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Hakka multi-family house. (From Basel Mission Archives)
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Preface

 

 

 

The year 1997 marks the one hundred fiftieth anniversary of the founding of the “Hakka Church” or Chong Zhen church. It therefore seems an appropriate time to commemorate the dedicated work of both the initiators of the Basel China mission: Karl Gützlaff, Theodor Hamberg, and Rudolf Lechler, and the earliest Chinese evangelists: Jiang Jiaoren, Zhang Fuxing, Dai Wenguang, Xu Fuguang, Zhang Zhongmu, Lai Xinglian, Zhang Yunfa, and Li Zhenggao. The latter were crucial to the founding and growth of the first congregations as well as to the beginnings of the indigenization of the Hakka church.

We hope that the biographies of these eight Gehilfen with the commentary will also make a contribution to knowledge about the ethnic group known as the Hakka. We have benefited from excellent studies of the Hakka during the second half of the twentieth century by anthropologists, sociologists, and historians. Our work, which concentrates on Hakka of the nineteenth century, will, we trust, complement these studies.

In research for this book we have incurred debts to many people: our Hakka friends, especially Andrew Y. L. Cheung, and archivists: David Jenkins and Wiltraud Haas of Basel Evangelical Missionary Society, Barbara Faulenbach of the United Evangelical Mission in Wuppertal-Barmen, Martha Smalley of the Special Collections of the Yale University Divinity School, and J. M. Walpole of Selly Oak Colleges Library. Also, Nicole Constable, who provided us with introductions to members of the Christian community of Chongqian tang (Shung Him Tong). To all we express our deep gratitude for their assistance and hospitality.

Responsibility for errors in translation, transliteration, or interpretation is of course ours.




Note on Romanization

 

 

 

European romanization of Chinese was not standardized in the mid-nineteenth century. Great variation occurred, a name or place being transliterated differently even by the same author and within one document. Theodor Hamberg, who was Swedish, initially used “ch” for the “zh” sound, for example, while the Germans used “tsch”. Sometimes Changle was written as Tschonglok and sometimes as Tschhonglok even though in other instances the double “h” was meant to convey a different sound.

In the interest of intelligibility and simplicity, we have substituted pinyin in the text and even in quotations. In footnote references to Basel and Rhenish Mission Archives, however, the Germany transliteration used by the archive has been retained as an aid to scholars. Also, we have ordinarily used the transliteration employed by the Chinese authors themselves in the bibliography.

For the more important names and places, the glossary provides the German transliteration, the Chinese characters if known, and the Cantonese or Hakka equivalent where relevant. Since the Chinese characters are not available for many of the terms, there may be some errors in the transliterations; corrections would be welcomed. Where it has been impossible to deduce the pinyin with any certainty, the German transliteration has been employed.
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	BMG
	Basel Missionsgesellschaft



	Br.
	Brother



	CMYB
	China Mission Yearbook



	CR
	The Chinese Recorder



	Com
	Committee



	Corres
	Correspondence



	Insp
	Inspector



	No
	number



	RMG
	Rhenish Missionsgesellschaft



	VEM
	Vereinte Evangelische Mission
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Basel Chinese Pastors Ordained in 1879: Liang Qilian, Zhang Liulu, Li Zhenggao, and Jiang Zhangfii (From Basel Mission Archive)
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________________________

Introduction

 

 

 

The reconstruction of the lives of several early Chinese evangelists and their Protestant converts offers an unusual opportunity to look at village life and customs in mid-nineteenth century China. Missionaries came to China with the intention of displacing Chinese beliefs, values, and rituals with Christianity, an institutionalized religion in many ways at variance with Chinese teachings and practices. Confrontation between East and West at the local level is, therefore, reflected in the lives and work of the evangelists, both Chinese and Western.

In this study the subject is a special ethnic group, the Hakka. The Basel mission society’s work among the Hakka of Guangdong represents one of the more successful Protestant missionary efforts of the nineteenth century.1 The first Hakka congregations were, however, founded by Chinese evangelists rather than missionaries. These Chinese evangelists came principally from small towns and villages and they had their greatest success among kinsmen of their own rural communities. Though the majority of the Protestant missionaries resided in the treaty ports or nearby, a high proportion of the Basel missionaries were stationed in the rural interior. The lives and work of the early Chinese evangelists and the relevant Basel missionary reports enable us to view Hakka peasant life in the interior of south China and at the village level.

The Hakka, today considered an ethnic group within the Han Chinese nationality, derived their appellation, “guest people” (kejia) or “stranger families,” from the fact that they had migrated southward relatively late and had generally settled in less fertile, underpopulated regions. By the mid-nineteenth century the majority were located in adjacent regions of northeast Guangdong, southern Jiangxi, and southwest Fujian. This is the area where they formed the overwhelming proportion of the population and which is considered the Hakka heartland. Other Hakka sojourners could be found mingled among local populations in coastal Guangdong, Sichuan, Guangxi, Hunan, Taiwan, Hainan, Hong Kong, and overseas. Many Hakka communities in the nineteenth century retained their own dialect, social patterns, distinctive dress and architecture, though a conscious, articulated sense of ethnicity seems to have been a late nineteenth century and early twentieth century phenomenon, at least for most Hakka of northeast Guangdong.

In the nineteenth century the term “Hakka” was often used loosely and pejoratively. Not all Chinese were as vague in their definition of the Hakka as S. Wells Williams, but his one reference to the Hakka in The Middle Kingdom accurately conveys the attitude of many, both Westerners and Chinese, toward the Hakka. “Parties of tramps, called hakka, or ‘guests,’ roam over Guangdong province, squatting on vacant places along the shores, away from the villages, and forming small clannish communities; as soon as they increase, occupying more and more of the land, they begin to commit petty depredations upon the crops of the inhabitants, and demand money for the privilege of burying upon the unoccupied ground around them. The government is generally unwilling to drive them off by force, because there is the alternative of making them robbers thereby.…,”2 Since the Hakka are today considered Han Chinese rather than a minority, Chinese population censuses do not provide a statistical breakdown for Hakka by provinces. It has been estimated, however, that in 1987 there were fifteen million Hakka in Guangdong, including Hainan (24 percent of the total provincial population), six million in Fujian (24 percent), seven million in Jiangxi (22 percent), with an estimated total Hakka population in China and overseas of over fifty-six million.3

During the early 1850s Jiang Jiaoren, a Hakka Chinese evangelist associated with the Evangelical Mission Society at Basel, proselytized in the Lilang area of Baoan district (now Shenzhen), Guangdong. Here, he made converts among his family and kinsmen belonging to the powerful Jiang lineage; in turn, several of these Christians became evangelists employed by Basel. Congregations were founded; chapels rented, and eventually Western missionaries were stationed in Lilang.4 Also during the early 1850s, Zhang Fuxing, another Basel evangelist, reported the first tiny clusters of Protestant converts in northeast Guangdong. Most of these initial converts were located in Wuhua district. Though not yet baptized, they had formed a community which met regularly for instruction and worship, observed the Sabbath, and were acquainted with the Lord’s Prayer, Apostles’ Creed, and Ten Commandments, which they regularly recited. Many were familiar with favorite stories of the Old and New Testament and enjoyed listening to their recitation by Zhang Fuxing and his corps of evangelists. Less than a decade later there were over two hundred Christian believers located in twenty-one villages. In 1862–63 the first Basel missionaries visited Wuhua and baptized one hundred converts.

Karl Gützlaff, a visionary Prussian missionary, had persuaded the Basel and the Rhenish mission societies to send their first two missionaries to China in 1846: for Basel, Rudolf Lechler from Württemberg and Theodor Hamberg from Sweden; for the Rhenish, Heinrich Köster and Ferdinand Genähr from Prussia. Like Gützlaff, Hamberg, Lechler, Genähr, and Köster, the Basel and Rhenish mission societies were products of the European pietist movement, which furnished an impetus to missions during the early nineteenth century. The Basel society was interdenominational and international, despite loose ties with the Lutheran and Reformed churches of Germany, Switzerland, Alsace, and Sweden. A personal conviction of sin, a revival experience, and love and faith in Jesus were emphasized more than dogma or denominational practices. The Bible was looked upon as the standard by which to formulate and test creeds, ethics, and organization and so the great commission meant first and foremost making the Sacred Book available to all peoples. Many pietists, holding to a strict morality, also idealized the village community and sought to preserve traditional village society.
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Karl Gützlaff (From Lee Chee Kong [Li Zhigang], “Guo shili mushi. zui juzheng yixing di jiaoshi,” JinriHuaren jiaohui 146 [May 1991]: 35).

As Gützlaff envisioned it, the four missionaries were to aid him in his plan to bring Christianity to all of China via a Chinese Union which employed Chinese evangelists under the supervision of Western missionaries. Guided by missionaries stationed in the interior despite imperial prohibition, Chinese Union members would preach the Gospel of salvation and distribute religious tracts and Bibles in every province of China. Converts, after resolving to lead a new life and receiving baptism, would receive further instruction and form congregations. Gtitzlaff insisted that each of his European assistants adopt Chinese dress and cuisine, live among the Chinese and learn a specific Chinese dialect to enable him to communicate directly with the various language groups of China.5 Genähr and Köster were assigned to learn Cantonese for work among the bendi; Lechler to learn Hoklo, and Hamberg to learn Hakka.6

Though Gützlaff s Chinese Union met a speedy demise amidst scandal over the venality of a high proportion of Chinese Union workers, the Basel Hakka mission was a legacy of Karl Gützlaff. Gützlaff and Hamberg had worked among the Hakka in Hong Kong and the adjacent mainland territories during the 1840s, and by February 1851 Hamberg had initiated regular Sunday services in Hong Kong for a Hakka congregation ranging between thirty and sixty. Members of the Chinese Union had evangelized in Baoan and Meizhou during the late 1840s and the founders of the first congregations in Lilang and Wuhua were former Chinese Union members who had received further instruction and support from Basel’s initial China missionaries. Basel mission methodology built on and refined that of the Chinese Union, especially its concentration on the rural interior and its dependence on Chinese evangelists. By the early 1850s the Hakka of Guangdong had become the primary focus of the Basel Mission.

The missionaries customarily distinguished the two principal Hakka mission areas as the Oberland, referring to the northeastern territory, and the Unterland, referring to Hong Kong and the mainland region opposite the island.

The Unterland was the site of the first enduring Basel station on the mainland. Founded at Buji in 1852, it was managed by Gehilfen (preaching assistants) for a year. In April 1853 Hamberg moved his residence from Hong Kong to the village complex. He was joined shortly by Philipp Winnes, who established a school for boys. Following an unhappy experience with the Buji villagers during the Arrow War of 1856–60, Buji was demoted to a substation and the main station, together with the school, was transferred to Lilang. Soon three more schools were added: a girls’ school, a middle school, and a seminary for cate-chists and evangelists. For several decades Lilang remained the principal educational center of Basel’s China mission.

Though the Oberland was originally identical with Wuhua district, it eventually came to designate the whole northeastern sector of Guangdong where Hakka were concentrated. Growth of Christian communities in the Oberland soon surpassed that in the Unterland and intermediate stations linking the two regions were founded. From Wuhua, evangelists had fanned out in all directions so that by 1897 the Hakka Oberland mission embraced five districts with eight central stations and thirty-three substations, almost three thousand Christians, and thirty-nine mission schools enrolling 694 pupils. With 921 Christians, the district of Xingning north of Wuhua had become one of the largest Basel stations. Meizhou reported one of the highest percentages of Christians of any comparable administrative unit in China and in the early 20th century it was the locale of a Basel hospital, a school for Bible women, a preparatory institute for seminarians, and a home for sisters along with primary and secondary schools for boys and girls.7
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Theodor Hamberg, China Missionary, 1846–1854 (From Basel Mission Archive)

The church in the Unterland had not prospered accordingly and missionaries frequently lamented that the young people drifted away, leaving elderly women as the backbone of the church. Young men turned toward the urban culture of Canton and Hong Kong. A steady outflow of emigrants depleted congregations. Many of the Hakka Christians who went overseas, however, founded Christian churches in their new homeland and often these overseas Chinese Christians remained in communication with the China Basel mission, some congregations sending annual contributions and employing graduates from the Basel seminary in Lilang as their pastors. In recent decades Basel has formed “partnerships” with independent Hakka churches in Hong Kong, Singapore, Sabah, Sarawak, Hawaii, Indonesia, India, Taiwan, and nations in Africa, South America and the South Pacific.

What lends especial interest to the origins of Christianity in Lilang and Wuhua is the fact that Chinese converts, not Western missionaries, initiated proselytism there, plus the fact that the Christian communities they founded consisted of Hakka. Scholars have remarked upon the religious eclecticism of the Hakka and the missionaries also noted that the Hakka, particularly those in the rural interior, were more accessible to foreigners and more open to unconventional teachings than most Chinese.8 On the other hand, Lechler and Hamberg were at that time reporting: “All missionaries agreed that as of now there is no hope for the creation of a self-sustaining Chinese Christian church in the interior. In the absence of the missionary for any length of time, the Chinese Christian communities tend to revert to paganism.”9 Even after Basel missionaries were stationed in the interior, however, Chinese evangelists continued to conduct most of the day-to-day personal work. Concentrating initially on language study and on administrative and educational work, the Europeans left to the Chinese much of the actual proselytizing and itineration from village to village. Dysentery, malaria, and other illnesses often reduced the efficiency of Westerners, and with distressing frequency, health problems cut short their tenures, often before they had acquired the necessary language facility for effective work.10 Chinese could claim credit for a high proportion of the conversions.
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Rudolf Lechler, China Missionary, 1846–1899 (From Basel Mission Archive)

We examine the origins of Hakka Protestantism, therefore, through the lives of eight early Chinese Christians: Jiang Jiaoren, Dai Wenguang, and Li Zhenggao of the Unterland and Zhang Fuxing, Lai Xinglian, Zhang Zhongmu, Zhang Yunfa, and Xu Fuguang of the Oberland. Jiang Jiaoren composed an autobiography shortly before his death in 1853 and it was translated by Hamberg; we have supplemented this with missionary reports. Lai Xinglian in his old age wrote his autobiography at the suggestion of the Basel missionary Gustav Gussmann, who sent a German translation to the Basel headquarters in Switzerland. Though it is unfortunate that we have been unable to locate the Chinese original and though Gussmann abbreviated certain sections, the autobiography narrates details concerning Lai Xinglian’s conversion, his work as an evangelist, and his family history. The biography of Zhang Fuxing is based primarily on Zhang’s reports to the Basel missionaries in Hong Kong, the contemporary accounts of Basel missionaries Philip Winnes and Rudolf Lechler, a biography of Zhang written by the Basel missionary Heinrich Bender in 1880, and a brief biography of Zhang in Wilhelm Schlatter’s history of the Basel mission.11 For Zhang Yunfa we have an autobiographical narrative of his conversion translated by Heinrich Bender. This we have supplemented with biographical data drawn from various mission reports of the 1850s and 1860s.
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Missionary Preaching to a Chinese Crowd (From Rudolf Lechler, Acht Vorträge über China, p. 177)

The life histories of Dai Wenguang, Zhang Zhongmu, and Xu Fuguang have been pieced together from contemporary materials in the Basel Mission Archives and from Schlatter. The biography of Dai Wenguang has been included partly in the interest of a balanced story; after more than a decade of service, Dai left the church and reverted to veneration of the ancestors; he is one of many who apostatized, but unlike most, he did not disappear from mission records. Dai was also one of the relatively few converts who was a classical scholar. Though he taught that the Christian ethic was superior to that of Confucianism, he viewed Christianity as complementary to Confucianism and he tried to demonstrate the ways in which the two were compatible. His activities illustrate the essential role of Gehilfen in the missionaries’ translation and linguistic work.

Li Zhenggao was a link between the Oberland and the Unterland. Though he was born in the Qingyuan district, his family came from Wuhua. After taking employment with the Basel mission, he worked principally in the Unterland and was during the 1860s and 1870s Lechler’s principal assistant and itinerant preacher. Li, however, made several trips to Wuhua to proselytize and assess the status of the Christian communities there. Converted to Christianity by the Taiping leader Hong Xiuquan and allied with the Taiping rebels for a short time, Li Zhenggao also provided the Basel missionaries with entree to Hakka communities with Taiping connections in Qingyuan northwest of Canton and in Guzhu on the East River in Huiyang prefecture.12 Li’s story consists of a biography written in 1885 by Li Chengen, his son, excerpts from Lechler’s short biography of Li Zhenggao, written in 1868, other mission reports, and additions from Carl Smith’s study of Chinese Christians in Hong Kong.13

These eight fit the category of a social transitional group on the edge of gentry status. Three were the sons of teachers and four had classical training. Both Jiang Jiaoren and Dai Wenguang came from prominent lineages and several of their relatives were lineage or village elders. None of the four, however, made it into the civil service and at various times three of them gained partial support through employment as geomancers. The others, though only semiliterate at the time of conversion, were petty merchants, master craftsmen, or physicians. Their backgrounds resemble those of Buddhist sectarian leaders of the nineteenth century, as noted by Yuji Muramatsu and Daniel Overmyer.14

The materials in the life histories are freely drawn upon for illustrations in the commentary, but the biographies must be interpreted with some caution. In most cases we are looking at them through two lenses: the editing of the missionary translator and the retrospective memory of the evangelist. All of the autobiographies and the biographical materials by the converts were composed after acceptance of Christianity and they appear, in some instances, to attribute greater understanding of Christian doctrines than might have been the case at the time of conversion. Since the writers were addressing Christian audiences, they may well have overemphasized the importance of Christian faith and teachings in their daily lives. They often employ the pietistic phraseology of their mentors. Their life histories, nevertheless, provide insights into the attractions of Christianity for individuals during the 1850s and 1860s and the benefits of membership in a Christian community. The deterrents to conversion and the hardships imposed on believers are also graphically illustrated. These sources indicate that Christian converts came principally via family, lineage, and kinship linkages while they also provide an early example of significant progress toward indigenization. The selections also portray changes in Sino-European relationships and in Chinese perceptions of Christianity as Europeans made their way into the interior during the era of transition to the “unequal treaty system.”

Incidental but fascinating data on civil disorder, lineages, lineage feuds and insurgency are an added dividend. Starkly illustrated is the breakdown in the political authority of the central government including that of the district magistrates. The demoralization of the imperial troops, the destruction of the peasants’ economic base, and the decline in civic and even lineage morality during the 1850s and 1860s wrecked havoc that destroyed both lives and hopes. Banditry and rebellion preyed upon the land.

Data on Hakka practices relating to birth, marriage, and death, on family relationships and the status of Hakka women, on geomancy, and on other aspects of Hakka life add a historical dimension to studies of contemporary Hakka communities. Hakka ethnic consciousness appears to be a relatively recent phenomenon that was stimulated by contact with other non-Hakka groups. Among the populace, as distinct from the literati, it emerged in the Unterland before it gained significance in the lives of the peasants of the Hakka heartland.

Notes

1. Wilhelm Schlatter, Geschichte der Basler Mission, 1815–1915, 2, Die Geschichte der Basler Mission in Indien und China, pp. 271–407; Zhang Daoning, “Jidujiao dui Wuhua shehui zhi gongxian” (The contribution of Christianity to Wuhua society), Wuhua xiangshe shu lin (Collection of Wuhua local data), pp. 129–145. Roman Catholic missionaries had long worked in Meizhou and by the 1870s had a well-established center near the prefectural capital of Jiaying on the Mei River. The current name of Jiayingzhou is Meizhou.
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Biography of Jiang Jiaoren [Kong Jin], 1818–1853

 

 

 

From Jiang Jiaoren’s Autobiography

I, Jiang Jiaoren, was born in the year of our Lord 1818 in the village of Lilang, Xinan district [now Shenzhen], province of Guangdong.1 My father was a degree holder whose step would be designated as xiu cai [or sheng yuan] by the Chinese and would be very highly regarded by them. My father, who was a full-time teacher, instructed me in Chinese literature and the classics from my fifth to my twentieth year. When I was eighteen years old, I married my present wife, Ye Huangsha, who was then sixteen years old. In 1839 I began an oil business in my home village. I pursued this for many years in the course of which I went to the market town of Chimm cheen [?], where I remained for two and a half years. I had, however, no luck in this trade and was finally obliged to give up my business.

In my earlier years I was devoted to idol worship and other heathen practices. I had even learned sorcery or the art of discerning great misfortune through mysterious signs that are mediated onto yellow paper, as well as the art that discerns the favorable time for almost any event and the most favorable place for the burial of the dead. This art is known in China as the Science of Wind and Water (feng shui) and it is universally believed in and respected. I wandered about day and night in an attempt to perfect myself in these matters, for no efforts are spared to achieve the great goal of finding the most suitable place for the burial of deceased parents and relatives. Thereby, present and future generations would be blessed by a steady stream of luck (emanating from the “dragon,” the hilly land formation containing the grave site). At the time, I had frequent relations with others who practiced the same arts and often I asked for predictions regarding the future of my family. During my wanderings I found five favorably situated places for the location of the graves of my family. My mother was very happy to learn that places had been found for her and other family members that would not only bring peace and blessedness to the dead but also assure continuous blessings to their descendants.

I had an uncle in Hong Kong who had for many years pursued a business there. He had, however, been severely damaged through the false accusations of several scoundrels, who are very numerous in that place. Since he was all alone and feared that he might again suffer the same misfortune, he proposed that I become his partner so that we could thereby protect ourselves against any future charges brought by such evil doers. He also advised me to make myself acquainted with the foreign teachings of Jesus so that I might be in a position to provide for my own maintenance.

Once I had arrived in Hong Kong my uncle led me to Li Renke with whom I was acquainted. He was a member of the Han hui or Chinese Union. I saw there also a number of members of the Chinese Union whom I already knew. Li and Xiong Yasan together spoke with me and gave me general information relating to the union, how to conduct myself, and what I would have to do. I took note of the fact that all the members of the Han hui had one goal in view: how to get money from the foreign devil (fan gui), to employ the free terminology of my fellow countrymen. I discovered that what was really in mind became transformed into the fear of God. I was told that Gützlaff sought people from other provinces as opposed to ones from Guangdong and that he favored union members who bore the family name he had adopted, namely Guo. Thus advised, I now determined to give Guangxi as my native province and Guo as my family name.

Xiong Yasan led in Dr. Gützlaff who admonished me to study the Christian teachings industriously and this I promised. After I had studied something over three weeks, I was then baptized by Dr. Gützlaff. I had at the time no idea at all of the importance of Christian baptism. My only purpose was to obtain support and employment. For almost half a year I attended assemblies twice a day and, like the others, read the Bible and talked about Christianity without really understanding what it was about. It was all only outward form without truth. Each person tried to win the favor of Dr. Gützlaff in order to obtain money. None of us thought about pleasing God. At the time, I expressed the wish to return to Guangxi in order to proclaim the gospel to my countrymen. What I really wanted, however, was the money that was allotted for such purposes. Dr. Gützlaff granted my request and gave me an authorization of $16 which was then paid by his current scribe. Also Gützlaff gave me a commission to obtain from a Hoklo, Wu Gui, two sacks [of books] for distribution. The latter, however, not only did not give me any books, but he obliged me to give him and his brother Yang, who passed at the time for a very upright man, each a half dollar. I was not troubled about the books, for I preferred to be relieved of the trouble of transporting them. I now returned to my home village of Lilang, where I again worshipped the gods and venerated the ancestors.

Then I heard that Dr. Gützlaff had left for Europe and that the union was now under the direction of Mr. Hamberg. In January of 1850, I returned to Hong Kong and handed Mr. Hamberg the false diary of my preaching in Guangxi. I also spoke with him about my alleged visit to the province of Guangxi.

I now attended daily assemblies and I often heard Mr. Hamberg discourse on Biblical matters to the effect that God is an eternal being who is omniscient and who has the power to carry out His will. Mr. Hamberg said emphatically that God severely punished sin but that at the same time He could be merciful and could readily forgive sin, that the Lord Jesus is King of Kings, Lord of Lords, sole judge of the living and the dead, that with respect to the conversion of sinners, any one could qualify for His mercy. In the course of continuous exposure to such utterances, I gradually achieved a knowledge of the true God and of my own sinfulness. I began to fear God and to suffer anxiety because of my sins. I felt that the judgment of God was near and that at any moment God might punish me for my sins. I began also to seek a means which might help me face His judgment. Like King David, I suffered through many days of tribulation and need, and like him I was restored after earnest repentance to the grace of God and had my sins forgiven. I was like Paul who persecuted the Christians and after questionable behavior and conversion became an apostle of Christ. It is fortunate, I thought, that Christ has come to take away the sins of the world, that He has come from heaven to save the sinners, that I, a great sinner, could also ask the Savior for His forgiveness. After such thoughts, I experienced peace of mind and I believed that if God could be merciful to David and Paul, He would, according to His reputation and certain covenant, lift my cross. Now I felt honored that He had enlightened my spirit and had extended His grace through the merit of His sacrificed son, Jesus Christ.

In May 1850 I resolved to serve God and to forsake the heathen practices which were contrary to the will of God. I resolved to give up ceremonies to the gods, ancestors, and graves, for they are only human contrivances and represent false and completely groundless teachings. On May 15 I visited Mr. Hamberg and revealed to him my evil behavior and my determination now to serve God in truth. Once I had returned to my quarters, I was asked by union members where I had been. I replied that I had been with Mr. Hamberg and had acknowledged to him my earlier behavior. At that, the others bitterly reproached me, saying that my confession would destroy the Han hui. They determined to drive me out of the union, for they now saw me as their enemy. They also drew a caricature of me confessing to Mr. Hamberg. This they pasted on the wall of the meeting house. When we were assembled awaiting Mr. Hamberg, they directed unusually bitter, sarcastic expressions at me. I, however, endured everything patiently for I knew that it is a blessing to be reviled by other men because of the pursuit of truth.

[It is interesting to note that in October 1850 Jiang joined six other Chinese Union members in presenting to Hamberg a history of the union in which, after admitting their misconduct, they offered explanations if not excuses. They also defended Gützlaff and insisted that the first members were sincere Christians and fulfilled their responsibilities. “Afterwards, the number of members entering the Union increased greatly, and the preaching was carried to distant places. Men were sent out to other provinces to distribute books in distant regions; but considering the length of the voyage, and the small supply of money with which they were provided, how could an emulation [sic] be expected among them to proceed directly to other provinces? … The reason of all this [duplicity] may be considered similar to a person, who, when the way is long, and the burden heavy, is unable to carry out his work; for when the Union was crowded with the number of students, and those, who were not sent out, received no support, the brethren incurred debts, and only looked for the time of their being sent out to repay the same; therefore the deceit and hypocrisy of their conduct, though principally arising from a want of the Holy Spirit in their hearts, was also a consequence of their distressed state. Considering all with quiet thought, we well know that Dr. Gützlaff, upon the whole, exerted himself very much for a good object, but we are guilty of concealing our sinful conduct.… It is therefore reasonable and proper that we should all unite our names, and give evidence as to our previous misconduct, whereby the Union may again revive and promise a sure and durable continuation.”2]

After Dr. Gützlaff returned to China, they denounced me to him as a slanderer of the Chinese Union. Mr. Hamberg, however, took me on as a national Gehilfe and instructed me further in the truths of Christianity. Later, at Mr. Hamberg’s request I brought my wife and three young sons to Hong Kong. In February of 1851 I was permitted to preach in the chapel which Mr. Hamberg had opened. In the following April my whole family was baptized in the name of the Father, the Son, and the Holy Ghost, and since then they have remained in Hong Kong.

I have visited my birth place, Lilang, from time to time. When I visited there for the first time following my renunciation of heathenism, I had to endure bitter reproaches from my countrymen and relatives. At the death of my father-in-law [in Buji], his eight sons made a house of paper, as is customary with the Chinese. Such a house is called a ling wu (soul house). They believe that the deceased dwells there during the first year following separation from the body. Incense is burned every day in front of this house and veneration is paid to the deceased. At the time I merely bought a live duck and a piece of pork and carried them to my mother-in-law as a present. I consoled her and then said that I could not worship the deceased. Also, I could make no offerings to him, since he could now neither eat nor drink. I had, however, brought these modest gifts so that she could enjoy them herself.

At the time I took my wife and family with me to Hong Kong, my mother wept bitter tears, believing that she had lost her son, who had become a foreign barbarian and who would now forget his mother who had borne and raised him. Now she must also lose her grandsons. An entire branch of her family would be severed. After I had reassured her and had spoken with her for a long time, she allowed my sons to accompany me.

In March 1851 two men from my village arrived in Hong Kong and were later baptized by Mr. Hamberg. In August I returned home accompanied by Zhang Fuxing, another of Mr. Hamberg’s Gehilfen. We encountered considerable opposition and contended much with the people of the village. In the course of this, two of the leading persons became favorably disposed. My older brother had visited Hong Kong and had given my mother good news regarding our activities there. My mother, therefore, adopted a more positive attitude and she decided to go with me to visit her grandsons in Hong Kong. My nephew also accompanied us. This young man had at first been very much opposed to the new teachings, but soon he became convinced of the truth of Christianity. He was, however, still too young, barely eighteen years old, and was too weak to contend against his relatives and teachers; therefore he has not actually decided to become a Christian.

[Hamberg reported: Jiang’s nephew disputed vigorously at first but after several days he became so convinced of the truth that he resolved to go to Hong Kong despite the opposition of his teacher.… Jiang’s nephew received a letter from his teacher, the purpose of which was to persuade him to return. The letter reported that his mother had been having nightmares about him and his father-in-law had declared that he would not give his daughter to an apostate.3 The nephew did hasten to Lilang, but later both the nephew and his teacher were baptized.]

In November 1851 Brother Hamberg baptized two more persons from Lilang and in December I returned with them and several others to Lilang. Our fellow villagers were making preparations for a great feast in honor of the gods. Even so, they were not generally firm in their convictions. Many admitted that it is useless to worship the gods. On the other hand, they were absolutely unwilling to part with the veneration of the ancestors. Trusting in the protection of God, we tore down the names of the false gods, or the spirits of the hearth, of the earth, of the skies, of the shrines, and of the dragons in the homes of my mother, older brother and several of our relatives. We also buried the bones of my father and his brother which, according to the superstitious custom of the Chinese, must be exhumed in order to be preserved in earthen vessels, after which they are reburied. We did this without any kind of heathen ceremony and without attention to a special time and place. All this outraged the villagers, who were certain that this turn of events would bring great misfortune to them. Two relatives then accompanied us to Hong Kong and allowed themselves to be baptized by Br. Hamberg. Since, however, they had been busily engaged in field work at home, they soon returned to Lilang in order to resume their chores.

As of now [spring 1852] there are eleven persons, including myself, who have been baptized from my birthplace of Lilang. There are about ten more who are ready to become Christians, among them my own mother and my younger brother. These persons wish to receive instruction and would very much like to have Br. Hamberg come to Lilang. May the Lord bless this little beginning and allow His work to take root among my fellow countrymen. May He be gracious to my relatives and so order things that not only these few but the whole village, indeed the whole land, may be converted and become His children and the disciples of Jesus Christ.

Jiang Jiaoren, the Evangelist

For Jiang Jiaoren’s career as an evangelist, we rely on Basel missionary reports, especially those of Hamberg and Lechler. Three other Gehilfen also figure prominently as early evangelists in Lilang: Zhang Fuxing, a former Chinese Union member, Jiang Qimin, and Jiang Shengyun. The latter two were Jiaoren’s kinsmen and had been converted by him and baptized by Hamberg.4

26 February 1851. On 9 February I [Hamberg] opened the chapel [for Hakka in Hong Kong], The alterations had cost $85. I had a partition erected. It extended from the chancel to the door, the purpose being to separate the men from the women. About 20 women and children were on one side and about twice as many men were on the other side. No bell summoned the worshipers to the service. Rather, my people went out to call them in.… Wednesday evening the 19th. around 7 o’clock Jiang Jiaoren preached that just as all food must be prepared with fire, so the human heart must be prepared through the Holy Ghost and through the suffering and resurrection of the Savior. He spoke almost too long, till 8:00 P.M. I had barely time to add that we cannot become blessed through our own works, but only through Jesus Christ.5

June, 1851: He [Jiang] does not like to preach in the streets, but if he finds some one who is willing to listen, he will devote hours, days, weeks, whatever is necessary until he has won over the person.6

Concerning Jiang Jiaoren ‘s visit to Lilang in December 1851, Hamberg reported: Jiang Jiaoren, who left for Lilang on 8 December, together with Zhang Fuxing, Jiang Qimin and Jiang Shengyun, returned today [8 January 1852] with his travelling companions. He was accompanied by several friends from Lilang, among others his brother Jiang Dabin and a relative Jiang Daxin, both of whom are determined to become Christians. On the 22nd, they abjured the idols as well as the god of the hearth and the god of the swine in the presence of Jiang’s brothers. In the presence of Jiang’s mother, they abjured the god of the hearth, the earth god, the dragon spirit, and the door gods. In the presence of Jiang Dade they renounced the spirits of the heavens, the hearth, the dragon, and the doors.7

11 January 1852. Jiang’s relatives, both of them farmers from Lilang, were baptized today. Jiang Dabin, thirty-seven years old, received the name Jiang Erbin and Jiang Daxin, forty years old, was named Jiang Lexin. They both seem firm and happy in their faith. They have already had to face much unpleasantness from their fellow countrymen but they are determined to endure still more.8

Jiang Jiaoren and Jiang Qimin had repeatedly expressed the wish that a house could be rented for me [Hamberg] in their village of Lilang. With this goal in mind, they had conferred with the various families and almost all agreed. One family, however, opposed and so the project had to be given up. When the brethren visited Buji on their way home [March 1852] and discussed my intention to go into the interior, a merchant named Ling [Ling Zhengao] declared he was ready to rent me a house for an economical price. This place is, in fact, more suitable for a missionary residency than Lilang, which is more isolated by the surrounding mountains.

On 16 March 1852 I dispatched a letter to Ling in Buji and told him I was ready to rent the house. Simultaneously I asked him to make this known to the elders, the merchants, and the villagers in hopes that they would have nothing against it. After I had spoken with the Gehilfen for many hours concerning the mission in the interior, I dispatched Jiang Jiaoren and Jiang Qimin on 23 March to the interior. Jiang’s wife had delivered a son on 6 March but the child died shortly after birth. Jiang [who had not accompanied the others on the most recent trip] was now free to devote himself wholly to the mission, a development which seemed to accord with his wishes.

On 13 April Jiang Dabin arrived from Buji bearing letters and also a rent contract for a housing compound, a document signed by the property owner. I was obliged to pay $7 Mex. monthly rent, in return for which I would have the use of five buildings, totaling five front rooms and five rear rooms. The rear rooms are provided with a second story. The front rooms will be used for a chapel, a study room and school rooms. The rear rooms will be used as dwelling rooms for me and the Gehilfen. Behind the buildings is a little courtyard surrounded by a wall. After three days I sent Zhang Fuxing and Jiang Shengyun to Buji with the money in order to close the deal on the rental contract and to buy furnishings necessary for the rooms.

On 25 April Jiang Jiaoren and Jiang Qimin returned with friends from Lilang. … They reported that on 27 March there was a large assembly of around five hundred men. They proceeded in ritual procession to climb the mountains in order to pray and make sacrifices at the graves. Jiaoren and Qimin remained behind. Instead they visited Jiang Damin’s mother and brothers, preached the Gospel, and removed the names of the various gods from the walls. Jiang’s nephew Jiang Yaxin and Qimin’s younger brothers constantly argued over religion with the other boys in their school. They spoke one day so long with Li Fu that he decided to discard his idols immediately.… [En route to Hong Kong], Jiaoren and Qimin stopped off in Buji and had a long talk with my landlord and his two brothers. The latter began to realize the truth about idol worship, that all idols are a device of the devil.…

On Sunday 9 May, the elders of Lilang paid me a visit [in Buji]. I found among them three very worthy men: Jiang Jiaoren’s uncle, Qimin’s uncle and Shengyun’s father. They had for some time desired to learn from foreigners about their teachings in order to offset their own ignorance and to become acquainted with the principles of Christianity.… We spoke together and they spent the night with us.… Two days later we were confronted by an inebriated man named Ye who had been aroused by bad people. Carrying a long sword, he forced his way into our house and into the room where the Gehilfen were assembled. He began, in a threatening and intimidating manner, to strike the table so that everything on it, glasses, plates, teapot, lamp, and so forth, were smashed to tiny pieces and while he did this, he uttered insulting accusations against all of us and seemed quite ready to carry out his threats immediately. Fortunately no one moved against him and everyone remained calm. After he had vented his anger for a while, he left the house.

Jiang Shengyun took the opportunity to inform the elder of the Ye family and other Buji elders regarding this man’s behavior. He urged them to set matter straight for otherwise there was danger of damaging relations between Buji and Lilang. [The insulted Gehilfen were Jiang’s, all of them from prestigious Lilang families.] Ye was immediately seized and given a sound thrashing by his captors, who vociferously expressed their displeasure and laments over his behavior. In reaction to his public humiliation, the man then went to his lineage elder and threatened him with an iron spade. Once again he was bound and beaten even worse than before. The next day Ye went … to Ye Laozi in Dongfu and lodged a complaint with him. The elder, however, had already learned about the incident and he told the man: Missionary Hamberg was formerly my language student. I know him very well and you deserve to have still further beatings. Meanwhile, Jiang Jiaoren had gone to Lilang and had brought back with him the elders, whose purpose was to confer with their Buji counterparts on the matter. Sheng-yun’s father said to me, “We should thank God that this matter has been resolved so peaceably. Shengyun and Qimin used to be extremely violent and impulsive and often became involved in fights with others. Had this happened earlier, they would have beaten the man unmercifully, perhaps even killed him. After they became Christians, their spirits altered so that they could quietly withstand insult and revilement.” Qimin’s uncle, with the title Laojia, old father, now said … “If the man Ye has cause for complaint, it is up to him to state the grounds and offer proof; if we should see that our relatives are in the wrong, we will have an obligation to punish them. But, as to his forcing his way into the house of a foreigner and in an drunken condition with a sword in his hand and then shattering and knocking about all the foreigner’s effects, this we cannot allow. To insult Shengyun and Qimin is to insult us because we are his relatives. It is also an insult to missionary Hamberg because he has employed them as Gehilfen ….

We left Buji on 18 May 1852 and headed for Lilang. After travelling a day and a half, we arrived and were greeted in a most friendly fashion by the relatives of my Gehilfen. Being in Jiang Jiaoren’s native village, we were treated especially well. His mother had a house that was perhaps the most attractive in Lilang. Residing with her was the entire family of Jiaoren’s older brother Dabin and his wife, the widow of the second-born brother with her three or four sons, the wife of a third brother, who is now in Malacca, together with her little son, and finally Jiaoren’s youngest brother. They are all, to varying degrees, inclined toward Christianity. Nothing in their mores or outward appearance is suggestive of heathenism. To the contrary, not a person in this house has remained untouched by Christianity. Even the little three-year-old son Jinxin knows that one thanks God for one’s food. One day when Dabin, who usually asks the blessing, was not at home, the little one took off his hat and said: I thank God, creator of heaven and earth, for this food. I am only a little boy and am worth nothing at all! …

Today we were invited to dinner by the elders of the village. In the evening many villagers came and heard us speak of divine truth. I was asked several questions about natural phenomena which people didn’t know how to explain. … Among the people we visited in Lilang was the family of Lexin. His mother is seventy-two years old and has been blind for sixteen years. She was pleased to hear us speak. Among other things, she said: “I have many sins. I have served the devil so long that I have become blind, poor, and miserable. Though my sins are great, I will trust with my whole heart in God and the Lord Jesus.” Lexin’s wife was also ready to serve God but she was timid in speaking about it. We also visited the barber Damin. His mother expressed the wish to be baptized.

As we returned that evening to Buji, we reflected on our visit to Lilang. Our impression of it was very good. We had been received with gifts and friendship by the village elders. I had felt as safe as if I were in my own home. The old xiansheng was willing to return with us to Hong Kong, but was unable to in the face of existing unrest [local warfare between Hakka and bendi]. He acknowledged the truth of Christianity, but his position in the village as head elder made it difficult for him to accept Christianity.…

On 22 May 1852 we went again to Lilang and in the home of Jiaoren’s mother we baptized the following persons: (1) the sixty-two year old mother of Jiaoren and Dabin, (2) Jiang Manhe, her sixteen-year-old son, and Jiaoren’s youngest brother, (3) Dabin’s wife, age thirty-seven. …,9

[Hamberg lists twelve persons, presumably all members of the Jiang lineage or female in-laws. In this same report he says that he left Jiaoren and Qimin behind in Buji to take charge of the newly rented station. With Jiang Shengyun and Zhang Fuxing, he returned to Hong Kong. The following month on 20 June 1852 the landlord Ling Zhengao was baptized and a year later numerous members of the Ling family joined the church.]

29 October 1852. Jiang Jiaoren, who now resides in Buji, learned that a complaint had been issued by the Jiuliang mandarin against both him and my landlord, Ling Zhengao. Jiang and Ling did not take it seriously until a police official of the mandarin appeared in Buji with an arrest warrant. The complaint alleged that Jiang Jiaoren had introduced a foreign Portuguese into the land in order to preach the religion of the Lord of Heaven (Tianzhu).10 Ling Zhengao was guilty of renting him a house. Now, both of them were to be arrested and punished because they had brought a foreigner into the countryside and had assembled bad people around them, etc.

Because the proclamation named the Chinese officials at Jiuliang as the issuers, I immediately boarded a boat and went with Dai Wenguang11 to Jiuliang in order to speak personally with the officials there. We discovered that the top mandarin was not in but were directed to the number two mandarin. This person received us with apparent friendliness and he spoke to us of the incident in an impartial manner. He had long since known that I had rented a house in Buji and that I had lived earlier in Dongfii. He asked if we made it a rule to change our dwellings periodically and denied that a written document was sent from Jiuliang to Nantou. With that, he terminated the interview.

I sent Dai Wenguang, Zhang Fuxing and Zhang Guangpeng to Nantou to make inquiries as to how the matter should be settled. There they met a “lawyer” named Wang who knew the head mandarin and who said he could fix everything up for a price. Meanwhile, four officials and their retainers, sixteen in all, were living in the Buji residence. Jiang Jiaoren and Jiang Qimin adopted the tactic of treating them well, feeding them, and even proselytizing among them. The lawyer’s fee was $20. After I agreed to pay it, the lawyer wrote the officials and they promptly withdrew, returning to Nantou.12

December 1852. In the chapel at Buji religious services are conducted in the same manner as they are here. The brethren, under Jiaoren’s leadership, have begun to sing hymns, however. Jiaoren sings an agreeable melody and the others imitate him. His illness, unfortunately, has altered things somewhat. I receive joyful news from time to time from the landlord Ling Zhengao. Every evening after he has finished business, he comes to our house [in Buji] to read and pray with the brethren. Because the apostle wrote that Christians must abstain from eating blood, he eats no blood even though he slaughters a pig every morning. If he were to sell the blood, he could make an extra three or four dollars per month, but he would rather pour the blood into the river than sell it. Because Ling does not work on Sundays, people ask to borrow his ox. He replies, however, “Just as my entire family has a day of rest, the ox too shall have a day of rest.” His brother has also been won for the truth and hopefully there are more in the interior who wish to become Christians. With respect to the mission there and in the light of the mores and circumstances of the Hakka people, however, I must restrain myself until, with God’s help, we have established an enduring residency in their midst.13

January 1853. Jiang Qimin and Jiang Shengyun spend most of their time in Buji, though Qimin has made a number of short visits here [Hong Kong], It had been my intention to have Jiang Jiaoren accompany Zhang Fuxing to Wuhua. Unfortunately, at about the same time a falling-out occurred between them. This dispute seemed rather difficult to settle so I was obliged to allow Jiang Jiaoren to return to Buji. Later in October Jiang Jiaoren contracted a serious illness, which to this day has confined him to his bed. I hope that the school of suffering through which he is now going will have some spiritual benefit for him which may enhance the mission, but the time that this illness takes is a complete loss to him in the preaching of the Gospel.14

Death of Jiang Jiaoren and His Legacy

14 May 1853. Jiang Jiaoren, the first among my Gehilfen, the first true and open witness against the Chinese Union, Jiang, the honorable and loyal one, the passionate and zealous one, is no longer with us, but his work lives on. The seeds which he planted have grown and are now blossoming on his grave in tribute to him. Last year I sent you his autobiography.… I should like now to say more about Jiang even though it is grievous to me to think about him and even though I feel that others cannot esteem him the way I do.

Jiang had a great depth of feeling, and everything that he understood and experienced, he put immediately into practice. Despite his zeal and his constant activity, despite his capabilities in preaching, disputing, and admonishing, he lacked a really deep understanding of the Bible. Such an understanding can be achieved only through patient and lengthy study. In the course of his explanations he could easily make exegetical mistakes, but whatever he said always contained something practical and edifying for his listeners. His subjective inclinations motivated him to demand of others the same high standards that he set for himself and it is easy to understand how he took great pleasure in his relations with true Christians.… He was a true friend and helper to those who shared his outlook, but if a brother committed a dishonorable deed and Jiang had reason to doubt his integrity, it was difficult for Jiang to reestablish a brotherly relationship with him.

While I was teaching my Gehilfen, including Jiang, how to write their [Hakka] dialect, Jiang did not progress very far with the writing because it was difficult for him to dedicate himself patiently to such a task. He, nevertheless, regarded the undertaking as important and he obliged his wife and children to engage in daily exercises in the script. He loved singing very much and had a strong clear voice. A simple melody could easily bring tears to his eyes. I found it exceedingly difficult to teach the Chinese how to sing. Usually they had no understanding of the effort or else they employed five tones instead of twelve tones and used no half tones. I would begin the exercise with a very simple melody employing only three tones. Finally, Jiang could sing this melody without help. From then on I could hear him practicing singing on a daily basis with his family. Later when he went into the interior and had charge of the chapel, he made use of his meager acquaintance with singing. He introduced singing into the religious service and out of the three tones he constructed his own choral melody. This is sung to this day by the community here [in Buji] with Jiang’s sons A-sang, age eleven, and Falin, age eight, acting as leaders of the singing.

Everything that related to the Christians seemed somewhat sacred to Jiang Jiaoren. He brought his fellow countrymen to the city of Victoria, Hong Kong, led them into a church, viewed with them the English soldiers doing their exercises, and visited foreign vessels with them. And to all this, he would say, “See how God blesses those who honor Him and He gives them such wisdom and efficacy. We, on the other hand, worship the devil under the names of the gods and ancestors. About these we neither know anything nor can we know anything.”

Jiang’s illness lasted four months, a long time for such a lively and active man. As a result of hard swellings that appeared on his legs, he could not walk. I told him that he ought either to return immediately to Lilang or go to Hong Kong. Instead, he remained at the chapel in Buji until his death on 5 March 1853. One of his innermost wishes was to see me before his death and once more to take my hand. Shortly before his death he sent a message to Hong Kong asking me to come immediately if it was at all possible. By the time the message reached me, however, he was already dead. Furthermore, it was not possible for me to leave Hong Kong directly. Jiang was buried on 30 March. A thick, well-made coffin had been purchased so that his burial could be postponed until my arrival. I decided, however, that it was better for me to remain with my wife in Dongfu. [The birth of their first child was imminent.] In the meantime, Brother Lechler went to Buji accompanied by Gehilfen and presided over the funeral. Jiang had many enemies among the Chinese and was denied a grave site in Buji. Indeed, various evil persons tried to prevent his body being taken out through the village gates. All the difficulties were finally resolved and Jiang was buried a half-hour from Buji in the direction of Lilang. A large crowd of people followed his bier. Many were relatives and friends. Others were motivated by curiosity to see how the Christians buried their dead.

Jiang left his wife and three little boys in deep mourning. They still share the house with us because Frau Jiang is very useful as an assistant to my wife. Frau Jiang is very good at receiving and hosting visiting women and she is capable of speaking earnestly and zealously with people about the salvation of their souls. I hope that the dear [Basel] committee will.find it useful and inexpensive to retain Frau Jiang still further in the service of the mission. I hope also that the committee will make it possible for the boys to be educated in a Christian school. Other missionaries have ample resources for maintaining heathen boys and girls. Should we not also do something for the Christian children?

Because it is linked so intrinsically to the story of Jiang, I must tell you that last Sunday [8 May 1853] I had the honor of baptizing forty-one persons here. Most of them are Lilangers of the Jiang lineage. Also included are the family of my landlord Ling Zhengao as well as his youngest brother Ling Ruzhen, together with his entire family.… Such a baptism in the interior of China is a rarity.… Rather than praise myself, I shall gladly credit Jiang Jiaoren with these forty-one as the fruit of his labor.15

* * *

The story of Jiang Jiaoren and the Hakka Christian church in the Unterland, as Hamberg indicates, does not end with the burial of Jiang. Jiang’s many Lilang and Buji converts, including some notable evangelists, are a part of his heritage. So too are his mother, his wife and his children, who made their own contribution to the development of Basel’s China mission.

In 1877 Lechler reported: A remarkable conversion has lately taken place of a young man in Lilang, one of the literati and a nephew of Jiang Jiaoren, the founder of the Lilang mission who has long since gone to his rest. Jiang Jiaoren’s mother is still alive, a venerable old lady with silver hair and very earnest in her Christian profession. This grandson of hers had always been a special favorite, but she mourned over the hardness of his heart. He used to be one of the leading men in the village in all idolatrous concerns and had the reputation of being very pious in the heathen sense. The old grandmother happened to have an accident, falling from a staircase, by which she hurt herself so badly that her life was for some time despaired of and preparations for her burial had already been made. The young man was struck with the sympathy that all the Christians showed for his grandmother and when they used to come and pray with her, he stayed in the room and listened to the supplications of these Christians. His heart was so deeply moved thereby that he vowed, if God would restore his grandmother, he would turn over a new leaf and become a Christian too. The old lady did recover and the young man was true to his vow, but had to break through many obstacles. In the beginning he tried to join the congregation secretly, not wishing to let his family—who were still heathen—know of it. One day, however, when his wife went to a sorceress to make inquiries about something, the woman would not entertain her request at all, saying, “Your husband is a Christian, why do you come to me? I can have nothing to do with you, for there is enmity between you and me.” Thereupon the father grew very angry, and taking a stick, beat his son. The young man—although about thirty years of age—received the parental castigation kneeling, and as in duty bound, thanked the sire of the family for it. But these proceedings resulted in something very different from what the father had intended. It urged upon the son the necessity of making a public profession of his faith and he now went openly to the mission chapel praying to be received into the church. Mr. Piton took him under instruction … and after a time he was baptized. His father said he would disinherit such a disobedient son. His two wives said they would not live with him any more. The whole village was incensed, and the village school, in which the young man was teaching, was taken from him. But nothing could shake his conviction, and he bears good , testimony to his faith in Jesus Christ. The grandmother is full of joy.16

Ye Huangsha (Frau Jiang)

The baptism of Ye Huangsha [Frau Jiang] and her three sons in April 1851 represented perhaps the first time that a whole nuclear family had joined the Basel Hakka church. The Basel missionaries considered this a goal to be fondly sought, for they believed that the founding of Christian families was essential to the creation of a loyal and continuing Christian community. They had complained frequently about their problem as males in contacting Chinese women and the difficulty of converting women, who were subject to their parents-in-law and were often responsible for carrying out the Buddhist and folk rituals.

Ye was a particularly significant convert because she could read Chinese characters and she quickly learned romanized Hakka under Hamberg’s tutelage. In May 1853 Hamberg baptized 41 persons in Buji, Ye’s home village; among these were Ye’s mother and three Ye relatives. Again, kinship was a key, though in this case the relatives were on the maternal side. By July 1853 Hamberg was referring to Ye as Gehilfin.17 She was maintained on the mission rolls and she assisted Hamberg and Lechler in their work among women. With her knowledge of Chinese and romanized Hakka, she was able to transliterate songs and small religious tracts into Hakka.18 She moved to Lilang after her husband’s death and placed her three sons in the Basel mission schools there. She also affianced them to Christian girls, graduates of Mrs. Lechler’s boarding school for girls in Hong Kong.

Through her transfer to Lilang, Ye became the means by which Basel missionaries finally managed to acquire a house in Lilang.19 In 1856 Lechler wrote: “Widow Jiang has recently transferred her portion of the ancestral home in Lilang to her sister-in-law, who is also a widow, for the sum of $30 Mex. We would regard it as useful if she would no longer reside in Buji but instead would join the female Christians in Lilang. If she would do this, she should choose a dwelling which is not only suitable but which offers some degree of independence. She has even asked if we could add a contribution to her $30 so that she might acquire her own little house.”20 Lechler offered to contribute $24 and requested Basel for $100. With this they would build under Ye’s name a house which would serve simultaneously as her residence and as a girls’ school; Ye would instruct in romanized Hakka and Bible stories and act as matron.

Lechler was really presenting Basel with a fait accompli, for in the same letter he informed the Inspector that the construction of the building in Lilang had already begun. Frau Jiang, furthermore, had been sent to the school run by Lechler’s sister at the Rhenish station near Xinan city in order to learn about educational administration. Though Basel did allocate funds, Lechler’s plans to move the Basel main station from Buji to Lilang had to be postponed owing to the outbreak of the Arrow War between China and Great Britain in 1856. Missionaries along with some of their students evacuated the interior as anti-foreignism mounted, but a Gehilfe and a Chinese schoolmaster kept the station at Lilang operating. In October 1859 during the temporary truce, Philipp Winnes decided to establish a Basel central station in Lilang and, along with his pupils, transferred from Hong Kong to Lilang.

Winnes reported: I have been here since the beginning of October and rejoice in my being here. It is, however, by no means certain whether I will be allowed to remain here.… And now, how do things stand in Lilang? In general, they are tight and restricted. I, together with the teacher, the Gehilfe, and the servants share the chapel, every room of which is swarming with Chinese. The chapel is not a very large building. … The elementary school, which was being conducted in the chapel, was now moved into Frau Jiang’s house and another dwelling was rented for her. She has not, however, found it as convenient as her own house. We must, nevertheless, all share the privation of these restricted conditions and thus Frau Jiang has had to endure this change of dwellings.21
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Lilang Mission Station, 1880s (From Jakob Lörcher, Die Basier Mission in China, p. 19)

Despite her displacement, Ye continued to serve the Lilang Hakka church. She took care of the son of a deceased Gehilfe and she provided housing for Charles Piton’s bride until Piton could arrange adequate lodging in the Oberland. In 1865 the Basel missionary E. J. Eitel reported that Ye and another Christian woman had come with word that a heathen woman wished to dispose of a recently born girl and they had requested that he make arrangements to take the girl to the Berlin Foundling Home in Hong Kong; this was, he stated, the third time such had occurred.22

Ye and her friends continued to exert pressure on the Basel missionaries. Within a year, the Lilong station, in cooperation with the Christian community, was subsidizing the rearing of several abandoned female children in the homes of Christian women.23 Ye had custody of a five-year-old, “little squint-eyed Ma li a.” “Day before yesterday,” Bellon said, “she came to me and, to my delight, recited ‘The Lord’s Prayer,’ and ‘Jesus Leads Us Forward’ (in Chinese). For that I rewarded her with a Chinese pastry and, in return, received a hearty thanks from her.”24 Bellon also revealed that on the first Sunday of June 1866, he baptized fifteen children, six of whom were female orphans.
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Example of Romanized Hakka by Ye Huangsha, Widow of Jiang Jiaoren, 1858 (From Basel Mission Archive)

In 1866 Ye accompanied Marie and Rudolf Lechler, another Chinese widow who worked as an evangelist, and several Gehilfen on a tour of the Lilang environs. Village women were emboldened by the presence of three women in the entourage and many came out to welcome them, even presenting Mrs. Lechler with gifts of fruit.25 And in 1901 when the Lilang church celebrated its 50th jubilee, Ye, at the age of eighty-one was among those participating. Such elderly women were, in fact, reported to be the mainstay of the church.26

Jiang Falin

Jiang Falin [also known as Jiang Ayun], the second eldest son of Ye and Jiang Jiaoren, was educated at Basel mission schools in Buji and Lilang and then was sent to Basel for theological training 27 He returned to become the second or dained Chinese minister of the Basel mission and as such he had the right of baptism. He worked for a year in the Lilang area and then, after marriage to a student at the Hong Kong girl’s school, he was assigned in 1866 to oversee educational work in Wuhua and to teach Bible history and Christian religion.
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Hakka House in Yuankeng (From Basel Mission Archive)

In 1872 when Piton left Yuankeng to go home on sick leave, Falin became the first Chinese to administer a central station. Though he was in sole charge for only a year until Gustav Gussmann arrived, the two thereafter divided responsibilities, Falin concentrating on evangelism and Gussmann on education and administration. Falin quickly demonstrated his talent as an evangelist, converting twenty-five Yuankeng residents in 1873 and thirty-three in 1874. During 1876 Jiang Falin led a revival movement in Yuankeng that recruited ninety new members. With contributions from the congregation and assistance from the Zhangcun church, Yuankeng consecrated its new chapel on 23 December 1877. In 1885 Falin took charge of the new central station of Heshuwan where Christian membership soon multiplied. It was said that he “ruled over his congregation like a little mandarin.” The establishment of a Basel station in the Zijin district south of Wuhua originated with a brick maker in contact with Yuankeng. Despite harassment, he began in 1875 to gather interested individuals in his house for worship on Sundays. Some fifty communicants collected funds to purchase a building that could be converted into a chapel. The baptism of twenty-six in 1878 by Jiang Falin marked the formal constituting of a Christian community in Zijin. A catechist was stationed there the following year and it was thereafter included on Jiang Falin’s regular itinerations. In 1902 Basel assigned a missionary to the post.

Jiang Falin wrote a number of essays explaining Chinese customs associated with funerals, the one-month celebration after birth, geomancy, and so forth.
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