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INTRODUCTION

Nietzsche’s Life and Major Works

Nietzsche was born in 1844 in Röcken, near the larger town of Lützen, not far to the southwest of the great Saxon metropolis Leipzig. Röcken was in the Prussian province of Saxony, formerly the northern half of that kingdom, annexed by Prussia in 1815 because Saxony had abetted Napoleon. Nietzsche was born on October 15, the birthday of Friedrich Wilhelm IV, king of Prussia (reigned 1840–1861), after whom he was named. His father, a Lutheran pastor, died in 1849 after a protracted cerebral ailment (possibly caused by a fall); biographers differ as to the extent of Nietzsche’s lifelong traumatic reaction to this experience.

In 1850 the family moved the short distance to Naumburg, which was to be the home that Nietzsche could return to for as long as his mother lived (until 1897). By 1856 he was already suffering sporadically from sore eyes and headaches. Between October 1858 and September 1864 he attended the prestigious secondary school at nearby Schulpforta, a seedbed for philologists (students of Latin and Greek, primarily). During these years the boy began to write poems, and definitively lost his religious faith.

From October 1864 to August 1865 he studied theology (nevertheless!) and philology at the University of Bonn. In February 1865, as he once confided to a close friend, he paid a visit to a brothel in the closest big city, Cologne; he reported the outing as completely innocuous, but it may have been there that he contracted syphilis, if that is indeed what eventually drove him mad and killed him. (Other theories are that his madness, or brain condition, was inherited, the cause of his headaches, etc.; or that he contracted some awful disease while tending sick soldiers in 1870.)

From late 1865 to the summer of 1867, he studied philology (only) at the University of Leipzig; in this period he discovered the extremely stimulating philosophy of Schopenhauer. A projected year’s military service, beginning in October 1867, was cut short by an accident due to clumsiness, and by May 1868 Nietzsche was off active duty, though he never stopped boasting of his old days in the artillery as a noble warrior. Before the year was over, back in Leipzig, he met one of the most influential men in his life, Wagner, whose disciple he soon became (besides his innovative stage ideas, Wagner also cultivated serious social thought).

In February 1869 Nietzsche was invited to teach the classics at the University of Basel (and at a top secondary school there); various prerequisites were waived for the brilliant student. Answering the call, he necessarily became a Swiss citizen. In May he paid his first visit to the Wagners’ villa near Lucerne. When war broke out between France and Prussia in 1870, Nietzsche wanted to serve, but now, as a Swiss, he could only volunteer as a medic in the Prussian army. After just a few days’ work he developed dysentery and diphtheria; on recovering (if he ever did fully), he resumed his professional duties in Basel.

Ill health plagued him; in February 1871 he was granted time off to cure indigestion and insomnia. Later that year he failed in his attempt to acquire a chair in philosophy as well as philology. From the early 1870s on, he toyed frequently with thoughts of marriage; he was never truly committed to the idea, and no woman ever seems to have desired him as a mate.

In 1872 he published his first major work, the long essay Die Geburt der Tragödie (The Birth of Tragedy), summarizing many of his concepts of the few previous years. Classical scholars were alienated by his revolutionary view of Greek culture (the unruly spirit represented by Dionysus partially restrained by the rationality represented by Apollo; Euripides and Socrates as the excessively rational destroyers of Greek tragedy, with its dependence on Dionysus), by the lack of scholarly apparatus and afflatus, and by what looked like a shameless plug for Wagner as restorer of the Greek music drama.

In 1873, ill, with sore eyes, he began the work, eventually consisting of four medium-length essays on a variety of subjects, that would be called Unzeitgemäße Betrachtungen (Inopportune Thoughts; aka Untimely Meditations; Unfashionable Observations). The first essay was published in August 1873; the second and third, in 1874; and the fourth (his last good word about Wagner), in 1876. In 1875 he became quite ill, and had to request a short leave from teaching in February 1876 and then a year’s leave beginning in October. In between, during the summer, he had attended the first complete Ring des Nibelungen performances at Bayreuth, but his honeymoon with Wagner, who had been using him as a tool and who was no longer behaving like an Übermensch, was over.

In 1877 the leave from teaching was extended to Easter of 1878. Nietzsche resided in spas and in sunny Italy, participating in an orgy of futile matchmaking in Sorrento. By 1878 he was relieved of his secondary-school duties in Basel. During that year he published Menschliches, Allzumenschliches (Human, All Too Human), in which he states that even the loftiest human ideas are not divinely inspired, but are sublimations of earthly drives. Like the later Morgenröte (Dawn; also translated by every equivalent for “dawn”) and Die fröhliche Wissenschaft (The Cheerful Body of Knowledge; usually called The Gay Science), Menschliches is in the form of quite brief individual sections which Nietzsche called aphorisms. Late in 1878 he became very ill again, and friends who hadn’t seen him for a while reported that he was greatly altered in temperament.

In 1879 he published two supplements to Menschliches and was finally pensioned off by the university. He then began a life of incessant wandering, usually to warm and/or isolated places: too many to be listed in an Introduction of this modest length. Just as an example, in 1880 alone he resided in Riva del Garda, Venice, Marienbad, Stresa, and Genoa. In the summer of 1881 he paid his first visit to the village of Sils-Maria in the Engadine, where he had his revelation about the “eternal return” (or “recurrence”) in August (more of this below, in the next section). In that year he published Morgenröte, his first direct attack on conventional Christian morality (in this book, the “will to power” appears as just one among other human drives; it is not yet the leading one).

The year 1882 was a crucial one, not only in Nietzsche’s life as a whole, but also as preparatory experience for Zarathustra. In that year he met Lou von Salomé (later in life, Lou Andreas-Salomé), a Russian-born pioneering female student (1861–1937) of extremely emancipated views. (Subsequently she wrote stories and essays, and became the mistress of the poet Rilke and a close associate of Freud.) After meeting her in Rome (where the gurgling fountains inspired the “Nachtlied” in Zarathustra), Nietzsche contemplated a trial marriage or even a ménage à trois in which they would be joined by a male friend of his who knew her first. He thought he was deeply in love and had found the only true soulmate and helpmate for him (she was aloof), but he gave her up after the violent reactions she aroused in his mother and his possessive sister (Elisabeth; later, Elisabeth Förster-Nietzsche; 1846–1935). His resentment is clearly mirrored in Introduction Zarathustra: in its misogyny, in its plaints of betrayal, and in its condemnation of compassion, which can be seen as equivalent to his family’s “benevolent” interference.

Also in 1882, he published the first four parts of Die fröhliche Wissenschaft, in which he appears as a prejudice-free pan-European, and in which he tentatively introduces Zarathustra as a character and the concept of the “eternal return” (see the next section, which is entirely devoted to Zarathustra, the work that occupied most of his time and attention from the beginning of 1883 through the first third of 1885).

In the summer of 1885, he dictated to secretaries much of the material that ended up in the volume Jenseits von Gut und Böse (Beyond Good and Evil), published in 1886 by C[onstantin] G[eorg] Naumann in Leipzig (though Nietzsche paid for it, as he had for Part Four of Zarathustra). Jenseits is a relatively more traditionally philosophical formulation of ideas enunciated without demonstration in Zarathustra; like Nietzsche’s next complete work, it is also in more regular essay form, the aphorisms being tucked into the running text. (In 1885 Nietzsche also worked on a fifth part to Die fröhliche Wissenschaft.)

In Sils-Maria, in July 1887, Nietzsche wrote Zur Genealogie der Moral (On the Genealogy of Morals), his version of the historical development of morality. It was published by early November. His books didn’t sell, and he remained virtually unknown (magnifying in his mind each review that wasn’t totally damning and each letter from an individual adherent). Thus he was greatly encouraged in 1888 by significant public evaluations of his work by such authors, critics, philosophers, and lecturers as Carl Spitteler in Switzerland and Georg Brandes in Denmark (and personal congratulations from the novelist and playwright August Strindberg in Sweden, also mentally unbalanced).

In the spring of that year Nietzsche thought he had found the ideal place to live in: Turin. There he wrote his anti-Wagner treatise Der Fall Wagner (The Wagner Case—“case” being either judicial or medical), which was published later in the year. In Sils-Maria, in the summer, he wrote Die Götzen-Dämmerung (The Twilight of the Idols; the title is a lampoon on that of the last part of Wagner’s Ring), which elaborates on the will to power (he received advance copies in November; it was published early the next year). He was also planning a major four-part work to be called Der Wille zur Macht: Versuch einer Umwertung aller Werte (The Will to Power: Essay on the Revaluation of All Values); the completed volume Antichrist may have represented to him the first part of this large work, or possibly all of it that he finally wished to write.

In the fall of 1888, he returned to Turin (this was to be his last change of residence under his own control). He then wrote the peculiar, megalomaniac autobiography Ecce homo (not published until 1908) in an effort to stimulate sales for his forthcoming philosophic pieces. He also compiled a sort of dossier of his dealings with the titan of Bayreuth in Nietzsche contra Wagner.

On January 3 he suffered a nervous breakdown on the street in Turin, and never regained all his wits. He immediately dashed off a series of letters indicative of delusions of grandeur. (The perfect wording of these letters belies those biographers who find no hint of incipient insanity in Ecce homo and many 1888 personal letters, just because the syntax is rational.) Later came clinics in Basel and Jena. He was released into his mother’s care in 1890. A victim of creeping paralysis, he became more and more detached from the world. Meanwhile, he was taken over (in every sense of the term) by his sister, a proto-Nazi who later welcomed Hitler’s advent. She destroyed and falsified documents, published waste scraps, and oversaw editions to suit her purposes (the Wille zur Macht published under her aegis has been called both Nietzsche’s greatest work and a worthless, if not dangerous, omnium gatherum). She set up a Nietzsche Archive in Naumburg in 1894, moving it in 1896 to Weimar, where she and her brother’s living corpse moved in 1897. He died on August 25, 1900.

There will probably never be an end to the discussions, not only of the nature of his madness, but also of how soon it manifested itself. Was drug addiction part of his problem? (He insisted on doctoring himself.) Was his hermitlike isolation a cause of his madness, or a result of it? And so on.

Besides the works mentioned above, Nietzsche wrote many lyric poems, minor essays, lectures, and letters. He was also a good pianist, a music lover of sometimes erratic tastes, and an amateur composer of piano and choral works.

Also sprach Zarathustra

Each of some half-dozen works written by Nietzsche in the 1880s has been called his finest, but Also sprach Zarathustra remains the most widely popular, and seems to have been the author’s own favorite. Its subtitle, not often cited, in Ein Buch für Alle und Keinen (A Book for Everybody and Nobody).

Part One (not so labeled until the second part appeared) was written at Rapallo in January 1883. Nietzsche mailed the typesetter’s manuscript to the publisher from Genoa on February 14, the day after Wagner died in Venice. The typesetting was done between March 31 and April 26, with ongoing proofreading (Nietzsche was in Genoa). The volume was published some time between the end of April and the beginning of June (accounts differ); by the latter date the author was in Rome. The publisher, located in Chemnitz, was E[rnst] Schmeitzner, who had taken over some of Nietzsche’s earlier titles when their original publisher, E[rnst] W[ilhelm] Fritzsch of Leipzig, went bankrupt in 1878. (In turn, Fritzsch was to buy up old Nietzsche stock from Schmeitzner in 1886.)

Part Two was prepared during the spring and summer of 1883, largely at Sils-Maria in July. The setting copy was written out during the first half of that month, then mailed to Schmeitzner. Proofreading was done from the end of July to the end of August, and the volume was published shortly thereafter.

Part Three occupied Nietzsche between the late summer of 1883 and the very beginning of 1884, when he was in Nice. Proofs were ready by late February, and Schmeitzner published the volume in March. For the moment Nietzsche thought that Zarathustra was concluded, but circumstances brought about an unintended fourth part. While at Menton and Nice in the winter 1884–85, he conceived of a new three-volume work to be called Mittag und Ewigkeit (Noonday and Eternity), and, dissatisfied with sales of his previous books (though he was more to blame than any publisher), he decided to leave Schmeitzner. Failing to find any publisher even after he had reduced his pretensions to one further volume of Zarathustra (and even after agreeing to a title change to disguise the fact that it was a continuation volume), he himself reluctantly paid for a small printing of Part Four (40 or 45 copies), prepared by the Leipzig publisher C[onstantin] G[eorg] Naumann. The writing was completed in Nice, and he read proof in Venice in March and April. The volume appeared in mid-April of 1885.

Unsold sets of pages of Parts One through Three were bound into single volumes by Fritzsch in 1887, but the particularly blasphemous fourth part didn’t reach a broader readership until 1892, when the first complete Zarathustra appeared as part of an ill-fated first collected-works edition halted by Nietzsche’s sister.

In his often hard-to-swallow Ecce homo Nietzsche declared that the writing of each part of Zarathustra had taken him ten days. One modern editor considers this possible if the “writing” is taken to mean the assemblage into finished form of numerous preliminary jottings over much greater time periods: because Zarathustra, too, is essentially a collection of aphorisms and maxims, though here they are skillfully gathered into Gospel-like prophetic sermons and parable-like incidents within a very loose narrative framework per part.

The real Zarathustra (Zerdusht; Zoroaster), who probably lived around 600 B.C., reputedly formulated the dualistic principles of pre-Islamic Persian religion. (In Nietzsche’s day he was generally thought to date back to the second pre-Christian millennium.) To Nietzsche, according to Ecce homo, Zarathustra was the first philosopher to make a metaphysics out of morality, with truth as the highest virtue; Nietzsche boasted that he, the “immoralist,” had gone beyond that primitive stance, and that his fictional hero successfully combated the historical Zarathustra’s error.

Nietzsche, an ardent admirer of Emerson (in German translation), seems to have been attracted to the figure of Zarathustra by the New Englander’s writings. In Emerson’s essay “History,” Zarathustra is merely mentioned by name as an ancient religious legislator. But the essay “Character” (the third essay in the second, 1844, collection), in which Emerson proclaims his belief in the influence of great men, no two of whom were alike, contains this crucial passage:

“The most credible pictures are those of majestic men who prevailed at their entrance, and convinced the senses; as happened to the eastern magian who was sent to test the merits of Zertusht or Zoroaster. When the Yunani sage arrived at Balkh, the Persians tell us, Gushtasp appointed a day on which the Mobeds of every country should assemble, and a golden chair was placed for the Yunani sage. Then the beloved of Yezdam, the prophet Zertusht, advanced into the midst of the assembly. The Yunani sage, on seeing that chief, said, ‘This form and this gait cannot lie, and nothing but truth can proceed from them.’”

Zarathustra’s name appears frequently in Nietzsche’s notes (autumn 1881) for Die fröhliche Wissenschaft (published 1882), but in the published work (at the time, containing only the first four parts), it appears only in the final aphorism (section 342), the wording of which Nietzsche took over virtually verbatim as the first subsection of “Zarathustras Vorrede” in Also sprach Zarathustra. (The preceding section of Die fröhliche Wissenschaft, no. 341, contains the earliest published adumbration of the “eternal return” concept, which Nietzsche later reported as having come to him in a blinding flash on August 26, 1881 near Sils-Maria. The thought in section 341 is: “How would you react if you learned you would have to relive your entire life in exactly the same way?” In Zarathustra and later works, Nietzsche makes it clear that his ideal hero would be glad to! One suspects that this idea originally preceded, and even entailed, the very shaky metaphysical concept that the “eternal return” is inevitable because time is infinite in either direction (any stasis at any point would have wrecked the whole thing, philosophically), whereas the number of possible combinations of events, though large, must be finite (why??), and thus history must repeat itself again and again. At any rate, in Ecce homo Nietzsche considers the “eternal return” to be the greatest human idea ever conceived, and the writing of Also sprach Zarathustra to be the greatest human achievement of all time.

Eschewing formal, scholastic reasoning in general, Zarathustra is a dithyrambic prophecy and one of the most remarkable Germanlanguage works: a “symphony” for the language in the sense that Rimsky-Korsakov called his Scheherazade a composition for the orchestra rather than a piece of music that just happened to get scored for many instruments. Truly untranslatable in detail, the language of Zarathustra abounds in every kind of wordplay, new thoughts often being conjured up by the sound of contiguous ones; and there is an extremely intricate network of leitmotifs. There are numerous allusions (often parodistic) to the New Testament, Wagner, Goethe, Shakespeare, and others, and the political situation of Nietzsche’s own time (e.g., Bismarck’s heavy-handed creation of the German Empire) is very much in evidence in the background.

Works are obviously included in this Dover dual-language series primarily as pieces of world literature, but the Zarathustra chapters included here also reflect the most important philosophic concepts in the book, such as the “death of God” (i.e., the bankruptcy of traditional Christian morality), with the subsequent need for a new morality and of a more evolved humanity to administrate it (the Übermensch), and the “will to power” (which, Nietzsche stated in Ecce homo, was inspired in him by his chronic illness). The repeated notion of the “spontaneously rolling wheel” was derived from the 1675 Cherubinischer Wandersmann by “Angelus Silesius” (Johann Scheffler; 1624–1677). The donkey festival (the most scandalous incident in Part Four) was suggested by the medieval Feast of Fools held between Christmas and New Year’s as a holdover from the ancient Roman Saturnalia (same time of the year); this mock feast, instituted for clerics in the eleventh century in a vain attempt to channel at least their seasonal boisterousness, sometimes included (chiefly in France) a Festum Asinarium, in celebration of the outstanding donkeys in the Bible, at which parody hymns were sung. (The long chapter in Part Three, “Von alten und neuen Tafeln,” which purportedly sprang to Nietzsche’s mind en bloc during a long hike from Nice, is useful among other things, as a general summary of the main philosophical concepts in the whole book.)

Scholars disagree on the extent to which the Zarathustra in the book is to be equated with Nietzsche himself; after all, he is a fictional character, and even his creator once warned against too close an identification, but the attempt by some writers at drastic differentiation seems misguided, not only because so many of the philosophical standpoints are so readily explainable in terms of Nietzsche’s personal experiences and reactions to them, but also because he shows no hesitation throughout the book in proclaiming his own real preferences in food, climate, pastimes, etc., as being those of Zarathustra (and, presumably, the only ones to be taken seriously).

Known only to a few kindred spirits until the very end of his life, Nietzsche’s work rapidly became more widely appreciated by the 1890s. This is strikingly evidenced by the early use, made by three great composers, of texts and concepts from Also sprach Zarathustra. In 1896 Richard Strauss wrote his famous tone poem of that name (the opening motif of which became wildly popular after its use in Stanley Kubrick’s 1968 film 2001: A Space Odyssey), and Mahler set the “Trunknes Lied” in the fourth movement of his Third Symphony. In 1909 Delius compiled the text of Eine Messe des Lebens (A Mass of Life) from Zarathustra.

In literature, philosophy, psychology, and other fields Nietzsche’s influence in the twentieth century was incalculable. Freud is said to have developed his theory of the ego from some passages in Zarathustra. The Surrealists and Existentialists looked up to Nietzsche, and with his skeptical and perspectivistic questioning of values he was a model for Postmodernist thinkers.

Of course, the twentieth-century group most closely associated with Nietzsche’s ideas (largely because of his sister’s machinations) was the Nazis, who battened on his “will to power,” “superman,” “master race,” “thousand-year Reich,” “degeneracy,” rejection of compassion, and love of war. Obviously, they distorted many of his views (his superman was a supermoralist, not a superthug), but he cannot be completely absolved from some of the brutal real-life consequences of his doctrines; for instance, his love of war has been explained away as meaning that “strife” or “contention” makes the world go round (in a pre-Socratic cosmological way), but his eagerness to serve in the Prussian army and his specific declarations in Ecce homo point to a genuine love of war in the most literal fashion.

The Nature of This Edition

The German text of Zarathustra in the present volume is based on that published prior to 1900 in the Großoktavausgabe (Large Octavo Edition) of Nietzsche’s works published from 1894 onward by the above-mentioned firm of Naumann. The spelling and punctuation are discreetly adapted to the German usage of most of the twentieth century (e.g., dies, Tier, Kamel replacing the original diess, Thier, Kameel), but without altering and falsifying Nietzsche’s very personal capitalization, compound forms, etc. A special feature of our German text is the use of italics instead of letter spacing to emphasize words; this not only saves space, but also avoids many uncertainties, particularly in very short words.

The limitation of volume length, requested by the publisher, made it necessary to include only about one third of the work, but the most famous (or notorious) key concepts appear here, with a great variety of moods and modes, and the full linguistic scope from the highflown near-biblical to the tinkly and scurrilous.

Included here are: from Part One (naturally emphasized as being the opening exposition), the Prologue and 10 of the 22 chapters; from Part Two (in which the daring statements of Part One are grounded a little more systematically), 7 of the 22 chapters; from Part Three (which, very diverse, ranges from the “eternal return” revelation to the scatology of “Vom Vorübergehen” and the broad summation of “Von alten und neuen Tafeln”), 6 of the 16 chapters (but one of those six is the longest chapter in the whole work); and from Part Four (which has the most thoroughgoing narrative framework, and takes place in one day), 5 of 20 chapters. Altogether, we have here the Prologue and 28 out of 80 chapters. The first and last chapters of each part are included, and each chapter is complete.

The omitted chapters are summarized in place to preserve continuity. The summaries (in English only) are intentionally very brief (since many chapters are long series of often noteworthy maxims, it’s impossible to do justice to everything), but they attempt to provide the chief tenets, expressions, and/or leitmotifs contained in those chapters.

With regard to the new English translation to be found here, several remarks are in order. First of all, unlike some predecessors, it retains the short paragraphs (like Bible verses) of the German original. Second, among the varied goals that a translation of such a rich text can aim for, the primary one here has been literalness and unambiguous accuracy. Therefore:

(1) The language is not archaic; Nietzsche tinged his language with older forms very occasionally, but basically did not use an older stage of German, so that an imitation of the King James Bible in English is uncalled for. In fact, where Nietzsche actually becomes very colloquial, the present translation is especially faithful to his intentions.

(2) Ambiguous language has been scrupulously avoided. For instance, we never merely use the verb “lies” where there could be confusion between the meanings “is located” and “tells untruths,” and where earlier translations have “I will” (which can readily be taken as a mere future) or “I hate reading idlers,” we have “It is my will” and “I hate idlers who read,” respectively.

(3) No attempt (such attempts are quixotic and can’t be carried through) has been made to use a single English word for a single German word throughout (Geist, for example, simply has too many English equivalents based on context and feeling). For another thing, Zarathustra is too far from being a Scholastic piece of rigorous demonstration for such an attempt to be desirable even a priori.

(4) With only a couple of exceptions, no attempt (such attempts are often clumsy and confusing) has been made to duplicate German wordplays in English “equivalents.” A few outstanding examples of Nietzsche’s word-wizardry are analyzed in footnotes; luckily, in this dual-language edition, the reader has the original German before his eyes and can detect what the author is doing phonologically.

(5) This translation does attempt to avoid an excessive adherence to the German language in word formation and syntax; some predecessors have even relied on false cognates and have even failed to recognize idioms in places.

Nietzsche’s terminology is very special, and a few remarks are in order about how it has been rendered here:

Übermensch: Among previous renderings, “superman” (very good in its day) now has indelible associations with the special powers possessed by natives of Krypton (and with the Nazis), while “overman” suggests (if it suggests anything) some kind of supervisor or Big Brother. As a prefix, über- regularly suggests “excess, going beyond” (while it’s ober- that indicates “upper, situated above”), and the present translation, striving for precision and clarity, renders Übermensch as “more-than-man.”

Überwinden: Not content to use “overcome” each and every time, we here often use “surpass” and, especially, “supersede,” depending on context.

Untergang: “Going under” (besides suggesting drowning or being given an anesthetic) is simply too primitive and hyperetymological. The word means “sunset” and, figuratively, “ruin, downfall, perishing.” In this translation, the rendering changes with context, and even “descent” is sometimes used. In the crucial first section of “Zarathustra’s Prologue,” the rendering “sunset” is perfectly natural, because Zarathustra is descending from his mountains to enlighten mankind, just as the sun visits the “nether world” when it isn’t visible to us.

Hinterweltler: I have never seen a real explanation of this cranky coinage. The word is virtually a homonym of Hinterwäldler, which is itself a deliberate German calque (“loan translation”) from the English “backwoodsman,” with the same meaning but with the special connotation of an uncouth bumpkin. It seemed only natural to render the word with the equally peculiar “backworldsman.” Of course, this doesn’t immediately suggest the sense in which Nietzsche uses it—a believer in heaven and hell, of worlds “behind” this one—but neither does the German word! The statement that it is an equivalent of “metaphysician” is pure bunk from every point of view. (The hinterelement of the word comes into its own with a vengeance in the chapter “Von alten und neuen Tafeln” in Part Three.)

Other special terms have either been discussed earlier in this Introduction; or will be taken up in footnotes to the translation.


Thus Spoke Zarathustra

(Selections)

Also sprach Zarathustra

(Auswahl)


ERSTER TEIL

Zarathustras Vorrede

1.

Als Zarathustra dreißig Jahre alt war, verließ er seine Heimat und den See seiner Heimat und ging in das Gebirge. Hier genoß er seines Geistes und seiner Einsamkeit und wurde dessen zehn Jahre nicht müde. Endlich aber verwandelte sich sein Herz, – und eines Morgens stand er mit der Morgenröte auf, trat vor die Sonne hin und sprach zu ihr also:

»Du großes Gestirn! Was wäre dein Glück, wenn du nicht Die hättest, welchen du leuchtest!

Zehn Jahre kamst du hier herauf zu meiner Höhle: du würdest deines Lichtes und dieses Weges satt geworden sein, ohne mich, meinen Adler und meine Schlange.

Aber wir warteten deiner an jedem Morgen, nahmen dir deinen Überfluß ab und segneten dich dafür.

Siehe! Ich bin meiner Weisheit überdrüssig, wie die Biene, die des Honigs zuviel gesammelt hat, ich bedarf der Hände, die sich ausstrecken.

Ich möchte verschenken und austeilen, bis die Weisen unter den Menschen wieder einmal ihrer Torheit und die Armen wieder einmal ihres Reichtums froh geworden sind.

Dazu muß ich in die Tiefe steigen: wie du des Abends tust, wenn du hinter das Meer gehst und noch der Unterwelt Licht bringst, du überreiches Gestirn!

Ich muß, gleich dir, untergehen, wie die Menschen es nennen, zu denen ich hinab will.

So segne mich denn, du ruhiges Auge, das ohne Neid auch ein allzu großes Glück sehen kann!


PART ONE

Zarathustra’s Prologue

1.

When Zarathustra was thirty years old,1 he left his homeland and the lake of his homeland and went into the mountains. Here he enjoyed his intellect and his solitude and didn’t grow tired of it for ten years. But finally his heart changed, and one morning he arose with the dawn, stepped out before the sun, and addressed it thus:

“You great star! How happy would you be if you didn’t have beings to shine on?

“For ten years you have come up here to my cave: you would have grown weary of your light and this path without me, my eagle, and my serpent.

“But we were waiting for you every morning, relieving you of your surplus and blessing you for it.

“See! I am tired of my wisdom, like bees that have gathered too much honey; I have need of hands stretching out toward me.

“I want to give of myself and share myself until the wise among men are once more happy in their folly, and the poor once more happy in their wealth.

“For that, I must descend to the lowlands, just as you do in the evening when you disappear behind the sea and then bring light to the nether world, you most abundant star!

“Like you, I must ‘set,’ as the people call it to whom I wish to go down.

“So then, bless me, you tranquil eye, which can look upon even excessive happiness without envy! 3



1. Like Jesus at the beginning of his ministry.




Segne den Becher, welcher überfließen will, daß das Wasser golden aus ihm fließe und überallhin den Abglanz deiner Wonne trage!

Siehe! Dieser Becher will wieder leer werden, und Zarathustra will wieder Mensch werden.«

– Also begann Zarathustras Untergang.

2.

Zarathustra stieg allein das Gebirge abwärts und Niemand begegnete ihm. Als er aber in die Wälder kam, stand auf einmal ein Greis vor ihm, der seine heilige Hütte verlassen hatte, um Wurzeln im Walde zu suchen. Und also sprach der Greis zu Zarathustra:

»Nicht fremd ist mir dieser Wandrer: vor manchem Jahre ging er hier vorbei. Zarathustra hieß er; aber er hat sich verwandelt.

Damals trugst du deine Asche zu Berge: willst du heute dein Feuer in die Täler tragen? Fürchtest du nicht des Brandstifters Strafen?

Ja, ich erkenne Zarathustra. Rein ist sein Auge, und an seinem Munde birgt sich kein Ekel. Geht er nicht daher wie ein Tänzer?

Verwandelt ist Zarathustra, zum Kind ward Zarathustra, ein Erwachter ist Zarathustra; was willst du nun bei den Schlafenden?

Wie im Meere lebtest du in der Einsamkeit, und das Meer trug dich. Wehe, du willst ans Land steigen? Wehe, du willst deinen Leib wieder selber schleppen?«

Zarathustra antwortete: »Ich liebe die Menschen.«

»Warum«, sagte der Heilige, »ging ich doch in den Wald und die Einöde? War es nicht, weil ich die Menschen allzusehr liebte?

Jetzt liebe ich Gott: die Menschen liebe ich nicht. Der Mensch ist mir eine zu unvollkommene Sache. Liebe zum Menschen würde mich umbringen.«

Zarathustra antwortete: »Was sprach ich von Liebe! Ich bringe den Menschen ein Geschenk.«

»Gib ihnen Nichts«, sagte der Heilige. »Nimm ihnen lieber Etwas ab und trage es mit ihnen – das wird ihnen am wohlsten tun: wenn es dir wohltut!

Und willst du ihnen geben, so gib nicht mehr als ein Almosen, und laß sie noch darum betteln!«

»Nein«, antwortete Zarathustra, »ich gebe kein Almosen. Dazu bin ich nicht arm genug.«




“Bless the cup that wishes to run over, so that the water flows from it in a golden hue and bears the reflection of your bliss everywhere!

“See! This cup wishes to become empty again, and Zarathustra wishes to become human again.”

Such was the beginning of Zarathustra’s “setting.”

2.

Zarathustra descended from the mountains alone, meeting no one. But when he entered the forests, all at once an aged man stood before him; he had left his holy cabin to seek roots in the forest. And the old man spoke to Zarathustra thus:

“This wayfarer is no stranger to me; many years ago he passed this way. His name was Zarathustra, but he has changed.

“At that time you were carrying your ashes uphill: do you wish today to carry your fire to the valleys? Don’t you fear the punishments accorded to arsonists?

“Yes, I recognize Zarathustra. His eyes are pure, and no disgust is concealed in his lips. Does he not proceed like a dancer?

“Zarathustra is changed, Zarathustra has become a child, Zarathustra is an ‘awakened one’;2 what do you wish to do now among the sleepers?

“You dwelt in solitude as if in the sea, and the sea carried you. Woe! You want to go ashore? Woe! You want to drag around your body again under your own power?”

Zarathustra replied: “I love mankind.”

“Why,” asked the holy man, “did I go into the forest and the lonely wilderness? Wasn’t it because I loved mankind too well?

“Now I love God: I don’t love mankind. For me, man is something too imperfect. Love for mankind would destroy me.”

Zarathustra replied: “Why did I speak of love?! I am bringing mankind a gift.”

“Give them nothing,” said the holy man. “Instead, take something from them and help them carry it—that will do them the most good: if it does you good!

“And if you want to give them something, give merely alms, and let them beg for it, too!”

“No,” replied Zarathustra, “I am no almsgiver. I’m not poor enough for that.”



2. Like the Buddha.




Der Heilige lachte über Zarathustra und sprach also: »So sieh zu, daß sie deine Schätze annehmen! Sie sind mißtrauisch gegen die Einsiedler und glauben nicht, daß wir kommen, um zu schenken.

Unsre Schritte klingen ihnen zu einsam durch die Gassen. Und wie wenn sie nachts in ihren Betten einen Mann gehen hören, lange bevor die Sonne aufsteht, so fragen sie sich wohl: wohin will der Dieb?

Gehe nicht zu den Menschen und bleibe im Walde! Gehe lieber noch zu den Tieren! Warum willst du nicht sein wie ich – ein Bär unter Bären, ein Vogel unter Vögeln?«

»Und was macht der Heilige im Wald?« fragte Zarathustra.

Der Heilige antwortete: »Ich mache Lieder und singe sie, und wenn ich Lieder mache, lache, weine und brumme ich: also lobe ich Gott.

Mit Singen, Weinen, Lachen und Brummen lobe ich den Gott, der mein Gott ist. Doch was bringst du uns zum Geschenke?«

Als Zarathustra diese Worte gehört hatte, grüßte er den Heiligen und sprach: »Was hätte ich euch zu geben! Aber laßt mich schnell davon, daß ich euch Nichts nehme!« – Und so trennten sie sich voneinander, der Greis und der Mann, lachend, gleichwie zwei Knaben lachen.

Als Zarathustra aber allein war, sprach er also zu seinem Herzen: »Sollte es denn möglich sein! Dieser alte Heilige hat in seinem Walde noch Nichts davon gehört, daß Gott tot ist!« –

3.

Als Zarathustra in die nächste Stadt kam, die an den Wäldern lag, fand er daselbst viel Volk versammelt auf dem Markte: denn es war verheißen worden, daß man einen Seiltänzer sehen sollte. Und Zarathustra sprach also zum Volke:

Ich lehre euch den Übermenschen. Der Mensch ist Etwas, das überwunden werden soll. Was habt ihr getan, ihn zu überwinden?

Alle Wesen bisher schufen Etwas über sich hinaus: und ihr wollt die Ebbe dieser großen Flut sein und lieber noch zum Tiere zurückgehn, als den Menschen überwinden?

Was ist der Affe für den Menschen? Ein Gelächter oder eine schmerzliche Scham. Und ebendas soll der Mensch für den Übermenschen sein: ein Gelächter oder eine schmerzliche Scham.

Ihr habt den Weg vom Wurme zum Menschen gemacht, und Vieles ist in euch noch Wurm. Einst wart ihr Affen, und auch jetzt noch ist der Mensch mehr Affe, als irgendein Affe.




The holy man laughed at Zarathustra and said: “In that case, see to it that they accept your treasures! They are suspicious of hermits and they don’t believe that we come to give gifts.

“Our footsteps in the streets sound too lonely to them. And when they are in bed at night and hear a man walking long before sunrise, they surely wonder: ‘Where is the thief heading?’

“Don’t go to mankind, but remain in the forest! It’s better to go to the animals! Why don’t you want to be like me—a bear among bears, a bird among birds?”

“And what does the holy man do in the forest?” Zarathustra asked.

The holy man replied: “I compose songs and sing them, and when I compose songs, I laugh, weep, and drone: in that fashion I praise God.

“With singing, weeping, laughing, and droning I praise the god who is my God. But what do you bring us as a gift?”

After hearing those words, Zarathustra took leave of the holy man, saying: “What could I give you?! But let me depart quickly before I take something from you!” And so they separated, the aged one and the mature man, laughing as two boys laugh.

But when Zarathustra was alone, he addressed his heart thus: “Can it really be possible? This old holy man in his forest still hasn’t received any notice that God is dead!”

3.

When Zarathustra arrived in the nearest city, situated on the edge of the woods, he found a great throng assembled there in the marketplace: for they had been promised they would see a tightrope walker. And Zarathustra addressed the townspeople as follows:

“I teach you about the more-than-man. Man is something that must be superseded. What have you done to supersede him?

“Up till now all beings have created something beyond themselves: and do you want to be the ebb to this great flood tide, would you rather revert to animality than supersede man?

“What is an ape to people? A source of laughter or of painful shame. And man will be just that to the more-than-man: a source of laughter or a painful shame.

“You have come all the way from worm to man, and there is still much of the worm in you. Once you were apes, and even now man is still more of an ape than any ape is.




Wer aber der Weiseste von euch ist, der ist auch nur ein Zwiespalt und Zwitter von Pflanze und von Gespenst. Aber heiße ich euch zu Gespenstern oder Pflanzen werden?

Seht, ich lehre euch den Übermenschen!

Der Übermensch ist der Sinn der Erde. Euer Wille sage: der Übermensch sei der Sinn der Erde!

Ich schwöre euch, meine Brüder, bleibt der Erde treu und glaubt Denen nicht, welche euch von überirdischen Hoffnungen reden! Giftmischer sind es, ob sie es wissen oder nicht.

Verächter des Lebens sind es, Absterbende und selber Vergiftete, deren die Erde müde ist: so mögen sie dahinfahren!

Einst war der Frevel an Gott der größte Frevel, aber Gott starb, und damit starben auch diese Frevelhaften. An der Erde zu freveln ist jetzt das Furchtbarste, und die Eingeweide des Unerforschlichen höher zu achten, als den Sinn der Erde!

Einst blickte die Seele verächtlich auf den Leib: und damals war diese Verachtung das Höchste: – sie wollte ihn mager, gräßlich, verhungert. So dachte sie ihm und der Erde zu entschlüpfen.

Oh diese Seele war selber noch mager, gräßlich und verhungert: und Grausamkeit war die Wollust dieser Seele!

Aber auch ihr noch, meine Brüder, sprecht mir: was kündet euer Leib von eurer Seele? Ist eure Seele nicht Armut und Schmutz und ein erbärmliches Behagen?

Wahrlich, ein schmutziger Strom ist der Mensch. Man muß schon ein Meer sein, um einen schmutzigen Strom aufnehmen zu können, ohne unrein zu werden.

Seht, ich lehre euch den Übermenschen: der ist dies Meer, in ihm kann eure große Verachtung untergehn.

Was ist das Größte, das ihr erleben könnt? Das ist die Stunde der großen Verachtung. Die Stunde, in der euch auch euer Glück zum Ekel wird und ebenso eure Vernunft und eure Tugend.

Die Stunde, wo ihr sagt: »Was liegt an meinem Glücke! Es ist Armut und Schmutz und ein erbärmliches Behagen. Aber mein Glück sollte das Dasein selber rechtfertigen!«

Die Stunde, wo ihr sagt: »Was liegt an meiner Vernunft! Begehrt sie nach Wissen wie der Löwe nach seiner Nahrung? Sie ist Armut und Schmutz und ein erbärmliches Behagen!«

Die Stunde, wo ihr sagt: »Was liegt an meiner Tugend! Noch hat sie mich nicht rasen gemacht. Wie müde bin ich meines Guten und meines Bösen! Alles das ist Armut und Schmutz und ein erbärmliches Behagen!«




“For even the wisest among you is merely a dichotomy and hybrid of plant and ghost. But am I asking you to become ghosts or plants?

“Behold, I am teaching you about the more-than-man! “The more-than-man is the meaning of the earth. Let your will say: ‘The more-than-man shall be the meaning of the earth!’

“I conjure you, my brothers: remain true to the earth and don’t believe those who speak to you of superterrestrial hopes! They are poisoners, whether they know it or not.

“They are despisers of life, themselves slowly dying of poison, and the earth is tired of them: then let them pass on!

“Once, blasphemy against God was the greatest blasphemy, but God has died, and therewith those blasphemers have died, too. The most terrible thing now is to blaspheme against the earth and to esteem the bowels of the unknowable more highly than the meaning of the earth!

“Once, the soul looked upon the body with contempt; and at that time this contempt was the highest value: the soul wanted the body to be gaunt, abominable, emaciated. In that way the soul thought it could escape the body and the earth.

“Oh,
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