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Introduction

Darui Long

When scholars check the history of how Buddhism spread in China, they immedi-
ately find out that the dissemination of Buddhist teachings has been closely tied to the
scriptures and the translations of the many texts which contribute to it. As the centu-
ries passed for the Chinese Buddhists, hundreds of texts were translated from Sanskrit
into Chinese, and in addition, a sizable corpus of literature composed of the writings of
learned and inspired monks and nuns within China was developed.! It was at this point
that the collected translations came to be considered as an entity and were called “yiqie
jing” (—1J& all scriptures), also called “Dazang jing” (Kji#&¢ Buddhist canon). The
development of Chinese Buddhist canon can be divided into four periods: hand-writing,
woodblock printing, modern printing and digital. The hand-writing period, also called
the copying period, spans from the early introduction of Buddhism to the block-printing
period after the tenth century. This period witnessed the preparatory stage of the in-
troduction to Buddhism of Venerable Dao’an (312-385 ck) in the Eastern Jin dynasty
(317-420 cE). “In this period the canon was not yet full-fledged, but Buddhist monks
had already begun to gather scriptures and classify them accordingly. The second period,
from the later years of the Eastern Jin dynasty to early years of the Sui (581-618 CE), wit-
nessed the shaping of the Buddhist canon. It was in this period that various forms of the
Buddhist canon came into existence.”* Next was the period of formation of a systematic
structure for the Buddhist canon. The milestone event was the creation of a standard
catalogue of the canon in 730 by the monk-scholar Zhisheng {51 (699-740), often re-
ferred to as the Kaiyuan Catalogue (Kaiyuanlu [#1705%), which served as the blueprint
for organizing the content of the canon in all later editions in the premodern era.” The
following stage, as Fang Guangchang pointed out, in which the Chinese Buddhist canon
entered the period of standardization, started from the persecution of Buddhism in 845
to the construction of the Kaibao Canon in 971.

The exact year in which woodblock printing was invented is still under debate in ac-
ademia. The first edition of the Chinese Buddhist canon printed in China was the Song
court edition, which is commonly called the Kaibao Edition [ #ji. The last woodblock
canon was called Piling zang Mtf% ik which was carved in Tianning Temple K<F in
Changzhou 7#/!, Jiangsu Province, in the end of Qing dynasty and early Republican
period of the twentieth century.*

1. The Difficulties in Studying Chinese Buddhist Canon

The topic of the Chinese Buddhist canon may sound scary. First of all, when one goes to
a Buddhist library, he or she will easily catch the sight of the huge collection of volumes
of Buddhist canon on the bookshelves. If it is the library of a Buddhist temple, where a
complete set of Buddhist canon is kept, one will find a whole room filled with fascicles of
the Buddhist scriptures in cases heaped in piles on bookshelves. Sixty years ago, Arthur
Wright described this gigantic corpus of canon in these words, “in volume the Chinese



2 CHINESE BUDDHIST CANONS IN THE AGE OF PRINTING

canon alone is approximately seventy-four times the length of the Bible, and problems of
organization, textual analysis and interpretation are formidable.”

It is not strange that the study of Chinese Buddhist canon has long been in Jiang Wu’s
terms “a neglected tradition in Chinese Buddhism.”® There are a number of factors for the
long existence of this neglected field. The Chinese began to carve the entire canon onto
wooden printing blocks in the fourth year of Kaibao % (971). When the canon was
engraved, large numbers of xylograph prints could be produced from the wooden blocks.
This first complete Buddhist canon was a royal edition, which is commonly called the
Shu-ban %jfit. The monumental task of carving 130,000 wooden blocks lasted for twelve
years and was accomplished in 983. The final version, which was supplemented with the
newly translated esoteric texts and sectarian works by Chinese authors, totals 1,565 titles
and 6,962 fascicles in 682 cases.” This size of the canon itself certainly looks impressive.

Following this Kaibao Edition, four other privately sponsored editions of Chinese Bud-
dhist canon were made in both Northern and Southern Song dynasties (960-1279). In
the ensuing one thousand years, the Chinese constructed fifteen editions of the Buddhist
canon ending in 1913. More than thirteen of them were carved on woodblocks. The last
one was modern stereotyped prints.® Among these fifteen editions, half of them were
sponsored by the imperial courts; half of them were privately constructed by common
folks, including monks, nuns, officials and local people who were involved in a series
of activities. As the imperial editions were under the patronage of the royal family, the
editor did not have to worry about the expenses for the construction of the canon. For
the editions constructed by common folks, they had to raise funds, collect and collate the
works included, and organize and carry out the actual work of carving the woodblocks
and printing the canon. When the carving work was done, the managers of the printing
house had to preserve the blocks, keeping them safe from fire, worms and humidity. In
addition, the managers had to take care of the circulation of the Buddhist canon and gen-
erate cash flow so that they could use money to maintain the woodblocks in good condi-
tion. When some woodblocks were damaged, they had to gather funds to re-carve them.

The late nineteenth century to the first half of the twentieth century witnessed the re-
vival of modern Chinese Buddhism. The study of Chinese Buddhist canon also evolved
with this trend when Buddhist studies boomed in China. The Jinling Scriptural Carving
Institute (Jinling kejing chu £ ZI%5 ) set up by Mr. Yang Wenhui 1 3C& (1837-1911)
played a key role in disseminating Buddhist texts nationwide. Yang was able to obtain
many lost Chinese Buddhist scriptures from Japan with the help of Japanese scholar
Nanjié Bun’ya Ff4CHE (1849-1927).° In the meantime, as the Westernization movement
took place in China, Western and Japanese studies of Buddhism and other interdiscipli-
nary studies were also introduced. Scholars began to reflect on the history of Chinese
Buddhism with the sources available. In 1930, General Zhu Qinglan 4% & (1874-1941)
and others rediscovered the Qisha Edition of the Chinese Buddhist Canon T&lPJi in the
Kaiyuan Monastery [flJGF and the Wolong Monastery EABEST in Xi‘an. They were ex-
cited at the reemergence of ancient Buddhist canon. They quickly organized a team to
reprint the canon and disseminated it far and wide. In 1934, Jiang Weixin j4M.0» (2-1944)
discovered the Zhaocheng Jin zang #3427 (the Jin Canon) and Hongwu nanzang ¥t
ik (Hongwu Southern Canon). The newly discovered ancient Buddhist scriptures and
editions of Buddhist canon were great impetus to Buddhist studies. A group of experts,
including Ye Gongzhuo #7047 (1881-1968), Ouyang Jingwu BXFZ e (1871-1943), Lii
Cheng =¥ (1896-1989), Zhou Shujia JilHUM (1899-1970), Jiang Weixin #$MEL» and
others, made great contributions to the studies of the Chinese Buddhist canon.'

Entering the 1980s, Professor Ren Jiyu T4 (1916-2009), Director of the Institute
of World Religions, Chinese Academy of Social Sciences, initiated a project to compile
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Zhonghua dazangjing FHE AL, He gathered a group of scholars to investigate the sta-
tus quo of Buddhist scriptures and Buddhist canon in libraries, museums, archaeological
institutes and temples in the country. This was the first step that Chinese scholars took to
gather information about what sources they still had after the heavy damage to Buddhist
literature in the Cultural Revolution (1966-1976). Researchers who participated in the
project were able to visit various places to check the extant Buddhist literature. The pub-
lications of their papers and books greatly enhanced our knowledge about the extant
Buddhist scriptures and the canon.

At the same time, another project to investigate the extant rare books started in March
1978. Libraries, museums, archaeological institutes and temples were requested to check
and record their collections. This included Buddhist scriptures and canons. The results
of the survey were published from 1985 to 1996 under the title Zhongguo guji shanben
shumu B FEEAEH (Catalogues of Rare Classical Chinese Books) by Shanghai
Ancient Books Publisher (guji chubanshe). The reader can find titles of Buddhist scrip-
tures and canons in “zibu -#.” It contains eighteen editions of the Chinese Buddhist
canon and 1390 titles of Buddhist scriptures printed in various places.'! This set of books
of catalogues is, however, inconvenient for use as readers have to check the codes of the
book and the library.

In 1992, another project, Zhongguo guji zong mulu L FELZEHEE (The General
Catalogue of Chinese Classical Books), was initiated by the National Library of China and
joined by eleven libraries in China, but the actual work started in 2003. This catalogue
aims to gather information on all Chinese classic books. It is an ambitious catalogue
that contains 200,000 titles.

In 2010, Zhonghua shuju and Shanghai guji chubanshe published Zhongguo guji
zong mulu FBH T FEZEH $%, totaling seven volumes in zibu -3, It is in volume 6 that
one can find the information about all the collections of the Chinese Buddhist canon
kept in various libraries in China and the world. For instance, the Yongle Southern Canon
7Kk 8E T, which was engraved probably between the years of 1409-1419, can be found in
fourteen libraries and temples in the country.'”> The woodblocks of the Yongle Northern
Canon 7K 8216k were carved from the eighteenth year of Yongle 7K 4% (1420) to the fifth
year of Zhengtong 1E47¢t (1420-1440). Supplementary volumes were added in the years of
Emperor Wanli #J& (r.1573-1620). Many libraries and temples, including the Univer-
sity of California at Berkeley, have kept this Yongle Northern Canon.'> As librarians were
unable to communicate with their colleagues in the West, certain important informa-
tion is missing in this entry. For instance, the compilers of the catalogue failed to record
the collections of this canon kept in the East Asian Library at Princeton University, the
Regenstein Library at the University of Chicago in the United States and Jagiellonian
University Library in Poland. What is more important is that the collection at Regenstein
Library at the University of Chicago is complete and in good shape. It is true that no
matter how hard librarians work to gather information to make their catalogues com-
plete, it is almost unavoidable that information, as such, would be missing.

In 2008, Di yipi guojia zhengui guji minglu tulu 5—HUBZ 2 1 FEA SRIE 8% (The
First Album of National Rare Books), totaling eight volumes, were published. More than
2392 Chinese classics were incorporated, and 149 titles of Buddhist scriptures or Buddhist
canon were recorded in volume 4 with colored photos. They include Sixi Canon %,
Zhaocheng Jin Canon #3842, Liao Canon ¥, Qisha Canon il ji, etc. The readers
may obtain information necessary for further research, such as the format, the extant
volume numbers, dates, the libraries, museums and temples."* On May 24, 2016, the Min-
istry of Culture of China announced the publication of the Di wupi guojia zhengui guji
minglu tulu 5 TIRLBIZK S 85 FE 4 8% @ 5% (The Fifth Album of National Rare Books),



4 CHINESE BUDDHIST CANONS IN THE AGE OF PRINTING

totaling six volumes. This huge multiple-volume catalogue of rare books, together with
the above mentioned Zhongguo guji zong mulu "Bt §E48 H %, may further widen our
horizon of rare books, particularly the Buddhist scriptures.

From the 1990s, China began to open auction markets, and many private collections
appeared. Overseas collections also flowed into China. The emergence of many rare
books that had been unknown to the academia greatly enriched the understanding of
the Buddhist literature, particularly the Buddhist canon.'” For the known editions of the
Buddhist canon, these new materials are highly regarded as supplements that historical
records missed. The discoveries of new Buddhist canon also corrected the errors scholars
made in the past due to lack of evidence. These and other things greatly promoted the
study of Buddhist canon and related fields. Scholars have found more topics that need to
be addressed.'® Both the size of the Chinese Buddhist canon and scores of editions may
look like a huge library itself. One may feel puzzled: what should readers do with such an
enormous sized canon and so many kaleidoscopic editions of the canon?

It is natural that the study of the Chinese Buddhist canon has long been a missing link
in academia, particularly even in the studies of Chinese Buddhism. Scholars in China
are handicapped by many hurdles—it has been extremely difficult for them to get access
to the original hard copies of the Buddhist canon, particularly those editions that are
classified as national treasures. The librarians are reluctant to show their treasures to or-
dinary readers because these scriptures, printed more than several hundred years ago, are
fragile—when a reader is turning the pages, paper or threads of silk covers may fall off.

One of the main difficulties is that Chinese history is full of repeated scourges of wars
and social unrest. Whenever there was a war, the destruction of cultural heritage became
almost unavoidable. The woodblocks of the Buddhist canon, the printed copies of the
Buddhist scriptures and the temple treasures were the targets of plundering and looting.
When one checks records of Chinese history, one can easily discover how the woodblocks
were burnt and Buddhist scriptures were destroyed when the temples were set on fire.
For instance, the woodblocks of the first Chinese Buddhist canon Kaibao Edition were
destroyed when the Jurgens attacked Kaifeng [}, capital of the Northern Song in 1127.
Beginning in the tenth century, the Chinese further engraved more than fifteen sets of the
Chinese Buddhist canon, but only one set of woodblocks is extant—the Dragon Canon
which was engraved in the Qing dynasty in 1738. When this new Dragon Canon began to
print and circulate, a court minister named Haiwang % made a memorial to Emperor
Qianlong ¥ZF% (r.1736-1795) suggesting that the old woodblocks of the previous Ming
dynasty were no longer usable since a new set of woodblocks of Buddhist canon had been
carved. He suggested the emperor that the Yongle Northern Canon be shipped to Liuli
chang Jii 34/ to be burnt as charcoal for making glaze tiles of the imperial palace. The
minister even believed that this was a way to save money for the imperial court.!” This
was done in a time of peace, not war or during a natural disaster. Therefore, one can see
that the woodblocks of the Buddhist canon were destroyed not only in war times, but also
in peace times. Many books and printed materials were produced in the past thousand
years, but perhaps only one percent is estimated to remain extant.

Another difficulty for researchers lies in the regulations to protect rare books (shanben
), classified as those printed before 1795. Both libraries and temples alike would treat
these extant copies of Buddhist canon as rare books—the national treasures. The librari-
ans and monks in charge of Buddhist canon are reluctant to show them even to academic
scholars. One should feel frustrated when he has to go through all the redundant proce-
dures of the library, but librarians have their reasons: each time the old Buddhist scrip-
tures or cases that contain scriptures are taken out, some scraps of paper or silk threads
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fall from the fragile scriptures. No matter how the librarians or readers take great care
each time, such as taking-out and taking-in would cause damage to the Buddhist canon
because they are quite fragile due to age—they were printed at least three to eight hun-
dred years ago. Thus, the libraries and temples have made special regulations guiding
the preservation of the ancient Buddhist canon. This explains why readers may find it
difficult to examine the original copies of the Buddhist scriptures. If one truly wishes to
examine the original copy, he needs connections (guangxi [#{#) to open the door.

2. Overview of the Papers

In this volume, the first chapter deals with the approaches to the compilation and con-
struction of the Chinese Buddhist canon from ancient times to the present. In ancient
times, the purpose of making a Buddhist canon was to collect translated texts and clas-
sify them. As Fang Guangchang /7§ points out, the Kaiyuan shijiaolu [l e FEH S5
(Catalogue of the Kaiyuan period in 713-741) compiled by Venerable Zhisheng %5} was
an outstanding catalogue characterized by its creativeness. It remained a paradigm of
Buddhist cataloguing through the ages. Zhisheng’s achievements in constructing the
Chinese canonical system and the Buddhist catalogue highlight Buddhist literature.
Many editions of the Chinese Buddhist canon were constructed on the basis of the
more religious Kaiyuan shijiaolu: ru zang lu Bl JcREZEk: N\j#5#% (Kaiyuan Catalogues).
The compilation of the Japanese Taisho Edition marked a shift from being religious to
academic. Fang analyzes the principles guiding the compilation of Zhonghua dazangjing
HaE K4S which was edited by scholars of Buddhism under the leadership of Professor
Ren Jiyu T4/ (1916-2009). He also offers his own views on the construction of the
Buddhist canon in modern times.

For readers who are interested in the content and characteristics of the Chinese Buddhist
canon, the second chapter will hold great appeal. Li Fuhua =% £, who participated in
the compilation of Zhonghua dazangjing "3 Kji A%, illustrates the course of the Chinese
Buddhist canon over the past two millennia. As the canon has undergone several changes,
from manuscript editions, woodblock print editions and facsimiled editions, to modern
electronic editions, the basic characteristics of these editions have evolved in tandem with
technological development. The author endeavors to analyze the content, organization and
historical development of the Chinese Buddhist canon from the earliest manuscript cat-
alogues such as the Ru zang jian lu Nj# 8% to the most recent project to create an elec-
tronic Zhaocheng Edition jE13H.

The construction of a set of Buddhist canon was a big project, requiring sufficient funds
and man power. One may take it for granted that this would notbe a problem for the imperial
court because the emperors were rich enough to provide sufficient money for making the
wooden printing blocks. In fact, the Ming emperors were responsible for the construction
ofthree sets of woodblocks ofthe Buddhist canon. The first was the Hongwu Southern Canon
Yt which was under the patronage of the first Emperor Zhu Yuanzhang 4<JGH
(r.1368-1399). The second, the Yongle Southern Canon 7K 4&Fjji, was initiated by Emperor
Yongle (r.1403-1424). He issued a decree to construct this canon immediately after the de-
struction of the temple where the woodblocks of the Hongwu Southern Canon were kept.
He sponsored the Yongle Northern Canon 7K 44|ty when he decided to move the capital
from Nanjing to Beijing. When Emperor Shenzong WI#i7% (r.1573-1648) ascended the
throne, his mother, Empress Dowager Li 4K Ji7 (1546-1614), sponsored the carving of
41 han PR (cases), totaling 410 volumes, as supplements. The imperial family seemed to
have monopolized the carving and printing of the Buddhist canon, which was considered
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a religious merit-making business. Further studies show that the imperial family also in-
vited some eunuchs, concubines and court maids to donate money to print the Buddhist
canon. They were allowed to share this merit-making with the imperial family. Further
investigation shows that even common folks raised funds to obtain a set of Yongle North-
ern Canon during the reign of Emperor Shenzong (1598).!® As further copies of the canon
are discovered and carefully studied, scholars have had to modify their previous conclu-
sions accordingly.

For the editions sponsored by common folks, it took them years to raise funds to start the
construction, and it took tens of years, or even a century or more, to accomplish the carving
work. The Qisha Canon fiEfibjil, is one of the longest and most complicated canons. In this
volume, Lucille Chia discusses how this edition came into life and afterlife, and Darui Long
dwells upon how common folks raised funds for the construction of the Jiaxing Thread-
Bound Canon 5#8L/7fffXJEK in Jiang Wu and Lucille Chia’s book Spreading Buddha’s Word
in East Asia.

Since the 1980s, Chinese scholars, after almost three decades of suspension from in-
ternational exchanges, have begun to travel abroad to investigate the Chinese Buddhist
canon and scriptures kept in Japan, Korea, North America and Europe. At the same
time, foreign scholars have been able to travel to China to exchange their views on
Chinese Buddhist studies, enabling them to conduct in-depth studies on the Buddhist
canon. As an example of this interaction, engraving of the Qisha Canon FHEH}jiE be-
gan in the years 1225-1228 and was mostly completed by 1322. However, forty years
later, the son of Guan Zhuba 3= /\, Guan Nianzhenchila & ¥ FEAZ #l, who was called
Master Yongxing 7KHLKHT, decided to donate a whole set of woodblocks for the eso-
teric scriptures to Qisha Monastery, and this was the true end of the engraving of the
Qisha Canon. Li Jining Z*f%% made this conclusion after comparing the colophons
found in both the Qisha Canon kept at the National Library in China and the Puning
Canon at Saidai-ji in Nara %5 R4 KSF, Japan. Li pointed out that due to the compli-
cated history and features of the Qisha Canon and its complicated connections to other
editions of the Chinese Buddhist canon, it has left us many unsolved puzzles. Each copy
or print has its unique features that need to be studied carefully.

In the past twenty years, Buddhist scholars have further explored various manuscript edi-
tions of the canon which were generally created before the printed editions; secular sources
not included in various editions of the canon (the so-called extra-canonical sources); and
canonical texts with quotes or paraphrases, scriptural or non-scriptural, of earlier ones.
Jinhua Chen’s chapter opens a new horizon, examining the data he gathered from differ-
ent sources, including manuscript versions (xieben %j4%) preserved at the Kosho temple
BLIESE Kyoto, Japan; ten other editions of the Chinese Buddhist canon; and other edi-
tions. This collating has been undertaken with the aim of creating a critical edition for
each of the two letters he discusses in his chapter. The discrepancies found between these
editions call for further examination of both the early texts and later texts. They certainly
offer us insight into our knowledge of the historical background and help us to compre-
hend the text in a more objective way.

Chinese historical records are widely acknowledged to be rich, but sometimes such abun-
dant sources may cause confusion, and some historical records are ambivalent. The chapter
written by Zhang Aimin 5R%[X, who is a staff member of Yunju Monastery, Fangshan,
Beijing J71LIZZfE=F, examines the legendary story of the master-disciple relationship be-
tween Venerable Nanyue Huisi Fg{f:ak/& (515-577) and Venerable Jingwan #{%i (2-639)."
Jingwan was a key figure in initiating the project to carve Buddhist scriptures on stones in
Yunju Monastery during the Sui dynasty. It was in the sixteenth century that Venerable



