Java. The existence of Dutch women in Sulawesi essentially portrayed women living in a remote area who were more ideal and more ethical than those living in the centre of the colony. Siding with the inhabited space was reflected through the natural scrutiny and interaction built with nature. The hard work in seeking HBB in the inhabited colonial space was the most obvious attitude toward Ethical Policy.

By observing Indrukken van zwervelinge, with a narrator who also acts as the focalizer in the text, it was really astonishing to find the fact that the text does not mention anything about concubinage and also does not explain enough about the double moral problems. This text focuses more on matters concerning the preservation of existence in a wild and uncivilized colonial space, and more likely to reveal ‘women power’ in addressing the colonial space especially in facing the most basic things in life, such as fulfilling their needs. This ego documentary genre does not leave space to examine the real problem that appeared during that time, namely the issue of concubinage and double morals. The view about the other woman in the colony is stated, but it does not highlight the presence of the other woman as the ‘competitor’ in the household.

Being in the colonial space, the focalizer in Van Zeggelen’s text did not live in freedom. Tied down by social position, some criticisms of contemporary issues were known widely, or even disappeared. There was a great support for the Ethical Policy and the presence of European women who were regarded as a model of moral life in the Indies. On the other hand, there was also a criticism voiced through an observation of the situation in the island outside the center of the colony. Unfortunately, awareness of gender is not adequately represented in the text. Although Van Zeggelen managed to present the dynamic colonial space, the portrayal of women existing in that space remained static.

By careful observation of various colonial spaces, the following descriptions were obtained. Colonial space is represented as a vast, wild, new space, and has great potential to “injure and destroy” the newcomers. Factors that had risks for damage were found in all aspects related to nature: flora, fauna, and humans. The wild colonial space fortunately (still) could be conquered, as long as the Western people were involved in it. The justification of Dutch existence in the East Indies was disclosed. The peripheral region and the indigenous people needed the presence of the Netherlands in facing nature. This was also in line with the political objectives of the Ethical Policy: the Netherlands had a noble obligation for the welfare of the Indies.
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Moral consciousness in Kresna Duta’s characters: An analysis through moral theory of Lawrence Kohlberg and the discourse ethics of Jürgen Habermas
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ABSTRACT: Puppet shadow shows frequently tell a story of characters facing choices of dilemmatic moral problems. Dilemmatic moral problems in Lakon Kresna Duta are related to the power conflict between two families of the Pandawas and the Kurawas which started the great war of Baratayuda. This research analyses the moral consciousness stages in the character of Kresna Duta, through the moral development theory of Lawrence Kohlberg (1927–1987) in the context of Habermas Discourse Ethics (b.1929). The first aim of this article is to identify the moral consciousness stages according to Lawrence Kohlberg, as shown by the characters of the lakon (play) when facing dilemmatic moral problems. The second aim of this article is to analyse the dilemmatic moral problems using the issue scoring, a scoring system used by Kohlberg to identify the way of thinking, which is of formal and structural moral consideration. Thirdly, this research analyses discourse ethics as the procedure to overcome justice issues in the Kresna Duta’s lakon. The result shows that in Lakon Kresna Duta, the characters have high moral consciousness, a post-conventional one, based on the fifth and sixth stages of the moral consciousness theory, and that ethical discourse can be applied as a way of solving dilemmatic moral problems.

1  INTRODUCTION

In daily life, people are often faced by dilemmatic moral choices. It is in such situations that a person is tested to pick either moral choices or immoral choices. Wayang (the traditional Javanese puppet show) can be a moral reference that provides examples of choices of proper moral attitude. Dilemmatic moral choices in the play of Kresna Duta come from the conflict between the families of two brothers, the Kurawas and the Pandawas. The great war Baratayuda happens when the efforts of a dialogue initiated by Kresna as an Emissary of the Pandawas to regain the rights of the Pandawas to govern the kingdom held by Duryudana fail to come to a realization. The war forces each wayang figure to make personal decisions. Based on these wayang figures’ personal decisions, we can learn the level of moral awareness of each of them.

This research is important for several reasons: First, from the aspect of philosophical thinking, ethics as critical and rational science studying human behavior does not stop developing, but it develops in dialogue and in encountering new thinking. This research relates the Western thinking and Eastern thinking, to enrich the research of ethical science. On one hand, the validity of the procedure of ethical discourse which is the product of Western thinking is tested epistemologically by Eastern thinking in the play of Kresna Duta. On the other hand, the Eastern ethics is justified epistemologically through the perspective of Western thinking. In the wayang puppet show, we can identify the principles of ethical discourse such as the rational consideration based on conscience formulated by Habermas as a universal principle (U principle) and discourse principle (D principle) explicitly shown through the dialogues in the acts of the wayang puppet show.

Secondly, from the academic aspect, this research becomes important because it gives a rational base to puppet shows as autocton philosophy, which is the philosophy of the native people. Zoetmulder has long studied and given the rational base and philosophical system in Indonesia. Firmly, he explains that the autocton philosophy really exists, so it is not right for people to ignore its existence if they plan to teach this philosophy in the university (Zoetmulder, 1940). He, furthermore, adds that philosophical thinking in Indonesia has never been recapitulated into a system by any philosopher, which is in contrast with India (Zoetmulder, 1940).

Thirdly, this research adds practical and emancipative aspects to the way of managing civil life in Indonesia in a good and equitable way. At the moment, there is a tendency of monologue solution on morals within the groups’ beliefs and interests in the Indonesian pluralistic society. As a result, we can see a lot of unrest in the society, such as terrorism, separatism, religious conflict, tribal conflict, and other conflicts threatening our national unity. Through ethical discourse, the example of just solutions given in the wayang puppet shows can become an inspiration to solve the problems in the Indonesia pluralistic society.

Some studies related to this research include one research by Franz Magnis-Suseno in his book “Javanese Ethics, a Philosophical Analysis of Wisdom of Javanese Way of Life”. In his summary, he states if we view the most important characteristics of ethics based on the developmental stages of moral awareness by Kohlberg, the Javanese people will likely be categorized to be in the third stage of the development, namely the conventional stage (Magnis-Suseno, 1996). In Javanese Ethics, although relations in groups, relations with persons, or other types of relations are widely described, non-personal or abstract relations and the universal human perspective do not receive much emphasis. Magnis-Suseno only places the moral position of the Javanese people in the context of moral theory by Kohlberg, but the moral position of the wayang puppet figures popular among the majority of Javanese people is not described in his book.

Previous studies related to the wayang puppet include a thesis titled “The Concept of Justice in Wayang”. This writing is a critical analysis of the four stories, namely Kresna Gugah, Rama Gandrung, Pandawa Dadu, and Begawan Kilatbuwana. The thesis includes three specialties in the concept of justice in Wayang, namely karmic justice, uncomplimentary justice, and justice by the hand of God (Nurrochsyam, 2007).

The thesis is related to the consensus written by Khatibul Umam Wiranu titled “Historical Concensus of Indonesian Politics: Philosophical Study”. This writing is based on the discussion of the philosophical understanding of Jü rgen Habermas to see the philosophical validity of the political history momentum which is often claimed as the consensus of Indonesian politics. The finding of this research shows that the consensus during the New Order regime clearly only accommodated the power interests of the New Order regime. Meanwhile, the consensus of Sumpah Pemuda (Youth Pledge) and Pancasila as the Indonesian National Principles as seen from the communication paradigm was placed as a part of the political communication and became a public space where every participant in the public political arena could have the same fair consensus. Furthermore, the New Order regime treated its communication partners as autonomous partners capable of taking responsibility and did not treat them as tools used for purposes beyond themselves (Wiranu, 2010).

Previous studies have never focused specifically on the study of moral awareness in wayang puppet shows, especially at the stage of moral awareness of each figure of the wayang puppet show and in the justice problems in the acts of a wayang puppet show from the perspective of the ethical discourse theory by Jü rgen Habermas. Therefore, we can conclude that this research is the first of its kind.

Based on the above explanation we can formulate the research questions as follows: First, how are the stages of moral awareness of wayang figures in the play of Kresna Duta according to Lawrence Kohlberg when these figures are faced by dilemmatic moral situations? Second, how is ethical discourse implemented as a procedure to solve the justice problems in the play of Kresna Duta? To answer these questions, this research uses a critical reflective method to analyse the play of Kresna Duta presented by Ki Nartosabdo.

2  FINDINGS AND DISCUSSION

Moral awareness, for Habermas, is related to the stages of moral development. He adapts the empirical approach by Lawrence Kohlberg (1927–1987), an expert in moral education, in the stages of moral development. According to Kohlberg, there are three levels of moral development, namely pre-conventional, conventional, and post-conventional levels. Each level has two stages, so in total there are six stages of moral awareness development. The first stage is called the “punishment and obedience orientation”. In this stage, the result of physical causes of an action determines the good and the bad, regardless of the human meaning and values of the consequences. The second stage is the “relative-instrumental” stage where the correct action is a means or a tool to satisfy one’s needs and the needs of others. The third stage is the “orientation of interpersonal agreement or good-kid orientation”. This stage explains that good behavior is a pleasing behavior, and it helps other people and is agreed by others. The fourth stage is the “law and order orientation”. This stage asserts that someone has good behavior when doing his/her own obligation, respecting the authority, and keeping the existing social order as he/she sees these in him/herself. The fifth stage is the “legal social contract orientation” that asserts that good behavior is formulated in the format of rightness and public individual measurement which has been tested critically and has been agreed on by the whole community. The sixth stage is the highest stage that could be achieved by humans. It is called the “universal ethical principal orientation” (Kohlberg, 1995). In this stage, consideration or moral awareness is guided by universal ethical principles. This stage leads people to act not by egocentric and individual perspectives or by adapting themselves to their environment, but based on the universal moral principles.

2.1  The stages of moral awareness in the play of Kresna Duta

The following describes the stages of moral awareness of each wayang figure in facing the dilemmatic problem of the brotherhood war between the Kurawa and the Pandawa. This writing presents some prominent figures, namely Kresna, Karna, Salya, and Duryudana.

2.1.1  Kresna

In this story, Kresna acts as the emissary of the Pandawa who has a duty to negotiate with the Kurawa to acquire the Pandawa’s right to govern the kingdom that has been held by Duryudana. As an avatar of the god Vishnu, Kresna actually could predict that the preordination of war was unavoidable. However, to carry out his duty as an emissary, Kresna decided to come for the negotiation to fulfill his responsibility.

Although he was on the side of the Pandawas, Kresna had a motive not to side with any of the party at war. His position was neutral in the mission. His justice attitude was shown in the act of the story taking place in Hastina where the negotiation with Duryudana took place. The decision to refuse or return the right of having Hastina was left to Duryudana. Kresna did not put any effort to influence or force his standpoint that if Duryudana did not return Hastina to the Pandawa, Kurawa would experience downfall.

His just attitude was also shown in the later phase of the negotiation in Hastina when Duryudana threatened to kill him and Kresna then performed the triwikrama ritual. With his sacred ability, Kresna actually could destroy Duryudana and the other Kurawas easily but he chose not to do that. Kresna showed that he did not have a motive to support the legitimate party. Instead, he put himself in the middle.

Kresna’s behavior showed moral awareness in the fifth stage which is the legal social contract orientation. The base of his attitude as the emissary of the Pandawa is the fact that Duryudana had broken the agreement he made himself. When the Pandawas lost the dice game, according to the agreement, the Pandawas’ rights to Hastina would be returned after completing their exile in the forest for 12 years. Although the Pandawa had undergone the punishment well, Duryudana denied the agreement he made himself. Because Duryudana denied the agreement, Kresna was pleased to be the emissary of the Pandawas, although he knew that war was unavoidable.

Kresna’s behavior also showed the sixth stage of moral awareness, the highest awareness in the awareness structure presented by Kohlberg, namely the universal moral principle orientation. The role of Kresna as avatar of Vishnu to the world is to maintain justice. Justice has to be maintained, while arbitrariness has to be destroyed. Duryudana is the king of arbitrariness and greed, and that is the reason why the god Vishnu was present through Kresna to destroy Duryudana and the other Kurawas.

2.1.2  Karna

Karna’s position in the conflict between the Kurawas and the Pandawas is a real dilemma. Karna is the oldest child of Kunti, which means that Karna is the biological brother of the Pandawas. He chose to be on the Kurawas’ side because spiritually he believed that by defending the Kurawas he could eliminate evil. Karna always resisted every time there was an effort to reconcile the Kurawas and the Pandawas. His orientation to defend the Kurawas was shown in the act when Karna was having a dialogue with Kunti before the war. Karna said that his reason to defend the Kurawas was to repay the good deeds of Duryudana, even though in his heart he was actually on the side of the Pandawas. Karna believed that defending the Kurawas did not mean supporting the Kurawas. However, by taking the side of the Kurawas, Karna was actually helping the way of Karma, so the war of Baratayuda could immediately take place. In the end, evil could be destroyed.

Karna’s attitude showed the awareness of the fifth stage which is “legal social contract orientation”. Karna had always defended the Kurawas well and righteously. There are two reasons why he defended the Kurawas. First, Karna wanted to keep his promise to Duryudana that he would always be loyal to him in any condition. The dispute between Duryudana and the Pandawas did not reduce Karna’s loyalty to Duryudana. The promise of loyalty by Karna to Duryudana was fulfilled in any condition. Second, Karna knew that Duryudana’s side which was evil would be destroyed in the Baratayuda War, and this is the reason why he had always tried to impede any effort by anyone who tried to prevent the Baratayuda War from happening.

Karna’s behavior also showed the moral awareness of the sixth stage, namely the “universal ethical principle orientation”. There are two universal moral principles owned by Karna; the first one is that injustice has to be destroyed immediately, and secondly, everyone has to have the attitude of reciprocation. By defending Duryudana with all of his might, he made sure that the Baratayuda War happened because the war was supposed to destroy the arbitrariness of Duryudana and the other Kurawas. Karna’s behavior showed the universal moral stage which is the principle of reciprocation. The principle of returning favours or reciprocation is a universal principle by which everyone desires to return the favour to the people who have helped them and given them assistance.

2.1.3  Salya

In the conflict between the Kurawa and the Pandawa, Salya is on the Kurawas’ side. Salya’s position is very dilemmatic. On one hand, Duryudana is his son-in-law, but on the other hand, Salya has nephews on the Pandawas’ side; Nakula and Sadewa. In this fight, Salya knows that Duryudana is on the wrong side while the Pandawas are on the right side. Salya faces the dilemmatic choice to support Duryudana or to support Pandawa. In this case, he decided to support Duryudana.

His attitude to support Duryudana does not mean that he follows Duryudana’s command without any reservation, but Salya realizes that his attitude is wrong because it means that he is supporting the wrong and greedy side. His support of the Kurawas is not based on the goal to fulfill his own needs. Salya does not have any materialistic intentions by supporting Duryudana as he actually has his own kingdom, the Mandaraka.

Salya tends to be in the third stage of moral awareness, the “interpersonal agreement orientation or good-kid orientation”. He takes Duryudana’s side not for the purpose of pleasing Duryudana, but because his daughter, Banowati, is the wife of Duryudana. Salya is likely to be at stage four of moral awareness, law, and order orientation, as shown in his attitude when supporting the Kurawas just for the sake of carrying out his own obligations, respecting Duryudana’s authority and keeping the existing social order present in himself. His attitude can be understood because his daughter Banowati is married to Duryudana.

2.1.4  Duryudana

In the conflict between the Kurawas and the Pandawas, Duryudana is the perpetrator of arbitrariness and greed. He is considered egotistical, and he has a thirst for power. His principles are very harsh, and he does not want to return the rights of the Pandawas, meaning that Duryudana also violates the agreement he has made.

His attitude represents that he is on the moral awareness stage of “punishment and obedience orientation”. Duryudana only obeys the authority of his lust of anger without considering the human values. His egotistical attitude is shown in the scene of negotiation in Hastina. Duryudana dares to cheat his own mother with his dishonest statement. He says that he will return the rights of the Pandawas, while his mother is around. However, when his mother is not around, he reverses his decision by saying that he will never return the rights of the Pandawas over the Hastina Kingdom. His egotistical behavior is also shown during the negotiation with Kresna. Duryudana has no intention at all to return the rights of the Pandawas over Hastina. He even tried to kill Kresna who is the emissary of the Pandawas.

Duryudana’s attitude also shows that he is in the moral awareness stage of “relative-instrumental orientation”. Duryudana does not consider any positive values, but he only considers his lust and personal satisfaction. All advice from his wise men, elders, Hastina functionaries, and his siblings and relatives is all denied. His behavior is very arrogant and supercilious which violates the norms and appropriateness of a king.

Duryudana does not show the moral awareness stage of “conventional level” which means that he only considers his own group. Duryudana does not want to compromise with his close comrades, such as Bisma, Widura, and Salya, and even his teacher Dorna. Duryudana does not even realize that his attitude is not supported by a lot of people. Duryudana also does not show the moral awareness stage of “law and order orientation” which focuses on the importance of prioritizing the interests of the country and people. Although war clearly has brought disaster and ruined to his country, he still only prioritizes on his anger.

Duryudana’s attitude is far from the moral awareness stage of “legal social contract orientation”. He does not make any mature consideration based on his heart. His decision not to return the rights of the Pandawas is not based on a rational consideration accepted by the people. Duryudana’s attitude is also far from the moral awareness stage of “universal moral principles”. In fact, he is the violator of the universal moral principles.

2.2  Ethical discourse in the play of Kresna Duta

Habermas does not just accept the Kohlberg’s initiative, but he also criticizes the content of Kohlberg’s theory. According to him, the sixth stage is a “monologue”, so it needs a further stage that is higher and contains the characteristic of a discourse. Habermas calls it Ethical Discourse, a procedure that questions “what is just?” Ethical discourse is not an ethical base that can give answers that are ready to be used to the question of moral presented. It is, however, a way to make sure the return of moral norms that are the questions (Magnis-Suseno, 2004). Ethical discourse wants to answer the question “what is just?” because justice has universal characteristics. In ethical discourse, it does not stop only at the implementation of the universal norms, but justice has to be justified in the rational discourse among participants by inter-understanding how to achieve consensus.

According to Habermas, there are two principles in ethical discourse. The first principle is the universality (U) that says, “All affected can accept the consequences and the side effect; its general observance can be anticipated for the satisfaction of everyone’s interest” (Habermas, 2007). This principle states that the moral consideration that someone wants will only run correctly if it is also wanted by other people. The second principle is the discourse principle (D) that says, “Only those norms can claim to be valid that meet (or could meet) with the approval of all affected in their capacity as participants in a practical discourse” (Habermas, 2007). Ethical discourse does not stop at the universal stage (U), but the universal truth then is discoursed to achieve consensus and mutual understanding. In this manner, only the norms with truth that have been verified through practical discourse in which all relevant parties are involved can be ascertained.

In the play of Kresna Duta, the problem of universal morals seems like the problem of rights. The principle indicates that every right should be returned to the owner of the rights. It is not fair if the rights are not returned to the owner of the said rights. The problem of rights is the problem of justice, and this is the reason why ethical discourse in the play of Kresna Duta is the discourse of justice.

There are some scenes that show discourse of rights, such as in the first meeting attended by King Matsyapati from Wirata Kingdom, Putadewa, Arjuna, and Bima also King Kresna to discuss the rights claim over the Hastina Kingdom, Indraprasta, and all of its colonies under the possession of Duryudana.

This meeting discusses the appointment of a third emissary after the other first two emissaries, Kunti and Drupada, failed in their efforts to get the Pandawas’ rights back. In the meeting, all attendees agreed to appoint Kresna as the third emissary as he was the most suitable person to carry out the duty. By sending three emissaries to Hastina, it is proven that the Pandawas had tried to prioritize peaceful efforts to solve the problem as a dialogue was not done just once but several times following the procedural norm, ngawali (introduction), nengahi (dialogue), and mungkasi (conclusion). Kresna was the last emissary sent to Hastina by the Pandawas to claim their rights held by Duryudana. For the Pandawas, war was not the best way to solve the problem. If a number of dialogues to solve a problem did not work, a war was the worst possible solution to solve the problem of justice.

The discourse of justice appears during the meeting with Duryudana in Hastina’s palace attended by Bisma, Durna, Salya, Karna, Gendari, and Sengkuni. In the negotiation, it is debated whether the rights of the Pandawas need to be returned or not. Each attendee presents his thoughts. Bisma said the Pandawas’ rights needed to be returned, half of the Hastina Kingdom and Indraprasta including all its colonies. Durna thought Hastina’s small towns such as Gajahoya, Pangombakan, and so on needed to be given to the Pandawas, while Hastina, the major kingdom, remained Duryudana’s. Sengkuni felt that the return of the Hastina and Indraprasta Kingdoms should be through the way of war. Salya thought all of the Pandawas’ rights had to be returned to them; all Hastina, Indraprasta, and their colonies, while Duryudana would be given the Kingdom of Mandaraka, the throne of King Salya, the father-in-law of Duryudana. Salya’s opinion was refuted by harshly and firmly by Karna. He thought that the Pandawas’ rights did not need to be returned to the Pandawas. Salya and Karna’s debate heated up, and a physical fight nearly happened. In the discourse, Gendari also participated. She thought that Duryudana had to return all rights of the Pandawas, including Hastina and Indraprasta and their colonies. Duryudana pretended that he agreed with Gendari’s proposal, but when Gendari left the meeting, Duryudana denied his own decision. Arrogantly, he said that the rights of the Pandawa would never be returned to them.

The discourse of justice then continued following the arrival of Kresna in Hastina’s palace. In front of Kresna, with his arrogance, Duryudana said that the Pandawas’ rights would never be returned, unless Pandawa agreed to engage in a war with the Kurawas. He also insulted Kresna and threatened him physically. Nevertheless, all of the insults and threats did not influence Kresna as he was the avatar of Vishnu, the god of justice. Kresna thought that Duryudana was not his match. If he wanted to, he could defeat Duryudana and his comrades in a second. However, he did not do such a thing. He realized that his duty was to be the emissary of the Pandawas. With the failure of the third meeting or negotiation, a great Baratayuda War was unavoidable. This section is an example of a failed discourse. All participants failed to come to a consensus as each of them based their choices on their own willingness and intentions.

3  CONCLUSION

Based on the discussion above, we can conclude that, firstly, the play of Kresna Duta shows examples of stages of moral awareness of pre-conventional phase, conventional phase, and post-conventional phase. The pre-conventional phase is reflected through Duryudana’s egotistical and hedonistic attitude and his intention to think only about his own party’s interest (the Kurawas). The conventional phase is shown through Salya’s attitude. Finally, the post-conventional phase is shown through Karna and Kresna’s attitudes. The research of Franz Magnis-Suseno on Javanese ethics indicates that the Javanese people are in the conventional phase. However, in the wayang puppet shows all phases (pre-conventional, conventional, and post-conventional) of moral awareness which are shown during the wayang puppet show are liked by many of the population.

Secondly, the play of Kresna Duta presents examples of discourses of justice problems, such as in the scene of the meeting in Wirata in which all attendees agreed to appoint Kresna to be the emissary to claim the Pandawas’ rights over Hastina. In the play, there is also an example of discourse in which the consensus was not reached when Duryudana refused to return the rights of the Pandawas. Moreover, the play of Kresna Duta shows that efforts to solve the justice problem should be optimum. War can only take place when such optimum efforts cannot reach a consensus. Duryudana and the Kurawas chose the way of war as Duryudana put his greed and lust more, while the Pandawas agreed to be engaged in a war because discussing power sharing with the Kurawas did not lead to justice.
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ABSTRACT: Rorty viewed hermeneutics as an alternative to epistemology. He defined epistemology as a way to provide a foundation of knowledge. The epistemology-oriented philosophy assumes that finding a foundation that sustains all propositions is possible. In this context, epistemology is understood as something above culture, history, and all linguistics frameworks. It is in contrast with hermeneutics, which functions as a mediator to promote conversations, and in which disagreements between claims can be overcome without a pretence to universal claims. In this paper, I will argue that hermeneutics via Rorty’s perspectives replaces transcendent and foundational objectives with what he described as a ‘Bildung’ or edification. The concept of ‘Bildung’ refers to a situation of an interest in exploring all different propositions, which can become part of us. Rorty expressed an idea that re-describing the world and ourselves is the most important thing we can do to face the problems of modernity. In this context, edification is a peripheral intention with a belief that we are able to make the world more interesting by re-conceptualising the world than revealing the objective truth about it.

1  INTRODUCTION

Rorty defined epistemology as an inquiry to provide a foundation of knowledge. Epistemology deals with disagreements. However, epistemology resolves the disagreements by transcendent or foundational ideas, such as concepts of rationality and objectivity. In this context, epistemology is understood as a realm above culture, history, and all linguistics frameworks. It is in contrast with hermeneutics, which functions as a mediator to promote conversations, where disagreements between claims can be overcome without a pretence to universal-objective claims. In other words, settlement of disagreements by hermeneutics can be expected without transcendent-associated pretensions or foundational ideas.

Settlement of disagreements is seen as expectations that we can understand each other, take each vocabulary and use it to reconsider, and even revise our understanding related to the world and ourselves (Rorty, 1979). Furthermore, for Rorty, the term hermeneutics is not a new philosophical project that replaces epistemology. Rorty’s view on hermeneutics is explained below:

“In the interpretation I shall be offering, “hermeneutics” is not the name for a discipline, nor for a method of achieving the sort of results which epistemology failed to achieve, nor for a programme of research. On the contrary, hermeneutics is an expression of hope that the cultural space left by the demise of epistemology will not be filled… (Rorty, 1979).”

We can interpret that when Rorty referred hermeneutics as an alternative to epistemology, he did not make an objective, such as a definitive foundation, whereas all discourses can be compared and we can reach a rational agreement. In a hermeneutical standpoint, Rorty argued that a notion is a symptom of metaphysics addiction. Rorty emphasized an anti-foundational approach stating that there are no such epistemological foundations. Here, hermeneutics does not offer a set of the terms to reach agreements. It is there just to let the conversations take place. Here is how Rorty described it:

“Hermeneutics sees the relations between various discourses as those of strands in a possible conversation, a conversation which presupposes no disciplinary matrix which unites the speakers, but where the hope of agreement is never lost so long as the conversation lasts. This hope is not a hope for the discovery of antecedently existing common ground, but simply hope for agreement, or, at least, exciting and fruitful disagreement (Rorty, 1979).”

In Rorty’s analysis, hermeneutics replaces transcendent and foundational objectives with what he describes as Bildung or edification. The epistemology-oriented philosophy assumes that we can and should find a foundation that sustains all propositions. On the other hand, the concept of Bildung refers to a situation of an interest in exploring all different propositions, where it could become part of our vocabulary. In this context, Rorty expressed an idea that “re-describing ourselves is the most important thing we can do (Rorty, 1979).”

Distinctions between epistemology as an inquiry into the foundations of science and hermeneutics as a method in the Geisteswissenschaften (socio-cultural sciences) should not be traditionally understood. Rorty viewed the distinctions of epistemology and hermeneutics as the distinctions between “normal science” and “abnormal science” in Kuhnian terms. In such a context, normal science (natural science or social-culture science) is a situation where we agree to a set of norms related to the criteria of “good explanation” or what it is to be considered as relevant contributions to scientific investigations. In contrast, abnormal science is a situation when a scientific investigation is no longer or has not been agreed in a set of specific norms. Thus, there are no pre-conceptions related to what should be considered as relevant contributions to the scientific investigations. Therefore, in Rorty’s view, epistemology is no more than an investigation carried out in a normal science. Here we can see the advantages of hermeneutics in Rorty’s view, which allows us to understand the contribution of abnormal sciences, when the investigation conducted does not fit the rules of normal sciences.

I will demonstrate the importance of hermeneutics related to social and ethical issues in Rorty’s idea. First, I will explain how Rorty interpreted Gadamer’s idea associated with the concept of Bildung and the effective-historical consciousness. Second, I will explain how the concept in a cultural space serves as the main bridge to realize what Rorty referred to as hermeneutics-based social hope and solidarity.

1.1  The philosophy of edification as a Gadamerian culture

Rorty used the idea of Gadamer’s hermeneutics precisely. We can see how Rorty connected the concept of Bildung and abnormal science to enable new descriptions in general and develop the idea of “universal humanity” in a non-foundational sense. Gadamer defined Bildung as “rising up to humanity through culture,” which is understandable from Herder’s idea and “rising to the universal,” which is understandable from Hegel’s idea (Warnke, 2003). Furthermore, Rorty also interpreted a conception of Gadamer’s idea called the effective-historical consciousness (wirkungsgenschichtliches Bewusstsein) in order to associate it with the concept of Bildung. Both concepts allow what is formulated by Rorty as follows: “an attitude interested not so much in what is out there in the world, or what happened in history, as in what we can get out of nature and history for our own uses” (Rorty, 1979). However, we can see that this is obviously contradictory to Gadamer’s idea which emphasises that “history does not belong to us; we belong to it”. Gadamer expresses it as follows:

“Long before we understand ourselves through the process of self-examination, we understand ourselves in a self-evident way in the family, society, and state in which we live… That is why the prejudices of the individual far more than his judgments constitute the historical reality of his being (Gadamer, 2004).”

There is a moderate, yet obvious difference between Rorty’s idea and Gadamer’s. Rorty focused on changes, while Gadamer emphasised on bonds within families, communities, and countries. Then, the most relevant question is why Rorty insisted on taking the idea of Gadamer’s hermeneutics. To answer this we must understand that Gadamer’s philosophical hermeneutics is always in tension between objectivism and relativism. It is assumed that only through that way we can feel “a meaningful sense of truth.”

In this context, the truth is not correspondence, but it is a “disclosure,” “an insight,” or a “recognition” that is formed by our speculative ability to understand and articulate issues in conversations with others. Therefore, we can see that Gadamer’s philosophical hermeneutics is an effort to capture the social essence and languages. According to Richard Bernstein, “Gadamer’s entire project of philosophical hermeneutics can be read as an attempt to recover what he takes to be the deepest and most pervasive theme in Western philosophy and culture that the quintessence of our being is to be dialogical (Bernstein, 1986).”

Here, the conversation is not necessarily understood like Rorty’s idea. It is something more fundamentally associated with the idea of who we are. However, we can provide a critique that reduction of truth can only be understood through dialogues with others in the light of tradition. As we know, understanding of a tradition also depends on what we now know and we need some sort of distance critical to what we understand, where we do not always refer to the tradition. Indeed, all practical wisdom may be referred to the norms given in a tradition.

However, today’s problems (the problem of modernity) show much confusion and uncertainty associated with the universal norms, which should practically guide our life (Bernstein, 1983). Recognition of problems enables us to create a democratic society. We share the values of openness and equality as the best facilities for “the ongoing conversation of humankind.” In summary, political and social values should take precedence over epistemic values in order to create a society or cultural community wherein the dialogues may lead to the “truth.” At this point, we can see that Gadamer’s idea in today’s problems of perspective is compatible with Rorty’s famous statement: “If you take care of freedom, truth takes care of itself (Rorty, 1999).”

We can see that Rorty used Gadamer’s hermeneutics in the context of dealing with “the problem of modernity.” How can we understand this context? We must connect it with the notion of Gadamer’s effective-historical consciousness. According to Warnke, Gadamer used the notion of “effective-historical consciousness” in two ways. It refers to an awareness or understanding that is produced or influenced by history. This idea involves Heidegger’s idea about “throwness” to characterize the human situation (being-always-already) as a participant in a historical tradition. In other words, Gadamer understood that we grew up in the tradition where every tradition has vocabularies, problems, practices, and understandings related to modes of action (Warnke, 2003).

Therefore, our understanding related to all things (the world or ourselves as individuals and members of a community) is always an understanding that takes place in a particular language, and shaped by a particular history. It means that we are members of a particular community at a particular time, so our efforts to understand the world and ourselves are always based on the basic understanding that has been developed through experience and historical traditions where we are. Consequently, when we would like to develop our awareness of the world, it means we are influenced or be influenced within the context described earlier-we have already had a prejudice in a sense that we have focused on something, where we would like to understand it. In this context, Gadamer referred to it as “horizon,” or “fore-structure of understanding” in Heidegger’s term.

We are always situated in language practices and traditions that provide us with a frame of references related to what we are trying to understand, whether an object in the empirical world, text, other languages or ourselves. Without the frame of reference, we do not have expectation or anticipation of meaning. Therefore, we have no purposive reference to process what we want to understand. Furthermore, for Gadamer, prejudice is a form of “prejudgments” or projection of meaning that offers a temporary framework to understand something.

Such a reference framework allows us to project a meaning of something that we try to understand on the basis of pre-assumptions arising from previous understanding. It can be called as the hermeneutic circle, where it no longer has a function as a method associated with the text in the sense of classical hermeneutics. It is more indicative about a condition of all understanding; we understand something on the basis of assumptions that we have and we make assumptions on the basis of the understanding that we have had.

Gadamer also used the notion of “effective-historical consciousness” as historically situated consciousness. It is understood that our awareness is produced and affected by history. In this context, Gadamer emphasized the phrase of “effective history” does not depend on our awareness of it. Therefore, our understanding is never fully transparent. It means that the efforts to understand our history are an attempt to understand the history that has shaped who we are. In other words, we are constituted by history.

Here, the “consciousness of effective history” means nothing, but a consciousness of which our understanding was relatively associated with a particular vocabulary. It can be said that our knowledge is a product of certain prejudices that even include epistemological theories that become a foundation of our knowledge, but it also means we are able to remain open to revise the prejudices we have. We can open the possibility in which we change the way of thinking associated with the world or ourselves. At this point, Gadamer’s hermeneutics can be used along with Rorty’s idea. Rorty claimed if we were aware of the “effective history”, we would realize that our understanding is a certain understanding from the perspective of a particular interpretation. Thus, we cannot be dogmatic when we relate to it or impose a claim of objectivity on such an understanding.

2  CONCLUSION

In the context above, we can understand how Rorty used the notion of Gadamer’s Bildung. The concept of Bildung is associated with refinement that leads to the universal or humanity, which is not in the historical sense. It is because our knowledge is historically rooted, and our conception is associated universally and with humanity. Therefore, the universe in the Gadamerian context is better understood as “the standpoint of possible others.” Furthermore, it indicates if people are refined, they must have been moving away from themselves. Such processes can be understood by referring, either practically or theoretically, to Hegel’s idea. Practically, Bildung can be understood when people put themselves as objects, and they later regain their consciousness as others. Theoretically, Bildung is a situation when people learn to accept that there is something different in themselves and when they find a point of view to understand it (Warnke, 2003).

Rorty used both ideas of “consciousness of effective history” and Bildung to demonstrate the notion of awareness historically. It is an effort to think and act with the perspective of others. Therefore, we can formulate the notion of Bildung from Rorty’s idea as a hermeneutic effort to understand the contributions of abnormal sciences, in which a case approach is needed in a particular framework of a reference. In this context, we see hermeneutics as a mediator between discourses. However, Rorty stressed that hermeneutics is not just a mediator but a reactive idea to epistemology. However, there is no possible stable and final meaning (Rorty, 1979).

Rorty rearranged our version of intellectual traditions while leaving us with options to develop philosophy; do we choose a systematic esoteric and archaic philosophy or a temporary, pragmatic, and interactive philosophy of edification? In the systematic philosophy, epistemology is the centre built, associated with ideas of eternity, and designed to offer intrinsic justified arguments. It can be seen from the works of Descartes, Locke, Kant, Russell, and Husserl that imply objectivity and rationality. Rorty thought that the systematic philosophy is useless or at least less useful than the philosophy of edification. Philosophers do not learn from the differences in a contextual and cultural basis. Thus, they refuse to develop the ideas about particularity and contingency. This differs from the philosophy of edification, which refuses ratification and is suspicious to theories claimed to be able to penetrate the essence of reality. Edification is a peripheral intention with the belief that we are able to make the world to be more interesting by doing the reconceptualization of it rather than revealing the objective truth about it. In this context, it can be said that the philosophy of edification is regarded as ‘conversations of mankind’. It means that the philosophy of edification is a quest to find a way of speaking about human life in a refreshing and refined manner.

Here, it must be emphasized that the philosophy of edification does not refuse the systematic philosophy, but it serves more directions to the kind of philosophy that is not dictatorial. That is, the philosophy of edification is an effort to make the non-familiar terms understood by our creation of terms that allows us to find new purposes, new vocabulary, and new disciplines. It provides the possibility of opening innovative ways due to the expansion of horizon in our mind. The philosophy of edification allows us to see descriptions of others and guides us to discover a new self. Therefore, the intellectual realm can be transformed by connecting it hermeneutically with better philosophical discourses. In other words, the philosophy of edification relies on the acts of interpretation unconfined within the epistemological framework. Here we can see the relationship between the philosophy of edification and hermeneutics as an expression of hope that the cultural space left by. The loss of epistemology will not be stocked by universal and permanent vocabularies.
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ABSTRACT: Mahathir Mohamad is a Malaysian politician who was the fourth Prime Minister of Malaysia. During his rule (1981–2003), he was always publicly critical of the foreign policy of the United States of America and other Western countries. This research examines patterns of representation of the word ‘terrorism’ in the corpus of Mahathir’s diplomatic letters published to the public in 2007. Through this process, this research aims to reveal the leader’s attitude on the issue of terrorism in the world. The data are 13 diplomatic letters written in 1993–2003 to world leaders that consist of four topics. This research uses methods from critical discourse analysis, systemic functional grammar, and corpus linguistics. The results show Mahathir’s struggle to clarify discourses which discredit ‘Muslims’ and ‘Islam’. He shows great attention to the situation in Bosnia-Herzegovina (1995), and the military invasion to Afghanistan (2001) and Iraq (2003), and attributes them as discriminatory acts toward Muslims. Furthermore, by using the Sketch Engine analysis tool, the two words that are mainly used to describe Mahathir Mohamad’s attitude toward terrorism are ‘fight’ and ‘against,’ and they mostly collocate with the word ‘terrorism.’ These findings explain Mahathir’s position on the issue of terrorism, and his mission to end it.

1  INTRODUCTION

Terrorism is an international problem in today’s global community. However, terrorism is not a new world problem. It became widespread again after the bombing of the World Trade Centre on September 9, 2001 (Primakov, 2004). The American government labelled the bombing of WTC as an act of terror to the country and named the actors terrorists, yet many believe that this incident was in fact an inside job. The September 11 attacks has led to a change in the United States’ foreign policy and was followed by military invasion to the Middle East in 2003. Correspondingly, acts of terrorism also happened in Indonesia. In 2002, a group of people bombed certain night clubs in Bali which caused hundreds of casualties, mainly foreigners. Such brutality also happened in Serbia when the former President Slobodan Milošević declared an ethnic cleansing campaign. The campaign was set to cover the brutal actions of the military’s extermination of non-Serbian civilians that took thousands of lives of mostly Muslim civilians. Furthermore, based on the research conducted by Barker et al. (2013) on the representation of the word ‘Muslim’ in the British Press in 1998–2009, the word ‘Muslim’ mostly collocates with conflict and violence categories, such as extremism, fanaticism, soldiers, and terrorists. Meanwhile, the ‘Muslim world’ and the ‘Muslim community’ emerged as two collocate pairs most frequently used and both emphasized their sameness and difference to the ‘West’. By this token, in the Western discourse, terrorism has been pinned to the Muslim community.

These situations triggered international response, especially from leaders of Eastern countries. The response was performed in many ways with diplomacy being the most sought-after option. According to Roy (1991), diplomacy is a vital step in international relations to achieve world peace. On this subject, one of the leaders from the Eastern countries who persistently performed diplomatic efforts in regard to this world problem is Mahathir. Mahathir is the longest-serving Prime Minister of Malaysia. In the international world, Mahathir is well-known as an antagonistic figure to the policies of Western countries. Thus, this made the relations with the United States of America, Great Britain, Australia, and other countries, more cumbersome. Mahathir is also known for his persistence as an international activist who fought for the equality and development of third world countries. He was involved in supporting the anti-apartheid movement in Africa and the humanity conflict in Bosnia. Mahathir’s position as described above serves as the background of this research. In the diplomatic letters that he wrote, Mahathir showed a lot of attention to the Muslim communities in Bosnia, Iraq, and Afghanistan. He explicitly argued against the idea of terrorism which was attributed to the Muslim community and pointed out the distress experienced by Muslims as a result of the international policy designed by the West. On this account, this research aims to draw a representation of Mahathir Mohamad’s attitude toward the issue of terrorism from the diplomatic letters that he wrote.

2  THEORETICAL BACKGROUND

The two theoretical spheres which are used in this research are as follows:

2.1  Critical Discourse Analysis (Fairclough)

Critical Discourse Analysis (CDA) sees the use of language as a form of social practice (Fairclough, 1995). All social practices are related to specific historical contexts. Fairclough’s CDA model consists of three inter-related processes of analysis that are manifested into three dimensions of discourse. These three dimensions are the object of analysis, the production or distribution of the object, and the socio-historical conditions that govern these processes. Each dimension is analysed through text analysis, process analysis, and social analysis. Text analysis uses a construed analysis on transitivity, thematic structure, and mood structure, as modelled by Halliday and Matthiessen (2014) in systemic functional linguistics. The purpose of text description is to discover the characteristics of linguistic features of an information web. After the meta-functions were described, the relations among participants as stated in the data were interpreted. Finally, the social contexts on how and why Mahathir showed a certain attitude, as reflected from his ideas on terrorism, were explained.

2.2  Corpus linguistics

In this research, corpus linguistics is applied as the base of codification for lexicons and lexical analysis of Mahathir towards the issue of terrorism, as well as data source for textual analysis as the first dimension of discourse analysis. Concordance and quantification are performed using the Sketch Engine software. According to Cheng (2012), corpus provides better quality evidence on language analysis because it allows users to draw the regularity of patterns based on their repetition in corpus. In the same vein, McEnery and Hardie (2012) also explain that corpus linguistics allows the establishment of patterns of representations on certain words in the data corpus. Corpus linguistics provides three main tools, namely the frequency list, the keyword list, and collocation-concordance. The Sketch Engine generates the list of keywords that contain the keyness of each keyword based on statistical significance of the corpus. Then these quantitative data were analysed qualitatively.

3  DATA AND METHODS

The collection of diplomatic letters by Mahathir Mohamad (Prime Minister of Malaysia, 16th July 1981—31st October 2003) entitled Dr Mahathir’s Selected Letters to Worlds Leaders which was published in 2007 is used as the data source of this research. The four chapters that constitute the collection are terrorism, economic-diplomatic relations, globalization, and war-conflicts. In this research, the data are from the chapter on terrorism which consists of 13 letters to world leaders. This specific chapter was chosen with regard to the coverage and importance of the topic as discussed in each letter. In this chapter, the four issues Mahathir discussed are the Bosnia conflict, the WTC Bomb, Islam-Terrorism, and the Military Invasions to Iraq and Afghanistan.

Our overall methodology involves a combination of corpus-based approaches (Cheng, 2012), discourse analysis (Fairclough, 1995), and systemic functional linguistics (Halliday & Matthiessen, 2014). For the purpose of this research, the analysis focuses on the word ‘terrorism’ which is the main topic of the diplomatic letters written by Mahathir. This research seeks to understand how Mahathir constructs his ideas on terrorism in the letters addressed to leaders and the settlement of the issue. In doing so, our general research question is ‘What is Mahathir Mohamad’s attitude of towards terrorism as constructed in his diplomatic letters?’

The first stage of the analysis involved the use of online corpus analysis interface of Sketch Engine to extract the word ‘terrorism’ (Kilgarriff et al., 2004). Using Sketch Engine, the corpora could be uploaded onto an online database and then grammatically tagged in such a way as to derive the collocations. When the collocates were derived, the grammatical relationships between collocates could then be identified (Barker et al., 2013). In the next stage, the theory of discourse analysis by Fairclough (1995) assisted in breaking the data into micro propositions. These propositions were the starting point in defining the macro propositions of the text. Furthermore, systemic functional linguistics was employed to describe the textual functions of the data.

4  RESULTS AND DISCUSSION

4.1  Islam and terrorism

The issues discussed in Mahathir’s diplomatic letters mainly addressed the problems faced by Muslim communities in certain parts of the world, e.g. Bosnia, Iraq, and Afghanistan. Regarding the issues taking place in Bosnia and Herzegovina (6th April 1992–14th December 1995), he illustrated the sufferings experienced by the (Muslim) Bosnians. He then urged the government of France to take action and resolve the conflict. The request was made based on France’s strategic position in the European Union and the United Nations Security Council. He described the problems faced by Bosnians through words that represent sadness and suffering.

Table 1 explains the situation which happened to Muslims in Bosnia-Herzegovina. Rhetorically speaking, Mahathir pointed out the brutal acts committed by Serbians through military power. Furthermore, he also explained the pain felt by Bosnian Muslims. In the first point, he mentioned the pain felt by the Muslims there, specifically “the senseless killing and suffering,” “bloodshed and suffering,” and “the slaughter of Muslims and Croats.” He blatantly accused the Serbian military power as the party responsible for the ongoing situation at that time. He mentioned “the brutal Serbian aggression,” “the arms embargo,” “brutality of the Serbs” to explain the main involvement of Serbian military in the Bihac tragedy. These two ideas were used to support the argument of terrorism linked to Muslims. He attempted to tell both the leaders and the society that many Muslims in other parts of the world experienced suffering due to the cruelty committed by the government of this nation. By this, his point was that “this is wrong to accuse Muslims as a party who promote terrorism, in fact Muslims is the party who suffer the most.”

Table 1. Words on Islam and terrorism.



	No.

	Texts

	Data




	1.

	….the senseless killing and suffering in Bosnia-Herzegovina….

	A/I/3/b18-b19




	2.

	….peaceful settlement of that shocking conflict.

	A/I/3/b21




	3.

	….in particular the brutal Serbian aggression….

	A/II/1/b7-b8




	4.

	The Serbian onslaught had clearly violated….

	A/II/2/b10




	5.

	….the United Nations stood indifferently in the Bihactragedy,….

	A/II/3/b13-b14




	6.

	The arms embargo on the victims, the Bosnians,….

	A/II/4/b10-b11




	7.

	….brutality of the Serbs nor be condemned to….

	A/II/5/b25-b26




	8.

	….to more bloodshed and suffering.

	A/II/5/b26-b27




	9.

	….in stopping the slaughter of Muslims and Croats in Bosnia-Herzegovina.

	A/VIII/5/b9-b10





With regard to the facts above, he also explained the response that would normally occur when one is not under any kind of oppression. He stated that among the billions of Muslims there must be a few who cannot contain their anger and are prepared to kill themselves to exact retribution from their oppressors. This was his answer in response to the U.S. foreign policy that held Arabs and Muslim responsible for the WTC plane crash. Regarding the spreading of the Islamic teaching known as ‘jihad’, he argued that the ideas claiming for jihad had nothing to do with religion. In his letter to Prince Charles, he explained that “the so-called religious wars and jihads are not about religion, it’s about politics.” The purpose was to tackle accusations stemming from the Western discourse that condemned Muslims as the actors behind acts of terrorism. He clearly believed that it was wrong to blame religion, because the war was truly about politics.

4.2  Keywords analysis

4.2.1  Semantic category and keywords

Table 2 shows the variety in the semantic category of the corpus data of Mahathir’s diplomatic letters. The highest frequency is the category of ‘Social Action, State, and Process.’ The words are ‘brutalised,’ ‘gunship,’ ‘revenged,’ ‘exterminating,’ ‘overthrowing,’ ‘depleting’ and ‘misinterpretation.’ These words explained the military invasions launched by the West in the Middle East. Also, some of the words explained the cruelty committed by Serbians to Bosnian Muslims. The category ‘Name and Grammatical Words’ explain the recipients of the diplomatic letters, such as ‘Balladur’ and ‘Chirac,’ and the name of the person who frequently came up under the topic of terrorism was ‘Osama.’ The category of ‘Body and Individual’ explain the parties discussed in the letter, such as ‘Chechnya,’ ‘Israelis,’ ‘Malays,’ ‘Afghans,’ ‘Bosnians,’ ‘Palestinians,’ and ‘Arabs.’

Table 2. Semantic category of Mahathir Mohamad’s diplomatic letters.

[image: Image]

Note: The table of semantic category is organized based on the number of keywords.
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Meanwhile, there are 19 keywords found in the corpus of Mahathir’s diplomatic letters, compared to the British National Corpus tagged as CLAWS, which are ‘Muslims,’ ‘Herzegovina,’ ‘Terrorism,’ ‘Terrorists,’ ‘Israelis,’ ‘Malaysia,’ ‘Afghanistan,’ ‘Muslim,’ ‘Palestinians,’ ‘Arabs,’ ‘Terrorist,’ ‘Islam,’ ‘Religious,’ ‘Palestine,’ ‘Israeli,’ ‘Iraq,’ ‘Attacks,’ ‘War,’ and ‘Against.’ For the purpose of this research, the writer focuses on the word ‘terrorism’ and ‘terrorist.’ Based on the extraction by Sketch Engine, the word ‘terrorism’ came up 27 times with a 688.0 keyness towards BNC as the reference corpus. On the other hand, the word ‘terrorist’ came up 27 times. After further extraction of the two keywords, they were found mostly collocating with the words ‘against’ and ‘fight.’
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As stated above, ‘against’ collocates 8 times and ‘fight’ collocates 5 times. These two words show Mahathir’s attitude towards terrorism. His main attitudes are to be ‘against’ any acts of terrorism and to ‘fight’ and end terrorism in the world.

4.2.2  Under systemic functional linguistics

The diplomatic letters of Mahathir vary in the lengths of sentences, paragraphs, and also the number of words used. The statistical data of the letters are compiled in the table below.

Table 3 provides the calculation of the data of the research. The table shows the distribution of words, sentences, and paragraphs in each letter. In this research, the analysis is arranged into three parts, which are based on Halliday’s and Matthiessen’s (2014) explanation on text functions.

4.2.3  Ideational function

Language allows its users to convey thoughts and experiences of any event around them (Halliday & Matthiessen, 2014). Generally, ideational function is elaborated through transitivity by a clause as the unit of analysis. This function enables us to explain what language does, how it is done, what is being felt, and what is the state of affairs (Wang, 2010). Based on Halliday and Matthiessen (2014), the function is divided into six processes, which are material, mental, rational, behavioural, verbal, and existential (Table 4).

In material process, Mahathir mostly used words to describe acts of terror committed by Serbians to Bosnian Muslims, and the U.S. to the Middle East. Some examples of the words used are ‘allow,’ ‘challenged’ and ‘humiliated,’ ‘violated,’ ‘to punish,’ ‘stop,’ ‘advice,’ ‘tried,’ and ‘alienate.’ The data sample of the words above is shown below.
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Table 3. Statistic data of letters of terrorism.

[image: Image]

Table 4. Processes in diplomatic letters.
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The data above shows the use of material process to describe the act performed by the Serbian army towards Muslims in Bosnia-Herzegovina. The material process is being oppressed and killed, and the target is Muslims. This was a common type in the data, and it serves to show Mahathir’s struggle to emphasize his perspective towards the current situation. Furthermore, he clearly pointed out which party was committing the wrong action. Besides that, he also used material processes to describe the strategic solution to end terrorism throughout the world.
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From the data above, he conveyed his argument on the widespread terrorism through the idea of cause and effect. His argument was that terrorism is the effect of cruelty happening to Muslims in many areas of the world. Thus such cruelty needs to be stopped in order to end terrorism. The material process in the data above is marked by the word ‘stop.’ The targets are ‘Palestinians,’ ‘Chechens,’ ‘Iraq,’ ‘Sudan,’ ‘Iran,’ and ‘Libya,’ and the actors are ‘Israeli,’ ‘Russians,’ and ‘Anonymous party.’ In conclusion, the material process is used to show Mahathir’s perspective toward the real situation happening to Muslims in the world and also to deliver his idea on ending terrorism.

In the mental process, many words were used by Mahathir to describe his feelings and also Malaysia’s regarding incidents, such as the WTC Bomb and the Bosnia conflict. Moreover, he also used these words to describe the feelings of Muslims and Arabs. The words are shown below.
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Based on the analysis, there are four subjects (sensor) of sentences which indicates the mental process. They are ‘I’ (Mahathir), ‘Malaysia,’ ‘Muslims,’ and ‘Arabs.’ Sensor ‘I’ was frequently followed by ‘confident,’ ‘believe,’ ‘understand,’ ‘remember,’ and ‘agreed.’ The data show Mahathir’s optimism toward resolving the problem at that time. For example, the words ‘believe’ and ‘confident’ were used to show his optimism that terrorism will eventually be brought to an end. Meanwhile, the sensor ‘Malaysia’ was used to describe the response and position of the government toward a particular issue. Mahathir claimed that the Malaysian government, under his lead, shared the same perspective on the matter. As for the last sensor, ‘Arabs’ and ‘Muslims,’ they were the main subject matter discussed. Many words are used to describe their feelings and situations as the effect of brutal acts done by many parties, for example through the words ‘suffered,’ ‘angry,’ ‘bitter,’ and ‘anger.’

4.2.4  Interpersonal function

This function tends to approach language as a bridge that connects participants of discourse (tenor). It allows the relations built by the speaker to be identified among others based on the dictions and structure of a language (Halliday & Matthiessen, 2014). In this respect, a language is not merely a series of words and structural rules, but also about the users of the language. In this research, there two main aspects discussed in this part, namely modality, and pronoun.

Based on the analysis, three types of modality were found showing different degrees of politeness. The low degree of politeness is shown by the use of ‘may,’ ‘can,’ and ‘need to’ (e.g. data A/X/9/b71-b72: I am sure we can solve these problems). The middle degree of politeness is shown by the use of ‘would,’ ‘should,’ ‘have to,’ and ‘will’ (e.g. data A/X/7/b47: While you should hunt down the terrorist). The high degree of politeness is shown by the use of ‘must’ (e.g. data: VII/10/b75: A world conference on terrorism must be held).

On the other hand, Mahathir also used pronouns in his diplomatic letters strategically in order to show his position and Malaysia’s on the issues discussed. Moreover, he also made clear distinctions between his side and the terrorists’ side. Based on the analysis, there are four pronouns that are most frequently used in his diplomatic letters, namely ‘I,’ ‘you,’ ‘we,’ and ‘they.’ The pronoun ‘I’ refers to Mahathir as the writer of the letters. Based on Mahathir’s statement, the letters were personal letters. The use of the pronoun ‘I’ had many positives impacts. First, it established a close relation with the recipient. Second, it showed Mahathir’s direct involvement in the issue discussed in the letter. Third, it built a positive image for Mahathir as a figure concerned on important issues. Meanwhile, the pronoun ‘you’ refers to the recipients of the letters.

Table 5. Data on textual function.



	
	Theme




	No. letter

	Subject theme (unmarked)

	Adjunct theme

	Fronted object and complement (marked)

	Predicate theme




	    I

	    7

	  2

	
	  1




	   II

	  16

	  1

	
	  1




	  III

	  32

	13

	
	  6




	  IV

	    7

	  4

	
	



	   V

	  12

	  9

	
	



	  VI

	    4

	  1

	
	



	 VII

	  36

	20

	
	  1




	VIII

	    3

	  4

	
	  2




	   IX

	    4

	  1

	
	  1




	    X

	  48

	25

	1

	  2




	   XI

	    2

	11

	
	  2




	  XII

	    8

	  2

	
	



	 XIII

	  27

	  6

	
	  2




	Total

	225

	99

	1

	18





Texts on politics always show certain characteristics in the use of the pronouns ‘we’ and ‘they,’ and this research was no exception. Mahathir was able to point out the two sides of a story through the use of these pronouns. The pronoun ‘we’ was used to draw on the ‘good’ side of a story, while the pronoun ‘They’ was used to draw on the ‘bad’ side of a story. Moreover, the use of the pronoun ‘we’ included him and placed him in a positive light of the discourse.

4.2.5  Textual function

Textual function perceives language as a mechanism that can make a text unified and coherent and not merely a random list of sentences (Halliday & Matthiessen, 2014). In this research, the pattern of theme is the main discussion of the analysis.

Table 5 shows the ideas emphasized by Mahathir in his diplomatic letters by number. ‘Subject Theme’ has the highest number compared to the other ‘Theme.’ For the purpose of this research, only the most common ‘Theme’ is explained below. Based on the analysis, the most common ‘Theme’ found in this research is the personal pronoun. They are ‘I,’ ‘we,’ ‘they,’ and ‘you.’

5  CONCLUSION

Based on the analysis, ‘Mahathir’ was against terrorism. Such an attitude was shown by the frequent collocation of the words ‘terrorism,’ ‘terrorist,’ ‘against,’ and ‘fight.’ Mahathir’s attitude is divided into two parts, namely theoretical and practical. Theoretically, Mahathir delivers his argument on acts of terrorism affiliated with Muslims, while practically he offers a strategic measure that should be undertaken to resolve terrorism. On a theoretical level, he clarified the accusation of Islam as terrorism based on the Islamic teaching of ‘jihad.’ In his letters, he associated the word ‘Muslims’ with the words ‘brutalised,’ ‘killed,’ ‘oppressed,’ and ‘discriminated’ to show the real situation happening to Muslims. Then he claimed that ‘religious war’ and ‘jihad’ have nothing to do with Islam but with politics. Moreover, he also expressed his disapproval towards the United States of America’s decision to carry out the military invasions to the Middle East. He believed that the invasions would only worsen the situation. On a practical level, he offered solutions to terrorism taken from his experience dealing with the same issue in Malaysia during his reign. His argument was crystal clear and that is the world should stop discrimination and oppression toward Muslims if terrorism is to be ended. He believed that terrorism is a symptom, and the cause is discrimination and oppression toward Muslims.
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Stimulus of request in Japanese and its relation to wakimae as a cultural context: A discourse analysis on culture in conversation
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ABSTRACT: This paper examines the stimulus-response in Japanese conversation and how it relates to Japanese culture. It focuses on how Japanese linguistic features in the stimulus used in conversation requests correspond to a form of culture known as wakimae. Hence, the understanding of wakimae surrounding the stimulus will bring the proper responses. Taking a qualitative method, this research uses 30 video-taped Japanese talk shows as data. The analysis covers the lexical, morphosyntactic, or prosodic features and the cultural context, norms, or values used in the forms of request as the stimulus. The results reveal two types of stimuli, specifically (i) syntactically finished utterances and (ii) syntactically unfinished utterances. In syntactically finished utterances, there were five types of request patterns for information, namely (i) Q-word type, (ii) declarative form, (iii) polar type with the question particle ka marker, (iv) polar type with final particle ne marker and (v) tag-question type. In syntactically unfinished utterances, there are four types of request patterns for information. They are (i) unfinished utterances marked by the topic particle wa, (ii) unfinished utterances marked by the nominative particle ga, (iii) unfinished utterances marked by the conjunctive form, (iv) unfinished utterances marked by the quotative particle tte. These characteristics of stimulus are not only ruled by the speaker’s intention but also by cultural values. These cultural values become an important consideration for the speaker when choosing utterances, both stimulus and response. Therefore, the notion of wakimae can explain the utterance choice from the perspective of cultural context.

1  INTRODUCTION

In a communication event, there are elements of communication, namely the speaker, the addressee, and the context. Communication shows exchanges of ideas realized through stimulus-response. Stimulus in this research is limited to the idea which is expressed by the speaker and requires a response in the form of utterances from the addressee in the speech context. The characteristics of stimulus-response in a language are interesting to be studied because stimulus-response is not only determined by what will be uttered, but also by the value of the existing culture in the community of the speakers. Thus, it is the cultural context which is taken into consideration when choosing utterances. Here are some examples of stimuli in Japanese.

[image: Image]


Ima(.)jitsubutsu motteiru nowa(.)ano:

now object actually being held GEN TOP filler




Abe-san no ie de tsukawareteita mono to(.)

(name) GEN house in used object with




onaji (.) sono mono (.) jitsubutsu

same that object actual object




janai desu(.) onaji yoo na (.) suidookan

not COP same like COP water pipe




‘The object which is now being held (IY) is not a water pipe from

Abe’s house, but it is the same type as the pipe used in Abe’s

house.’

(Asaichi Talk Show, March 1, 2011)



The stimulus expressed by YH is kore ga. Kore is a demonstrative pronoun which means ‘this’, while ga is a nominative particle which follows the subject. The stimulus is interpreted by MR as a request to MR to provide an explanation to YH. The interesting thing is that apparently YH felt that he did not need to finish his utterance because by saying kore ga YH assumed that MR would already know the purpose of his utterance based on the context of the situation. In the example of the stimulus expression in Japanese above, YH indirectly conveyed his intention. This can also be observed from the quantity of YH’s utterance where he only said kore ga. Since ga follows the subject, if the grammatical rule was followed, the speaker should have continued his utterance like in (b) or (c).

[image: Image]

The question is why the speaker did not finish his utterance. At first glance, YH’s unfinished utterance is caused by a cultural factor, namely the notion of wakimae. Wakimae is the expected norm in the Japanese-speaking community. The members of the community behave according to the expected norms, because they are watched by the other members. What is the relationship between an unfinished utterance and wakimae? This paper will discuss this relationship among other things.

Several studies have been carried out on stimulus-response, especially with regard to question-response. Stivers (2010) in a paper entitled “An Overview of the Question-response System in American-English Conversation” questions the types of questions in natural and spontaneous conversations. In addition, he also observed the social conduct of the speakers upon answering questions and how the responses were formed. Levinson (2010) conducted a study on question-response in the Yélî Dnye language which is a Papuan language spoken in Rossel Island. Based on his observations, the findings met the universal expectation in which questions in Yélî Dnye language can be categorized into polar questions and wh-questions. However, he found a number of particularities, one of them in Yélî Dnye language, in which the polar questions (yes-no questions) did not have morphosyntactic and prosodic markers. Hayashi (2010) also conducted a study about a general overview of the question-response in Japanese. Like the previous two studies, Hayashi started his observations from lexical, morphosyntactic, and prosodic properties. The data observed were 350 question-response sequences from more than 10 video recordings of spontaneous conversational interactions. The results of the observations of lexical, morphosyntactic, and prosodic properties are the classification of question-response types based on the logical semantic structure as follows: (i) polar (yes/no) questions, (ii) content (WH) questions, (iii) alternative questions. Stivers (2010), Levinson (2010) and Hayashi (2010) conducted studies on the types of questions, but they did not examine the structure of the stimulus and how it relates to the cultural values that influence the stimulus. Therefore, in this research, the following research questions are proposed:

1.  What is the structure of stimulus utterances in Japanese?

2.  Which function of utterance triggers the structure of stimulus utterances in Japanese?

3.  Which cultural aspect triggers the structure of stimulus utterance in Japanese?

The objective of this research is to find the structure and functions of stimulus utterances in Japanese which are influenced by the cultural context known as wakimae. As previously mentioned, it is assumed that the values held in the speaking community affect the expression of stimulus. Therefore, this research also aims at demonstrating the cultural values held in the speaking community through linguistic evidence.

2  RESEARCH THEORY AND METHODOLOGY

The term stimulus-response is closely associated with the study of psychology. This term is also used in physics and is often associated with the concept of causality. In linguistics, the term stimulus-response is described in verbal communication situations. The description of language communication situations related to the stimulus-response effort is realized in the efforts of the sender and receiver of a message. Bühler (1934, 1982) describes verbal communication in his Organon model. There are three functions of language spoken by the sender of the message, i.e., symbol, symptom and signal. A symbol is a sign that refers to an object and a state of event and constitutes the representative function. A symptom can be interpreted as an attempt by the sender through his thought and expression and constitutes the expressive function, while a signal is a form of language conveyed to the receiver of a message and to generate responses from the receiver of a message. Bühler terms the third function as the appellative function. This research focuses on the appellative function.

In Japanese society, wakimae serves as the norm that must be upheld by the speakers. The term wakimae can be considered equivalent to the term kearifan, which means wisdom in the Indonesian language, or discernment in English. However, Hill disagreed with this English translation of the term. According to him, the notion of wakimae has a richer meaning. A person is considered polite when he or she adapts to the expected social norms. Apparently, this works universally. However, the expectations of the members of the community towards the enactment of the norm will vary from one community to another. Regarding wakimae, it is not about the action which expresses the speaker’s act firmly (Ide, 1990). In other words, what draws the attention of the speakers is not necessarily his personal intention, instead it is the intention of the people or what is expected of him by the people. The reason behind the speakers’ obedience and compliance with wakimae is the public’s observation in which the eyes of the people are on the speakers. This study examines the linguistic evidence which reflects wakimae.

The data used in this research are the conversations in the Asaichi talk show aired on NHK TV in Japan. The reasons for selecting the Asaichi talk show as the corpus are as follows: (i) the conversations are unscripted and unedited, so every participant is given the freedom to speak after the host starts the conversation, or in other words, both the host and the guest have the opportunity to ask questions, give opinions or explanatory information; (ii) the talk show has three permanent and temporary hosts. The hosts take turns in the talk show, so that the researchers were able to observe the strategies of these hosts in providing stimuli to request information; (iii) the topics of conversation vary and revolve around real daily problems faced by the people.

In classifying the data, this study uses the codification proposed by Stivers and Enfield (2010). This codification is considered suitable as Stivers and Enfield (2010) made a stimulus-response coding scheme which focuses on question-response sequences. The title of this research uses the term stimulus of request, and request here means request for information needed by the speaker. Request for information may be in the form of a question; nevertheless, the question is not necessarily expressed in interrogative form. In this research, utterances, categorized as a stimulus of request for information, are the host’s questions at the beginning and middle of the discussion of a topic and the shifting of topics.

3  RESULTS AND DISCUSSION

The results found two types of stimuli. They are (i) syntactically finished utterances and (ii) syntactically unfinished utterances. In syntactically finished utterances, we find five types of request pattern for information, namely (i) Q-word type, (ii) declarative form, (iii) polar type with question particle ka marker, (iv) polar type with final particle ne marker and (v) tag-question type. In syntactically unfinished utterances, there are four types of request pattern for information. They are (i) unfinished utterances marked by the topic particle wa, (ii) unfinished utterances marked by the nominative particle ga, (iii) unfinished utterances marked by the conjunctive form, (iv) unfinished utterances marked by the quotative particle tte. An example of stimulus in a declarative form will be given below. Semantically, this utterance does not show the function of requesting information. However, pragmatically, the illocutionary force of the utterance shows the intention of the speaker is to ask the addressee to provide information.

The following data represent the stimulus of request for information in syntactically finished and unfinished utterances. Data (1) are classified as stimulus of request for information in syntactically unfinished utterances. The following data are a stimulus to request for information in an unfinished utterance with the quotative marker tte.

1.  {IY (host) asked HR (a reporter who covered cholesterol problems) regarding plaque in blood vessels.}

[image: Image]

[image: Image]

Figure 1. Distribution of stimulus of request in syntactically finished utterances.

[image: Image]

Figure 2. Distribution of stimulus of request in syntactically unfinished utterances.

[image: Image]

(AI20110302-1, Appendix 3, p. 4)

The utterance of IY as the host, purakku tte ‘which is called plaque,’ has the implicature of request for information from HR as the guest. The reason why the host used an unfinished utterance is because the host seemingly did not want to openly reveal his directive act. He wanted to lighten the burden of the guest in responding to his request and at the same time avoid the responsibility. If the speaker had used a finished utterance, he would have borne the consequences of his utterance. However, when the speaker expressed it in an unfinished utterance, by only selecting elements with high relevance to the context, the speaker allowed the addressee to interpret his intention. HR immediately responded to IY’s utterance by saying filler anoma. The filler anoma in (3) shows that HR took a moment to think before giving an explanation about plaque. The question could be a challenge for the addressee, as it requested the addressee to take immediate action in the form of an immediate answer while the addressee would in fact need the time to think about the answer. If the addressee had not recognized the intention of the speaker’s unfinished utterance, he could have confirmed the meaning of the question to the speaker. In this case, the addressee would receive more time which would give him the chance to prepare for the answer.

IY’s utterance in (3):

[image: Image]

(E-3)

IY said, “What is called plaque…” to the addressee (HR).

(I-3)

IY asked HR to explain what is called plaque.

The utterance with the quotative particle tte in (3) can be perceived as ellipsis. Ellipsis is motivated by economic and efficiency reasons (Crystal, 1997, p. 134). However, an ellipsis is not only used to shorten an utterance. The speaker used an ellipsis by deleting the argument of the utterance (predicate-annotation) in order to convey the focus, topicality or to “pack” the message, as seen in (3) purakku tte “what is called plaque.” Ellipsis can also be seen in an implicature, in which the utterance containing ellipsis in (3) implies both a request for explanation from the addressee and the attitude of the speaker towards the position of the addressee. Haugh (2008, p. 434) argued that utterances with ellipsis show politeness (teinei/ reigi) because the speaker considers tachiba (the place/position) of the addressee. Still according to Haugh (2008, p. 435), the notion of tachiba (the notion of someone’s ‘place’/position) in Japanese culture includes the position of a person and his group (uchi/group-based relationships of belonging, obligation (gimu), dependencies (amae), the notion of tachiba is similar to the notion of the positive-negative face of Brown and Levinson (1987). However, in the context of politeness in Japan, the notion of wakimae should be added to the notion of Brown and Levinson’s face. In the notion of face, the politeness shown by the speaker is the personal intention of the speaker, whereas in the notion of wakimae, the politeness shown by the speaker represents the society’s expectations.

4  CONCLUSION

The stimulus of requesting information is expressed in syntactically finished and unfinished utterances. The stimulus of requesting information in a syntactically finished utterance is often found in declarative and confirmatory forms. Both forms were used by the speakers in conveying the intention of requesting information. There are quite a lot of declarative utterances because the speakers did not want to be seen doing a directive act. Basically, a question negatively threatens the face of the speaker, because it is classified as a directive act. By asking, the speaker interferes with the freedom of the addressee, as the speaker requests the addressee to answer. Therefore, to disguise the threat to the addressee’s face, the speaker uses a declarative form. If perceived from the cultural value of wakimae, disguising the threat to the addressee’s face is part of society’s expectation. The speaker complies with wakimae which is the expectation of the community because “the eyes of the people” are on him. “The eyes of the people” are represented by the addressee. If we look at the link between the notion of face and the notion of wakimae, the speaker is taking wakimae into account by trying to reduce the threat to the addressee’s face.

By using a confirmatory form in conveying the intention of requesting information, the speaker tried to reduce the burden of the addressee. Requesting information using a confirmatory form with the particle marker ne or tag question shows ‘seeking an answer’ as a collective activity. The speaker who asked the question also took part in answering the question. In other words, there is active involvement of the speaker who asked the question while providing the answer. It also indicates the attitude of the speaker which seeks harmony with the addressee.

The stimulus of requesting information in syntactically unfinished utterances are marked with markers, such as the topic particle wa, the subject particle ga, the quotative particle, the conjunctive form, and the conditional form. These utterances suggest pragmatic meanings that among other things imply the speaker wants to assure the focus of the utterance, for example in the data the speaker only uttered the subject and the subject or the topic particle and the topic particle. With regard to politeness, these unfinished utterances show the speaker’s involvement to minimize the burden of the addressee by avoiding the use of a direct act. However, the speaker can also be considered to avoid commitment by not uttering a finished utterance. In other words, he does not take responsibility for his utterance. If the utterance had been finished, he would have had to be responsible for the consequences.

Viewed from the notion of wakimae, unfinished utterances actually show the intention of the speaker to cooperate with the addressee. This is slightly different from the fulfillment of the maxim of quantity in Grice’s Cooperative Principles (1975). In the Japanese linguistic evidence in this research, the unfinished utterances of the speakers are completed by the addressees. In other words, a complete utterance is realized by the speaker and the addressee in which they each contribute to complete the utterance. The beginning part of the utterance or the unfinished utterance is uttered by the speaker and the addressee and the second speaker completes the utterance. The phenomenon of unfinished utterances can be explained using the theory of relevance, which argues that the addressee understands the conversational implicature and chooses things that are relevant to the context of the conversation. The greater the relevance and the more the contextual effects, the lesser the efforts required to process the new information (Sperber and Wilson, 1995, p. 119).

In addition to showing cooperation, the stimulus of requesting information in unfinished utterances indicates that the speaker considers the feelings of the addressee. Therefore, the speaker avoids direct expression to convey intention. The avoidance of direct expression is based on what is considered appropriate in wakimae. In wakimae, utterances that are appropriate in the context are utterances in which “the speakers bury themselves” (Ide, 2006). Thus, implied subjects and intentions are what is expected in the Japanese-speaking community.
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ABSTRACT: This article discusses the involvement of the Toraja people in Qahhar Mudzakkar’s DI/TII movement during the period of 1953–1965. DI/TII used the Islamic ideology as the basis of its resistance. Although Tana Toraja’s majority of people at that time still adhered to the Aluk Todolo belief, the existence of DI/TII in Toraja did not lead to any religious conflict as the Toraja people were also involved in the movement of DI/TII. Their involvement was influenced by social and political conditions in Tana Toraja. This paper uses a historical method, which consists of four stages, namely heuristics, criticism, interpretation, and historiography. The author uses a structuralist approach and the theory of collective action from Charles Tilly. The dissolution of the Tongkonan Ada’ government was the catalyst for the rebellion against the central government. These conditions made them join Qahhar Mudzakkar’s DI/TII movement. Londong Allo, an aristocratic descendant of Tana Toraja, led the movement. The involvement of the Toraja people in the DI/TII movement was followed by a collective movement against the central government. These collective actions undertaken were the culmination of their disappointment.

1  INTRODUCTION

The DI/TII movement in South Sulawesi lasted for 12 years, from 1953 to 1965. This upheaval originated from the people’s disappointment toward the central government policies. Disappointment arose because their aspirations to be integrated into the military were not met by the government because of the professionalism of the army (Latif, 2000: 242). On 7th August 1953, Qahhar Mudzakkar proclaimed that South Sulawesi merged with the Islamic State of Indonesia (NII), which was declared by Kartosuwiryo on 7th August 1949 (the ANRI [National Archives] Sulawesi Provincial Government from 1950 to 1960, Reg. 324). Activities of DI/TII led by Qahhar Mudzakkar threw South Sulawesi into disarray/turmoil. There were killings, arsons, destruction of public facilities, and robberies (Gonggong, 1992: 4).

Tana Toraja, which is part of South Sulawesi, was affected by Qahar Mudzakkar’s DI/TII movement. Tana Toraja has its own characteristics, ethnics, cultures, languages, and religions compared to other regions in South Sulawesi. In the 1950s, the majority of the people of Tana Toraja embraced the Todolo Aluk belief, the indigenous belief of the Torajans. However, most people in South Sulawesi embraced Islam with cultures which are far different from those of the Tana Toraja people. The involvement of the Tana Toraja people who still adhered to their ancestral beliefs is interesting to examine in the context of Qahhar Mudzakkar’s DI/TII movement.

Most studies on DI/TII have focused only on regions where people are predominantly Moslems. There has never been an in-depth research on the area where non-Moslem communities reside. Moreover, most people only understand DI/TII in Tana Toraja as a religious conflict. However, this study presents other views related to the existence of DI/TII in Tana Toraja. It is interesting to further study the involvement of the Toraja people in the movement because of the differences in ideology. Why would anyone in Toraja support the movement? If it is only seen from a religious perspective, it cannot be understood why they supported DI/TII. However, there are more political and social factors affecting the Toraja people in joining the movement. Using the historical method, this paper aims to find how the Toraja people were involved in the movement of DI/TII led by Qahhar Mudzakkar with a structuralist approach to the theory of collective actions from Charles Tilly.

1.1  Social and political conditions of Tana Toraja

In 1953, the people of Tana Toraja had various beliefs and religions: Aluk Todolo around 50%, Christian 40%, Muslim 7%, Catholic 2.5%, and 0.5% other beliefs (ANRI Tana Toraja 1901–1959, Reg. 926B). Aluk Todolo recognises four Tana (caste): Tana’ Bulaan (high nobility), Tana ‘Bassi (lesser nobility), Tana’ Karurung (free people), and Tana ‘Kua-Kua (servant/slave) (Tangdilintin, 1975: 150). Tana has nothing to do with money or wealth, so no matter how rich a person from any low class is, their wealth can never promote/raise their caste (Jong, 2013: 184).

The patron-client relations in Tana Toraja society were very strong. The noble men became the rulers in each region. The life of the servant/slave was very dependent on the noble men and their lives were never free from the shackles of debts inherited from the earlier generations or from the debt bondage. They were used as laborers by both the noble people and by free people. No doubt, they were loyal to their masters and to other authorities for the sake of their lives.

The Toraja people recognise the concept of siri’, which is defined as self-esteem or honor (Jong, 2013: 194) since the Torajan people are well aware of their social status. To maintain their siri’, they are willing to spend a lot and sacrifice their time, energy, and mind (Jong, 2013: 4). The Upacara Rambu Solo (a funeral ceremony) is a prestigious and costly event for the people of Tana Toraja. Therefore, if an aristocratic family has difficulty in carrying out the ceremony due to financial constraints, they would help each other to make sure that the tradition is upheld. By doing this, they are actually defending their siri’ in front of the noble communities. Therefore, it is reasonable that this tradition is still maintained until now.

In 1906, Tana Toraja was occupied by the Dutch, and it automatically came under the control of the Government of the Netherlands. Tana Toraja (onderafdeeling Makale/Rantepao) became part of afdeeling Luwu and was divided into 32 districts (Tangdilintin, 1975:72–73). As time went by, the people of Tana Toraja demanded that they should be given authority to manage their own government. Eventually, J. M.Van Lijf as the controleur of Makale-Rantepao granted this demand in 1946. On 8th October 1946, Tana Toraja started to be recognized as an autonomous region. Then, on 15th October 1946, seven Chiefs of Lembang (village chiefs) signed the declaration. On 31st October 1946, seven people who signed earlier were named the members of the Tana Toraja’s Daily Assembly called Tongkonan Ada’ and they appointed A. D. Andilolo Puang Makale as the chairperson (Lijf, 2004: 145–147).

Tongkonan Ada’ officials are appointed for life, or they can resign at their own request or due to age, health reasons, incompetence, or due to serious violations. In other words, there is no democratic election. Although given authority over its own region, the Tana Toraja people were bound to the Government of Luwu, and the capital remained in Palopo (ANRI Tana Toraja 1901–1959, Reg, 244).

After the recognition of Indonesia’s sovereignty by the Netherlands on 27th December 1949, political turmoil began emerging in Eastern Indonesia, especially in South Sulawesi. The emerging factions wanted to join the Republic of Indonesia and demanded the dissolution of the State of East Indonesia/Negara Indonesia Timur (NIT). However, this caused strong reaction from groups that wanted to maintain NIT and the NIT government arrested many young former army soldiers in South Sulawesi. In response, the people in various regions in South Sulawesi protested and united to proclaim the merger of their territory into the Republic of Indonesia. On 16th March 1950, the Association of Indonesian Independence Struggle (GAPKI) in Makassar held a meeting which was attended by twelve political parties and organizations of the people that demanded the dissolution of NIT. A day later, on 17th March 1950, there was a rally involving 200,000 people that demanded for an immediate dissolution of NIT. After the Andi Aziz’ rebellion, the protests and demands led to the proclamation of the establishment of the National Committee of Indonesia (KNI), and the formation of an emergency government (the Ministry of Information, 1953: 162–166).

On 17th April 1950, in Polongbangkeng, the people declared that NIT is no longer in power. The declaration is known as the Polongbangkeng Proclamation:

On behalf of the people of the Republic of Indonesia throughout Eastern Indonesia:

We hereby proclaim that:

We have rescinded from the jurisdiction of NIT and will defend our areas as parts of the Republic of Indonesia, and we will remain to be its citizens—with Djakarta as its capital –who are bound to its law.

Fully independent!!!! (Ministry of Information, 1953:167).

On 29th April 1950, a committee consisting of the representatives of political parties formed an array of the Emergency Government of the Republic of Indonesia in South Sulawesi and also helped set up the National Committee of South Sulawesi Province in Indonesia (ANRI Tana Toraja 1901–1959, Reg. 557).

The political situation in Tana Toraja was followed by significant political developments in South Sulawesi. On 19th May 1950, with the approval of the political parties in Tana Toraja, the Regional Emergency Government of the Republic of Indonesia Makale/Rantepao was formed. On 25th May 1950, the Regional Emergency Government of the Republic of Indonesia Makale/Rantepao along with KNI was inaugurated. Calvijn Rongre was appointed as the Head of Government. KNI members consisted of 21 people from the representatives of workers, peasants, political parties, youth, and minorities (ANRI Tana Toraja 1901–1959, Reg. 244).

1.2  Tongkonan Ada’ Government: The catalyst of Toraja people’s involvement in the DI/TII movement

After the inauguration of the Regional Emergency Government of the Republic of Indonesia Makale/Rantepao, Tongkonan Ada’ was officially no longer recognised as a legitimate government in Tana Toraja. Thus, the government officials of Tongkonan Ada’ resigned. With these changes, the political parties in Tana Toraja wanted to reorganise the government down to the lowest level such as the village level, in which the changes included reorganising the number of villages in the region and the reshuffling of its officials. The main reason of this reorganisation was that the former government was considered as a Dutch heritage and was not based on the principles of democracy (ANRI Tana Toraja 1901–1959, Reg. 244).

However, with the changes of leadership in Tanah Toraja, some of the village chiefs disagreed with this reorganisation since it was uncertain for them whether they would secure a position in the new government. The new government that was formed deliberately reduced the number of districts from 32 to 15 districts (Tana Toraja ANRI 1901 to 1959, Reg. 244; Bigalke, 2016:316) and they merged the villages from 410 to 132 villages (Bigalke, 2016:316). More than half of the district and village chiefs lost their jobs, which led to times of hardship in Tana Toraja in the political context.

On 11th July 1950, in the District of Nanggala, the groups that did not agree with the dissolution of the Tongkonan Ada’ Government spread pamphlets to appeal for the dissolution of the Regional Emergency Government of the Republic of Indonesia Makale/Rantepao and urged people not to recognise it as the legitimate government. Such provocations occurred in Balusu, Rantepao, and Sangalla’ (ANRI Tana Toraja from 1901 to 1959, Reg. 558). Dissolution of the Tongkonan Ada’ Government brought its own problems among people who held positions in the government and they started a rebellion against this policy.

Londong Allo, from the noble community who served as a village chief in Batualu, Simbuang District, was disappointed with the change in the government. People of several districts and villages were frustrated by many of the district authorities and the village chiefs. Because of these frustrations, Londong Allo’s colleagues fled to the forest with the aim to round up a movement to revive the Tongkonan Ada’ Government. In their struggle in the forest, Londong Allo and his followers always received help from the former government officials of Tongkonan Ada’ and their families. Londong Allo also got a lot of support from the noble community of Tana Toraja who sympathized with their struggle. Lai ‘Rinding who was the son of Laso’ Rinding (Puang Sangalla) assisted them by supplying weapons obtained from Makassar (ANRI Sulawesi Province from 1950 to 1960, Reg. 324).

The involvement of the Toraja people in the movement led by Qahhar Mudzakkar can be seen from the merger of Londong Allo and his troops with the battalions led by Andi Sose. Although Andi Sose decided to leave Qahhar Mudzakkar and was inducted into the military on 4th March 1952, Londong Allo and his followers remained in the forest when they decided to join the DI/TII Kartosuwiryo in West Java as they had similar agendas and experience. Both were hurt and disappointed with the central government (ANRI Sulawesi Province from 1950 to 1960, Reg. 324).

In social life, the people of Tana Toraja are known for their concept of siri’ (dignity) containing a very deep meaning for every human in Toraja. Siri’ is the driving factor for Londong Allo to join forces with Qahhar Mudzakkar’s group. Londong Masiri Allo’ was in disgrace and Dipakasiri’ was also in dishonor because they no longer had a position in the government. Moreover, when Calvijn Rongre was appointed as the Head of Government of Tana Toraja, many Tana Toraja noblemen were disappointed because the highest position in the government was held by the lowest caste. In the tradition of Aluk Todolo, only the people from the noble community have the right to hold important positions in the government and in the customary traditions. The rise of Calvijn Rongre who broke the tradition was regarded as an insult to the Tana Toraja noblemen, who were discharged as district and village chiefs (Pasande, 2011: 223–225).

Patron-client relations were very deeply rooted in the lives of the people of Tana Toraja, and this made Londong Allo, a nobleman, gain many followers and strong support. Toraja people joined the DI/TII led by Qahhar Mudzakkar in order to restore siri’, to fight for the Tongkonan Ada’ government, and to restore their positions in the government. In its development, Londong Allo then embraced Islam and took a new name Amir Londong Allo after Qahhar Mudzakkar and his group were affiliated with the DI/TII (Aqamuz, 2007:584). A few years later, Amir Londong Allo was given a high position as the Secretary General of the Young Officers at DI/TII Headquarters (ANRI Sulawesi Province from 1950 to 1960, Reg. 327).

Besides Amir Londong Allo, other Tana Toraja nobleman who also joined the DI/TII was Tandu Lange, who decided to convert to Islam in 1954, and later took a new name Abdul Salam Abadi. He became one of the leaders who succeeded in recruiting as many as 4,000 people from Tana Toraja regions and its remit included Palopo to become DI/TII followers (Aqamuz, 2007:584–589). Francis Batara Randa, a nobilman of Mengkendek who also decided to join the DI/TII, was one of the respected leaders of TII in Mengkendek’s territory. After embracing Islam, he changed his name into Mansur Batara Randa (Interview Mrs. Mansur Batara Randa on 16th April 2016).

On 15th September 1952, a meeting was held to establish Islam as the ideological basis for the struggle of DI/TII led by Qahhar Mudzakkar and his battalion commanders. After receiving the news on 10th June 1953, another meeting was held at Kampung Bokin Buntao District/ Rantebua by the Tana Toraja’s guerrilla commanders to discuss its merger with DI/TII. Subsequently, in July 1953, the ideology of Islam was used as the basis for the struggle, and it began to be broadcast to the entire Tana Toraja region (ANRI Tana Toraja 1901–1959, Reg. 926B).

The group led by Qahhar Mudzakkar had been in Tana Toraja since 1950. In the western region, there were areas controlled by groups such as Simbuang (District Sangalla), Gandang Batu (District Mengkendek), Bittuang District, and District Buakayu. By June 1953, the Military District Administration in Gandang Batu (Sillanan) had been estblished; this region was made into a closed/restricted area and the area of concentration for these groups. People had to pay a tax of 4% of their income (ANRI Sulawesi Province from 1950 to 1960, Reg. 332). However, the eastern region of Tana Toraja experienced disturbances from the DI/ TII Batuputih Brigade troops whose headquarters were in Luwu. At least one battalion was deployed in TII Tana Toraja led by Mustafa Lambat (Arsip Tana Toraja 1959–1990, Reg. 1443). The Guerillas based in the region were generally located in the plateau region Buntao/ Rantebua, which is ±19 km from Rantepao, with Ne’Uban as the commander, in Kambutu (Buntao/Rantebua), which is ±20 km from Rantepao, with So’Balusu as the commander, and in Bokin-Ulusalu, which is ±17 km from Rantepao, with B. Bungin as the commander (ANRI Tana Toraja 1901–1959, Reg. 926B).

The border areas of the districts of Tana Toraja including Sa’dan/Balusu, Nanggala, Buntao/Rantebua, Sangalla, and some other districts of the southern and western parts of Tana Toraja (ANRI Tana Toraja 1901–1959, Reg. 933) were the favorite areas for DI/TII to smuggle members who would enter the military. The strongest base of DI/TII in Tana Toraja was in Bittuang, which was led by Tuwo Daru’ who ruled the district for five years from 1950–1955 which made people abandon the village and join DI/TII in the forest. The road to the district was destroyed to prevent the Indonesian Army/Tentara Nasional Indonesia (TNI) from operating military actions in the region (J.B. Misalayuk Interview, 9th April 2016).

2  CONCLUSION

The Toraja people’s involvement in DI/TII is an interesting phenomenon because their ideology is very different from the ideology of the DI/TII movement. There are several factors that led to the involvement of the Toraja people in Qahhar Mudzakkar’s DI/TII movement. First, the reorganisation in the government made most of the government officials who came from the noble community lose their job/positions. Those involved in the DI/TII movement were the disappointed aristocratic factions. Second, the patron-client relationships were strongly held by the Tana Toraja people. Having such strong relationships, the frustrated noblemen gained a lot of support from the community. Third, the people of Tana Toraja have the concept of siri’ which is upheld as a guide in their customs and culture. Hence, when they no longer served in the new government after the reorganization and the fact that Calvijn Rongre, a man from a lower caste in Tana Toraja was appointed as the Head of Government, these caused the aristocrats who lost office were to feel ashamed (masiri)’ and humiliated (dipakasiri’). In Aluk Todolo’s ways of life, members of the noble community dominated the positions in public offices and customary figures. The people from lower classes only served as servants/slaves for the noble community. Therefore with such a strong community life of Tana Toraja under the teachings of Aluk Todolo, when Calvijn Rongre emerged as the top leader in the government, a lot of criticism came from the noble community who no longer held government positions.

Therefore, after reviewing all the above factors, the movement of DI/TII in Tana Toraja should not only be considered as purely a religious conflict. The involvement of the Torajan people in the movement indicates that religion was not necessarily a factor in this case. The political situation in Tana Toraja at that time was the main cause of the merger between the Toraja people and Qahhar Mudzakkar’s group. The term mutualism symbiosis can be used to describe the relationship between the two groups. Their cooperation was mutually based on a mutual aim to fight against the new government. The collective actions undertaken by the Toraja people together with Qahhar Mudzakkar and his followers were the culmination of their disappointment.
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