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Preface to the Second Edition

Among the major additions to be found in this edition, the following should be noted: an Introduction stating the theological premise for this Handbook (page 17); references throughout to both service music and hymns in The Hymnal 1982; propers for the eight Commemorations added to the Calendar of the Church Year by General Convention 1985 (page 258); and, three new sets of propers for Various Occasions prepared by the Standing Liturgical Commission (page 262). Also, notice should be given to the Vigil of Pentecost (page 277), concerning Advent (page 149), and a blessing of the Creche at Christmas (page 269). It is hoped that all of these will add to the usefulness of this book.

This handbook seeks to present a way to celebrate the liturgy that promotes dignity and decency, without rigidity or fussiness, yet reclaiming a balance between a sense of mystery and unity of action. The “way” here presented is not the only way; it is not necessarily the only right way; but it is a way of celebrating and officiating that is based on the liturgical scholarship of the present and past decades. Historical arguments for usage are generally not presented. The interested student of liturgy has many sources to turn to for this type of information: some classic and hallowed by years of use, others more recent and arguing for a different way. This book is directive, but at the same time it allows for individual choice and variety while always pursuing simplicity and dignity imbued with a sense of true mystery.

If one asks “Why do we need ceremonial or ritual?” the answer is simply to ensure order so that the liturgy may speak to the hearts of people directly and not confuse them in the name of relevance or freedom. It is the role and obligation of the celebrant at liturgical rites to ensure that the atmosphere in which the liturgy is celebrated is one that will not impede an awareness of the presence of God, an atmosphere that will allow the Word of God to be heard with understanding, and, most importantly, an atmosphere that will allow the sacramental action to work clearly and directly while at the same time acknowledging mystery, the presence of “the Other” in our worship. Thanksgiving for our community in Christ as the people of God, proclamation of the Gospel, and celebration of the Gospel sacraments: these define the function of liturgy.

The Book of Common Prayer (1979), containing many rubrical directions and options, acknowledges the jealously guarded elements of Anglican comprehensiveness and freedom. It is not a rigid book and this handbook for use with the BCP does not attempt to be rigid either. Again, it offers a “way” of celebrating, and in intent and content offers not hard and fast rules, but suggests simplicity and order.

Orderly movement, orderly patterns of worship, and orderly “common prayer” are the goals of liturgical worship. In this order we find the freedom to allow our worship of God and the celebration of the Church’s sacraments to become truly visible and understandable to God’s people. Order in this sense does eliminate surprise, but if anything has been learned over the past decade or more of experimentation, it is that surprise is not a legitimate element of liturgy. Careful planning, teaching and consistency enable the people to worship without the distracting question, “What will the priest do differently today?” This does not mean that all of the options of the BCP cannot be used. Indeed, they are meant to be used in their fullness, and this handbook attempts to give ways in which they can be, but as part of decent and orderly worship, the worship set forth and preserved in all Anglican Prayer Books from 1549 to 1979.

As to ceremonial and manual acts, these are meant to heighten an awareness of the mystery that is taking place. Basic ceremonial and manual actions are described and are based on catholic tradition and common sense. After that they are neither argued for nor dictated but only suggested.

If you are looking for a theological definition of every movement, word, or gesture, this is not the book in which to find it. If you are looking for a way that promotes simplicity and recognizes the necessity of care and humility, then read on, and use what is offered here, not slavishly, but to augment your own perception of “the way.”

Many persons helped with reading the manuscript, offering valuable suggestions, and assisting tirelessly in editing. My thanks especially to the Rev. Canon Charles W. Scott, Evelyn P. Mallary, the Rev. R. DeWitt Mallary, Jr., the Rev. Raymond L. Harbort, the Rev. H. Gaylord Hitchcock, Jr., the Rev. Chester A. LaRue, Jr., the Rev. H. Boone Porter, the Rev. Holley B. Slauson II, the Rev. Bonnell Spencer, OHC, the Rev. S. Mortimer Ward IV, the Rev. Theodore McConnell, the Rev. J. Robert Wright, the Rev. Thomas J. Talley, and the Rev. James A. Carpenter. Thanks are also due to Raymond F. Glover and Frank E. Hemlin for making available the necessary material for The Hymnal 1982 references. As the clergy and people of All Saints Church in the City of New York provided the setting in which to write and experience this book in its First Edition, so now I express my thanks to my new parish family at St. Mary of the Harbor in Provincetown, Massachusetts for their loving support.

 


    
      	January 6, 1986
      	D.G.M.
    

    
      	The Epiphany
      	 
    







Foreword

As I visit Episcopal Churches in the Diocese of New York as well as throughout the entire United States, I find A Priest’s Handbook in the libraries of numerous priests and deacons. Many tell me how useful this book is or has been to them. Indeed, many can recall the first edition as this third edition arrives in bookstores. In this edition, a number of changes have been made in accordance with the new resolutions passed by General Convention and to conform to changes in agencies of the Church. A handbook such as this one is a monumental accomplishment as it brings together in a concise, useful format the information found in the Book of Common Prayer, Lesser Feasts and Fasts, The Book of Occasional Services, the Constitution and Canons, and other liturgical resources. Cross-references to other pages within this book and to other sources have been made for the reader’s convenience. I commend its wide use to all for greater decency and order in liturgical practices, as this wonderful new edition will certainly be on my bookshelf as the comprehensive guide to liturgy in the Episcopal Church.

 

The Rt. Rev. Walter D. Dennis
Bishop Suffragan
The Diocese of New York





Introduction

Liturgy celebrates the mystery that is God. This is the fundamental truth on which the celebration of all the Church’s rites depends. It is on this conviction that A Priest’s Handbook is based: to assist the People of God in working to worship and praise God and in working to be reconciled and sanctified in Christ through the Holy Spirit. Other forms of prayer exist as devotional aids, but only in common liturgical worship can the People of God respond to the command, “Do this in remembrance of me.”

By its nature liturgy is ordered worship. As creation is ordered in the perfection that is God, so also the response must be ordered. But creation does not realize the perfection for which it is created, for we do not say “yes” to the purpose of God. We deface the image of God through sin. Thus one element of liturgy is to acknowledge imperfection and seek reconciliation; the gathered community confesses its faults and is renewed. Liturgy promises and proclaims the final perfection of all creation.

In Word and Sacrament liturgy proclaims the Incarnation and promises Resurrection. These both point to the Kingdom, in which perfection will be realized in the universal affirmation of the Creator.

In the Word of God the liturgy recalls and makes present the saving work of God. Through the Daily Office, the Liturgy of Hours, the Church offers ceaseless praise. In the Eucharist, the Word teaches, remembers, and prepares the People of God for the Banquet in which the Kingdom is made present and the promise of everlasting glory is given. Liturgical celebration begins with the Word and points to the Kingdom. The ultimate sign is the Eucharistic Banquet in which Word and Sacrament are joined to proclaim the unity of creation with Creator, a unity that tells of the Kingdom of God and celebrates salvation for the People of God. In liturgy we celebrate the mystery that is God.

Celebration is joyfully recalling, reenacting, and sharing in the liturgy which seeks the perfection that is God and the glory that is the Kingdom of God. Liturgy is the Body of Christ saying “yes” to the purpose of creation.

Liturgical celebration implies order if it is to be faithful in proclaiming the unity of celebration. Chaos does not celebrate. Chaos says “no” to God. Likewise, spontaneity that is not grounded in the Incarnate Word is meaningless, for it is through the Word that ordered creation came into being and is redeemed in the fullness of time. Liturgy which does not seek to celebrate the glory and perfection of God is not true celebration.

In the pursuit of this theological ideal, a Handbook such as this one is useful, not to inhibit the People of God in their joyful celebration but rather to order that celebration so that it may be true liturgy. If liturgy means the People of God working to praise the Creator, then liturgical celebration must be as nearly perfect as humanly possible. This is not an attempt to equal the perfection of God but to celebrate that divine perfection. Orderly movement, expressive gestures, beautiful art, sensitive poetry, soaring music—these assist in offering our sacrifice. All of these require true and faithful work which is to the Glory of God.

As priests we must take seriously our responsibility to preside at the liturgy with care and humility: with care that all is in order, with humility in recognizing that it is not we who make God’s presence real, but that it is our role to allow that presence to be made manifest and not to obstruct God’s working. Simplicity bids and binds us to keep “out of the way.” Work towards cohesive celebration is implied in liturgy. For it is in liturgy that creation comes face to face with the mystery that is God.

Liturgy that attempts to avoid or abolish mystery is not faithful. Celebration for its own sake abuses the work of God’s holy People. True liturgy approaches mystery with a resounding “yes” to the Creator’s Gift of Love.

This mystery cannot be made totally relevant, for it is by nature beyond human comprehension. In approaching mystery faithfully, the Church acknowledges her humanity, while seeking perfection through divine grace. Each action, word, or gesture need not be explained as long as it points to the ultimate Mystery. For the People of God to share in liturgical celebration the truth of mystery must be conveyed, not ignored. In the same sense liturgical mystery always points to God, not just to “something out there.” Valid liturgical mystery cannot comprehend all that is God, and therefore we approach with humility and awe. In liturgy the mystery is celebrated faithfully when all elements point to God and proclaim the unity that is God. All become one as we offer our imperfect sacrifice of self to the Glory of God. If liturgy is a celebration, then it celebrates the mystery, the Glory, that is God.

Liturgy that is not God-centered is a sham. Liturgy is not a political rally; it is not a sterile dramatic production; it is not done for the enjoyment of those participating. Liturgy centered in God rests in the Word of God, celebrates the presence of God, and points to the Kingdom of God. Attempts to demythologize liturgy often leave God unknown and unapproachable. In the Word Incarnate, God is made known to creation. In the Sacraments of salvation, God’s presence is communicated to creation. The function of liturgy is to celebrate this knowledge and presence in the sacrifice of praise and thanksgiving. St. Benedict recalls us to the purpose of liturgy: “That in all things God may be glorified.”

Liturgy manifests the relationship of creation to Creator. Liturgy celebrates the self-giving love of the Incarnate Word. Liturgy proclaims the Kingdom of God in the final perfection of the image of God. In all things God is the source, the object, the purpose, and the end.





Liturgical Books

Throughout this book, reference is made to the various liturgical publications of the Church which are used in the ordering and conduct of public worship. These are listed below with the abbreviations as used in this book. It is desirable that the Lessons and Gospel be read from a book or books of appropriate size and dignity (BCP, 406).


    
      	(AB)
      	The Altar Book. Copyright 1980, The Church Pension Fund. The Church Hymnal Corporation, New York (CPF/CHC).
    

    
      	(BCP)
      	The Book of Common Prayer, 1979.
    

    
      	(BOG)
      	The Book of Gospels (Revised Standard Version, Ecumenical Edition, edited for liturgical use, containing the Gospels appointed for the Sundays and Principal Feasts for Years A, B, and C; Major Holy Days; and Special Occasions [see page 112]). CPF/CHC 1980.
    

    
      	(BOS)
      	The Book of Occasional Services. Church Publishing Incorporated 1995
    

    
      	(ER)
      	Eucharist Readings. Church Publishing Incorporated 1995
    

    
      	(GR)
      	Gospel Readings. Church Publishing Incorporated 1992
    

    
      	(Hymnal)
      	The Hymnal 1982. CPF/CHC 1985. Numbers for The Hymnal 1982 are given first throughout this book. Subsequent numbers in brackets refer to corresponding material in The Hymnal 1940.
    

    
      	(HymAccEd)
      	The Hymnal 1982, Accompaniment Edition. CPF/CHC 1986. Various settings for service music are found only in this volume and not in the singer’s edition of The Hymnal 1982.
    

    
      	(LFF)
      	Lesser Feasts and Fasts 1997. Church Publishing Incorporated 1997
    

    
      	(LTLFF)
      	Lectionary Texts for Lesser Feasts and Fasts (including the weekdays of Lent and Eastertide and the Common of the Saints). CPF/CHC 1981.
    

    
      	(LTVOOS)
      	Lectionary Texts for Various Occasions and Occasional Services. CPF/CHC 1982.
    

    
      	(LTYA)
      	Lectionary Texts for Year A. CPF/CHC 1980.
    

    
      	(LTYB)
      	Lectionary Texts for Year B. CPF/CHC 1978.
    

    
      	(LTYC)
      	Lectionary Texts for Year C. CPF/CHC 1979.
      Note: Each of the above (Years A, B, and C) includes the Lectionary texts for Principal Feasts and fixed Holy Days.
    

    
      	(PBO)
      	The Prayer Book Office, compiled and edited by Howard Galley. Copyright 1980, The Seabury Press, New York.
    



 

Note: Scriptural citations in this handbook, except for the Psalms, follow the numeration of the Revised Standard Version of the Bible. Citations for the Psalms follow the numeration of The Book of Common Prayer (1979).





Ceremonial Acts

 

 

Solemn Bow: The solemn bow is used in reverencing the altar, the Blessed Sacrament, and at other times of solemnity. The solemn bow is made from the waist, inclining the head and shoulders so that if your hands were out in front of you, they would almost touch your knees.

[image: A celebrant stands and lowers his head and his upper body demonstrating a solemn bow.]
  Solemn Bow

Simple Bow: At the name of Jesus and on other occasions of reverence, a simple bow is made with the head, inclining the shoulders slightly.

[image: A celebrant stands and slightly lowers his head, demonstrating a simple bow.]
  Simple Bow

Kissing the Altar: This ancient and venerable custom as a sign of reverence to our Lord, whose presence is symbolized in our midst by the altar, is appropriate at various points in the liturgy. With hands extended, the celebrant rests hands on the altar and in the same action as a solemn bow kisses the center of the altar. This action is appropriate upon approaching the altar (either at the entrance or at the Offertory) and after the dismissal.

[image: A celebrant places his hands on the altar and kisses the altar.]

Kissing the Gospel Book: The kissing of the Gospel Book, symbolizing our devotion to the Word, is done in the simplest way possible, taking the book into the hands and raising it to the lips.

[image: A celebrant raises the Gospel Book to his face and kisses it.]
  Kissing the Gospel Book

Genuflecting: This sign of reverence is made to the Reserved Sacrament or at certain times during the Eucharist. Standing up straight, bend the right knee until it touches the floor—the left knee will naturally bend a bit—and keep the back straight. When genuflecting at the altar, the celebrant may place hands upon it. This helps keep one’s balance and also looks more graceful.

[image: A celebrant demonstrates how to genuflect, bending his right knee till it touches the ground while maintaining a straight back.]
  Genuflecting

[image: A celebrant demonstrates how to genuflect at the altar, placing his hands upon it.]
  Genuflecting at Altar

Sitting: When sitting the celebrant is still presiding. Therefore, one should sit up straight in the chair. Hands should be either on the knees or folded on the lap. Legs should be kept together and feet flat on the floor. Legs should not be crossed! Eyes should either be on the liturgical action or lowered—not gazing around the church or at the congregation!

Eyes: Especially when facing the people, staring or trying to make “meaningful” contact is only a distraction. Eyes should be kept on the service book, on the altar, or on the liturgical action in progress. If looking at the people is called for, direct your eyes at the whole assembly and not at individuals. It is equally distracting for the celebrant to close the eyes when celebrating or presiding.

Censing: (See pages 80-85)

Walking: Keep hands either folded, holding a book or carrying an object. Do not let them swing at your sides. Standing: Stand up straight. You are presiding and the focus of attention is on you. Your posture should not be a distraction.

Kneeling: Kneel upright with your weight on your knees and your back straight. If kneeling at the altar or a kneeling bench, hands may be placed on it. If kneeling otherwise, hands should be folded or holding a book, not down at your sides.

[image: A celebrant kneeling.]
  Kneeling





Manual Acts

The positions of hands for prayer and other manual actions by the celebrant, officiant and others are important and appropriate only as they point up and underscore the action taking place. The multiplication of signs of the cross, pointings and other gestures only confuse the people, especially if the celebrant is facing the congregation. Here follows a brief description of the basic manual acts. In the rest of this handbook they will be referred to by title only.

Orans position: This is the appropriate placement of the celebrant’s hands when singing or saying a collect or prayer on behalf of the congregation, and the basic position of hands during the Eucharistic Prayer.
  The arms are extended to a comfortable position (elbows in). Remember to keep in mind the size of the space you are celebrating in as well as your own size! Exaggeration of the orans position can look quite silly in a small space, whereas in a large space, a stronger motion is necessary.

[image: A celebrant performing the orans position, both hands held up with elbows in.]

The palms of the hands are traditionally held facing inward toward each other, or the hands may be held with palms slightly upwards.

[image: A celebrant stands with folded hands.]

Folded Hands: Hands are folded at the chest at various times. They may be held together with the palms and fingers touching and the fingers raised upward, or the hands may be clasped.

[image: A celebrant stands with clasped hands.]

    At no time should the celebrant or any other person officiating or assisting allow hands to swing at the sides or dangle. This looks unseemly and does not enhance reverence.

The Sign of the Cross:

1.  The celebrant makes the sign of the cross at various times during the liturgy. With the right hand, fingers together, touch your forehead first, then your chest, then your left shoulder, and finally your right shoulder. Hands are then brought back to a folded position and then to the orans position or kept folded.

2.  When the sign of the cross is being made over people or objects:

[image: A celebrant making a sign of the cross at a distance.]

a.  The cross is traced with the right hand, fingers together, palm inward. This motion should be in proportion to the celebrant’s body and not exaggerated. The celebrant should look directly at the person or object being blessed.

b.  When the sign of the cross is made over an object or person at a level lower than the celebrant, the right hand is held as indicated above and the cross traced over the person or object.

[image: A celebrant makes a sign of the cross over a chalice that rests on the altar.]

     In both cases, the left hand is on the chest, palm against the right breast. The left hand should not dangle or be held in midair. (See Note below.)

[image: A celebrant pointing at a chalice on the altar with his right hand.]

Pointing: At various times during the liturgy, a discreet pointing with the right hand to an object on the altar is appropriate. This motion should be unobtrusive and convey the idea of showing.

Note: During the Great Thanksgiving, when the sign of the cross is made, it is customary to place the left hand on the corporal (see also page 55).

Hands over Objects: At certain points (see pages 57-70) it is appropriate for the celebrant to extend hands over an object. The thumbs may be crossed with the index fingers touching.

[image: A celebrant puts his hand over a chalice which rests on the altar.]

Laying on of Hand(s): The laying on of hands in the Ministration to the Sick, and at other times, such as Reconciliation of a Penitent, is done in the same manner as above with one or both hands on the person’s head. A cross may be traced (with oil if appropriate) on the person’s forehead with the thumb of the right hand while hands are placed on the head.

[image: A celebrant placing both his hands palms down on the head of a person.]





Vestments

1. Eucharistic Vestments

a.   Celebrant

[image: Image]
  cincture
  stole (uncrossed or crossed at the waist)
  (maniple, worn on left arm)
  chasuble (the stole uncrossed may be worn over the chasuble)

b.   Deacon

[image: Image]
  cincture
  stole, worn over left shoulder and tied or crossed under the right arm at the waist
  dalmatic (the stole may be worn over the dalmatic)

c.   Assisting or Concelebrating Priests

[image: Image]
  cincture
  stole (uncrossed or crossed at the waist)
or
  cassock
  surplice
  stole

2. For Processions and other non-Eucharistic Liturgies

a.   Celebrant

as above, but with a cope worn instead of chasuble (and maniple)
or
  cassock, surplice, stole and a cope

b.   Deacon

as above
or
  cassock, surplice and stole worn over the left shoulder (and a cope)

c.   Assisting Priests

as above
or
  cassock, surplice, stole and a cope

3. For the Daily Offices

a.   Officiant

cassock, surplice, (a scarf may be worn over the surplice and an academic hood may be worn—note: the hood is worn over the surplice and then the scarf is put on)

b.   Other assisting ministers

same as for officiant

4. For special liturgies and other occasions directions are given in the body of the text of this book.

Some things to remember:

1.  A cassock-alb is not usually worn over a cassock.

2.  A cope is not worn over a chasuble.

3.  A stole is not worn with an academic hood.

4.  A stole is not worn over a scarf.

5.  A stole is proper for preaching, but not for the Daily Offices unless the Eucharist is to follow immediately or if the Office is used as the Liturgy of the Word at the Eucharist.

 

Note on Copes: According to long tradition, copes may be of any suitable color or combination of colors. (Colors of festive appearance are not suitable in Lent.)





Concerning Candles

Although it would sometimes appear to the contrary, candles are not decorative in liturgical celebrations. They have a purpose, either to give light for reading, or to signify a special action or a place of devotion.

Multiplication of candles can make the best architectural setting look cluttered. On the main altar, only two candles are necessary for the celebration of the Eucharist. If there are six office lights on the altar, these may be lighted for the Eucharist as well as for other liturgies.

Candles in processions were originally used to light the way. They are seldom needed for this purpose now (however, see An Order of Worship for the Evening, pages 132ff.). When carried in a Gospel procession, they emphasize the special honor accorded to the Word of God. Candles may also be burned at a shrine as a sign of devotion.

If the Liturgy of the Word takes place in a part of the church away from the altar, it is fitting that candles call attention to this area. Two “pavement” lights work quite well for this purpose. It is traditional at the principal celebration of the Eucharist on Sundays and Holy Days to light the candles on altars that are used for Eucharists at other times.

Candles for the congregation are appropriate at the Great Vigil of Easter, on Candlemas, and at other times when their purpose is clear, but the significance is lost if they are overused.

“Candlelight services” at Christmas or other times are fine, if indeed the purpose of the candles is to provide light. Discretion must be employed.

A white candle or oil lamp is always kept burning before a tabernacle or aumbry to signify that the Blessed Sacrament is reserved.





Concerning Silence

Silence is an integral part of liturgical worship, for it affords us the opportunity to reflect, to think, to pray, to offer personal petition and praise, and above all, to be in the presence of God. Silence should never be seen as a waste of time or a needless addition to the service. Silence marks different stages in the liturgy as well as providing time for the above.

Generally silence is desirable:

1.  before a collect, after the words “Let us pray.”

2.  after a reading of Scripture (before the musical or other response).

3.  after the invitation, before the Confession of Sin begins.

4.  either after the initial bidding in the Prayers of the People or in those prayers which provide for silence.

5.  after the final petition in the Prayers of the People, before the celebrant sings or says the concluding collect.

6.  at the postcommunion prayer, after the words “Let us pray” and before the prayer is begun.

At certain other times liturgical silence is suitable and suggested in this book.





The Holy Eucharist

 



The Holy Eucharist


Introduction

Anglican tradition has never explicitly spelled out ceremonial action except where such movement is part of the “sign” to the people of the sacramental experience. The rubrics surrounding the words of institution in the BCP are a case in point, as is the signing with the cross at Baptism, or the laying on of hands in Ordination. However, order is necessary both to increase an understanding of the liturgical action and to provide for decency of movement. When the new rites first began to emerge in the late sixties, many priests and congregations felt that they not only gave license to informality but also allowed and even encouraged sloppiness, and yet did little to heighten the level of participation in worship. This confused and alienated more people than it attracted.

These perceptions were mistaken, for if there is anything the new Eucharistic rites seek to emphasize it is the encounter with the living presence of our Risen Lord through Word and Sacrament. It is the celebrant who presides, and therefore it is the obligation of the celebrant to ensure that this presence is realized and shown forth to its fullest extent—with simplicity, order and devotion.

Thus, in the Holy Eucharist, the principal act of worship in the Christian community, the elements of mystery, order, continuity, artistic taste and clarity must be joined together carefully so that expressiveness, simplicity, and beauty may reach out and touch the hearts of the people of God gathered together to proclaim the Lord in their midst.



Preparations for the Eucharist


    
      	On the credence:
      	
        a.   chalice, purificator, paten, bread or host on the paten, pall, and corporal. Whether the chalice is covered with a veil or not, the purificator is normally placed on top of the chalice and the pall on top of the purificator. The burse is normally placed on top of the pall (and veil) and it contains the corporal and an extra purificator.

      
    

    
      	 
      	
        b.   lavabo bowl and towel

      
    

    
      	 
      	
        c.   (a cruet of water)

      
    

    
      	 
      	
        d.   a second chalice and purificator, if needed

      
    

    
      	 
      	
        e.   an extra cruet or flagon with wine, if necessary

      
    

    
      	 
      	 
    

    
      	On a table in the midst of the congregation or at the door of the church:
      	
        a.   bread box with wafers or bread

      
    

    
      	
        b. a cruet of wine

      
    

    
      	
        c. (a cruet of water)

      
    



Note: If the gifts are not presented from the congregation the bread box and wine are placed on the credence.

The Altar Book and stand should not be on the altar until the Offertory. If there is room it may be on the credence or on some other shelf or table.

Note: The chalice should not be on the altar, nor the corporal laid, until the Offertory.

The Holy Table is spread with a clean white cloth during the celebration (BCP, 406).




The Entrance Rite



Prayers in the Sacristy

A short prayer or moment of silent prayer before the entrance is desirable. Too often the atmosphere before the service is hectic, and a prayer before beginning helps to focus the thoughts of the clergy and servers on what is about to happen. These prayers should not be prayers involving the congregation. For prayers before the Eucharist, see page 273.



The Entrance

The entrance rites (from the entrance itself to the Collect of the Day) can easily become cluttered and hence confusing. The purpose here is simply to begin the liturgy. The goal is to gather the people through hymns, psalms and prayers of preparation. If too much goes on during this period, the idea of gathering is lost and the rite becomes overburdened with nonessentials.

Form A.

1.  The celebrant and assisting ministers enter during a hymn, psalm or anthem (or in silence). All reverence the altar and the celebrant may approach it and kiss it. (The deacon stands at the celebrant’s right.)

2.  The appropriate acclamation (BCP, 323 or 355; AB, 9 or 147; music, AB, 372 or Hymnal, S 76-83) is sung or said by the celebrant, the people responding (see page 34).

3.  In Rite I the Collect for Purity follows; in Rite II the Collect for Purity may be said.

4.  In Rite I the Decalogue (BCP, 317) or the Summary of the Law (BCP, 324) may be said after the Collect for Purity. (The deacon or assisting minister may read the Decalogue and/or the Summary.)

5.  In Rite I the Kyrie (in English or Greek, said or sung) may follow, and when appointed* the Gloria in excelsis or other song of praise may be said or sung. Note: The Trisagion (“Holy God …”) is not appropriate if the Gloria is to follow, since the Trisagion is a song of praise. In Rite II the Gloria or other song of praise is used when appointed,* and at other times the Kyrie or the Trisagion is used.

6.  The opening hymn, psalm, or anthem may be omitted at the entrance. The celebrant may sing or say the acclamation immediately, process to the altar during the song of praise (cense the altar, see pages 86-87), and continue with the salutation and the Collect of the Day.

Form B. (A Penitential Order)

1.  The celebrant and assisting ministers enter during a hymn, psalm or anthem (or in silence). All reverence the altar and the celebrant may approach it and kiss it. (The deacon stands at the celebrant’s right.)

2.  The appropriate acclamation (BCP, 319 or 351; music, AB, 372 or Hymnal, S 76-83) is sung or said by the celebrant, the people responding (see page 34).

3.  The Decalogue (BCP, 317 or 350; for music see HymAccEd; S 353-354) may be said, the people kneeling and the celebrant standing.

4.  A sentence of Scripture may follow (BCP, 319 or 351). (The deacon or assisting minister may read the Decalogue and/or the sentence of Scripture.)

5.  The deacon or celebrant facing the people then says the invitation to the Confession of Sin (BCP, 320 or 352).

6.  It is appropriate that a period of silence follow.

7.  The confession is said by the minister and people (BCP, 320 or 352).

8.  The bishop if present or celebrant stands alone and says the absolution (BCP, 321 or 353). The sign of the cross is made over the people.

9.  The liturgy continues with the Kyrie eleison, Trisagion or Gloria in excelsis (as appointed, see page 32).

Form C. When there is a solemn procession, see pages 168-169.

Form D. When the Great Litany is used at the beginning of the Eucharist, see page 163.

Note: The Kyrie eleison (or “Lord, have mercy”) may be sung or said in threefold, sixfold, or ninefold form.

The Trisagion, “Holy God,” may be sung or said three times, or antiphonally (BCP, 406):

 


    
      	 
      	Minister:
      	Holy God,
    

    
      	 
      	 
      	Holy and Mighty,
    

    
      	 
      	 
      	Holy Immortal One,
    

    
      	 
      	People:
      	Have mercy upon us.
    

    
      	 
      	or
      	 
    

    
      	 
      	Minister:
      	Holy God, People: Holy God,
    

    
      	 
      	Minister:
      	Holy and Mighty, People: Holy and Mighty,
    

    
      	 
      	Minister:
      	Holy Immortal One, People: Holy Immortal One,
    

    
      	 
      	Minister and People: Have mercy upon us.
    





Ceremonies at the Entrance

1.  The celebrant, whether bishop or priest, is the last one in the procession. Assisting ministers and acolytes precede. The deacon or assisting priest may carry the Gospel Book.

2.  For the entrance, whether Form A or Form B is used it is appropriate that the sacred ministers face the altar with their backs to the people. The celebrant turns and faces the people for the (Decalogue and the) salutation before the Collect of the Day (see 6 below). All else should be said or sung facing the altar.

3.  When the celebrant and assisting ministers reach the altar, a reverence is made, either a genuflection (if the Sacrament is reserved) or a solemn bow. It looks better if this is done by all together, not individually. The celebrant may approach the altar and kiss it. (If the deacon is holding the Gospel Book, it is placed on the altar at this time.) The celebrant returns to the foot of the altar or to the celebrant’s chair (accompanied by the deacon). Remember, the purpose is to focus the attention of the people on the liturgical action.

4.  The sign of the cross may be made by the celebrant and people during the acclamation (BCP, 319, 323 or 351, 355).

5.  Three acclamations are given for Rite I and Rite II (BCP, 319, 323 or 351, 355). These same acclamations precede the versicles and responses in the Baptismal liturgies (BCP, 299, 413).

a.   The first acclamation (“Blessed be God …”) is for general use except during Lent, Holy Week, and the Fifty Days of Easter.

b.   The second acclamation (“Alleluia. Christ is risen …”) is for use at all celebrations of the Eucharist during the Fifty Days of Easter (from the Great Vigil through the Day of Pentecost). This acclamation replaces the first one and is not to be used in addition to it.

c.   The third acclamation (“Bless the Lord …”) is for use during Lent and Holy Week (except for Good Friday and Holy Saturday). This acclamation may also be used on other penitential occasions such as a national day of fast or mourning or at a public service of penitence (see page 248). Again it is used in place of the first acclamation not in addition to it.

d.   The Baptismal liturgies follow the same rules (see above) for the acclamation preceding the proper versicles and responses.

e.   Advent is not a penitential season and therefore the proper acclamation throughout this season is the first (“Blessed be God …”).

6.  A deacon or assisting priest may read the Decalogue or Summary of the Law. In this case, this minister, not the celebrant, turns and faces the people.

7.  The sign of the cross may be made at the conclusion of the Gloria in excelsis by the celebrant and people.

Note: It is proper to sing or say the Gloria Patri at the conclusion of a psalm used at the Entrance Rite.



The Collect of the Day

 

1.  The celebrant turns (assisting ministers turn inward and face each other and the celebrant) and, facing the people, sings or says the salutation, and the people respond. (For singing the salutation and response, see AB, 373.)

2.  The celebrant turns back to face the altar, and with hands extended (orans position) sings or says the Collect of the Day.

3.  In some places the celebrant and assisting ministers go to the sedilia for the Collect of the Day. Although this does establish the presiding function of the celebrant, the oneness of motion and place from the entrance through the Collect of the Day is more desirable. Also, from the viewpoint of the people, the celebrant is facing in the same direction as they are, thus leading their prayer, not directing the collect to the people.

4.  It is proper for the people to remain standing for the Collect of the Day.

Note: For chanting the Collect of the Day, see AB, 374-376.

When the collect is concluded, the celebrant and assisting ministers reverence the altar with a solemn bow and go to the sedilia for the reading of the lessons. The celebrant sits in the center chair and presides from there. Assistants sit on either side of the celebrant. (The deacon sits at the celebrant’s right.)




The Word of God



The Lessons

On Sundays and major Feast Days, a Lesson, Epistle and Gospel are appointed to be read. It is desirable that all three be used when appointed.


    
      	Note:
      	For chanting the Lessons, see AB, 377.
    

    
      	 
      	For chanting the Gospels, see AB, 378-381.
    



A. When three lessons are appointed

The Lesson is appropriately read by a lay reader from the lectern. The proper forms for announcing and concluding the lesson are given (BCP, 325 or 357). If there are lay readers or assisting ministers present the celebrant does not read the lessons and remains seated.

A Psalm is appointed with every proper in The Book of Common Prayer. This psalm may either be sung or said, but if the liturgy is sung it is appropriate that the psalm be sung:

1.  By a cantor or the choir with the people singing an antiphon.

2.  By the people throughout to a simple chant tune.

3.  By the congregation in a metrical version (A New Metrical Psalter, Church Hymnal Corporation).

4.  If the psalm is said, the Antiphonal and Responsive methods (see BCP, 582) are preferred, but unison recitation may also be used.

5.  The Gloria Patri is traditionally not used at the conclusion of the psalm appointed for use after the lesson.

Note: It is preferable that the celebrant and people remain seated for the psalm.

The Epistle or Second Lesson also should be read by a lay reader or assisting minister from the lectern with proper announcement and conclusion (and response by the people). The celebrant remains seated.

Alleluia Verse or Sequence Hymn. Between the second lesson (Epistle) and the proclamation of the Holy Gospel a verse of Scripture with the acclamation “alleluia” (except during Lent) may be said or sung. If the alleluia verse is not used a “sequence” hymn is appropriate. This hymn should bear some relationship to the Gospel, as should the verse of Scripture with the alleluia.

B. When one lesson and a Gospel are appointed

1.  The Lesson or Epistle is read by a lay reader or assisting minister from the lectern.

2.  The celebrant remains seated at the sedilia.

3.  The appointed psalm is sung or said between the Lesson and the Gospel. The Gloria Patri is traditionally not used at the conclusion. Ministers and people may remain seated for the psalm.




The Proclamation of the Gospel

1.  It is appropriate that the Gospel be sung or read from a book that is set apart for this purpose.

2.  The book should be on the altar.

3.  After the Epistle, a deacon or assisting priest if present, or the celebrant, goes to the altar. The altar is reverenced with a solemn bow and the book is taken.

The deacon or other minister makes a solemn bow at the altar, holding the book and says silently this or some other prayer:

Purify my lips and heart, O God, that I may worthily proclaim thy Holy Gospel.

Note: If a bishop is present, either as celebrant or presiding, the reader, after taking the Gospel Book from the altar (and prayer), goes to the bishop for a blessing. The reader kneels or bows for this blessing.

4.
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