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Ordre Nouveau’s “neither right nor left” movement, based on person-
alism and revolutionary federalism, helped shape modern Catholic
political culture in France, the National Revolution instituted by the
Vichy regime, the post-war European movement, and the contempo-
rary European New Right. It influenced European youth exchanges,
veterans’ organizations, trade unions, religious groups, artists, and
architects, even the executives of the French national railway system.

In The Communitarian Third Way John Hellman introduces us to the
non-conformist Alexandre Marc, a Russian Jew who became a Christ-
ian convert and full-time professional revolutionary. Marc helped Le
Corbusier launch Plans, imported the existential philosophy of
Husserl and Heidegger to France, helped Mounier start Esprit, and was
an important force in revitalizing traditional French Catholic political
culture. Hellman uses interviews, unpublished correspondence, and
diaries to situate Marc and the Ordre Nouveau group in the context of
the French, German, and Belgian political culture of that time and
explains the degree to which the on group succeeded in institution-
alizing their new order under Pétain. Hellman also examines their
post-war legacy, represented by Alain de Benoist and the contempo-
rary European New Right, shedding new light on the linkages between
early national socialism and the political culture of Charles de Gaulle,
Francois Mitterand, and pioneers of the post-World War 11 European
movement.
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Amaud Dandieu (18g9%7-1933). Librari-
an, writer, inventor of “personalism,” and
founder of the review L'Ordre Nouveau

e i |

Arnaud Dandieu’s study, 11 rue Spontini in Paris, where the review L'Ordre
Nouveau (1935—38) was born.



Robert Aron (1868-1975) Coauthor, with
Dandieu, of Décadence de la nation francaise
(1931), Le Cancer américain (1931), and
La Révolution necessaire (1933) and direc-
tor of the review L'Ordre Nowveau. First his-
torian of the Vichy regime, he was elected
to the Académie francaise.

“L’Atelier”: the 1931 portrait painted by artist Jean Dries (b.
19o5) of his Parisian studio, where the meetings of the Ordre

Nouveau movement were held from 1ggo (the year in which
he toured Spain, painting landscapes, with Alexandre Marc).



This 1932 portrait by Jean Dries is of Henri Daniel-Rops
(Henri Petiot) (b. 1901), generational spokesman, popular-
izer of Ordre Nouveau ideas, and historian of Christianity,
who became a member of the Académie francaise. A copy
graced Alexandre Marc’s living room.



Alexandre Mare (Marc-Lipiansky) (b. Odessa
1904, d. Vence 2000) in 1934. Founder of the
Ordre Nouveau movement, of “personalism,”
and of the European federalist movement.

Alexandre Marc as leader of the Alexandre Marc in his nineties: the
European Federalist Movement commemorative portrait published
(c. 1947) by his organization,



Harro Schulze-Boysen (1gog—1942). This is
a copy of the photo which held a place of
honour in Alexandre Marc’s living room in
Vence. Descendant of Admiral Tirpitz,
founder of the Imperial Navy, Berlin repre-
sentative of the Amis de Plans and Ordre
Nouveau, leader of Gegner, officer in the
Luftwaffe, he was named a member of his
friend Reichsmarschall Herman Goering’s
Institute of Research before becoming a
leader of the Stalinist Red Orchestra Resis-
tance group and being hanged as a traitor
in 1942.
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Emmanuel Mounier visiting Denis de Rougement in Frankfurt in June 1936.

Otto Abetz had arranged a semester’s teaching position for de Rougement at
the university.

Swiss existential theologian Karl Barth (right), Barth’s young disciple

Denis de Rougemont (left), and Alexandre Marc in 1934 in the Dominican
convent of Juvisy. Marc and Suzanne Jean of the New Britain movement
had been married there the previous November.



The Chéateau Bayard at St Martin d'Uriage,
above Grenoble, seat of the Pétain regime’s
Ecole Nationale Supérieure des Cadres.

“Dominican Life. The taking of the habit. Chanting the Te Deum, the choir
greet their new brother.” On this postcard (10 October 1933, just days after
Marc’s baptism), theologian Yves Congar, op, wrote from the Dominican con-
vent of Le Saulchoir, Kain, Belgium, to Marc of his entry into “the City of
which the Lamb is the Light™: “More than ever I think of you with affection
and the great desire to see you joyful in the truth. That will not settle all ques-

tions, I know, as there are still some anguishing ones to resolve. Stay brave!”



The “Voisin Plan” by Le Corbusier (Charles-Edouard Jeanneret)
(1887—1965) graced his memorable Pavillon de I'Esprit Nouveau at the Arts
Décoratifs Exhibition in Paris (1925). On 20 May 1927 he gave a slide pre-
sentation of his plans for the renewal of Paris for the rank-and-file fascists of
George Valois'’s Le Faisceau attending the inauguration of their new head-
quarters. An illustration from, and article on, the “Voisin Plan” had been
published on the title page of Valois’s Nouveau siécle (1 May 192%7) and dur-
ing the following months Valois published a series of essays in which he
aligned his conception of the fascist “New Order” with Le Corbusier’s “New
City.” Le Corbusier would develop his ideas on architectural renewal in LE-
sprit nouveay and Plans (1931—42). During his eighteen months at Vichy
(1941—42) he was enthusiastic about the Pétain regime’s Order of Archi-
tects, comparing them to the master builders of medieval Europe and envis-
aging them carrying out a massive reconstruction program under the direc-
tion of an official to be called l'ordonnateur (presumably himself).
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Le Corbusier, three years after completing the pilgrimage church at

Ronchamps with the Dominican Father Couturier, constructing the
monastery of La Tourette, at I’Abresle, near Lyon.



This main church of La Tourette is considered, with Ronchamps, to be one

of the most important churches, architecturally, of the twentieth century.

This aerial view of La Tourette shows the church on the left. The small
pyramid within the cloister is the roof of the oratory for private prayer.




Alexandre Marc and the author at the Institut Universitaire Européen, the
European community’s graduate school for advanced study, housed in a for-
mer Franciscan monastery at San Domenico di Fiesole {Florence), 14 Decem-
ber 19g2. This was the sixth annual meeting of the Réseau d’historiens et de
chercheurs sur le personnalisme et le fédéralisme founded by Marc.
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Introduction
The Non-Conformist Third Way

During the 1930s and World War 11, the French invented a new “non-
conformist” politics: so cleverly packaged, it has seldom been seen for
what it really was. Claiming to be non-conformists, a group
of young journalists, students, and professors invented an anti-
democratic and antiliberal “personalist” approach to life which,
although militantly anti-communist, would claim to be “neither of the
Right nor of the Left”; it spawned French and Belgian variants of that
German “conservative revolution” which helped carry the national
socialists to power. Originally intended to help engender a “New
Middle Ages” in which the French and other Europeans could
husband aspects of their spiritual heritage in a German-dominated
New Order, personalist communitarianism had important, enduring,
influence.

The New Middle Ages’ authoritarian, elitist educational system was
to repudiate the Enlightenment and the French Revolution, and
Marxism, and be shaped by natural aristocrats — old-stock Frenchmen,
sensitive to those invisible realities of their French Catholic heritage
neglected by “secular” Jews, Masons, Marxists, non-Europeans, and
Americans. The personalist communitarian movement would be
against the dictatorship of the proletariat but for the new “national”
socialism which favoured a people’s heritage and the native born.
Expectations of an eventual national socialist victory would generate
clandestine networking and planning among the initiated," who —
when faced with the mortal danger of Stalinist insurgents subverting
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weak republican institutions — would favour a nationalist socialist or
fascist Europe as the lesser of two evils.

The new personalist discourse would encourage the young to
dismiss communism, the free market economy, and liberal and
republican values as out of date ... even after the Germans were
defeated. Some pre-war non-conformists, such as the political leaders
Francois Mitterrand and Charles de Gaulle, or intellectuals Jacques
Maritain and Emmanuel Mounier, would become respectable and
well known in France. Other non-conformists, who would be less
known after the war, included the interesting and illustrative figure
Alexandre Marc.

Anti-Bolshevik Russian exile, Germanophile Jewish convert to
Catholicism, Marc would come to embarrass his old comrades by
steadfastly maintaining that the non-conformism which he would be
instrumental in creating had ... German origins. This Nietzschean
anti-Hitler national socialist would claim that Europe owed far more
to the conservative revolution than had been admitted. Evoking
“pure,” “original,” national socialism — a generational experience for
a “magnificent youth” in Germany, and a fortunate few in France,
tragically betrayed by Hitler — Marc would stick out for revealing a
family secret well-known to the initiated: the new, fresh, constructive
national-socialism had deeply and permanently influenced a Euro-
pean elite.

The anti-individualist, spiritualist, or personalist attack on liberal
democracy, which Marc discovered among young Action Francaise
Christian philosophers in the late 1g20s, would be melded by him with
German ideas to create the discourse for a spiritualized, communitar-
ian, French national socialism. When Marc’s defining experience,
which he would treasure to his dying day, became politically incorrect,
many of his old comrades, and their friends or sympathizers in the
French historical establishment, would try to marginalize, if not forget,
what he kept saying and what he represented.

Marc’s Nietzschean anti-Judaism, conversion to Catholicism and
German philosophy, and bonding with tightly knit bands of fervent
young men in a conservative insurrection against modern materialism
would prove less unique than his stubborn, unshakeable fidelity to
the value of his experiences. As it becomes more acceptable to respect
the goals of original national socialism, an exposition of Marc’s frater-
nal elitism, embrace of the European heritage, committed anti-
communism, and passion for charismatic leaders reveals the stark real-
ities behind his abstract, often murky or enigmatic, rhetoric.

For Marc, the challenge would be to create a hierarchical, anti-
individualistic, ethnically based, communitarian, heritage-sensitive
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socialism, a spiritualistic “New Order” which husbanded the values of
both medieval Europe and the anti-Marxist German conservative rev-
olution. What Marc and his compagnons said would contrast with what
they did — when their noble rhetoric justified the violence and exclu-
sion employed to create their New Order.

A small elite of highly cerebral anti-intellectuals, whose intense
lucubrations have been largely forgotten, Marc and his friends never-
theless would represent a France that might have been, a seductive
experience and ideal. Marc came to dream of a federated “Europe of
a hundred flags” (in Alain de Benoist’s phrase) in which eroding
ethnic, regional, and religious values and heritage would be reinvigo-
rated by new economic and political structures of a new peoples-based
European socialism, planned and run by a network of enlightened
elites.

Interviews, diaries, pocket agenda, and unpublished correspon-
dence would reveal not only what the non-conformists proposed but
also how they acted.? Public quarrels among the initiated would allow
non-conformists to camouflage strategic positioning for an anticipated
European civil war: blazoned criticism of Hitler and Mussolini, of
French fascists or Nazis, would permit the New Right non-conformists
to work with the Old Right Action Francaise nationalists, to quietly
infiltrate veterans’ organizations, think tanks of architects and engi-
neers, Franco-German contacts, various publications, the executive of
the vital French national railways system, and the French Socialist and
Communist parties. When the final struggle against the communists
came, networks of trusted and trustworthy allies with a shared agenda
in publishing, religious institutions, youth movements and education,
and the officer corps of the army would hold pivotal positions.

Defeated post-republican France in summer 1940 saw public quar-
rels set aside in the effort to confront the real, the Stalinist, threat. The
Nazis might be brutes but one could work with them toward the
common goal of a sanitized France in a new sort of Europe. Non-
conformists provided sophisticated critical analyses of the Nazis or the
fascists for important Catholic publications and organizations, large
veterans’ associations like the Croix de Feu and the Parti social
francais (psF), the quasi-Nazi Parti populiare francais (PPF) of Doriot,
and the clandestine Cagoule organizations, all the while focusing on
the real enemy: communism. These middle or upperclass Nietz-
scheans, White Russian exiles, royalists, religious converts, or corpo-
ratists, understandably considered the communists their mortal
enemies. So the enemies of their enemies became their friends.3

When non-conformists and personalists earnestly explained them-
selves, their critics accused them of “muddying their waters in order to
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make them seem deep.” After philosopher Jacques Maritain’s conver-
sion, a matter of great public interest and emulation,* Alexandre Marc
would describe his own evolution (from Russian literature via Kant
and Berdyaeyv, toward phenomenology) as if he had spent his youth in
a great library reading room, instead of in propagandist journalism,
travel, conspiratorial meetings, networking, and plotting. While Marc
would have a conversion experience in which he was, like Maritain,
“turned inside out, like a glove,” it would come less from discovering
St Augustine’s Confessions in the Bibliothéque Nationale than from dra-
matic encounters with the charismatic leaders of the new German
youth movements. These would precipitate his interest in Nietzsche
and the new German existentialist philosophy, his conversion to com-
munitarian Catholicism, his fraternizing with new style revolutionar-
tes, and his passion to transmit the spirit of those princely “new men,”
the German youth elite, to others. Soon Alexandre Marc would be
taken, as an aspiring leader of European Youth, to visit the “Brown
Hall” Nazi headquarters in Munich by flamboyant young Harro
Schulze-Boysen, candidate for leadership of the Hitler Youth. From
what he would observe there, Marc imagined new men being cata-
pulted to leadership positions in France through a national program
of “affirmative action.” This top-down corporatist program would
allow a fresh meritocracy of old-stock Frenchmen distinguished for
their leadership qualities to liquidate the old liberal-democratic and
capitalist society’s materialism and pseudo-democracy, creating a New
Order that was truly French.

The attacks on liberal democracy by Marc and his friends had elab-
orate philosophical baggage. But the real reason why Marc and
company disliked liberal democracy was the way its political and eco-
nomic system over-represented “others,” while under-representing the
best and the brightest native Europeans. Thus Marc, Jewish immigrant
convert, became more French than the French, more Catholic than
the Catholics, in contesting the right of “others” to hold power in
France as they did in his native Russia, by forming the cream of young
“true Europeans” to lead the counter-attack against the rootless sub-
versives ruining the old continent and to fight to establish a healthy,
heritage-based European order.

Given the growing resentment against the “others” living and
working among Europe’s “ancient peoples,” Marc’s unique populist,
regionalistic, federalist communitarianism was — and is — of special
interest to those seeking a Third Way for Europe. He would encourage
the frank and forthright abandonment of liberal and democratic
values in order to construct revitalized ethnic communities which
would be appreciative of their traditions, their historical particularities
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and roots. Not surprisingly, many of Marc’s non-conformist friends
were to come from privileged Catholic and/or royalist backgrounds ~
proudly French and Catholic but too highly educated and civilized to
indulge in vulgar racism. The Ordre Nouveau (0N} movement which
Marc founded included Jews, Protestants, and agnostics, and Marc was
to serve as an important link between the European oN movement and
potential allies.

When harsh Nazi and fascist realities shocked Marc and his com-
rades, they would carefully contextualize their vivid memories of the
glorious virility and dynamism, the seductiveness, of the early Nazi
leadership and of the European New Order. After World War 11, the
non-conformists would even be happy to be remembered as a mar-
ginal, relatively inconsequential segment of that “rebellion of minori-
ties” which furnished some leaders for both the Vichy regime and the
Resistance. But non-conformists should also be remembered as the
architects of a clandestine, serious, Third Way political and cultural
option ~ a French national socialism with a sophisticated agenda for
the economy, international relations, the arts, education, and popular
and high culture. All of this might have shaped Europe for genera-
tions if Germany had won World War 11. In any case elements of the
non-conformist Third Way did endure after the war in the European
movement, the legacy of Charles de Gaulle and Francois Mitterrand,
and French Catholic religiousness, as well as in the thinking of the
contemporary European New Right.

Hitler’s failed invasion of the Soviet Union would scuttle dreams of
a national socialist France in a European New Order of self-affirming
peoples. Instead there was to be the increasingly brutal exploitation of
France by a desperate German war machine. The creative and imagi-
native intellectual architects of the Vichy regime would gave way to
servile collaborationists willing to compromise French interests for the
Wehrmacht’s agenda. Non-conformists working for the Pétain regime
came to aid friendly elements of the Resistance against the Germans,
emerging at the liberation with the Resistance credentials required for
distinguished post-war careers.

The personalist communitarian French New Order model -
whether “pure” national socialist, or “white” fascist — would afford a
conversion experience projecting a young French elite simultane-
ously into a warm past and a bright future. This anti-modern mod-
ernism, an honourable, defining, unforgettable bonding experience,
came to engender a discreetly cherished memory.> Wartime mystical
communitarianism would draw people into the Scouts or young
Christian workers, the Pétainist youth movements Chantiers de la
jeunesse and Compagnons de France, and the fanatically anti-communist



