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Introduction

Grzegorz Bartusik, Radosław Biskup and Jakub Morawiec

DOI: 10.4324/9781003223030-1


There is no doubt that Gesta Hammaburgensis Ecclesiae Pontificum, written by Adam of Bremen in the mid-1070s, belongs to the most important historical accounts medievalists have at hand. With a history of the Archdiocese of Hamburg-Bremen at its centre, Gesta provides an exclusive, colourful and multi-faceted account of political, religious, cultural and economic encounters and developments, not only in the see itself but also in areas Ecclesia Hammaburgensis was strictly interested in: the Empire, Scandinavia, Slavia and the whole Baltic zone. Arranged in four books, Gesta encompasses not only a history of the region but also its nature and the peoples living there.

For decades, and even centuries, scholars have included what Adam provides in his text in their studies, finding him a crucial, although not always trustworthy, witness of the past. Such an approach has meant focusing on what Adam wrote rather than on how and why he wrote it. With time however, the situation has changed. A number of studies have appeared that substantially enhance our understanding of many aspects of Adam’s self-perception, world view, literary strategies and ways of communicating, especially with regard to the North. The present volume aims to continue in this tradition and deliver more insight into Adam’s work and its various meanings and functions.

As Gesta narrates a history of the Christianization of the North and political developments in the region, it is hardly surprising that it is hard to find a study on these topics that does not refer to Adam’s account. Obviously it is a truism to state that the depiction of the religious breakdown in Scandinavia and the process of the gradual rejection of paganism and promotion of the new faith, as well as other crucial phenomena, are influenced by the interests of Adam’s patrons, the see of Hamburg-Bremen and its archbishops. Consequently, it is a depiction that raises suspicions among modern scholars, who are sceptical of its possible bias, its tendentiousness and, at least in part, its credibility.1 Still, the lavishness of Adam’s account, the scope of its detail about figures and events, makes it impossible to ignore Gesta in any kind of historical study of Scandinavia and the Baltic zone in the early middle ages.2

It is hardly possible to recall and examine all the scholarship based on Adam’s Gesta here. Let us limit ourselves to some selected but representative topics, that on their own show the impact of the account in question.

In his Gesta, Adam provides an extensive account of Harald Bluetooth, King of Denmark. His story features information that is confirmed by other sources (royal baptism, the encounter with Otto II) and also not to found elsewhere (the King’s death in Wolin). The way Adam presents Harald made Niels Lund claim that the canon of Bremen’s intention was to depict the Danish King as a royal saint and martyr, whose uncompromising loyalty to Christianity resulted first in his tragic fall, and second in the rightful punishment God inflicted on Sven Forkbeard. Even if Lund went too far in rejecting Adam’s account of political breakdown in Denmark that resulted with Harald’s fall and Sven’s advancement, his study rightly reminds us how much the chronicler’s depiction of even the quite recent past and, consequently, the construction of his narrative, could have been affected by his own preconditions, prejudices and aims. That seems even more important when considering the amount of information on the history of Scandinavia that the Gesta provides.

Adam’s text is also an important source of information about paganism in the North and among the Slavs. One might recall the canon’s account of sorcerers driven from Norway by Olaf Tryggvason or, even more important, his depiction of the golden pagan temple in Gamla Uppsala. The latter especially captured scholarly interest but despite its proposed credibility, there are elements that have puzzled experts. For example, it has proved impossible to provide archaeological confirmation of Adam’s account. Namely, no trace of such a building has been found so far. Moreover, the postulated supremacy of Thor has also raised suspicions when compared with other historical evidence concerning Norse gods. The description of the temple could have been the consequence of misinterpretation of the reports Adam was able to gather from either tradesmen and priests travelling to Sweden and eyewitnesses of the place.3 Anders Hultgård has pointed out, that Adam, basing his work on these reports, was able not only to rework them in a proper rhetorical fashion abut also to use his own imagination to make the narrative vivid and clear.4 In a quite similar vein, Stefan Brink claimed that what inspired the author of the Gesta were in fact reports about a hall being a part of a royal estate. Archaeologists were able to excavate traces of a 60 metre long house, that could have been a ‘king’s hall’ similar to other objects of this kind found in different parts of Scandinavia. Brink notes, that Adam, describing gods venerated in Uppsala, used the term triclinium instead of templum. The former can be translated as ‘dining-room’ and used to refer to banqueting halls, where various cultic rituals were conducted under royal patronage.5 Similar conclusions have been reached by Olof Sundqvist, who suggests that Adam’s description is at least partly credible, especially when compared with Old Norse accounts and archaeological excavations of the banqueting hall in Gamla Uppsala.6 Some time ago, Henrik Janson proposed treating Adam’s description as a kind of satire on the curia of Gregory VII. The three Norse Gods, Woden, Thor and Fricco, were supposed to represent fury, pride and lust respectively. According to Janson, there was no heathen temple in Uppsala in the 1070s. Adam’s depiction was a product of his engagement in the papal-imperial conflict in general and of controversies between Archbishop Liemar and Gregory VII in particular.7 Although Janson’s proposals were met with some scepticism and criticism,8 he returns to his theory in this volume making so that the discussion on the problem is still open.

Of similar importance is the Gesta’s contribution to research on Slavic pagan beliefs. In book II Adam provides a description of the pagan temple of Redigast in Rethra, identified with the account of Radogošč referenced by Thietmar in his chronicle. Comparisons of both accounts suggest Adam was not borrowing from the Bishop of Merseburg but rather providing his own report. Both accounts about Rethra, the supposed ‘capital’ of the Liutici, constitute important elements in studies on the West Slavic religion.9 Although some elements of Adam’s report raised suspicions, e.g. a reference to a golden statue of Redigast that could have been inspired by the description of the Uppsala temple, but Stanisław Rosik rightly indicates that the account in the Gesta is confirmed by earlier works (Thietmar, Widukind of Corvey) in that respect.10 Nevertheless, there is scholarly agreement, that the prominence of Rethra in Gesta and other texts, resulted with its cultic, rather than political significance among the West Slavs. Moreover, it seems that Adam found the pagan temple in Rethra a useful element of his narrative, juxtaposing the Slavic ‘capital of idolatry’ to Hamburg with its aspirations to the patriarchy of the North.11

One of the research questions centred around Adam’s Gesta is its impact on Scandinavian medieval and early modern historiography. Snorri Sturlusson’s Heimskringla serves as a good example in this respect. Scholars rightly assume that Snorri, as well as other saga authors, had access to Gesta, but it is hardly possible to determine whether Adam’s text had reached Iceland or rather mainland Scandinavia.12 Such assumptions seem to be confirmed by very recent studies of Andrej Scheglov who analysed traces of the Gesta in The Chronica regni gothorum, a fifteenth century chronicle written by the Swedish historian Ericus Olai. Scheglov claims that the Chronica features direct borrowings from Adam’s account, e.g. the description of the pagan temple in Uppsala and the story of a pagan priest who suffered blindness only to regain his vision after converting to Christianity. Despite the fact that, as Scheglov shows, some of these borrowings came via a fifteenth century intermediary, the so-called Prosaic Chronicle, Ericus had direct access to book IV of the Gesta and used it to construct his description of the pagan Uppsala temple.13

Despite decades of research on the various historical aspects concerning which Adam’s account plays a pivotal role and on the text itself, the author of the Gesta remains a rather mysterious figure. Despite this, based mainly on his writing, scholars have made numerous attempts to ascertain his background, his aims and the circumstances that contributed to the origins of the Gesta. His name and intellectual credentials were for the very first time revealed by Helmold, who referred to magister Adam in his own chronicle. Bernhard Schmeidler suspected Adam came from eastern Franconia but other, alternative regions in Germany were also put forward by scholars. The same applies to Adam’s schooling for which schools in Würzburg, Bamberg and Magdeburg have been suggested. In 1066–1067 Adam came to Bremen where he was appointed by Archbishop Adalbert a head of the cathedral school.14

Adam dedicated his work to Liemar, Archbishop of Hamburg-Bremen and referred to him in his text. Moreover, there are a few instances when he recalls the canons of the cathedral chapter. Consequently, his belonging to the ecclesiastical circle in Bremen, most likely with a status of a canon, and representing the archdiocese of Hamburg-Bremen, its interests and views, in his literary activity form a reasonably reliable, if very limited basis for our present-day knowledge of the author of Gesta.

Still, the precise stimuli that motivated him to write the Gesta are not clear and scholars have differed in their opinions. Some claimed that Adam prepared his text in order to convince Archbishop Liemar to withdraw from supporting Henry IV and focus on missionary works in the North. Alternatively, Gesta reveals Adam’s respect for royal power and the Empire. Henrik Jansson seems to be right to underline that Adam held both regnum and sacerdotium to be integrated parts of the indivisible body of the Empire.15 The author of the Gesta reveals himself as an accurate and careful observer and commentator on current politics in Germany and beyond. He especially refers to Henry IV’s conflict with the pope Gregory VII. His admiration for Archbishop Liemar seems to go hand in hand with a rather unquestioning support for the king in his struggles with both secular opposition and the Papacy.

It is assumed, that Adam’s original text was in fact a working copy that was read before Liemar and the cathedral chapter at some point, but never really reached a final state. It continued to be supplemented by margin comments – the so-called scholia, and from this working copy, with Adam’s scholia, all subsequent copies originate.16 Consequently, there is good ground to assume that Adam was working on his main text in the period 1075–1076. All additions and margin comments were inserted during the next few years up to the early 1080s.

Gesta consist of four main parts, accompanied by both a versatile prologue and an epilogue. Book I is a history of the Carolingian mission to Northern Europe and also the Hamburg Bishopric up to the year 936. Its central figures are the Emperors Charlemagne and Louis the Pious as well as the clergy and the Apostles of the North, Anskar and Unni. Among the events described in this part, the establishment of the Archbishopric in Hamburg and its later fall and merger into one metropolis with Bremen are of key significance. The subject of Book II is a history of the Hamburg and Bremen archbishops from 937 to 1043. In his description of their missionary attempts, Adam does not ignore the affairs of the Ottonian Empire and the formation of monarchies in the North. He is also interested in Saxony, the Slavic lands (especially Elbeslavs) and Viking expeditions. The third Book is more biographical in style and devoted to the times and achievements of Archbishop Adalbert (1043–1072). Book IV, Descriptio insularum aquilonis, is an excellent geographical and ethnographic description of the regions Adam was interested in.

Gesta reveals, at least partly, the quite wide scope of sources Adam had at his disposal. His literary erudition included first-hand knowledge of the Bible and the writings of Church Fathers and ancient Romans. He cites the Roman historiographers, among them Sallustius, and the Golden and Silver Latin poets Horatius, Vergilius, Lucanus, Persius and Juvenalis. He references the late Latin encyclopaedists Solinus, Martianus Capella, Macrobius and Orosius. He uses the works of medieval historiographers and hagiographers such as Gregory of Tours, Jordanes, the Venerable Bede, Paul the Deacon and Einhard. He also had access to monastic chronicles, among others the Annales Fuldenses and the Annales Corbienses. He draws on information from biographies of Christian missionaries, Vita Anskari, Vita Rimberti, Vita Willebrordi, Vita Willehadi, and Miracula s. Willehadi by Rimbert. He refers to papal and imperial letters and documents such as the decretals of the Pseudo-Isidore, Burchard of Worms and Benedict Levita. He mentions diplomas issued by bishops of Hamburg-Bremen, the Liber fraternitatis Bremensis ecclesiae, the Liber donationum Bremensis ecclesiae, and charters of the archdiocese of Hamburg-Bremen. Adam draws also on oral sources. He is said to interview his contemporaries, Sweyn Estridsson, King of Denmark, Adalbert and Adalvard, Archbishops of Hamburg-Bremen, and most probably also other clergymen, especially missionaries sent to Slavs and Scandinavians, and local noblemen as well as merchants and sailors visiting the ports and trading centres of Bremen and Hamburg.17

Detailed studies by Bernhard Schmeidler, published in his edition of the Gesta in the Monumenta Germaniae Historica series, give us an idea of the manuscripts of the Gesta and its stemma. Both the supposed original of Adam’s work and the earliest reworkings of the text are now lost. Potential differences between these versions were the result of corrections and additions made by Adam and other scribes working both under his supervision and after his death. These lost versions gave birth to 25 preserved manuscripts produced both in medieval and early modern period and divided by Schmeidler into three groups,. The oldest preserved manuscript of the Gesta, Codex Vossianus Latinus, dates from about 1100 and is today kept in the University Library in Leiden, but it consists only of a part of Book II and the whole of Book IV. Another manuscript, produced at the turn of twelfth and thirteenth centuries, is kept today in the Library of the Imperial Court in Vienna and features the whole of Adam’s text without the scholia and other additional material; this was the basis of Schmeidler’s edition.18

The wide thematic scope of the Gesta makes it an important account not only for German based audiences but also for those in adjacent territories. A proper insight into the status and significance of the Gesta is provided by a printed edition by Anders Sørensen Vedel, historian and canon from Ribe, published in 1579 in Copenhagen. Vedel (Velleus) ‒ as he called himself in the title of his edition ‒ published „ecclesiastical history of spreading of Christianity” five centuries after its completion. The Søre manuscript Vedel used as the basis for his edition perished during the 1728 fire in Copenhagen. It makes his work even more important for any further studies on Gesta redactions and editions. The first German editions are dated to the late sixteenth century; the one issued by Hamburg-based historian Erpold Lindenborg was released in 1595. It was followed by the ones edited by Joachim Johann Mader (1670) and Johann Albert Fabricius (1706). These editions were based on Lindenborg but were supplemented by additional commentaries. These editorial efforts resulted in the first German translation of Gesta by Carsten Miesegaes from Bremen in 1825 r. He not only translated Adam’s text but also provided extensive commentaries referring to the current state of research.

The “Gesellschaft für ältere deutsche Geschichtskunde” was founded in Munich in 1819. Under its auspices a series “Monumenta Germaniae Historica” was initiated. In 1846, as part of a sub-series “Scriptores”, Hamburg-based historian and bibliophile Johann Martin Lappenberg released the first critical edition of Adam’s Gesta. He defined both ancient and medieval sources for the chronicle, listed flaws in Adam’s Latin and provided information on fifteen manuscripts that were the basis for his edition. Lappenberg’s work had its impact on recognition of Adam’s text. His preface featured in the German translation of Gesta published by Johann Christian Moritz Laurent in 1850. In 1862 it was used by Peter Wilhelm Christensen in his translation into Danish. Lappenberg’s edition was included in volume 146 of the “Patrologia Latina” series. Its circulation came at a time of the rapid growth of modern historiography using new methods in the editing of historical sources. As a result, the Lappenberg edition was revised by Georg Waitz and Ludwig Weiland in 1876. Growing interest in the Gesta resulted in a new approach to the text that had its impact on Schmeidler’s 1917 edition. The latter is the basis of numerous modern translations into German, English, Danish, Norwegian, Swedish, Italian and Czech.19

The present volume aims at delivery of a new, fresh insight into Gesta. Texts gathered here attempt to look at the various roles of Adam’s text. It is an important historical source, both useful and necessary in the study of the history of various parts of Europe in the 10th-11th centuries. Henrik Janson elaborates on Archbishop Liemar’s political struggles as the key element affecting Adam’s writing, including depiction of the North and political/religious developments in the region. Laura Gazzoli, on her part, discusses the political status of Haccon princeps, commonly identified with Hakon, jarl of Hladir. She proposes this as a very good example of Adam’s unfair treatment. According to her, Adam’s depiction of Haccon as an uncrowned royal figure should be juxtaposed with the saga tradition. She asserts that the credibility of Gesta has too harshly judged by historiography. Marcin Böhm’s chapter analyses how Gesta depicts Normans. According to Böhm, Adam’s focus on William the Conqueror and his career point to the great attention given in Hamburg-Bremen to the Norman conquest of England as well as to political contacts between Normandy and Denmark in the second half of the eleventh century.

Special significance is accorded to the means of narrative construction used by Adam in his work. Maciej Lubik studies the way Adam referred to the sanctity of St. Olaf in his Gesta. Adam devotes particular attention to Olaf as a king and a saint and seems to use the growing popularity of St. Olaf’s cult as one of the means to achieve the main purpose of his Gesta, which is to emphasise the missionary jurisdiction of the Archbishopric of Hamburg-Bremen over the Northern parts of Europe. In Adam’s narrative Olaf is presented as a glorious king who converted many northern regions and then was widely venerated there as a saint. The crucial information on St. Olaf that serves this purpose in Adam’s work is contained in the episode of the messengers sent by Olaf to the Archbishop of Hamburg-Bremen. According to Lubik, use of this episode enabled Adam to suggest that the most important missionary-king of the North acknowledged the supremacy of the Archbishopric over these regions. Jakub Morawiec’s chapter discusses the status of the Danish king Sven Estridsen as Adam’s informant. The author of the Gesta praises Sven for his veracity and knowledge and the king’s status as Adam’s source has gone largely undisputed. Morawiec refers to recent doubts about this and claims that Sven’s role as the chronicler’s supposed informant served to support the image of the Danish king as a perfect example of the Archdiocese’s effective political and missionary efforts, which had changed a cruel pagan ruler to a good and acknowledged Christian one.

The volume also features some studies on intertextual connections between Gesta and other, mainly Scandinavian, sources. Annett Krakow discusses the influence of Adam’s Gesta on the Old Icelandic Yngvars saga víðfǫrla, credited to a certain learned monk, Oddr, who was often identified with Oddr Snorrason, a twelfth century monk at the Benedictine monastery of Þingeyrar in northern Iceland and author of the separate saga of King Olaf Tryggvason. According to Krakow, connections between these two texts are both strong and explicit and refer to speculations on Yngvar’s ancestry, the dating of King Olaf Skötkonung’s death and the story of the Swedish King Harald. Jules Piet discusses and compares the conversion narratives of Adam of Bremen and Saxo Grammaticus in his chapter. Piet demonstrates how Saxo Grammaticus consistently used and modified Adam’s narrative, adapting it to his own agenda. He concludes that both authors used conversion narratives as ideologically loaded foundation myths, justifying the independence of his own church as well as its domination over the Wendish people of the Baltic region.

Some of the chapters in the volume analyse various political and social constructs visible in Gesta. Piotr Pranke focuses on the elements showing Adam’s awareness of geographical and historical traditions, confirmed by the number of narrative references to the ways in which power was organized, the history of specific peoples – and the rulers of the area under the authority of Hamburg-Bremen. According to Pranke, the organization of the narrative of Adam’s text largely reflects the pattern of subordinating the narrative to issues of the socio-political organization of Northern Europe. This allows him to apply a scheme of descriptions of Scandinavian rulers in the text of the chronicle and to show the subordination of narrative to the missionary goals of the archbishopric and their unification policy. In her study, Marta Rey-Radlińska presents how death and dying was depicted by Adam, with special emphasis on the death scenes of people associated with various aspects of power. According to Rey-Radlińska it is possible to show various conceptual and stylistic differences in the ways Adam depicts the dying of archbishops whom he respects for their accomplishments and attitude and those who, in his opinion, do not deserve the honour of serving the Church. Lukas Gabriel Grzybowski deals with the female representation in Gesta. Adam does mention many women in his narrative and this seems to be connected with his historical conceptions relating to the legatio gentium. Grzybowski investigates some of these women, looking at the conceptions and perceptions of the author regarding the female characters he presents in his work. According to Grzybowski, women are treated in the Gesta Hammaburgensis according to their relation to the missionary work carried out by the Archdiocese and are thus comparable to the missionaries themselves. Kendra Willson analyses Adam’s references to several queens named Gunhild and Guda (Gyða) in Gesta. Here his account is generally thought to be confusing. It refers to their historicity, profiles and names but Willson points to Icelandic saga, where such women, similarly named, also appear. Mostly these are women of non-Scandinavian background whose strong will is regarded with ambivalence. This similarity seems to point to a literary trope linking persons from different generations and contexts and it provides additional, intriguing context for Adam’s work.

Gesta also has a geographical flavour and this aspect of Adam’s text is covered in several chapters. In her study, Mariusz Mayburd explores the cultural ramifications framing the composition of Adam’s Gesta, contextualizing both his work and the circum-Baltic missionary efforts amid the theological and philosophical concerns that were at the forefront of eleventh-century intellectual discourse. Taking the concept of horror vacui as a central point, Mayburd traces the early medieval development of this idea across multiple cultural strata, placing it in a dialogue with the unease and urgency regarding the North which colours Adam’s account. The ultimate northern periphery emerges as a startlingly central stage for the unfolding of world history, exuding a gravitational pull of apocalyptic proportion, the cosmological ramifications of which were not lost on Gesta’s contemporaries. Mayburd underlines that Adam’s account draws together these medieval clerical attitudes towards the Scandinavian North in some of their earliest iterations. Tatjana N. Jackson discusses the ‘Scythian names’ in Adam of Bremen’s Gesta. An ethnic name is followed by choronyms, hydronyms and place-names that refer to Scythia. Jackson shows that in order to better understand their role in Gesta, it is both possible and necessary to contextualize these cases with contemporaneous historical and geographical images. Leszek Gardeła, in his text, deals with interactions between Scandinavians and Western Slavs during the reign of King Harald Bluetooth. Taking Adam’s account and other written sources as a starting point, Gardeła includes archaeological and toponymic data in his analysis, providing a wider perspective of the problem. According to Gardeła, a multidisciplinary methodology permits capturing the reflections of these contacts not only within the sphere of the elite but also within other and more mundane contexts. Piotr Piętkowski puts Adam’s fairly rich and colourful description of Jumne (Wolin) and the Oder estuary area into both historical and archaeological contexts. Among other things, he focuses on the metaphor of the trident of Neptune as a literary depiction of three extensions of the Oder in the form of straits connecting the Szczecin Lagoon with the sea, Pianoujście (Ger. Peenemünde), Świna and Dziwna. Piętkowski concludes that Adam’s ascription of the role of the Vistula in ancient works to the Oder coincides with an increase in information about the latter watercourse as it was in the 10th–12th centuries.

The volume also features chapters on other topics. A text by Filipowiak takes Adam’s assessment of Wolin as the biggest town of the Slavs as a starting point for analysis of present-day archaeological knowledge on the arrangement and scope of the early medieval urban complex of Wolin. Migdalski reflects on the significance of Adam’s account, again with special emphasis on Wolin, in relation to historical policy in post-1945 Poland in general and Western Pomerania in particular.

All the chapters were originally presented during the second Jomsborg Conference in November 2020, entitled “Gesta Hammaburgensis Ecclesiae Pontificum. Origins, Reception and Significance of Adam of Bremen’s Account”. Due to pandemic restrictions, this event had to be held online. One of the aims of the conference was to provide a fresh scholarly look at Gesta, which was a necessary part of the volume editors’ project to produce a Polish translation and edition of Adam’s work. Despite its undisputed prominence as a historical source and its importance to Polish scholarship, Gesta has not so far been translated into Polish. Gerard Labuda, one of the most prominent Polish medievalists, in a note on Professor Leon Koczy (1900–1981), referred to the importance of this project for medieval studies in the country:


The only way to estimate properly Scandinavian impact on history of Poland is (…) to provide a proper critical approach to both sources and state of research (…). There were four tenth – twelfth century German chronicles who dealt with history of Polabian Slavs: Widukind of Corbey, Thietmar of Merseburg, Adam of Bremen and Helmold of Bosau. (…) As Thietmar followed the footsteps of Widukind, Helmold followed Adam. The latter’s chronicle is waiting for complete Polish edition.20



It was also Labuda who explained the lack of a Polish translation of Gesta: Adam gave insufficient coverage of the Slavs and their history in his chronicle, and this was a topic Polish historians at the turn of the nineteenth and twentieth centuries, were especially interested in.21 Both Thietmar and Helmold were much more interested in the political affairs of Sclavinia and that is why their accounts had already been translated by the second half of the nineteenth century.22

The editors would like to express their gratitude to the following: all contributors and participants in the second Jomsborg Conference, Karolina Kokora and the Andrzej Kaube Museum in Wolin, Wojciech Celiński and the Jomsborg-Wolin-Vineta Society, Michael Greenwood and Louis Nicholson-Pallett from Routledge for very fruitful, professional and friendly cooperation and Greg Leighton from the Nicolaus Copernicus University in Toruń for enthusiastic linguistic (and other) assistance.
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Adam of Bremen’s Gesta hammaburgensis ecclesiae pontificum has been described as a raw and undigested pile of material, and his eagerness to collect all this material is said to have made its author completely neglect narrative form and beauty.1 Today there are many who are thankful for precisely that, and some may also be very interested in understanding why Adam’s work looks as it does. In this chapter I will try to outline the background for Adam’s authorship, which may help interpret how this work, the single most important written source on the late Viking Age, presented the North.


Who was Adam of Bremen?

Until well into the second half of the twentieth century, the man behind Gesta Hammaburgensis ecclesiae pontificum remained a shadowy character and ideas about the purpose of his work were remarkably vague.2 However, around 1960, first Aage Trommer and then Rudolf Buchner began to examine Adam’s political world view and, at least in the case of Trommer, also his intentions. They came to quite disparate conclusions. According to Trommer, Adam had a reserved attitude towards secular princes, such as the Saxon dukes and German kings. He claimed that Adam was bothered by Archbishop Liemar’s involvement on behalf of Henry IV in the Saxon wars and in the conflict with the papacy. According to Trommer, Adam actually wrote his work to convince Liemar to withdrawfrom defence of the King and put his efforts instead into missionary work in Scandinavia and beyond the Elbe.3 Rudolf Buchner, on the other hand, showed that Adam felt strongly in favour of royal power and the Empire. Adam held regnum and sacerdotium to be integrated parts of the indivisible body of the Empire. To Buchner, that meant that Adam was still unaffected by the ideological tensions of the Investiture conflict and the split between regnum and sacerdotium. Of course, his findings could also mean that Adam had more conservative or pro-royal views than the Gregorian reformers,4 but Buchner did not consider that option. He had shown though, that Trommer’s conclusions about Adam’s relation to royal power were somewhat misleading but they both accepted the general understanding of Adam of Bremen as a rather old fashioned, pious cleric who thought of nothing but missionary work and saving souls, and who did not engage with the momentous political storms of his time – a view that is well summarized in Bernhard Schmeidler’s characterization of Adam as ‘gutgläubig’.5

A brief glimpse of a more sensitive and aware author could be sensed in Wolfgang Seegrün’s 1976 analysis of the papal privileges concerning Hamburg-Bremen’s rights. Seegrün was able to show that Adam’s work reflected an early stage in the work of creating forged versions of some of these documents, but the Gesta still showed only “Gedanken- und Formulie-rungssplitter” of the fabricated documents. In the completed versions, which Liemar later brought to Rome, these documents had an obvious address: Pope Gregory VII,6 and it seemed very probable from Seegrun’s reasoning that Adam’s work had also been written with Rome and Gregory VII in mind.7 A decade later, in 1988, Gerd Althoff posed the question of the causa scribendi for, among others, Adam’s Gesta – seemingly unaware of Seegrün’s considerations.8 The answer he proposed in his short sketch largely followed Trommer,9 but Althoff also treated Adam as a politically sophisticated writer and he unequivocally put his finger on the still unresolved but crucial question: Why did Adam of Bremen write his Gesta?

In 1998, I tried to contribute to answering this question by relating Adam to the major issues around him. By close reading, and after a detailed reconstruction of the position of Archbishop Liemar, I examined where Adam stood in relation to different aspects of that position in relation to other political actors, primarily the King, the Papacy, the Saxon rebels; to overarching political networks and conflicts in Europe in the mid-eleventh century; and to the situation across the Elbe and in Scandinavia. Some of these aspects were seldom directly addressed by Adam, but there are small indicators all over his work – often accompanied by a characteristic sprinkle of chilly irony and a ‘neigung zu Superlativen’10 that reveal a passionate heart11 – he did, actually, clearly position himself in all those examined areas, as for instance when, in passing, he mentions Archbishop Anno of Cologne. Anno, who died in December 1075, had been a leading figure in the politics of the Empire since the 1050s. He was the supportive brother and uncle of two of the leading figures in the Saxon party – Archbishop Werner of Magdeburg and Bishop Burchard of Halberstadt – and he was a great hero to another chronicler of the time, the anti-Royal and pro-papal Benedictine monk Lampert of Hersfeld. Adam’s verdict, however, was that Anno had been a ‘horrible man’ who had figured as a focal point for all the conspiracies against the King that occurred in his time.12 Particularly revealing – not only for his political position but also for our understanding of how he was struggling with contemporary events – is Adam’s comment about the disastrous developments prompted by the princes of the kingdom after the death of Henry III in 1056, during the regency of Empress Agnes, after Anno’s kidnapping of the King in Kaiserswerth in 1062 and through the Saxon rebellion. ‘Finally’, he indignantly notes, ‘they rashly took up arms and attempted to depose their lord and king. But all this can better be seen with the eyes then described with the pen.’13

The inference is clear: even if slightly reserved in relation to Archbishop Adalbert’s spectacular superbia, Adam stood firmly by Adalbert against all his foes, not least against the Saxon princes, and he sided completely with Archbishop Liemar, who during these years became the most loyal defender of Henry IV and the most outspoken opponent of Pope Gregory VII. Adam even aligned himself socially with Archbishop Liemar, who was of humble, ministerial, origins, lacking personal wealth. Shortly after having addressed Liemar directly at the beginning of the third book, Adam characterizes the highborn Adalbert as very promising in all respects when he came to office, but with one fault that spoiled it all, vainglory [cenodoxia], which he then laconically notes is ‘wealthy people’s usual companion’ [familiaris divitum vernacula]’.14

Consequently, a close reading of Adam in relation to the lines of conflicts in Saxony, in The Holy Roman Empire, and indeed in Europe, led to the conclusion that he was not only a loyal follower of Liemar’s policies, but actually also seemed to side with him on more profound questions. These questions in their turn pointed towards Bamberg and to the influential head of the cathedral school there, Meinhardt, who referred to Liemar as his only true friend (mihi amicum unice).15 But they also pointed further afield, in line with Seegrün’s observations, over the Alps to Rome and the Lateran palace where Hildebrand-Gregory VII, in precisely these years, pushed the conflict with Henry IV (and Liemar) to the point where the ‘whole Roman world quaked’,16 so that Gregory came to have the same effect on the political map of Europe ‘as a magnet on iron filings’.17



Why did Adam write the Gesta and to whom?

The conclusion that Adam’s text was written in support of Liemar’s policies quickly won broad recognition. Timothy Reuter declared ‘that Adam and Liemar were fighting on a number of fronts in the 1070s’18 and Nils Blomqvist referred to Adam’s work as ‘a pamphlet in the investiture struggle, written on behalf of his two consecutive chiefs, the notorious Archbishop Adalbert and his successor, the more serene Liemar, who was the very worthy spokesman of the imperial church policy.’19 Volker Scior concluded that Adam’s position accorded completely with Liemar’s: the work was written in defence of the asserted rights of Hamburg-Bremen, as a response to adversaries of Liemar and his church, such as Gregory VII.20 Florian Hartmann stated that it was ‘Liemar’s (1072–1101) confrontation with Gregory VII (1073–1085) … that gave Adam the reason to write his church history’21 and Stéphane Coviaux called Adam’s Gesta ‘une œuvre de combat’ written in defence of the rights of Hamburg-Bremen against the politics of Gregory VII.22 Accordingly, Adam no longer appeared as an out of touch, parochial cleric. At the beginning of the new millennium, he was broadly recognized as an mindful observer of the politics of his time, who wrote his work as a part of the policies of Liemar, in defence of the church of Hamburg-Bremen against the challenges created by the enemies of the King, primarily the Saxon party and the papacy under Hildebrand-Gregory VII.

In the years that followed, a number of studies appeared that substantially enhanced our understanding of many aspects of Adam’s self-perception, world view, literary strategies and ways of communicating, especially with regard to the North.23 At the same time new ways to approach political history gained ground. One aspect of this development was the somewhat new approach to the function of literature, not least the extremely partisan ‘Streitschriften’ of the Investiture contest. A particularly important contribution in our context is Monika Suchan’s conclusion that these works were not really ‘propaganda’ aimed for a ‘public’ sphere or debate, but primarily addressed to members of the authors’ own parties, to prepare representatives with arguments for negotiations.24 The limited literary imprint and the small numbers of copies in which these works have been preserved – and were probably also distributed – do seem to indicate that they reached out only to a very limited circle of close recipients.

Adam of Bremen dedicated his work to Archbishop Liemar, who is also addressed occasionally in the text. In a few instances, however, he also alludes to the presence of the ‘brothers’, i.e., the canons of the cathedral chapter,25 and he claims to speak on their behalf to the archbishop.26 We may therefore be quite confident that Adam intended his work to be read before the cathedral chapter in Bremen, headed by Archbishop Liemar. That is a context that tallies well with Anne K.G. Kristensen’s conclusion that there was never any ‘original’ manuscript, which was handed over to Liemar.27 What existed was Adam’s working copy. This was read before Liemar and the cathedral chapter at some point in time, but it never really reached a final state. It continued to be complemented with marginal comments – the so-called scholia – and from this working copy, with Adam’s scholia, all subsequent copies originate.28

Accordingly, Adam, as he also says himself,29 compiled his work to collect material and arguments in defence of his church and his archbishop. His material was then used to produce a dossier of six forged papal privileges, which Liemar was to utilize in his defence against and in negotiations with, Rome.30



When did Adam write?

Dating Adam’s Gesta has become more complicated after Anne K.G. Kristensen’s 1975 study as we can no longer base our conjectures on an original ‘Widmungsexemplar’ or dedication copy, which Schmeidler postulated Adam had handed to Liemar. Still, there appears to be a fixed point in time when Adam finished working on the main text. This cannot have been before 4 December 107531 since Archbishop Anno II of Cologne is referred to as dead.32 That also makes sense given that, in his epilogue, Adam mentions, as a fairly recent event, Liemar’s successful role in negotiating peace in the settlement between Henry IV and the Saxons, which almost certainly refers to what happened at Christmas 1075 in Goslar when the reconciliation between Henry IV and Otto of Northeim – and perhaps also Burchard of Halberstadt – took place.33 There are consequently good reasons to assume that Adam worked on the main text well into 1076 and that he thereafter continued to add marginal comments, scholia, until the early 1080s.34

The earlier phases of Adam’s working process are more uncertain. At the beginning of the third book he proclaims that he had ‘promised’ Liemar to write his history all the way up to his pontificate and similar statements elsewhere indicate that he began sometime after Liemar’s appointment in May 1072.35 Bernhard Schmeidler’s rough estimate that he finished the first two books in 1074 and then books three and four in 1075 and 1076, still seems to hold good.36 Wolfgang Seegrün also dated the time of writing the main text of the work approximately to the years 1074–1076.37 Altogether it seems beyond doubt that Adam was working on his third and fourth books during 1075 and the first half of 1076. He was preparing to present the completed work and his epilogue to Liemar – in front of the cathedral canons – while the reconciliation between Henry IV and Otto of Northeim at Christmas 1075 was still a fairly recent event.38 The writing process appears to have been rather hasty, with many uncorrected mistakes39 and, as a rule, Adam seems not to have revised later what he first wrote in the main text, other than in the form of the marginal scholia.



Adam, Liemar and the state of the imperial church in Germany

Consequently, Adam was writing during one of the most extreme ideological conflict escalations in world history and indeed, he wrote to one of the most important figures in that escalation, Liemar. From the beginning of his pontificate, Liemar had been a tool for Henry IV to use against the Saxons. By late summer 1073, when the Saxon revolt broke out, Henry IV’s situation quickly became exceedingly precarious as it began to look as if the leading princes of the realm would join the Saxons in aiming to depose him. The new pope, Gregory VII, at the same time proclaimed that Henry had brought excommunication upon himself through his involvement with counsellors who had been excommunicated by Pope Alexander II earlier that year.40 Liemar stood solidly by the King’s side. He may well have been behind the King’s actions that autumn when, increasingly desperate, Henry sent two submissive letters to Gregory VII, obviously in an effort to halt further papal support for the Saxon cause. In any case, Liemar was one of the very few leading princes who, in December 1073, continued to follow Henry IV when the city of Worms opened its gates to receive the forsaken and sick King in his rapidly deteriorating situation.41

In Rome, however, Gregory VII had become overly enthusiastic on receiving the submissive royal letters and he envisioned a possibility that the papacy could get the chance to act as judge between the head of the Empire and his subjects. To him it was immaterial who was king, as long as he was submissive, and subduing the son of Emperor Henry III would actually be more prestigious than appointing any alternative candidate. On 20 December 1073, he therefore relaxed the pressure on Henry IV by writing a rather reluctant letter to the Saxons, which withheld the full papal support they had wished for and expected in the deposition of the King. Instead, the Pope now asked them to suspend their hostilities until papal envoys could arrive to examine the causes of the conflict and arbitrate between the Saxons and their King.42 The Saxons became confused enough to hesitate and they began to negotiate. With Liemar and a few other prelates at his side, Henry IV was persuaded to agree to the harsh conditions he had blatantly rejected half a year earlier. The conditions were actually so hard that the King soon changed his mind again and wanted to reject the agreement but, supported by the other prelates, Liemar convinced him to stick to what had been agreed in what was named the treaty of Gerstungen of 2 February 1074. This was a crucial treaty for Henry IV. It created a deep rift of distrust between the Saxons and the many other princes of the realm who, until then, had been ready to join their cause. Perhaps even more importantly though, the critical question of papal intervention in the conflict was averted.43 That meant that when the papal legates crossed the Alps at the beginning of April 1074, they had already missed the best opportunity to manifest apostolic power – but their disappointment did not stop at that. As it turned out, they ended up in a complex prelude to the Investiture contest, featuring Liemar of Bremen in the main role as Gregory VII’s ‘schärfsten Gegner’.44

At first things seemed to go well.45 To enhance the status of the delegation and exercise her maternal influence over the King, his mother, Empress Agnes, accompanied the legates from Italy, where she had resided for many years. A compliant Henry IV received his mother and the legates in Pforzen, at the foot of the Alps and a settlement was made that would enable the King to be received back into the communion of the church. As Easter Sunday (20 April) approached, it would have been natural for the large entourage to join the royal court in the festivities. The court, however, had pointedly decided46 to celebrate Easter in Bamberg in spite of, or, more likely, because of the fact that the bishop of Bamberg had been accused in Rome of the grave sin of simony – for having bought his episcopal office. This case had been taken by Gregory VII as a perfect opportunity for him to publicly manifest papal authority through an intervention to correct the allegedly lax moral standards within the imperial church in Germany. The plan was that the papal legates should take the leading role in judging the case at a German church synod.

The legates were disturbed to discover that they would have Bishop Herman on whom they were about to pass judgement as their host. They refused to follow the King to Bamberg. While the royal court proceeded to Bamberg to celebrate Easter, the legatine retinue, accompanied by Queen Agnes, was sent to wait in Nürnberg, where the planned synod was to take place. It was at this point, in this complex situation, that Archbishop Liemar spoke out publicly. He had been invited to lead the solemn Easter Mass in Bamberg, in front of the royal court, the German episcopate and prominent secular princes, in what was apparently nothing less than an imperial diet. Suddenly, in the middle of a baptism, Liemar made a spectacular symbolic statement. In front of the King and all the prominent ecclesiastical and secular princes, he refused to use the holy chrism, the sacred oil, which Herman of Bamberg had consecrated on Holy Thursday. His argument was that Herman, as a suspected but not yet convicted simonist, might, if guilty, be responsible for damagingly invalid, diabolical and destructive sacraments.47

Obviously, this was not a scene that occurred by chance and the statement received support from almost all other archbishops and bishops. The imperial church in Germany had hereby taken a strong public stand against simony,48 showing that the imperial German episcopate was perfectly capable of handling such moral perils as simony by itself.49 Contrary to the grave and detrimental accusations from Gregory VII concerning the poor moral state of the German church and the need for reform, Liemar had symbolically demonstrated that the German church was careful to protect itself from moral threats like simony. Liemar and the imperial church were not against Church reform. It was the methods of Gregory VII they opposed.50 At the same time Adam of Bremen declared, at the very begin of his Gesta, that it was indeed among the German peoples – for whom St. Boniface of Mainz had been appointed papal legate in the eighth century – that ‘now the highest reverence for both the Roman Empire and the worship of God thrives and blossoms’.51



Adam, Liemar and the monastic reform movement

There were however other important aspects to Liemar’s spectacular manifesto. There were immediate implications for a question of burning importance for the canons in Bamberg, not least to the master of the prestigious and influential cathedral school, Meinhard, who held Liemar to be his ‘only true friend’. The background was that Bishop Herman had been in Rome in 1070, together with Archbishop Anno of Cologne, and there he had obviously been attracted by the monastic reform movement.52 In 1071, he brought to Bamberg the famous Eckbert, Abbot of Münsterschwarzach (1047–1077). Eckbert was a disciple of the reform-monastery Gorze and had for decades been a prominent promotor of the Lotharingian monastic reform movement connected to that monastery. Bishop Herman ordained Eckbert to lead the Benedictine monastery of St Michael in Bamberg, but the decisive moment came somewhat later, when he also decided to drive out the 25 canons in his recently founded convent of St. Jakob and hand that too over to Eckbert and to the monastic reform movement.53

The canons of the city saw this as a tremendous affront and as a terrible attack against the status of their order. They carried the proud inheritance of a ‘Kanonikerrefom’ from the Karolingian-Ottonian era and especially from Emperor Henry II who had founded Bamberg ‘as an ideal for German cathedral chapters’.54 With the foundation of Bamberg Henry II had given this movement much new self-esteem, and new energy, to the point that modern scholarship has actually spoken of a ‘Bamberger Reform’.55 The canons of Bamberg, therefore, led by those from the cathedral, protested strongly and urged Bishop Herman not to proceed with his plans if, as they said, he wanted to avoid causing an eternal feud and starting a conflict between them that no one thereafter could make right.56 Something fundamental was obviously at stake here. The status of their ordo canonicus was threatened by the ordo monasticus.57

But Bishop Herman did not change his plans and soon the dramatic conflict became public. Meinhard and the cathedral provost Poppo distributed letters throughout the imperial church, addressed to their ‘brothers’, i.e. other secular canons claiming that this matter concerned them all. They also addressed their complaints to the weakened King and when no help came from him, they turned to Rome. In doing that, however, they did not emphasize that their order was threatened by monks, but instead that Bishop Herman was accused of being a simonist who had bought his episcopal office. This was how Gregory VII had managed to become involved in Bishop Herman’s alleged simoniac crime, which he then, in Lent 1074, instructed his legates to judge in the reforming synod they were about to lead when they were in Germany for Easter.

But here, as we have seen, Pope Gregory’s grand plans ran into Archbishop Liemar of Bremen. Herman’s simony was taken care of by the imperial church before the synod and it was done in a way that opened up the possibility of reversing Bishop Herman’s violation of the status of the ordo canonicus. It should be noted that the way Liemar treated the chrism Herman had consecrated, was not conventional. The common approach to such a matter was that consecrations by unworthy priests were valid under all circumstances, even those made by a heretic (such as a simonist), due to the divine power [divina virtus] of the Holy Spirit and that was the interpretation of the leading Gregorian theologian Petrus Damiani. There was, however, also another interpretation that had won ground in the 1060s, especially among the Patarene movement of Northern Italy (Milan), the most devoted supporters of anti-imperial ‘reform’ and of Hildebrand-Gregory VII. According to this interpretation, the sacraments of an unworthy priest, like a simonist, became malicious and brought devastation on their recipients. A recent study has in fact revealed that this radical interpretation was probably more of a novelty in the 1060s than hitherto assumed.58 It spread rapidly, not least among lay people, after it was propagated in the late 1050s by another influential reform-theologian in Rome, Humbert of Silva Candida, and it was used aggressively against priests and bishops whose disgrace was desirable for different reasons, obviously with at least the silent approval of archdeacon Hildebrand.59

As Pope Gregory VII, the same Hildebrand, at the Lenten synod 9–15 March 1074, introduced what has come to be known as his ‘Aufruhrkanon’, in which he encouraged lay people to disregard and violently oppose not only simoniac and unchaste priests but also those who did not respect the commands of the church fathers and, most importantly, his own commands.60 In a widely disseminated and crucially important letter of 11 January 1075, he made obedientia to himself the key to the ‘Aufruhrkanon’. He urged three of his most trusted secular lords in Germany, Duke Berthold of Carinthia, Duke Welf of Bavaria and Duke Rudoph of Schwaben, ‘and all those from who we expect fidelity and devotion’, under the requirement for obedience, to spread his command in Germany. That command was to use violence, if necessary, to prohibit simoniac and unchaste clerics, even bishops and even at the royal court, from administering the holy sacraments. This revolutionary message was reinforced by the sharp command in the same letter that to be disobedient to apostolic decrees should be judged as idolatry.61

Against this background we would expect to find the Pope rejoice in Liemar’s stout actions against the suspected simonist Herman at Easter 1074. The Archbishop of Bremen had led the imperial episcopate, and the whole royal diet, almost unanimously to do what the Pope had demanded at the Lenten synod the month before, but the Pope did not rejoice. Those who rejoiced were the canons of Bamberg. They saw the whole pontificate of Bishop Herman evaporating before their eyes. All transactions by him in his office as bishop became invalid and, consequently, the ordo canonicus was relieved of the grave humiliation which Herman had afflicted upon it on behalf of the monastic reform movement.62 This was also how the papal curia, in July 1075, finally judged the case – in the face of the King’s ascendance after his great victory over the Saxons on 9 June 1075.63

It was a great victory and it must be remembered that the canons of Bamberg had spread their despair among their brother canons all over Germany. Their case was ‘on everyone’s lips’.64 Their whole ordo had been attacked and they had struck back – hard. Liemar had devised the strategy and had played a key role in the process. He was at least to some extent the hero of the story, a hero of canonical reform in Germany.

When we look at how Adam of Bremen used his pen to describe the church political landscape of the North in those years, there are two cases in the period immediately preceding his writing where his own preferences become particularly evident. One of these concerns Bishop Osmund, who, around 1060, convinced King Emund to reject a bishop, Adalvard senior, who was sent out by Archbishop Adalbert to lead the Swedish church. Another case concerned Bishop Egino of Lund, who was appointed bishop in Dalby by Adalbert of Bremen around 1060 and later, before his death in 1072, became Bishop in Lund over the united bishoprics of Dalby and Lund. Adam is very hostile to Osmund, but Egino is his great hero among contemporary bishops in Scandinavia and he calls him vir magnanimus65and sanctissimus,66 sapiens in litteris et castitate insignis.67

One reason for this distinction between the two bishops is of course their different approaches to the archbishopric of Hamburg-Bremen. Osmund rejected Adalbert’s claims to ecclesiastical supremacy, while Egino, at least initially, was a central part of exercizing that supremacy. However, this cannot be the whole explanation. Egino was actually one of the Danish bishops who, in the second half of the 1060s, obstructed Adalbert’s call for a provincial synod, but this obstructive disobedience against the archbishop of Bremen did not deflect Adam’s wholeheartedly positive judgement. Adam also enthusiastically describes how Egino planned to destroy the temple in Uppsala together with a cathedral canon from Bremen, Adalvard iunior, whom Archbishop Adalbert had appointed Bishop of Sigtuna, not far from Uppsala. When they were hindered in that mission by the Swedish King Stenkil, these radical activists turned south and travelled through the cities of the Götar, where they, in Adam’s colourful and supportive description, destroyed idols and converted thousands of pagans, and where Adalvard finally, on his own initiative, established himself as bishop in Skara. Adam’s enthusiastic rhetoric about this allegedly successful missionary enterprise, is in sharp contrast to a letter from Archbishop Adalbert in which these actions are described as an invasion of the church of Skara and a violation of canon law.68

Egino is a great hero for Adam and it is evident that his affection for the Bishop of Dalby/Lund originates in something much deeper than the sheer supremacy-claim of his previous archbishop and the church of Hamburg-Bremen. There was something more important at play here and it may be connected to the information Adam gives that Egino founded a preposituram fratrum regulariter viventium, i.e. a house of ‘secular’ canons, following, like the canons of Bamberg, the traditional rules of Chrodegang of Metz and the synod of Aachen of 816, which were updated by Henry II in Bamberg in 1007 – ‘the Bamberg reform’.69

If we now turn to Bishop Osmund, he was, according to Adam, pessimus, girovagus and acephalus.70 Osmund had been active as bishop in the region around Sigtuna and Uppsala from the 1050s and, as already stated, around 1060 he had successfully urged the Swedes to reject Bishop Adalvard senior, who Archbishop Adalbert had sent out to head the Swedish church. Bishop Osmund had convinced the Swedes with the valid argument that Hamburg-Bremen lacked papal confirmation, sigillum apostilici, for their claims. Around 1065, however, Osmund left Sweden and turned up at the royal court of Edward the Confessor in England. He finally settled in as the resident bishop at the huge English monastery of Ely. Most probably it was no coincidence that his exit from Sweden coincided precisely with the fact that Archbishop Adalbert of Bremen for a short period had come to rule the Empire and in 1064 appointed Bishop Adalvard iunior for Sigtuna, where he arrived, together with Bishop Egino of Dalby, unsuccessfully trying to convince King Stenkil to allow them to destroy Uppsala.

Osmund actually came from an Anglo-Scandinavian ecclesiastical context, which had taken on reform from Cluny in the tenth century, but parts of his education were from Bremen, so he knew that archbishopric well from the inside. Tracing Osmund’s contacts is a fascinating journey in the politics of eleventh-century Europe.71 He was consecrated bishop, probably in the early 1050s, by bishop Aron of Krakow, previously a monk and abbot who sprang from the Lotharingian monastic reform movement. Bishop Aron’s contacts lead us to the prominent Ezzonid family in Lotharingia – who had brought Aron to Poland – and to the Archbishopric of Cologne, because Aron had been consecrated by Archbishop Herman II of Cologne, grandson of Emperor Otto I and brother of Richeza of Lotharingia, Queen of Poland.72 Aron was consequently a factor in the ecclesiastical policy of the Ezzonid family73 and he connects Osmund to a vast network both inside and outside the Empire, containing names such as Bolesław II of Poland and Géza of Hungary and even Archbishop Anno of Cologne, who from the mid-1060s actually tried to expropriate the Ezzonid heritage.74 It was an aristocratic web of alliances, which both surrounded and permeated the Holy Roman Empire, comprising several of the most dangerous enemies of King Henry IV, and with close ties to the Lotharingian monastic reform movement, as well as to Hildebrand-Gregory VII.75

In a decisive moment, in October 1080, when all hope was over for winning back Henry IV and Liemar of Bremen, Gregory VII wrote a letter to King Inge of Sweden – the son of King Stenkil – in which he hastened to proclaim that the gallicana ecclesia had not instructed the Swedes with alien testimonies (or documents) [non vos alienis documentis instruxit]. This was obviously a reference to the fabrications and unfounded claims that came out of Bremen and he underlined that what gallicana ecclesia ‘has received from the treasuries of her mother, the holy Roman church, she has delivered intact to you with salubrious teaching’ to the Swedes.76 The meaning of gallicana ecclesia in this context is not quite clear, but there is no doubt that the church organization that Gregory VII referred to stood in direct opposition to Hamburg-Bremen and had defended its position with papal authority. Gregory VII now confirmed that the gallicana ecclesia had acted on the basis of sigillum apostolici, to use Osmund’s alleged words. What we can infer here is in fact nothing less than a juridical body, a church organization with papal approval, which outranked Hamburg-Bremen’s fabricated claims of ecclesiastical supremacy over Sweden.

Consequently, the institution which Gregory found reason to infuse with renewed authority in 1080 was most certainly the very church organization in Sweden that Osmund had belonged to and headed. That institution had rejected Adalvard senior and the imperial church around 1060 and it must have been the same juridical body that Egino and Adalvard iunior were set to overcome in the mid-1060s, when Archbishop Adalbert of Bremen was, for a short period, the most powerful man in Europe and Bishop Osmund chose to leave Sweden for the English court. The concept of gallicana ecclesia may in this context refer to Gallia as Lotharingia, or the French church or, most likely, to the monastic reform movement (Cluniac and/or Gorzian) including in England – or something inbetween that.77 Gregory VII must in any case have been convinced find that the reciepient of the letter, King Stenkil's son Inge, understood what he referred to.

Accordingly, in Bishops Egino and Osmund we find two very different sides of the religious and political landscape of Europe in the eleventh century represented in Adam’s text. It is impossible to pinpoint exactly what they represent in Adam’s eyes, but Egino seems to have attracted his sympathies because he stood up for the cause of the spirit of the secular canons of the ‘Kanonikerreform’ or ‘the Bamberg reform’. Osmund represented a reformed monastic and clearly aristocratic context. Adam’s positioning between them is clear enough and it is likely, therefore, that when he praises Liemar on behalf of the cathedral canons in Bremen, his words resonate with admiration for their archbishop’s recent deeds to protect their ordo – at the apex of imperial politics – to the detriment of the monastic reform movement.



Liemar, Adam and Gregory VII

But indeed, there was yet another aspect to Liemar’s rejection of Bishop Herman’s chrism at Easter mass on 20 April 1074 and it was of even more wide-reaching consequences. When the celebration was over in Bamberg, the court and the ecclesiastical princes took off for Nürnberg, where the papal legates were awaiting. The compliant King was now ceremonially received back into the church by the legates and he promised to lend a helping hand in the deposition of simoniacs. Everything seemed to follow papal intentions very smoothly. Then, however, when the legates turned to the episcopate to fulfil the next goal of their mission, leading the German church synod, they suddenly met an impenetrable wall of resistance and the man who stood before them to deny them their claim was Archbishop Liemar of Bremen. He was flanked by the weak but juridically important Archbishop Siegfried of Mainz, who had inherited from St. Boniface the position as papal legatus perpetuus in Germania. Liemar also had a good claim to the position as papal legate, but in his case, for the nations in the North of Germania, it was a position inherited from St Ansgar,78

Both Siegfried and Liemar were also imperial archbishops in the sense that their metropolitan jurisdictions extended outside what Gregory VII would later in the year coin ‘regnum Teutonicorum’, ‘the kingdom of the Germans’.79 Siegfried of Mainz held archiepiscopal rights over Bohemia and Moravia, which were territories that Gregory had already begun to separate from the Roman empire of Henry IV in 1073.80 Siegfried had protested against papal intervention into his jurisdiction, but received a furious answer from the Pope, dated 18 March 1074. This brutal letter to the most distinguished prelate in Germany, must have landed in Siegfried’s hands shortly before Easter 1074. Here could be read, in very plain words, the Pope’s direction that the archbishop of Mainz should not dare to even think he could say anything whatsoever against the Roman church.81

In a letter from March 1074 Gregory had also put in writing his opinion that Jesus had made the pope ‘the prince over all kingdoms on earth’ [principem super regna mundi constituit].82 How far his radical intentions were known at this time is uncertain, but in the year that followed they became fully evident in Gregory’s policy against not only Moravia and Bohemia, but also many other rulers in Europe, in Hungary, Poland, Denmark, Russia and many others, not least against Henry IV.83 However, as early as March 1074, when Gregory proclaimed that St. Peter (i.e. himself) could give victory against enemies [ipse te victorem de adversariis tuis efficiet],84 the process was already well on its way. The new Pope was by then intensely involved in Moravia and Bohemia and finally, in the summer of 1074, he succeeded in forcing one of the most loyal princes of Henry IV, Duke Wratislav of Bohemia, to submit to St. Peter by paying a tribute, a census, to the Lateran.85 This census filled the same symbolic role as the so-called Peter’s pence that the papacy sometimes managed to press out of England and, from the eleventh century, from time to time also from Poland, Denmark and perhaps Sweden, to mark these kingdoms’ special ties to the Lateran, but there were also other tributes, in other parts of Europe.86 In March 1074 Gregory also provided moral support to Duke Géza of Hungary, against Géza’s brother, King Salomon, and since Henry IV was not able to help Salomon, whom Geza had driven out of his kingdom, Salomon had to send a delegation and submit to Rome. In October 1074 Gregory wrote a very sharp reply to Salomon. He explained that he had heard that Salomon had received Hungary as a fief from rex Teutonicorum. If that was true, he should understand for himself what help he could expect from St. Peter if he did not rectify his mistake by recognizing that the sceptre (i.e. the kingdom) that he held was a beneficium from papal and not from royal sovereignty.87

This was remarkable, as Eckhardt Müller-Mertens showed in 1970, for being the very first known reference to a kingdom of the Germans in an official context and for the revelation that the regnum Teutonicum – Das deutsche Reich – was originally an Italian idea launched publicly by the very pope who received Henry IV in Canossa.88 Müller-Mertens did indeed put his finger precisely on the core of the conflict between Gregory VII and Henry IV. There was as yet no German kingdom. The royal title of Henry IV was, if anything, ‘King of the Romans’, rex romanorum and he ruled over the same territory he would rule after his formal elevation to Emperor. The so-called kingdom of Italy was, from this perspective, a territory on the same level as the other regions of the Empire, such as Saxony, Bavaria, Swabia, Franconia, Lotharingia, Bohemia, the kingdom of Burgund and the kingdoms of Hungary and Poland for that matter, who all were subjected in their own particular way to the head of the Ottonian-Salian Empire, who at this time was the King of the Romans, the futurus imperator Henry IV. But in 1074 Gregory VII began to put Henry on a par with any other king and his realm, i.e. the regnum Teutonicorum, on a par with any other kingdom. In a second supportive letter to Duke Géza of Hungary, from March 1075, Gregory explained how the kingdom of Hungary had unlawfully been acquired by Salomon through the hands of rex Teutonicus (Henry IV) and not, as it ought to have been, from the hands of the Roman pontiff. Géza should, Gregory stated, be aware that the kingdom of Hungary, no less than other famous kingdoms (nobilissima regna), should not be subjected to any king of another kingdom, only to ‘the holy and universal mother, the Roman church’.89 At the same time he also sent legates to Poland, to organize the church there and a year later the new Polish church crowned Duke Bolesław II as King of Poland, something that was felt as a tremendous humiliation by the Ottonian-Salian empire.90

So, Gregory was about to degrade Henry IV, who according to the Ottonian-Salian order of things was not only the head of the Roman empire, but indeed also caput ecclesiae, the head of the church. Just after the Lenten synod of 24–28 February 1075, only a few weeks before this second letter to Géza was written, Gregory had arranged for the so-called Dictatus papae to be written into his register and this is still today rather breath-taking reading. Here he claimed, among many other things, that the pope had the right to the imperial insignia; that all princes [in the world] should kiss his feet alone; that he, the pope, had the right to depose emperors; that the pope may be judged by no one; that a pope is indubitably made holy when lawfully elevated to his office; that the pope can absolve subjects from fealty and indeed depose bishops without trial; etc. etc.91 These dictates have been much discussed, but there is no doubt that they give voice to a programme that aimed to make the pope the political head of the world and the primary goal was undoubtedly to subdue the heir of the Holy Roman Empire, Henry IV, and make him submit to the universal power of the papacy.92 John Cowdrey may very well be right in that these are the demands that Henry IV would have to accept, and swear to uphold, in order to be crowned emperor by Gregory VII.93 ‘Nicht mehr der Palatin des Kaisers, sondern der Lateran der Päpste soll künftig Gravitationszentrum der politischen Ordnung des Abenlandes sein.’94

This was the prospect that Liemar and the recently severely reprimanded archbishop of Mainz had to confront in Nürnberg on 26 April 1074.
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