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Foreword

Drought, ebola, war and plagues of locusts. It’s hard to imagine, but many of the disasters that afflict Africa are being laid at the door of gays and lesbians. Sexual minorities are, in the words of the ‘anti’s’, ‘worse than dogs and pigs’. So, it’s open season and in many African countries tough anti-gay legislation is becoming even more draconian. Homosexual women and men are the victims of hate campaigns, assault and rape. Advocates of equal rights are accused of subverting African traditions and culture. Opponents claim the intention is to destroy the very fabric that binds communities and families; accusations that help give credence to the idea that supporters of equal rights (with a guiding hand of the West) are deliberately undermining the foundations of the postcolonial framework. The rise of LGBT (lesbian, gays, bisexuals & transgenders) movements in Africa is evidence of the comprehensive changes taking place there. Criticism being voiced by gay activists over out-dated and intransigent power structures isn’t just an expression of disobedience emenating from a small minority - it’s a call for change that will ultimately affect all Africans.

In 1996, the right to be free from discrimination on the grounds of sexual orientation was written into South Africa’s constitution. After the apartheid era, Nelson Mandela’s vision was that all South Africans should be free and equal. The scope of the constitutional clause was a first for the continent and indeed for the world; and was followed ten years later with the legislation of same-sex marriage. Encouraged by these changes homosexuals across Africa are beginning to climb out of the closet, and in a salute to the international trend, are proudly calling themselves ‘gay’ and ‘lesbian’, forming interest groups and taking to the street. The accusation that homosexuality is something alien and ‘western’ is being contemptuously pushed aside. And in this struggle for equality they are also keenly aware of its strong associations with the fight for democracy, against the abuse of power and a desire for personal freedom in Africa.

So there is considerably more at stake than just the right to do what you want in the bedroom. Gay communities in Africa are shaking up the old order and challenging the omnipotence of potentates and patriarchs, orthodox church leaders and frustrated youths. Their actions relate not just to sexual freedom but are also challenging the social control enjoyed by the entrenched community leaders, the servants of the one party system and the preachers of an inflexible and intolerant faith. No wonder that so much venom and violence has been levelled at this fledging African liberation movement.

In the past few years we have visited more than ten countries on the continent in an attempt to find answers to the question of how one can more fully understand the African LGBT movement and the sometimes ruthless fight against it. We spoke to those both for and against, the participants in the conflict, observers and analysts. It has produced a contrasting image of both disillusionment and hope. It has also made us treat frequently heard platitudes with a degree of caution. One would be forgiven for believing that genocide is currently in full swing against sexual minorities, that gay life is non-existent, and that the continent’s entire population is vehemently anti-gay. It’s been all too easy to dismiss Africa as a lost cause - a pitiful and frightening monolith. What we observed, in the English speaking regions of Africa, is considerably more complex. What is equally striking are the links that exist between the struggle of a small minority for equal rights, the hunting down of warlords and the relentless pursuit of raw materials. A book has now grown out of our observations and talks with activists, lawyers, church leaders, politicians, writers and scientists - a book that charts the complex history of Africa’s youngest liberation movement.

Bart Luirink

Madeleine Maurick





Chapter 1

The ‘twin banana’

With a constitution that guarantees the right to be free from discrimination on the grounds of sexual orientation, along with the official recognition of same-sex marriage, South Africa has been at the vanguard of a continent-wide struggle for freedom. During the transitional period from apartheid to democracy, the country’s gay rights movement seized the opportunity to guarantee that the newly acquired freedoms would be for everyone. A brief history.

In the autumn of 2011, the South African President Jacob Zuma announces that his nomination for Chief Justice, the head of the Constitutional Court, will be judge Mogoeng Mogoeng. It leads to a storm of criticism. According to numerous commentaries, there’s now a chance that a deeply religious, uber-conservative man will become the most important judge in the country. Will this be the person responsible for safeguarding a fledgling constitution that is only fifteen years old, and guarantees equal rights for women and the right to an abortion? Furthermore, a constitution that explicitly declares the right to be free from discrimination on the grounds of sexual orientation, and one modified around the time of Nelson Mandela’s release in 1990 to incorporate a moratorium on the death penalty - a constitution passed, almost unanimously, into law in 1996 and lauded as perhaps the most comprehensive and progressive in the world.

South Africa, therefore, has a reputation to uphold, especially when it comes to human rights. Could this be entrusted to someone who is a leading member of Winners Chapel International, a ‘happy-clappy’ church with a million followers led by the billionaire Nigerian bishop David Oyedepo? After Zuma’s announcement, media reports suggest that Mogoeng might personally have treated homosexual members of the congregation for their ‘abnormality’ and is convinced a cure for homosexuality is possible. There are also suggestions he is sympathetic to calls for the re-instatement of the death sentence and that he finds abortion abhorrent. A number of his previous decisions as a judge hint that he considers rape within marriage as not rape. He had also been particularly lenient in cases involving the physical abuse of women. In one decision in the court of appeal, he overruled a two-year jail sentence in favour of a fine for a man who had tied his wife to the bumper of his car and then driven her at fifty kilometres an hour over a gravelled road. Mogoeng had found the punishment too harsh declaring the incident had been instigated “due to provocation by the complainant”. Sentences handed down for rape were reduced or even overturned by Mogoeng because “the parties involved were known to each other”. He also imposed the minimum sentence possible on a man who had raped a seven-year old girl, reasoning that the “injuries were not serious”.

Mogoeng’s more recent voting behaviour, since his promotion to the Constitutional Court in 2009, also gave South African progressives cause for concern. He is the sole voice against the decision of the Court to regard the word ‘gay’ as not being a term of abuse. The case arose after a complaint from a teacher whose pupils had photo-shopped his head to the naked torso of a man. The inference was that the teacher was gay. The Court decrees there is no question that it was intended as offensive. The ‘victim’ was being accused of belonging to a group that was, according to the constitution, as equal as any other group in society. So why would it be an insult to be called gay? To emphasise this further, the Court expands on its verdict by adding that this also includes lesbians, women, black people, the aged, men, atheists, Muslims, Zulus, Christians and Afrikaners. Mogoeng gives no explanation for his differing opinion.

A few months before Zuma makes his intention clear, the South African law professor Pierre de Vos postulates on the choice the president is likely to make and what that decision could mean. Will he appoint a conservative man who is likely to impede the Court’s ability to carry forward progressive laws, or will he choose a more enlightened man or woman who, within the existing framework of the law, will build on its modern principles, such as rights for women and LGBTs (Lesbian, Gay, Bisexual and Transgender), a ban on the death penalty and so on? In its short life, the Constitutional Court has shown that the more progressive clauses of the constitution are not just meaningless additions. In countless decisions, the country’s highest judges have reconfirmed the equal status of women. It also intervened during the debacle surrounding the AIDS policy of the former President Thabo Mbeki and his health minister Tshabalala-Msimang. Both were accused of dragging their feet in implementing a coherent and effective health programme to counteract the devastating consequences of the disease. Tshabalala-Msimang had been openly promoting the benefits of garlic and beetroot as remedies. The Court also stretched its mandate to the limit with its declarations relating to the somewhat vague constitutional wording of issues such as the right to housing, education, land ownership and health care. When the South African parliament appeared to be delaying legislation to legalise gay marriage, the Court forced it to introduce such measures within a year.

President Zuma overlooks those candidates who fit De Vos’ progressive profile and instead recommends Mogoeng – an unequivocal traditionalist and a man after his own heart. In the run-up to his election as president, Zuma made no secret of his polygamous beliefs, marrying a number of times to considerably younger women, following the payment of lobola – a dowry. In his defence against an accusation of rape in 1996, he proclaims that the woman in question had goaded him into having sex by wearing provocative clothing. According to Zuma, “in the Zulu culture, you cannot just leave a woman if she is ready”. When asked his views on homosexuality during the presidential election campaign in 2009, he recollects a memory from his childhood: “When I was growing up, ungqingili (homosexual) could not stand in front of me, I would knock him out.” About a year after this episode, Zuma appoints the former journalist Jon Quelane as ambassador to Uganda; a self-declared homophobe would be representing South Africa in a country where the persecution of homosexuals was the order of the day. (In 2011, Quelane was found guilty of ‘hate-speech’ by South Africa’s Equality Court and was subsequently removed from his post in Kampala).

On Saturday 3 September 2011, Mogoeng appears before the Judicial Service Commission (JSC), a special body set up to screen candidates for their suitability for high legal posts. The session is being screened live on South African television. The public gallery is crammed full of people from defenders representing women, gays, human rights organisations and the media. A visibly nervous Mogoeng must endure endless questioning over the more notable decisions of his legal career. After reading out approximately forty pages, in which he defends himself against accusations in the media, he confirms that he did indeed see his forthcoming appointment as a sign of God’s will. He reasons that this is not inconsistent with the principle of the division of church and state enshrined in the constitution. He adds that he attaches great importance to the non-sexist, gay friendly clauses contained therein. The atmosphere then becomes highly charged. Dikgang Moseneke, the Deputy Chief Justice considered by many to be a more suitable candidate for the top job, questions Mogoeng over his singular decision concerning the ‘terms of abuse’ case. The judge declares that he had had insufficient time to go into the matter, but now considers his decision to be “misguided” and “in hindsight, mistaken”. He regrets this and offers his excuses. In reaction to Moseneke’s remark that it is perhaps a little on the late side, Mogoeng snaps back: “There’s no need to be sarcastic, sir!” The candidate then goes further by declaring that, at the time, he ought to have given more reasons for having voted out of step with the other judges. “So that there is no confusion, I would like to state that I am not opposed to homosexuals and lesbians asserting their constitutional right to be treated equally.”

The exchanges between the two judges dominate the coverage in most newspapers and radio and television reports. Some conclude that Mogoeng’s climb down is a victory for the LGBT movement, and a sign of progress – after all, Moseneke was re-affirming their rights, and so defending equal rights would no longer be left exclusively to those specifically championing sexual minorities. The second most important judge in the country was now clearly declaring his support, in a similar fashion to the way a number of heterosexual African National Congress (ANC) politicians had done in the past.

For many though, Mogoeng’s mea culpa rings hollow. They suspect the judge of saying what he thinks the panel wants to hear, so as not to jeopardize his chances. Just before the hearing, he had announced to members of his church in Soweto that he would shortly become one of the most important men in the country. Mogoeng was burning with ambition.

The day after the hearing, the JSC makes its decision known. With 16 votes for, and 7 against, the commission concludes that Mogoeng is fit to take up the position that Zuma has so pointedly nominated him for.

Gay rights activists suspect the new Chief Justice is a wolf in sheep’s clothing. On the day the appointment is announced, and with a clear feeling for understatement, a spokesperson for the country’s LGBT movement declares “one cannot be reassured that the defence of rights that have existed for only twenty years are in safe hands.”

*

The history of the South African gay rights movement begins behind prison walls. In fact, a strong case can be made that the very start of gay activism in the whole of Africa begins with the heated discussions taking place between South Africa’s political prisoners in the middle of the 1980s. Groups did exist from the 1970s onwards in South Africa and Zimbabwe (then known as Rhodesia – named after the British homosexual imperialist Cecil Rhodes), but these are more like social networks whose members are predominantly white and largely silent over the racist policies of the governing parties. They feel more European than African. At best, one could say they’re afraid to draw attention to themselves with what will be viewed as anti-apartheid actions. However, a considerable number sympathize openly with the politics of segregation and white superiority. For them, it seems of little consequence that the laws of both countries still contain anti-gay clauses, a legacy of the Rhodes era.

A lesbian group exists in the Egyptian capital Cairo from as early as the 1970s, but the members of this underground social network consider themselves to be more a part of the Arab world than of Africa.

Back to the prison. It is the spring of 1985. South African police have arrested twenty-two activists accused of the murder of a policeman. Among those arrested are Mosiuoa Lekota, Frank Chikane and Popo Molefe, three of the leaders of the United Democratic Front (UDF) a coalition of hundreds of community based organisations that supports the still banned ANC. Simon Nkoli is also detained – a student leader from Sebokeng, a township not far from Johannesburg. Not long before his imprisonment, he has come out within his organisation as gay. The announcement leads to the usual discussion over rights and wrongs, but Nkoli is subsequently chosen as the regional chair of the student movement. “You have to take me as I am,” he explains to his fellow activists. And they do – not the slightest reference to his sexuality is made thereafter.

Nkoli’s cellmates know nothing of his sexual preference. To them, he is just a comrade and a brother-in-arms. His private life is not an issue. It’s just assumed that he’s heterosexual. But then something happens within the prison that forces the student leader to nail his colours to the mast. A fierce discussion breaks out over the behaviour of one of their colleagues who is believed to have had sex with one of the guards. The incident angers Lekota and the other leaders of the group. At first, they are enraged that one of their own has allowed something to happen between himself and an accessory to the enemy. They demand to know whether it was just a short dalliance or something of a more serious nature. Has he given the guard any incriminating information? They’re worried that their accusers will use the incident to taint the whole group and brand them all as moffies (queers). However, during the course of the discussion, they begin to take a more strident course by declaring that homosexuality is ‘anti-social behaviour’. The ‘democratic movement’ must remain free from such stigmas; the values of a democratic South Africa are not compatible with a sexual orientation considered immoral. Lekota then declares the matter closed once the offending colleague has offered his apologies and has sworn that it would not happen again. It’s the moment for a shy Nkoli to announce in a soft voice: “But what about me?”

The discussion starts afresh. At first within the group itself, and then spreading to other cells and sections of the prison. Nkoli stands his ground against a barrage of prejudice and accusations. After his release, he declares he is determined to help establish a non-racial LGBT movement open to everyone. The antipathy shown by his comrades emboldens him further and he ensures the subject is not swept under the carpet. When Nkoli is threatened with ejection from the group, the lawyer George Bizos steps into the fray. He offers to help Nkoli and makes it clear to Lekota that he will cease defending them as a whole if one is thrown out. Bizos was born in Greece and speaks with the authority of a man who helped defend Nelson Mandela and his compatriots during the Rivonia trial in the 1960s. Nkoli’s accusers are begrudgingly forced to back down.

In 1988, eleven of the original twenty-two activists are found guilty of the murder of the policeman. Nkoli is acquitted. The sentences of the remaining prisoners are overturned following an appeal to the Supreme Court, and they are all finally released.

Anyone attempting to unravel the events that took place behind those prison walls by reading Nkoli’s letters from that period will be disappointed. They’re held by GALA (Gay and Lesbian Memory in Action), the South African organisation entrusted with the archives of the country’s gay activist movement, but the letters from prisoner X39/85 reveal very little. Those written to his partner Roy Shepherd contain hardly any reference to the fierce discussions taking place in prison. The same goes for the letters exchanged between Nkoli and Carolyn Nichols, the girlfriend of his cellmate Gcina Malindi. Without exception, they describe at great length prison life, as well as the considerable interest Nkoli has in events taking place in the wider world – amongst his family, his partner and his friends.

At the start of his detention, he imagines attending a party and describes in detail what he would have worn. He then goes on to hint at his downcast frame of mind. In August 1985, he writes to Roy that he has been unable to unearth the prison numbers of his fellow inmates. Shepherd had wanted to send each of them a letter. The correspondence between the two is clearly frosty; “for reasons that I cannot go into, I am not accepted here for who I am.” He considers distancing himself from the group and standing trial alone. Malinda eventually persuades him not to. “He begged me not to go it alone,” Nkoli writes later in the month. However, other letters recall the huge amount of post he receives from outside South Africa that he considers a massive boost to his morale. They contain expressions of solidarity after gay friends have spread the word of his arrest and anti-apartheid groups and gay movements from around the world have called for a show of support. Further Nkolia has been dug up by Anthony Manion, a hugely helpful archivist, but little of consequence has been found relating to the prison discussions. There are newspaper reports from the trial and photos showing a strident and broadly smiling Nkoli just after his release. There are also countless interviews from a later date in which he speaks more openly, as well as Simon and Me, the impressive documentary by filmmaker Beverley Ditsie. GALA also holds the original manuscript of a play that recounts the story of his life and which played to packed houses in Johannesburg.

There’s a simple explanation for a lack of any substantial evidence from Nkoli’s correspondence of the discussions taking place during those prison years: any direct reference would have immediately been picked up by the prison authorities, as all of the incoming and outgoing post was controlled and censored. But Nkoli also wanted to prevent the underlying differences in the group from becoming known to their accusers. It would, without question, have been used to undermine the group and create further tensions between them.

Nkoli’s often re-told story isn’t the only proof of the altercations that took place during those prison years. Shortly after his untimely death in November 1998 at the age of forty-one from an AIDS related illness, a memorial service takes place at St. Mary’s Cathedral, the Anglican church in the centre of Johannesburg. Mosiuoa Lekota is one of the speakers. By this time, he is the chair of the ANC, and a year later he will become defence minister in Thabo Mbeki’s government. It’s a far cry from the days in his youth when he was given the nickname ‘Terror’ because of the reckless way he played on the football field. His eulogy praises Nkoli as “a man of principle who was able to keep up his spirits when everyone else was losing theirs”. Lekota recalls their days in captivity together and touches on a delicate subject: “Young men have sexual longings. These can’t just be switched off at will in prison. In detention I only knew men who would do whatever was necessary to relieve themselves of their sexual frustrations. But Simon told me that there were other men who call themselves ‘gay’ and who form relationships with other men on equal terms.”

Lekota’s speech recollects how the white minority government sought all manner of ways to destroy their political opponents and to undermine their credibility as ‘freedom fighters’. The fear that this had instilled poisoned the discussions over homosexuality that he’d had with Nkoli. “Until one day I eat a ‘twin banana’,” Lekota proclaims. He pauses for a moment before explaining what he means: “No, not two bananas independent of each other that happened to be joined. No, these were two complete bananas that had grown together within the same skin. I immediately thought: if Simon is gay, why can’t I just enjoy his company as much as everyone else’s?”

Of course, one can easily ridicule Lekota’s ham-fisted attempt to understand Nkoli’s sexuality, and opponents of equal rights for homosexuals are quick to interpret his words as an attempt to justify the unjustifiable, but it’s clear that Lekota is speaking from the heart.

Lekota confesses that he now “felt bad” about his revulsion of his comrade’s sexual preferences and his reluctance to accept it. But these prejudices disappeared once it dawned upon him “that there was, within our struggle for democracy, another struggle going on that is of no less importance and which sooner or later would come to the fore”. It therefore went without saying, according to Lekota, that the question of equal rights for everyone, regardless of sexual orientation, had to be resolved as soon as the foundations for a new constitution had been laid down.

A week later, Lekota also speaks at Nkoli’s funeral in Sebokeng, the township of his youth. He reiterates his words from the memorial service: “It was unthinkable after the release of Nelson Mandela and the decriminalisation of the ANC at the beginning of the 1990s that we would have gone to the negotiating table without discussing the rights of our homosexual comrades.” Lekota is joined at the funeral by a number of his former co-defendants, such as Popo Molefe, now the premier of the North-West province, and Frank Chikane, the general secretary of the Council of Churches, and who a year later is to become the director general of the presidency under Thabo Mbeki. Tom Manthata is also present. Years later, when we’re researching information on what exactly went on in the prison during their internment, he tells us, in his office at the South African Human Rights Commission, that he can remember nothing of the highly charged discussions that had taken place there. Yes, he knew that Simon was gay: “For that reason he received expressions of affection from around the world,” he scoffs. “But to make so much of it now...”

*

The pink archives have been housed at the University of Witwatersrand in the centre of Johannesburg since 1997. They form a mer à boire for researchers, journalists and anyone wanting to know more about the lives of South Africa’s LGBTs under apartheid and thereafter. Thanks to the detective work of employees and hundreds of donations in the form of diaries, photos, newspaper cuttings and filmed or recorded interviews, the collection is unparalleled anywhere in Africa. The relative openness that quickly developed after Mandela’s release gave members of GALA the opportunity to publicize, via the media, their wish to collect historical material relating to their cause. Such an approach is still unthinkable in many other African countries due to the fact that gay activists must often operate in covert networks — it’s prudent to destroy anything that might be seen as incriminating evidence.

GALA’s archivist leads us into the catacombs of the university where the archives are stored in row upon row of cabinets. The temperature is carefully controlled to preserve the films, negatives, photographs, and countless T-shirts, banners, badges and protest boards. It’s a collection that might strike Western visitors as a throwback to the 1970s, but these archives contain the history of a movement that reached its peak in the 1990s. However, the earliest material dates back to long before the beginning of the apartheid era in 1948. It relates to research carried out by filmmaker Jack Lewis who bequeathed his collection to GALA. It contains references to the Cape Bandietenrollen – the centuries old register of criminal cases kept at the National Archives in Cape Town. From here, the story of Rijkhaart Jacobz and Klaas Blank has been unearthed. Jacobz was a redhead from Rotterdam who was charged in 1713 in the Netherlands with “a crime that could not be named”. He was banished to Robben Island and the so-called ‘Bandit House’, a building made from mud and twigs with a view over the Indian Ocean.

Shortly after his arrival, he was joined by four others: Manaij van Bougies, Klaas van Kus Malaba, Petrus Malgas and Klaas Blank. They were all Khoi, the original inhabitants of the Cape, and were each banished to Robben Island for fifty years for crimes relating to theft. It was here in the limestone quarry that Blank, a small, coloured man in his twenties, and Jacobz got to know each other. It seems that it wasn’t long before the two confessed their love for each other. One can only speculate as to how they were able to continue their tryst, but it seems that Klaas was supplying the guards with the highly popular dagga (marijuana) and perhaps it was for this reason that the two were allowed to build their own hut on Robben Island’s beach. They lived there together for the next twenty years.

Sergeant Scholtz was the prison colony’s supervisor and was himself involved in a relationship with a freed female slave. It’s clear that he was turning a blind eye to the couple’s relationship. When Manaij van Bougies, one day in 1735, mislaid his fishing net, rumours soon circulated that Rijkhaart Jacobz was the culprit. When Van Bougies confronted him, the Rotterdammer is said to have dropped his trousers and stroked his penis. It was this incident that led to a slave named Augustijn Matthisz recalling something that had happened eleven years before. He’d seen the couple “guilty of performing a terrible sin” in their hut. They all rushed to Sergeant Scholtz to tell him everything that had happened. The supervisor showed no interest. However, his retirement shortly afterwards changed everything. The men grabbed their chance. Scholtz’s successor was more attentive to their stories. Godlieb Willer was a deeply religious man and immediately went to work bringing Jacobz to book. Jacobz initially denied the accusations, claiming he was drunk when Matthisz had seen him with Blank. He was only naked because his trousers had fallen down. It took a heavy thrashing with the sjambok for him to confess. “Don’t hit me! I did it. Send me to the courtroom,” Jacobz is said to have cried.

“The prisoner has pleaded guilty to all charges,” reports the Bandietenrollen. On 18 August 1735, Jacobz and Blank were both sentenced to death. A few days later, they were chained to each other wearing only their prison trousers and taken out to sea where they were thrown to the sharks. This deeply moving story inspired Jack Lewis to make Proteus — just one of many productions with a homosexual theme that has come out of South Africa since the end of apartheid.

The Man Who Drove with Mandela is an intriguing documentary by the South African journalist Mark Gevisser that was shown at the Cannes Film Festival at the end of the 1990s. It tells the story of Cecil Williams, a white, gay theatre director and communist who became involved in the fight against apartheid, and was Nelson Mandela’s personal chauffeur in the years before his arrest. The film shows how Williams emigrated from England to South Africa in 1928 to teach theatre. It wasn’t long before he became active in the anti-fascist Sprinkbok Legion, a movement that successfully lobbied for South Africa not to take the side of the Nazis in the lead up to the Second World War. He made his name as a theatre director who gave as many roles to black actors as to white ones. His parties were legendary, attracting the likes of the American comic Danny Kaye and the British classical actor Laurence Olivier, but his involvement with the anti-apartheid movement during this period is not widely known. Gevisser’s film tells Williams’ story using the accounts of eyewitnesses and historical footage; a history that ends in 1962 with the arrest of both himself and Mandela. Williams was released after a brief detention but returned to England shortly afterwards, where he remained until his death in 1979.

In the thought-provoking docudrama Property of the State, the writer and filmmaker Gerald Kraak, who died in 2014, reconstructs the history of homosexuals serving in the army under apartheid. It’s known that at least nine hundred men and women were given electric shock treatment during the 1970s and 1980s in an attempt to alter their sexual preferences. The man responsible was Colonel Aubrey Levin who emigrated to Canada after the collapse of the apartheid regime and was able to avoid the hearings of the Truth and Reconciliation Commission that began its work in 1995. Levin became a professor in clinical psychology at the medical department of the University of Calgary, and never had to answer for his actions. Ironically, in 2013 Levin was found guilty of sexually assaulting three of his male patients and sentenced to five years in prison.

There is an enormous collection in GALA’s DVD archive. Hundreds of hours of film bear testament to the seemingly endless exploration of the rich and sometimes deeply moving gay life in South Africa. And the telling of these stories is no longer the preserve of white filmmakers. In 2011, Zanele Muholi’s documentary film Difficult Love was shown at numerous international film festivals. It’s a fierce indictment of the extreme animosity that’s still directed at black lesbian women in South Africa, but also suggests that public opinion is gradually beginning to change. The film was financed by the country’s public broadcaster, although there was considerable hesitation and delay before it was broadcast in South Africa itself. Ditsie’s Simon & I, as well as Mpumi Njinges’s My Son, the Bride,

OEBPS/OEBPS/images/tp.jpg
Barr Lutrink anp MapeLeine Maurick

HOMOSEXUALITY
IN AFRICA

A disturbing love

¥

Uitgeverij Aspekt





OEBPS/OEBPS/images/cover.jpg
Homosaxiwz/i
in Afidl .

A disturbing lo

Bart Luirink &
Madeleine Maurick





OEBPS/OEBPS/fonts/AGaramondPro-BoldItalic.otf


OEBPS/OEBPS/fonts/AGaramondPro-Bold.otf


OEBPS/OEBPS/fonts/AGaramondPro-Regular.otf


OEBPS/OEBPS/fonts/AGaramondPro-Italic.otf


